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Resumen: El objetivo de este articulo es demostrar la naturaleza dinamica del
Libro &rabe cristiano de Daniel. Para ello presentaré las versiones existentes,
discutir sus abigarradas constelaciones candnicas, mostraré la fluidez de las
unidades textuales en las diferentes versiones y describiré la forma en que han
llegado, incluso, a absorber la practica litdrgica. Se prestaré especial atencion a
las narraciones deuterocandénicas de Daniel que han escapado casi por completo
al escrutinio académico. El fluctuante y caracter vivido de las traducciones de
la Biblia en arabe es particularmente evidente en la interpretacion de Daniel,
aunque en muchos aspectos estos hallazgos son caracteristicos de la Biblia
arabe en general. Las traducciones arabes parecen haber funcionado junto con
otros textos en las lenguas litlrgicas establecidas, que continuaron sirviendo
como el estandar de la narracion biblica. Asi, el valor de las interpretaciones de
la Biblia en arabe se encuentra sobre todo en su capacidad de capturar una
practica menos formalizada, espontanea y desinhibida al tiempo que la
comprension de la herencia religiosa.

Abstract: The aim of this article isto demonstrate the dynamic nature of the
Christian Arabic Book of Daniel. I will present extant versions, discuss their
variegated canonical constellations, show the fluidity of text units in the various
versions and describe how they have even come to absorb liturgical practice.
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Special attention will be paid to the deuterocanonical narratives related to the
Book of Daniel that have almost completely escaped scholarly scrutiny. The
fluctuating and vivid character of Arabic Bible translations is particularly
evident in the rendition of Daniel, yet in many aspects these findings are
characteristic of the Arabic Bible enterprise at large. Arabic translations appear
to have functioned alongside texts in the established liturgical languages which
continued to serve as the measuring standard of the biblical narrative. Thus, the
value of the Arabic Bible renditions lies foremost in their ability to capture a
less formalized, spontaneous, and uninhibited practice and understanding of the
religious heritage.
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Introduction

In the Orthodox and Oriental Christian traditions, biblical books may for
ease of reference be divided into two categories of equal status:
protocanonical books and deuterocanonical books (or anagignoskomena
“those which are to be read”), depending on the time of their composition.*
In principle, inclusion in the Septuagint defines a book as canonical.
However, the lists of Old Testament books presented before the councils of

1

This terminology was established by the Roman Catholic Church at the council of Trent
1546 AD as a reaction against the narrow canon advocated by the Reformists. No such
distinction was officially made by the Orthodox and Oriental churches and there is an
ongoing scholarly discussion whether or not the biblical canon should be regarded as
closed, see Vahan S. HOVHANESSIAN, “Introduction”, in V. S. Hovhanessian (ed.), The
Canon of the Bible and the Apocrypha in the Churches of the East, col. «Bible in the
Christian Orthodox Tradition» 2 (Frankfurt am Main: Peter Lang, 2012), pp. 1-4. In the
Orthodox traditions, it is more meaningful to discuss hierarchical distinctions based on
the liturgical use of certain biblical passages or books.


http://www.peterlang.com/index.cfm?event=cmp.ccc.seitenstruktur.detailseiten&seitentyp=series&pk=1486&concordeid=BCOT
http://www.peterlang.com/index.cfm?event=cmp.ccc.seitenstruktur.detailseiten&seitentyp=series&pk=1486&concordeid=BCOT
http://www.peterlang.com/index.cfm?event=cmp.ccc.seitenstruktur.detailseiten&seitentyp=series&pk=1486&concordeid=BCOT
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the early Church are at variance with each other and each list lacks a few
books which are normally regarded as belonging to the Septuagint.” The
lack of a definite canon is connected to the cumbersome venture of
transmitting large numbers of hand written books but also to regional
developments among the various Byzantine and Oriental communities.
Some Church Fathers, such as Theodore of Mopsuestia, aimed at
establishing a strict canon. In practice, however, the opposite tendency,
namely, the lack of a well-defined canon was prevalent among many
Christian communities also after the era of the Ecumenical Councils.’
Besides biblical books, the Church produced and used a multitude of
liturgical, polemic, theological, and hagiographical works. Although the
Bible enjoyed unequalled status among Christian worshippers, other genres
played a significant role as well. In fact, the various genres are not
necessarily kept clearly demarcated from one another. Ordinary people
encountered the portions of the Bible that were selected as lectionaries or
incorporated into the liturgical language — a language replete with biblical
references. When used as lectionaries, the biblical passage is customary
interpolated with short hymns or psalm verses. Parts of a biblical book may
be extracted and transmitted in liturgical books. For instance, biblical Odes,

2 The Seven Ecumenical Councils of the Undivided Church: Their Canons and Dogmatic

Decrees, Together with the Canons of all the Local Synods which have Received
Ecumenical Acceptance (ed. Henry R. PERCIVAL; Edinburgh: T&T Clark, [1900] 1991),
pp. (159); 453-54; 599-60; 612. See also Eugen J. PENTIUC, The Old Testament in
Eastern Orthodox Tradition (Oxford: Oxford University Press, 2014), pp. 101-135; and
Petros VAssILIADIS, “Canon and Authority of Scripture: An Orthodox Hermeneutical
Perspective”, in Ivan Z. DimITROV et al. (ed.), Das Alte Testament als christlichen Bibel
in orthodoxer und westlicher Sicht, col. «Wissenschaftliche Untersuchungen zum Neuen
Testament» 174 (Tlbingen: Mohr Siebeck, 2004), pp. 259-276, espec. 259-263.

For an introduction to the biblical canon in different Christian and Jewish communities
including relevant bibliography, see Loren T. STUCKENBRUCK, “Apocrypha and the
Septuagint: Exploring the Christian Canon”, in Thomas S. CAULLEY & Hermann
LICHTENBERGER (ed.), Die Septuaginta und das frihe Christentum, col.
«Wissenschaftliche Untersuchungen zum Neuen Testament» 277 (Tubingen: Mohr
Siebeck, 2011), pp. 177-201.
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i.e. prayers or songs from the Old and New Testaments, are also
transmitted in hymn books, often in conjunction with Psalms.* In like
manner, lectionaries read in connection to holidays are collected in
Prophetologia where each passage is introduced by a stanza or two from a
Psalm (prokimena).’ In such collections, the biblical book is not read as a
continuous sequence but parts of it are extracted and compiled according to
a reading order governed by different principles, such as the church year.
Thus, a biblical passage is taken out of its original context, and placed in a
new one, typically so that one passage sheds light on another or relates it to
the same topic. As a result, the integrity of the biblical book is to some
extent loosened up.

In the Arabic traditions, this practice apparently contributed to a certain
dynamic of the biblical text itself, to the way it is composed, and to the
exact location of its various constituents. In the Arabic manuscripts there
are examples where a biblical book is transmitted as part of a
hagiographical collection and not with other biblical books and where the
liturgical practice influences the biblical composition. Moreover, in a
beautifully ornamented bilingual Coptic-Arabic manuscript, a non-
canonical story is juxtaposed onto the canonical material and in a wide-
spread version of Daniel one biblical narrative is inserted into another as a
means of enhancing the historicity of the biblical texts.

As this is already the case in the fifth century Greek Bible manuscript Codex
Alexandrinus, we may assume that this usage is ancient, perhaps with roots in the
second or third century, see Jennifer KNuST & Tommy WASSERMAN, “The Biblical
Odes and the Text of the Christian Bible: A Reconsideration of the Impact of Liturgical
Singing on the Transmission of the Gospel of Luke”, Journal for Biblical Literature
133/2 (2014), pp. 341-365, espec. 342-345.

For the development of the Byzantine Prophetologion and other liturgical books
containing Old Testament lectionaries, see for instance Anatoly A. ALEXEEV, “The Old
Testament Lections in Orthodox Worship”, in lvan Z. DiMITROV et al. (ed.), Das Alte
Testament als christlichen Bibel, pp. 91-117. A critical edition of an Arabic
Prophetologion is being prepared by the present author. The earliest manuscript is dated
to the tenth or eleventh century, i.e. after the liturgical reforms in the seventh and eighth
centuries.
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Before we turn to the Arabic sources, it may be helpful to recapitulate the
transmission of Daniel in some of the most important ancient Bible
versions.

The Book of Daniel in Ancient Bible Versions

The development of the Book of Daniel constitutes an excellent example of
the dynamic nature of the biblical canon. The protocanonical Book of
Daniel, itself a juxtaposition of rather independent narratives, was
expanded with four deuterocanonical narratives in the Septuagint, or rather,
the Old Greek: The Prayer of Azariah, The Song of the Three Young Men,
Bel and the Dragon, and Susanna. The original Old Greek version of
Daniel was at variance with the proto-Masoretic text in other aspects as
well and it was abandoned by most Christians at an early stage and
supplanted by the so-called Theodotion version that was more faithful to
the Hebrew and Aramaic text.® Nevertheless, the canonical integrity of the
expanded Greek version was defended by the Church and, as a result,
Daniel includes both protocanonical and deuterocanonical material in

® The Old Greek version of Daniel began to lose ground to Theodotion’s Greek

translation as early as the third century. The Old Greek text appears to be translated
from a different Hebrew and Aramaic Vorlage, see Kenneth STEVENSON & Michael
GLERUP (ed.), Ancient Christian Commentary on Scripture: Old Testament XIlI. General
editor Thomas C. ODeEN with introduction to Daniel by C. Thomas McCOLLOUGH
(Downers Grove, IllI: Inter-Varsity, 2008), p. 150; and Carey A. MooREg, Daniel, Esther
and Jeremiah: The Additions. Edited, translated and supplied with a commentary by C.
A. Moore, col. «The Anchor Bible» 44 (Garden City: Doubleday, 1977), pp. 30-34.
Origen reproduced both these versions in his Hexapla but regarded Theodotion as the
superior text since it was widely diffused among Christians, see Sidney JELLICOE, The
Septuagint and Modern Study (Oxford: Clarendon Press, 1968), pp. 84-87. The Old
Greek version of Daniel is extant in three manuscripts: the Kolner Papyrus 967, Codex
Chisianus 88 (87), and in the Syriac translation preserved in the Ambrosian manuscript,
the Syrohexapla, see Moore, Daniel, Esther and Jeremiah, p. 33.


http://uu.summon.serialssolutions.com/link/0/eLvHCXMwY2BQME9MTEo1TDaxSDNINU6xTE1JS7FMMTZMSko2TkwxSAPtG_aNsnD0s_DytXBFKs3dhBiYistEGeTdXEOcPXRLS-OhQxjxkD1oBpYWpqBEJMbAAuwap4ozsKYBowhIA4tNcaAR4gwcEZZGQX4RlgEQrhCMq1cM3sKkV1giDiylwTGsa6hnCgAt_SoS
http://uu.summon.serialssolutions.com/link/0/eLvHCXMwY2BQME9MTEo1TDaxSDNINU6xTE1JS7FMMTZMSko2TkwxSAPtG_aNsnD0s_DytXBFKs3dhBiYistEGeTdXEOcPXRLS-OhQxjxkD1oBpYWpqBEJMbAAuwap4ozsKYBowhIA4tNcaAR4gwcEZZGQX4RlgEQrhCMq1cM3sKkV1giDiylwTGsa6hnCgAt_SoS
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traditional Christian traditions while only the protocanonical parts are
transmitted in the Jewish version.

Although the deuterocanonical narratives are included in what became
Christian versions of the Bible, their exact locations differ depending on
language and recension. This is particularly the case with Susanna.
Originally, the wise man in Susanna was anonymous or associated with the
wise Daniel in Ezekiel. At one point, this man came to be identified as the
wise man in the Book of Daniel and as a result, Susanna was transmitted as
an adjunct to the biblical Daniel narratives. For example, in the
Syrohexaplaric version, i.e. the Syriac translation of Origen’s revised
Septuagint column, Daniel is followed by Susanna and then by Bel and the
Dragon. In another witness to the Old Greek version, the Kolner Papyrus
967, Susanna is rendered after Bel and the Dragon.’

In Theodotion, Susanna is placed before the Book of Daniel, since in

Susanna, the man called Daniel is portrayed as a young man not yet active
in the king’s court. In order to connect Susanna with Daniel the following
words are added in Theodotion: “And Daniel became great before the
people from that day on”.? Bel and the Dragon is placed after Daniel.
In the Syriac standard version of the Bible, the Peshitta, Susanna is either
transmitted among the women’s books or in connection to Daniel. In the
famous Ambrosian manuscript (7al) Susanna is transmitted among the
Womeré’s books while Bel and the Dragon is found as an adjunct to
Daniel.

7 John J. CoLLINs, Daniel: A Commentary on the Book of Daniel. Edited by Frank M.

CRoss, col. «Hermeneia» (Minneapolis: Fortress Press, 1993), p. 5.
& Michael A. KNiBB, “The Book of Daniel in its Context”, in John. J. COLLINS & Peter W.
FLINT (ed.), The Book of Daniel: Composition and Reception vol. 1, col. «Supplements

to Vetus Testamentum »83 (Leiden: Brill, 2001), pp. 16-36, espec. 26-28.

For some additional manuscripts, see Sebastian Brock, The Bible in the Syriac
Tradition, col. «Gorgias handbooks» 7 (Piscataway: Gorgias Press, 2006), p. 116.
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It is well known that the Bible was translated into Arabic from a multitude
of source texts and languages and it is no surprise that the manuscripts
reflect the variegated canonical constellations in ancient Bible versions.
However, it is interesting to note that this richness of traditions was not
only reflected but even enhanced among the Arabic speaking Christian
communities.

The Arabic Book of Daniel

The Book of Daniel, the Prayer of Azariah, the Song of the Three Young
Men, and Bel and the Dragon were rendered by Christians from Syriac into
Arabic around the ninth century, as evidenced by extant manuscript
sources. The Story of Susanna is not attested in Arabic until the tenth
century when it was translated from Greek.'® The Arabic translations are
located in collections of biblical books, especially of the Prophets, but they
may also be transmitted in hagiographical and liturgical books, such as the
Menaion (Menologion), an Orthodox service book of the annual fixed cycle
of services. The Prayer of Azariah and the Song of the Three Young Men
are further transmitted in collections of Psalters and Odes and selected
passages from Daniel appear in Prophetologia.™*

Continuous Christian Arabic versions of Daniel, including all or some
deuterocanonical works, are attested in around 60 manuscripts dating from
the ninth to the nineteenth centuries. The Arabic translations (Ar) of the
protocanonical part of Daniel (Dn) in these manuscripts may be sorted into
seven groups depending on their main Vorlage and subdivision within this

10 The earliest extant version of Susanna has not been studied (see below) but it is likely

translated from Greek as this is the case with all the other translations. This indicates
that Susanna was normally not associated with Daniel in the Syriac traditions although
some Syriac manuscripts do transmit it as an adjunct to Daniel, for example Ms Paris,
Bibliothéque nationale, Syr. 341.

11 Cf. Miriam L. HIALM, “Arabic, Additions to Daniel” in Matthias HENZE (ed.), The
Textual History of the Bible vol. 2 (Leiden: Brill, forthcoming).
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group. The Vorlage is indicated below in superscript letters (> =Syriac; ©
=Greek; " =Hebrew), and the subdivision is marked by a number (1 = the
earliest translation; 2 = the second earliest translation, etc). The asterisk
indicates that the manuscripts in this group are not as homogeneous as
manuscripts in other groups:

Dn.Ar¥"1* | = | Four rather independent manuscripts dated between the 9th-11th
centuries.

Dn.Ar™®1 | = | One manuscript dated 939/40 AD.

Dn.Ar¥?2 | = | Seven manuscripts dated between the 11th-18th centuries.

Dn.Ar¥3 | = | More than a dozen manuscripts dated between the 12th-17th
centuries.

Dn.Ar°"1 | = | Approximately a dozen manuscripts dated between the 14th-
19th centuries.

Dn.Ar”4 | = | One manuscript dated to the fourteenth century.

Dn.Ar.®* | = | Approximately a dozen reproductions of the printed Biblia
Sacra Arabica dated between the 18th-19th centuries.

Most of the translations produced between the ninth and twelfth centuries
are only loosely related (Dn.Ar®1*) or even unica translations
(Dn.Ar""1). Yet, the manuscripts in Dn.Ar®"1* have many renderings in
common which are not extant in other groups and they share a set of
translation techniques. These translations, as well as Dn.Ar™®1, exhibit
numerous explanative additions, omissions of repeated, and what is
considered pleonastic, information, adaptations and substitutions. The
Arabic language is clear and direct. They appear to have been produced in
order to make the biblical narratives understandable and relevant for the
Arabic-speaking audience while the Greek or Syriac Bible texts remained a
measuring-standard and source of authority."

12 Miriam L. HIALM, Early Christian Arabic Versions of Daniel: A Comparative Study of

Early Manuscripts (9th—13th centuries) with a Focus on Translation Techniques in MS
Sinai Ar. 1 and MS Sinai Ar. 2 (PhD dissertation submitted at Uppsala University,
2015), pp. 1-13. A reworked version of the thesis will shortly appear as Christian Arabic
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Between the thirteenth and the seventeenth centuries, three distinct
versions of Daniel and associated works were frequently reproduced in
homogenous copies: Dn.ArY?2; Dn.Ar*3; and Dn.Ar®1. While the
translation character of Dn.Ar™'3 in many aspects is reminiscent of those in
Dn.Ar¥"1*, albeit with fewer omissions, Dn.Ar>Y"2 exhibits an extensive
number of stylistic additions and is written in more elevated language.*®
Dn.Ar®'1 is the only clearly Greek-based version of Daniel. It is commonly
attributed to a certain priest named al-‘Alam al-’Iskandar and gained fame
as it was incorporated into the Paris Polyglot (1629-1645) and reprinted in
the London Polyglot (1652-1657)."* This version came to serve as the most
important Arabic Bible among scholars in the West for centuries.
However, the deuterocanonical books were separated from Daniel in the

Versions of Daniel: A Comparative Study of Early Manuscripts (9th—13th centuries)
with a Focus on Translation Techniques in MS Sinai Ar. 1 and MS Sinai Ar. 2, col.
«Biblia Arabica: Texts and Studies» (Leiden: Brill, forthcoming).

Most notable among the additions is perhaps the extensive use of alternate renderings,
i.e. a technique where one unit in the source text is rendered by two or more units in the
target text. For this common technique in Arabic Bible translations, see for instance
Meira PoLLIACK, The Karaite Tradition of Arabic Bible Translation: A Linguistic and
Exegetical Study of Karaite Translations of the Pentateuch from the Tenth and Eleventh
Centuries C.E, col. «Etudes sur le judaisme médiéval» 17 (Leiden: Brill, 1997), pp. 181-
199; Meira PoLLIACK & Sasson SOMEKH, “Two Hebrew-Arabic Bible Glossaries from
the Cairo Geniza” (Hebrew), Pe‘amim 83 (2001), pp. 15-47; Per A. BENGTSSON,
Translation Techniques in Two Syro-Arabic Versions of Ruth, col. «Studia orientalia
Lundensia» N.S. 3 (Lund: Almgvist & Wiksell International, 2003), pp. 43-45; and
Ronny VoLLANDT, Arabic Versions of the Pentateuch: A Comparative Study of Jewish,
Christian, and Muslim Sources, col. «Biblia Arabica: Texts and Studies» 2 (Leiden:
Brill, 2014), pp. 190-192.

Ronny VoLLANDT, “The Arabic Pentateuch of the Paris Polyglot: Saadiah Gaon’s
advent to the republic of letters,” in Sara BINAY & Stefan LEDER (ed.), Translating the
Bible into Arabic: Historical, Text-critical and Literary Aspects, col. «Beiruter Texte
und Studien» 131 (Wirzburg: Ergon, 2012), pp. 19-35.

Alberto VAcCARI, “Le versioni arabe dei profeti”, Biblica 2 (1921), pp. 401-423; and
VoOLLANDT, Arabic Versions of the Pentateuch, pp. 27-35.

13

14

15
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London Polyglot and therefore not extant in copies of it.*® According to
Henry Gehman who surveyed the Polyglot version of Daniel, al-°Alam’s
translation is literal, yet not literalistic.'’

Dn. Arab™'4 consists of one manuscript alone, Ms. Vatican, Bibl.
apostolica Vaticana, Ar. 503, dated to the fourteenth century. This
translation is simply described by Oscar Léfgren as a faithful translation of
the Syriac Peshitta.’® It has not been available to me and has therefore been
excluded in the present article.

Subsequent to the seventeenth century, the most frequently replicated
Arabic version of Daniel and associated works is the text printed in the
Biblia Sacra Arabica (BSA) of the Propaganda Fide commission (1671-
73): a Roman Catholic missionary enterprise intended for Christians in the
Near East. The biblical books printed in Biblia Sacra Arabica were based
on existing Arabic manuscripts but these were more or less revised
according to the Latin Vulgate. In the case of Daniel, there are but few
traces of an earlier Arabic tradition.*®

% In the London Polyglot, the Additions to Daniel are rendered in volume 4 with other

deuterocanonical works. See for instance Ms. Coptic Orthodox Patriarchate, Bibl. 78
which dispenses with the deuterocanonical sections.

Henry S. GXEHMAN, “The ‘Polyglot’ Arabic Text of Daniel and Its Affinities”, Journal
of Biblical Literature 44/3 (1925), pp. 327-352.

Oscar LOGFREN, Studien zu den arabischen Danieliibersetzungen mit besonderer
Beriicksichtigung der christlichen Texte nebst einem Beitrag zur Kritik des
Peschitatextes, col. «Uppsala universitets arsskrifty 1936/4 (Uppsala: Lundequitska
bokhandeln, 1936), p. 51.

LOGFREN, Studien, pp. 70-71. The BSA appears to have been used among some Eastern
Catholic communities for around two centuries, but was then revised or substituted for
new translations in Classical Arabic that were likewise often connected to Western
missionary activities, see for instance, Alberto VACCARI, “Una Bibbia Araba”, Mélanges
de I’Université Saint-Joseph 10/4 (1925), pp. 79-104; Paul FXEGHALI, “The Holy Books
in Arabic”, in Sara BINAY & Stefan LEDER (ed.), Translating the Bible into Arabic:
Historical, Text-critical and Literary Aspects, col. «Beiruter Texte und Studien» 131
(Wirzburg: Ergon, 2012), pp. 37-51; Sara BINAY, “Revision of the Manuscripts of the
‘So-Called Smith-Van Dyck Bible’”, in S. BINAY & S. LEDER (ed.), Translating the
Bible into Arabic, pp. 75-84; and R. Vollandt, “Che portono al ritorno qui una Bibbia

17

18

19



The Christian Arabic Book of Daniel 125

The manuscript evidence indicates that no thorough attempt was made to
standardize a certain Arabic version of Daniel until the thirteenth century.
In the following centuries, three versions, homogenous in character, were
reproduced in a number of copies which suggests that a partial
standardization of Arabic Bible texts was now underway.” There are
indications that Dn.Ar3 and Dn.Ar®1 originated among the Rim
Orthodox (Melkite) communities in Muslim Egypt while Dn.Ar¥"2 sprung
from East Syriac circles.”* Many later copies are associated with the Copts
in Egypt since the Arabic text is compared or corrected according to the
Coptic standard text or even rendered in parallel to it. The Copts, who
embraced Arabic as a literary language at a comparatively late stage, are
known to have borrowed Arabic Bible texts from other communities.?” The
most striking example is their adoption of the Jewish Gaon, Saadiah al-
Fayyami’s Arabic version of the Pentateuch.?

Arabica integra: A history of the Biblia Sacra Arabica (1671-73),” in Juan Pedro
MONFERRER-SALA & Samir K. SAMIR (ed.), Greco-latina et orientalia: Studia in
honorem Angeli Urbani Heptagenarii, col. «Syro-Arabic» 2 (Beirut: CNERU-
CEDRAC, 2013), pp. 401-418.

Cf. Bruce M. MEeTzGER, The Early Versions of the New Testament: Their Origin,
Transmission and Limitations (Oxford: Clarendon Press, 1977), pp. 264-265; and
Hikmat KasHouH, The Arabic Versions of the Gospels: The Manuscripts and Their
Families, col. «Arbeiten zur neutestamentlichen Textforschung» 42 (Berlin: De Gruyter,
2011), p. 78.

LOGFREN, Studien, pp. 37-38; 52-32. According to Léfgren, Dn.Ar"1 was probably the
official Arabic text in use among the Rim Orthodox communities. The ecclesial origin
of Arabic Bible translations does not easily lend itself to identification. The rendition of
Syriac proper names into Arabic as well as certain choice of words may be helpful in
this regard as is the identification of specific translation techniques, such as alternate
renderings which are often associated with East Syriac translations, see VOLLANDT,
Arabic Versions of the Pentateuch, pp. 60-67. As will be demonstrated in the present
paper, influence from liturgical practice constitutes another source of information.

For the adoption of Arabic among the Copts, see Samuel RUBENSON, “The Transition
from Coptic to Arabic”, Egypte/Monde Arabe 27-28 (1996), pp. 77-91; and S.
RUBENSON, “Translating the Tradition. Aspects on the Arabization of the Patristic
Heritage in Medieval Egypt”, Medieval Encounters. Jewish, Christian and Muslim
Culture in Confluence and Dialogue 2/1 (1996), pp. 4-14.

VOLLANDT, “The Arabic Pentateuch of the Paris Polyglot,” pp. 19-35.

20
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An important source of information regarding inter-confessional
adoptions is provided by the Coptic scholar Aba al-Barakat ibn Kabar (d.
1324 AD) in his famous work the Light of the Darkness. In Chapter Seven
of this work he lists authors and titles of Christian literature in use among
the Copts and includes works from various confessions that served “an
edifying purpose”: 2*

Also included are those later writers that follow them, who composed
anything on religion, whether from those sects [rawa 'if] that are joined with
us in confession [millah], or those that are separated from us in creed
[niZzlah]. But we have not listed the compositions of this latter group, unless
we have received thorough knowledge of them and grown in understanding
from them, even though something differing from the views of the orthodox
and inconsistent with the aims of the Jacobites might be mixed in among
them, for eminent men do not gather gems, without being interested in
pearls: they pick out what is suitable without harping on the differences.

Ibn Kabar also shows that works that originated from other creeds were
adapted to suit the theological understanding of the Copts (or ‘Jacobites’).
For instance, he mentions in connection to Abu al-Faraj ibn al-Tayyib, the
scribe of Catholicos Timothy, who produced a commentary on the Gospels,
that:

Some Jacobites revised it and removed the phrases consistent with a
Nestorian view. Afterward, a number of copies were made from it with an
eye to the virtues and thoughts in it that take in the whole of it.

2 The passage was first edited by Wilhelm RIEDEL, “Der Katalog der christlichen
Schriften in arabischer Sprache von Abu ’l-Barakat,” in Nachrichten der Kgl.
Gesellschaft der Wissenschaften zu Géttingen, Philologisch-hist. Klasse 5 (1902), pp.
635-706. The English translation is taken from Adam McCoLLUM’s online version “Abt
al-Barakat, Catalog of Christian Literature in Arabic” (2009): http://www.tertullian.org/
fathers/abu_|_barakat_catalogue.htm. 7 August 2015.


http://www.tertullian.org/fathers/abu_l_barakat_catalogue.htm
http://www.tertullian.org/fathers/abu_l_barakat_catalogue.htm
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In these passages ibn Kabar highlights an important aspect - not only of the
Coptic acquisition of Christian literature - but of the Arabic Bible
enterprise at large: Arabic Bible translations knew no confessional borders,
and therefore they show little preference for a specific Vorlage. %
Furthermore, the established liturgical language(s) in the community
continued to be used to various degrees and as a result, the Arabic
translations are characterized by different sets of translation techniques,
largely depending on the purpose of the translation, i.e. whether they were
used as didactic tools, liturgical texts or reference works etc. As a
consequence of all this, several Arabic versions existed side by side and
one is tempted to say that the Arabic Bible is fluid in its essence.

In sum, the Book of Daniel was disseminated among Christian Arabic-
speaking communities in several different versions. The earliest
manuscripts are only loosely related to one another and exhibit many non-
literal translation techniques. Around the twelfth and thirteenth centuries,
two versions, Dn.Ar®"2 and Dn.Ar®"3, began to be reproduced in a number
of homogeneous copies. In the fourteenth century, a third version appears:
Dn.Ar®"1. These three versions continued to be copied for several centuries
though by the eighteenth century, copies of the Biblia Sacra Arabica text
outnumbered all of them. Thus, a popular translation reached, at its best, a
semi-standardized status. It appears that once “a better” version appeared,
such as a more literal translation, a text written in more elevated literary
language, or the opposite, one composed in clear and direct target language
that people understood, it readily replaced the older version or coexisted
with it.”® Moreover, as will be shown, textual units are highly fluid within
the codices: parts of Daniel in a specific version may be substituted for a

% |t should also be remembered that some of these communities used both Greek and

Syriac, or Greek and Coptic. Juan Pedro MONFERRER-SALA uses the term “linguistic
ecumenism” to capture this important aspect of Christian Arabic Bible translations, see
“Plumbing the Depths: Sidelights and Strategies of the medieval Christian Arab
Translators,” Journal for Semitics 19/2 (2010), pp. 661-697, espec. p. 663.

The standardization process of biblical works is being elaborated upon in HiALm, Early
Christian Arabic Versions of Daniel, pp. 294-295.
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more suitable text unit from another tradition. This is especially true of the
deuterocanonical parts of Daniel. The Arabic versions of these narratives
have not yet received any scholarly attention. A rough classification of
extant material and some preliminary remarks will be offered below. In
short, the Arabic manuscript sources suggest that there was no clear-cut
idea among Arabic-speaking Christians which deuterocanonical narratives
should be appended to the protocanonical version of Daniel, or at least not
where they are to be placed or according to what version they should be
rendered. The various groups of Christian Arabic Daniel manuscripts
discussed above exhibit different canonical constellations or place the
deuterocanonical texts in a different order.” Moreover, a specific version
of Daniel does not necessarily include the same version of Susanna or the
Song of the Three Young Men. Each narrative will therefore be designated
by a siglum of its own. For example, the protocanonical version of Daniel
in MS Sinai Ar. 539 belongs to Dn.Ar¥'3 and Susanna (Sus) to Sus.Ar®"2
like the rest of the manuscripts in this version. However, Bel and the
Dragon (Bl.) belongs to BI.Ar"2 and not to BI.Ar*"1a which is normally
the case in this group. The narratives of Daniel in MS Sinai Ar. 539 are
thus correctly described as: Dn.Ar®'3 + Sus.Ar°2 + BI.Ar™'2 (cf. the list in
Conclusions).

The Story of Susanna
The earliest evidence of an Arabic version of Susanna is attested in Ms.

Sinai Ar. NF. Parchment 18 dated to the tenth century.”® However, the
folios are glued together and the manuscript cannot be properly examined.

2T For a more thorough account of the various Christian Arabic versions of Daniel, see

LOGFREN, Studien; and HiAum, Early Christian Arabic Versions of Daniel, especially
chapters 1.5 and 2.
Only versions of Susanna transmitted in connection to Daniel translations have been
taken into account.
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The earliest attainable version is found in the eleventh century Ms. Sinai
Ar. NF Paper 9 (=Sus.Ar®"1) and a later copy in Ms. COP, Bibl. 82 dated to
the fourteenth century. This version of Susanna is based on the Greek
(Theodotion) text and is located before the Book of Daniel in the two
manuscripts whose protocanonical parts belong to Dn.Ar*2. Sus.Ar®"1
was not very popular and in the rest of the manuscripts in Dn.Ar®2 it is
substituted for a more widespread Greek-based translation: Sus.Ar¢2,
which is the standard version in Dn.Ar¥'3. An early copy of this text is
attested to in the twelfth century Ms. Sinai Ar. 539. The location of
Susanna is noteworthy. As mentioned above, Susanna is placed before the
Book of Daniel in Theodotion, since it portraits a young Daniel who is yet
to enter the king’s court, and a few words are added in order to connect the
Daniel in Susanna with the main character in the Book of Daniel. However,
the story of Susanna is already set in Babylon while Daniel chapter 1
begins in Palestine. To solve this chronological dilemma, in this and many
other manuscripts belonging to Dn.Ar*'3 and Dn.Ar®"2 Susanna is inserted
in Daniel chapter 1 between verse 2 and 3.2 When the story of Susanna
ends, the words “in the second year after the destruction of the holy
temple” are customary added as a rubric after which Daniel 1:3 continues
(Ms. Sinai Ar. 539, no fols):®

2 In the thirteenth century Ms. Sinai Ar. 9, an early representative of Dn.Ar*Y'2, Susanna

is appended to the end of Bel by a later scribe who notes that “I transmitted this
prophecy from another book and [there] this is the first [story] that Daniel the prophet
tells (fol. 343b). After Daniel 1:1-2, Susanna is rendered according to Sus.Ar®"2,

The translation in Ms. Sinai Ar. 539 is fairly faithful to the rendition in its Syriac
Vorlage but slightly adjusts its style. For instance, the attribute “[king of] Judah” is on
its second occurrence substituted with a pronoun: “its [king]” and the verb ‘akada “he
took” is added as a means to smoothing out the syntax (Syr. wa-men mané da-bayteh do-
marya ‘awbel ’ennon). If semantically sound, the translator selected words whose roots
are similar in both languages, such as the Arabic 'ata “he came” for the Syriac ‘eta@ and
the Arabic ‘aslama “he delivered” for the Syriac ‘asiem.
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[1] In the third year of the reign of Joachim, king of Judah, came Bukta
Nasgsar, king of Babylon, to Jerusalem and besieged it [2] and the Lord
delivered it into his hand and Joachim its king and the vessels of the house
of God, and he took the vessels of the house of the Lord and went with
them to the land of Singar, to the house of his idol/statue, and he brought
the vessels of the house of the Lord to the treasure house of his idol/statue
[Sus] And there was a man from the sons of Israel living in Babylon. His
name was Joachim [...] and Daniel became great before the people of Israel
from that day. And in the second year of the destruction of the Holy Temple
said Bukta Nassar, the king of Babylon, to ’Aminasar, the head of the
guard.

these passages the dynamic view of the Bible in the Arabic traditions
becomes particularly clear. However, whether they were aware of it or not,
translators and copyists adhere to an ancient praxis in this regard: The
ertion of Susanna between Daniel 1:2 and 1:3 in this wide-spread Arabic
version is reminiscent of how the independent narratives of the Prayer of
ariah and the Song of the Three Young Men were once incorporated into

the protocanonical Daniel chapter 3 and became an integral part of it.**

31

See also Mss. Oxford, Bodl. Libr., Arch. Seld, A.67; Sinai Ar. 9; Coptic Orthodox
Patriarchate, Bibl. 89; 77; Birmingham, Mingana Syr. 624 (kar$.) and the manuscripts
listed by Lofgren as containing the same version: Mss. Milan, Bibl. Ambrosiana, C 58
inf.; St Petersburg, Institute of Oriental MSS, D226; Florence, Bibl. Mediceo-
Laurenziana, Or. 59; London, British Libr.,, Or. 5918; Vatican, Bibl. apostolica
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The practice of integrating Susanna into Daniel chapter 1 was upheld for
many centuries and spread from one Near Eastern Christian denomination
to another.® Around the thirteenth century, the Copts began to collect
various extant Arabic Bible translations and reproduced them with text
critical notations. Of special interest is the Coptic-Arabic bilingual Ms.
London, British Libr., Or. 1314 dated 1373/4 AD. Here Daniel is first
rendered according to Dn.Ar®3, slightly revised, and Susanna is
accordingly incorporated between chapter 1:2 and 1:3. However, the
version of Susanna is not the one normally exhibited in Dn.Ar*'3 and
Dn.ArY2 but a third version, the one transmitted together with the
translation attributed to al-*Alam: Sus.Ar®3. When Susanna ends, Daniel
chapter 1 starts anew according to Dn.Ar®1.% Thus, the principle was
copied but not the text. Compare the following text from the London
manuscript (fols.164a-172a):

phag)l Al b Ao a3l g e 3l Glle e dl &l (3 V]
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Vaticana, Ar. 468; Rome, Bibl. Casanatense, 169 (kars.), see LOFGREN, Studien, pp.
49-59. Perhaps also Ms. Sinai Ar. 398. In Ms Coptic Orthodox Patriarchate, Bibl. 87 this
version of Susanna is placed after Daniel 12 and rendered without the extra verses from
Daniel 1:1-2 and in Coptic Orthodox Patriarchate, Bibl. 81 it is rendered before Daniel,
likewise without the interpolated verses.

According to LOGFREN, this tradition was initiated in the Arabic-speaking Byzantine
communities, Studien, pp. 37-38. The interpolation of the Song according to the
Byzantine rite in these manuscripts, strengthens this assumption (see below).

Mss. Coptic Orthodox Patriarchate, Bibl. 13 and Paris, Bibl. nationale de France, Copt.
2 belong to the same recension as Ms. London, British Libr., Or. 1314 but the fourteenth
vision is omitted (see below).

32
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[1] In the third year of the reign of Joachim, king of Judah, came
Buktanassar, king of Babylon, to Jerusalem and besieged it [2] and the Lord
delivered it into his hands and Joachim its king, and the vessels of the house
of the Lord and he went with them to the land of Singar, to the treasure
house of his idols/statues, and he brought the vessels of the house of the
Lord to the treasure house of his idol/statues [Sus] And there was a man
who was living in Babylon. His name was Joachim [...] and Daniel became
great before the people from that day on. The second vision. In the third
year of the rule of Joachim, king of Judah, came Buktanassar, king of
Babylon, to Jerusalem and surrounded it and the Lord handed over
Joachim, king of Judah, into his hand.

In the bottom margin of the manuscript (fol. 164a), a scribe notes that the
Arabic text commences with Daniel while the Coptic begins with Susanna
and thus notifies the reader that:

S lks

This is what is found in the Arabic copy and it is not present in the Coptic
and we have extracted it from the Arabic to Coptic as it is

We read in the manuscript (fol. 252) that the Arabic text is a replication of
a copy produced by a certain Patriarch Yanus® that in turn is based on al-
‘Alam’s translation. The Coptic section was translated from a text from the
Monastery of St Anthony in the Eastern Desert of Egypt or the Monastery
of St Macarios in Wadi el-Natrun.* Thus, the copyists worked carefully

% Perhaps the almost contemporary Patriach Johannes X. Damascenus (1363-69 AD) or
someone older, see VACCARI, “Le versioni”, p. 407, fn. 2; cf. LOGFREN, Studien, pp. 42-
43.

% VACCARI, “Le versioni”, pp. 407-408; and LOGFREN, Studien, pp. 41-46. This trend
conforms well to other findings from the “Golden Age of Coptic-Arabic” characterized
by openness and devotion to textual criticism, see VACCARI, “Le versioni”, pp. 410-411.
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with both the Coptic and the Arabic texts, compared them and made text
critical remarks in Arabic. They were apparently proficient in both
languages as they translated the additional Arabic passages into Coptic.

The majority of manuscripts containing al-’Alam’s version do not
reflect the interpolated verses from Dn.Ar®'3 but begins directly with
Susanna. See for instance Ms. London, British Libr., Or. 1326 dated 1585-7
AD.* As mentioned above, al-‘Alam’s version was printed in the Paris
Polyglot but the deuterocanonical parts were not rendered in connection to
Daniel when the text was reproduced in the more widespread London
Polyglot.

The last version of Susanna transmitted in connection to Daniel which
was vastly reproduced in later manuscripts, represents copies of the BSA.*’
Nevertheless, Sus.Ar®2 and Sus.Ar®'3 were copied up to the eighteenth
and nineteenth centuries.

In sum, Susanna is not included in the earliest extant Arabic Daniel
translations. We must thereby conclude that this was the case also in the
Syriac Vorlage(n) which the Arabic texts were dependant on. Around the
tenth and eleventh centuries this practice changed and Susanna began to be
transmitted in connection to the Daniel corpus. It circulated among the
Near Eastern Christian communities in four different versions: Sus.Ar®1;
Sus.Ar®2; Sus.Ar®3; and Sus.Ar®*A. Apart, perhaps, from the BSA
version, Susanna is based on a Greek text (Theodotion) regardless of the
Vorlage used for the rest of the Daniel corpus. The exact location of
Susanna was not yet determined. It was sometimes transmitted before
Daniel chapter 1, after Daniel chapter 12, after Bel and the Dragon, or
incorporated into Daniel chapter 1. The latter case is particularly

For instance, the copyist marked text-critical observations with r for al-Rimi and q for
al-Qopri, see LOFGREN, Studien, p. 45.

See also Mss Coptic Orthodox Patriarchate, Bibl. 79 and 80 and, most likely, the other
manuscripts listed by Léfgren as containing al-°Alam’s version, i.e.: Mss. Vatican, Bibl.
apostolica Vaticana, Ar. 445; Paris, Bibl. nationale de France, Ar. 1 and 25; Rome, Bibl.
Casanatense, 2108 (kar$); Paris, Bibl. nationale de France, Copt. 2 and 96; Manchester,
John Rylands Libr., Copt. 419 [10] and 420 [11].

87 Mss. Coptic Orthodox Patriarchate, Bibl. 88; 84; 74; 73; 55; and 45.
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interesting. As a means of enhancing the chronology of the biblical
narratives, the story of Susanna, wherein Daniel is described as a young
man, commences immediately after the fall of Jerusalem in chapter 1:1-2.
That is, before Daniel and his friends are summoned to the king’s court in
1:3-6.

Bel and the Dragon

In Christian Arabic manuscripts, the narratives of Bel and the Dragon
(henceforth Bel) are normally transmitted as natural continuations of the
protocanonical Daniel corpus. The most ancient witness of the first version
is attested in the Peshitta-based Ms. Sinai Ar. 1 dated to the ninth century.®
The rest of the manuscripts in Dn.Ar¥"1*, which all predate the twelfth
century, exhibit a similar text, here referred to as BLAr*®1*.* A second
version which is also based on the Peshitta is contained in Ms. Sinai Ar. 2
dated 939/40 AD: BL.Ar®'2. It is, with minor textual variation, attested to in
the twelfth century Ms. Sinai Ar. 539 as well.** A revision of BLAr*"1* is
transmitted in most manuscripts belonging to Dn.Ar'3, i.e. the more
standardized translation in use among some Byzantine and Coptic
communities in Muslim Egypt from the thirteenth century onwards:
BI.Ar"1a.** Typically, text units that are not included in the earlier version

% Only versions of Bel and the Dragon transmitted in conjunction with Daniel translations

have been taken into account.
39 Mss. Sinai Ar. 1 and 513 as well as Ms. Oxford, Bodl. Libr., Fraser (Or.) 257 exhibit the
same text though the latter two deviate from the first in many instances. Ms. Sinai Ar.
597 has plenty of independent renderings, as is the case also with the protocanonical
Daniel narratives in this manuscript.
Both these versions exhibit many non-literal features of the kind described in connection
to the second version of Susanna above.
See also Mss. Coptic Orthodox Patriarchate, Bibl. 81 and the manuscripts listed by
Lofgren as containing the same version of Daniel: Mss. Milan, Bibl. Ambrosiana, C 58
inf.; Florence, Bibl. Mediceo-Laurenziana, Or. 59; London, British Libr., Or. 5918; and
Rome, Bibl. Casanatense, 169 (kar3.), LOFGREN, Studien, p. 44.
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are added from Ms. Sinai Ar. 539, or they are mixed. Independent
renderings also occur. Compare the relation between Ms. Sinai Ar. 1 from
BI.ArY'1* and Ms. Sinai Ar. 539 from BI.Ar®'2 with the renderings in the
widespread version BI.Ar'1a represented by Ms. Oxford, Bodl. Libr.,
Arch Seld. A. 67:

Aﬁ“\‘\\f’p&gww%:ﬁjubﬂ/\ﬁu\&l"émé\k}\?ﬁﬁm
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el dy el s

AS But | fear the living God who created heaven and earth. He is the lord
of all the people: Him | worship and Him alone | serve

While the protocanonical part in Dn.Ar*"3 is normally highly standardized,
the text of Bel is more dynamic in these manuscripts. Ms. Coptic Orthodox
Patriarchate, Bibl. 89 dated to the seventeenth century, for instance,
contains the popular Dn.Ar®"3 whereas Bel represents almost exactly the
same version exhibited in Ms. Sinai Ar. 1 slightly influenced by BI.Ar¥"2.

Yet another Peshitta-based version of Bel (BI.Ar®'3) is transmitted in a
number of manuscripts. The earliest representative is Ms. Sinai Ar. 9 dated
to the thirteenth century. Another representative is extant in Ms. Berlin,
Staatsbibliothek, Diez A fol. 41 dated 1325 AD, both belonging to
Dn.Ar®2.%

By the fourteenth century, a fourth Arabic version of Bel circulated in
Egypt, this time based on a Greek Vorlage (=BI.Ar°1). This text is

42 The same version is contained in Mss. Coptic Orthodox Patriarchate, Bibl. 82; 87; 77;
82; 86. Ms. Sinai Ar. NF. Paper 9 dated to the eleventh century may also belong to this
group but the manuscript is mutilated and contains only Susanna and Daniel 1:6-13.
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transmitted together with the translation of Daniel attributed to al-*Alam al-
Iskandari. Based on translation techniques, Daniel, Bel, and Susanna
appear to have been produced by the same translator. Its earliest
representative is Ms. London, British Libr., Or. 1314 mentioned above. The
same version is extant in a number of manuscripts.*®

In principal, remaining manuscripts contain reproductions of the BSA.

Finally, a few words regarding the spelling of the name “Bel” in the
Avrabic translations. In BL.Ar®"1 and BI.Ar*'1a, “Bel” is normally spelled
bil (J»), a transliteration of the Syriac letters (\s) into Arabic which
further reflects the koine pronunciation of the Greek /eta/ as 7 and of the
vowel resting on Syriac /yod/ as /i/. The Greek-based manuscripts in
BI.Ar®"1 as well as reproductions of the BSA exhibit the same form.
Manuscripts belonging to BL.Ar®2 and BL.Ar®'3, on the other hand, spell
the name as Bal i.e. with an Arabic /’alif/ instead of /ya’/. In the latter case,
the Syriac /yod/ was understood as carrying the vowel /&/, which in Arabic
is rendered as /a/.**

To conclude, as opposed to Susanna, Bel is transmitted as a natural
continuation of the protocanonical Daniel corpus already in the earliest
manuscripts. Five different versions have been identified: BIL.Ar1*;
BLArY2; BLLArPY'3; BLArC1; and BL.Ar®A. As was the case with Susanna,
one and the same version of Daniel may contain different versions of Bel
and the Dragon. Thus, it appears that although these deuterocanonical
narratives constitute a natural component of the biblical Daniel corpus,
their interchangeability indicates a certain independence from it.

43 Cf. fn. 32 and 35 above.

4 In some specific words, a Syriac /yod/ is pronounced as /&/ in East Syriac and as /1/ in
West Syriac, see Theodore NOLDEKE, Kurzgefasste Syrische Grammatik (Darmstadt:
Wissenshafliche Buchgesellshaft, 1977 [1898]), § 46. The rendition of Syriac bil as bal
may be a vague indication of an Eastern provenance. This is also indicated by the
rendition of certain words, such as the dry measure mikyal exclusively used in Iraq, and
certain translation techniques, such as alternate renderings which are commonly
associated with the East, cf. VOLLANDT, Arabic Versions of the Pentateuch, pp. 67; 186.
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We will now turn to the text unit in the Arabic manuscripts which is
most prone to change: the second addition in Daniel chapter 3.

The Prayer of Azariah and the Song of the Three Young Men

In the Christian Arabic manuscripts, the Prayer of Azariah (henceforth the
Prayer) and the Song of the Three Young Men (henceforth the Song) are
transmitted as integral parts of Daniel chapter 3, save for a few exceptions.
Since this is the general practice in ancient Christian traditions, such
findings are of little surprise. However, the structure of the second addition
deserves more attention. In many manuscripts, the Song appears in an
abbreviated form vis-a-vis the versions transmitted in continuous biblical
Vorlagen. Typically, the subject(s) of each stanza are joined together so
that what constitutes two (or three) stanzas in the Vorlage is condensed to
one in the Arabic translations. Compare for instance verses 62 and 63 in the
Peshitta, which are similarly phrased in the Greek Bible versions,* with
that in the tenth century Ms. Sinai Ar. 513:

xls ) ,mamimio ymasar il Cimoma Krar asis
s ,mamimia smasar i) asarsy ~<asaa aais

> In Rahlfs’ edition, both the continuous versions of Theodotion and the Septuagint as

well as the Ode read:
gVAoYElTe Mog Kol GeEANVN TOV KVPLOV: DUVETTE Kol DIEPLYODTE OVTOV €IG TOVG
aidvag
gbloyelte Gotpa tod ovpavod TOV KOpLov: VUVETTE Kol VIEPLYODTE AVTOV €IG TOVG
aidvag
See Alfred RAHLFs, Septuaginta: id est Vetus Testamentum graece iuxta LXX
interpretes vol. 2 (Stuttgart: Privileg. Wurttenbergische Bibelanstalt, 1935). In some
verses, the Greek versions differ and in such cases, the Peshitta usually adheres to
Theodotion though it exhibits many independent renderings as well. Cf. Heinrich
SCHNEIDER, “Die Biblischen Oden im Christlichen Altertum”, Biblica 30/1 (1949), pp.
28-65, espec. pp. 55-56.
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P Bless the Lord, sun and moon, sing praise to him and highly exalt him forever
P Bless the Lord, stars of heaven, sing praise to him and highly exalt him forever

Y1 dlosle ey g L) 252y Sy sl ) §)L 8513

S513 Bless the Lord, the sun and the moon and the stars of heaven, sing praise to
him and highly exalt him forever

The omission of repetitive information is common in early Arabic
translations of Daniel. ® However, the brevity exhibited in these
manuscripts is highly systematic and appears also in translations that on the
whole are not characterized by an extensive use of omission techniques.
Instead, the major source of influence appears to be liturgical practice.”’
The Prayer and the Song in Daniel chapter 3 were remarkably popular in
both Oriental and Byzantine traditions. The three young men were early on
depicted in icons to exemplify the victory of faith over death and to
motivate Christians to endure martyrdom. The three young men also served
as a typos of the holy Trinity.”® More importantly for this study, the Prayer
and the Song were transmitted separately from the continuous Book of
Daniel, as the Seventh and Eighth biblical Odes. In collections of Odes, i.e.
songs or prayers extracted from the Old and New Testaments, the Song

46
47

See chapter 5 in HiALm, Early Christian Arabic Versions of Daniel.

The Odes are important for textual criticism as they may preserve older renderings. For
a study on the impact of the Magnificat (the Song of Mary, i.e. a New Testament Ode)
on the transmission of Luke, see KNusT and WASSERMAN, “The Biblical Odes”. Here
the authors highlight the relational complexity between oral and written forms in the
transmission process of the Bible and suggest that while some renderings in the Odes
may be the result of liturgical adaptation, other may reflect the original composition
since public performance also had a preservative effect on the original text.

Take for instance the 3th or 4th century painting in the Catacombs of Priscilla in Rome.
In the early Church, in fact already in the New Testament, Old Testament texts were
understood as containing typoi or reflections of an important doctrine, or an event in the
New Testament or in the life of the Church.

48



The Christian Arabic Book of Daniel 139

often appears in a contracted form vis-a-vis continuous biblical versions.*
The Arabic collections of Odes apparently belong to the Byzantine tradition
since they lack the Ode of Isaiah, which is common in the Syriac Orthodox
tradition.*® Compare the rendition in Ms. Sinai Ar. 513 previously
discussed with an early version of the Song transmitted in an Arabic
collection of Psalms and Odes, Ms. Sinai Ar. 22 dated to the tenth
century:*

o) Al Vleg oo 1 Ll 3 sl STSY ey el 1S S22
AW ) ogle ke oo L) oy il ot OV S04 8513

S22 Bless the Lord, the sun and the moon and the stars that are in heaven, sing
praise to him and highly exalt him for eternity

S513 Bless the Lord, the sun and the moon and the stars of heaven, sing praise to
him and highly exalt him forever

The exact phrasing differs slightly but the structure is the same, that is, two
stanzas have been condensed into one. It is noteworthy that out of six
available Daniel manuscripts dated prior to the thirteenth century, four

4 See H. SCHNEIDER (ed.), The Old Testament in Syriac according to the Pehitta Version,

col. «Peshitta. The Old Testament in Syriac» 4.6 (Leiden: Brill, 1972); and Matthew
BLack (ed.), A Christian Palestinian Syriac Horologion (Berlin MS.Or.Oct.1019), col.
«Text and Studies. Contribution to Biblical and Patristic literature» N.S. 1 (Cambridge:
Cambridge University Press, 1954). This is not the case in the Greek manuscripts used
by Rahlfs. See A. RaHLFs, Psalmi cum Odis, Septuaginta: Vetus Testamentum graecum
10. Edited by A. Rahlfs (Gottingen: Vandenhoeck & Ruprecht, 1935) where the Ode
represents the fuller biblical text.

Compare Jeremiah CooGAN, “The Biblical Odes in the Syriac Manuscript Tradition”,
paper presented in Oxford on January 31st 2015 at the conference “Syriac Intellectual
Culture in Late Antiquity: Translation, Transmission, and Influence”. Slightly revised.
This version is also attested for instance in Ms. Sinai Ar. 30 dated 977 CE and in the
eleventh century Ms. Sinai Ar. 21, both Arabic collections of Psalms and Odes.
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contain the abbreviated version.>> Moreover, the liturgical version exhibited
above became so popular that it supplanted the longer biblical text in
Dn.Ar%'3, i.e. the widespread translation copied between the thirteenth and
the seventeenth centuries. However, the earliest and most independent
manuscript in this group, the twelfth century Ms. Sinai Ar. 539, generally
reflects the longer text. Continuous biblical versions are also attested in the
ninth century Ms. Sinai Arabic 1 and in Ms. Berlin, Staatsbibliothek, Diez
A fol. 41 dated 1325 AD,> both based on the Peshitta. A continuous Greek
(Theodotion)-based version is transmitted in Dn.Ar°'1. Copies of BSA also
render the full version.

A considerable number of manuscripts however, contain the abbreviated
version. The renditions of the Song in manuscripts predating the thirteenth
century generally demonstrate a high degree of independence, complicated
inter-textual relations and Vorlagen dependence. The verse order in the
Arabic manuscripts is unstable and does not necessarily correspond to a
specific Vorlage. It is highly probable that an Ode served as the main
source text of some of these translations or revisions. As an example of the
complicated inter-textual relations of the Arabic translations, take for
instance the standard text in Dn.Ar®'3, which generally appears to be a
revision of a text similar to that in Ms. Sinai Ar. 539. In verses 52-56 in the
Song, however, the author, or rather, compiler reuses a text reminiscent of
that transmitted in the Odes. Then again, in verses 57-88 a text almost
identical to that in Ms. Sinai Ar. 513 is used. Verses 89-93 are quite

52 Mss. Sinai Ar. 597 dated 1002 AD; 513 dated to the tenth century; NF Paper 9 dated to
the eleventh century; and Oxford, Bodl. Libr., Fraser (Or.) 257 dated to the eleventh or
twelfth century. The version exhibited in Ms. Sinai Ar. 513 is transmitted in slightly
altered form also in Ms. Sinai Ar. NF. Paper 9. Due to the condition of Ms Sinai Ar. NF
Parch. 18, | have not been able to examine it. Ms. Sinai Ar. 2 is translated from a
Hebrew Vorlage and thus it dispenses with the Additions, see HiALm, Early Christian
Arabic Versions of Daniel, pp. 71-77.

The same version is attested in other manuscripts belonging to Dn.Ar®¥"2, such as Mss.
Coptic Orthodox Patriarchate, Bibl. 77; 86; and 87. There is a lacuna in the relevant part
of Ms. Sinai Ar. 9.

53
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independent but in the final sections of chapter 3, the text in Ms. Sinai Ar.
539 is again reproduced with minor alterations. The reason for the change
in verse 57 is most likely connected to the public use of the Song. In a
Prophetologion dated to the thirteenth century, Ms. Sinai Ar. 595,
directions indicating how to perform the Song are included: the chanter
[murratil] starts chanting this Hymn in the fifth tone from verse 57 and the
people join in the chorus and sing “sing praise to him and highly exalt him
for eternities”. With some alteration, the Song in this Prophetologion
represents the same version transmitted in Dn.Ar>"3 and in the collections
of Psalms and Odes. **

Due to the complicated inter-textual relations of the manuscripts dated
before the thirteenth century, | refrain from classifying the Song. Instead, |
provide the reader with text samples from a range of available Arabic
versions at the end of the present article. In general, the following remarks
may guide a proximate classification. In the first part of the Song, verses
51-56, Mss. Sinai Ar. 1; 597 and Oxford, Bodl. Libr., Fraser (Or.) 257, all
belonging to Dn.Ar¥'1*, are loosely related whereas the text in the tenth
century Ms. Sinai Ar. 513 from the same group is almost identical to Ms.
Sinai Ar. 539 which belongs to Dn.Ar®'3, and to the eleventh century Ms.
Sinai Ar. NF. 9 belonging to Dn.Ar®2. The later dated and more
homogenous manuscripts in Dn.Ar*'3 display almost exactly the same
version as that transmitted in the Odes. This version exhibits a text
reminiscent to that in Sinai Ar. 539 and Sinai Ar. 513 but the doxology is
phrased differently. By verse 57, which in many Greek and Syriac Ode
collections marks the beginning of the Eighth Ode, the textual relations in
the manuscripts change. Here Mss. Sinai Ar. 1; 597 and 539 are related
whereas Mss. Sinai Ar. 513, Oxford, Bodl. Libr., Fraser (Or.) 257, the
manuscripts belonging to Dn.Ar®'3 as well as the Odes exhibit the same
text with only minor variations. Thus, it appears that a standardization of

% The Song is normally not included in Prophetologia. In contrast, the Prayer, or part of it,
is rendered. It is likely that at this time, the chanter replaced the Prophetologion with a
book containing Psalms and Odes.
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the Song begun in the liturgical material, perhaps to some degree
influenced by continuous biblical versions, and reached a comparatively
stable form in the tenth century.

In his survey on the use of the Three Young Men, Heinrich Schneider
points out that in the fifth century “die Ode der Jiinglinge war inzwischen
geradezu volkstiimlich geworden”.> Considering the fact that the Ode
superseded the biblical version of the Song in many Arabic manuscripts, it
apparently enjoyed vast popularity also in ninth-tenth century Palestine.

The Prayer was not subjected to the same kinds of liturgical influences
as the Song. By and large, the rendition of the Prayer follows the
protocanonical Daniel compositions in the manuscripts. That is, despite
many independent renderings, Mss. Sinai Ar. 1; 513, 597 and Oxford,
Bodl. Libr., (Or.) 257 belong to Dn.Ar.®"1*. Within this group, only Ms.
Sinai Ar. 513 and the Oxford manuscript are closely related. Ms. Sinai Ar.
539 clearly belongs to Dn.Ar*'3 but certain independence is evident. The
Ode in Ms. Sinai Ar. 22 is not particularly reminiscent of any continuous
biblical wversion. Ms. Sinai Ar. NF Paper 9 exhibits significant
independence in the beginning of the Prayer but after a few verses the text
concords with the rest of the Dn.Ar®"2 group. Dn.Ar®"1 exhibits a different
translation. The Peshitta is used as the Vorlage of most translations but
Mss. Sinai Ar. 513, Sinai Ar. 539, and especially Sinai Ar. 597 exhibit
certain influence also from the Greek text. Al-Alam’s translation uses the
Greek Theodotion. Compare verses 26 and 27 in the Prayer in different
Arabic versions and note their internal relations:

PN eamlaa (l daon sy = Aas du mama W\ =[] =i duw niax P
~&rans

T edhoyntog el kopie [...] 811 Sikarog &l émi wiowv oig émoincag MUV Kol TévTa To
gpya cov aANOwa

%5 SCHNEIDER, “Die Biblischen Oden”, pp. 43-45.
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P/T Blessed are you Lord [...] since you are righteous in all your doings to us and

all your works are truth
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In some manuscripts rubrics are added to introduce the Prayer and
sometimes also the Song. As is generally the case with paratextual features
in these texts, rubrics are not standardized. For instance, tasbikat hananiya
wa- "ashabihi “The Hymn of Hananiya and his friends” is used to introduce
the Prayer in Ms. Sinai Ar. 513; hadihi al-tasbiku salat ‘azariya “this is the
Hymn: The Prayer of ‘Azariya” in Ms. Oxford, Bodl. Libr., Seld Arch. A.
67; (wa-yaqulina) hadihi al-tasbiza “(and they said) this Hymn” in Ms.

5% Ms. Oxford, Bodl. Libr., Arch Seld. A. 67.
5 Mes. Berlin, Staatsbibliothek, Diez A. fol. 41.
% Ms. London, British Libr., Or. 1314

% Ms. Coptic Orthodox Patriarchate, Bibl. 74.
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Sinai Ar. 539; and tasibihat ‘azariya “The Magnification of ‘Azariya” in
Ms. London, British Libr., Or.1314. The rubrics may differ in other Bible
versions as well. In the Leiden edition of the Syriac Peshitta four different
rubrics are at display: slot@ do-hananiya w-ad-habraw “The Prayer of
Hananiya and his friends”; slota do-bayt hananiya “The Prayer of the house
of Hananiya”; slota do- ‘azariya w-ad-habraw “The Prayer of ‘Azariya and
his friends”; slota da- ‘azariya “The Prayer of ‘Azariya”.

In sum, the rendition of the Song into Arabic demonstrates the complex
interaction between otherwise independent versions. Moreover, it links the
biblical corpus with liturgical material. In several versions of the Song
phrasings from various continuous translations are combined and the final
product exhibits striking similarities with an Arabic rendition of the Eighth
Ode connected to the Byzantine liturgy. As such, it suggests that at least
three different versions of Daniel at some point were used by the Rim
Orthodox communities. As the liturgical Ode and the continuous biblical
version differ in some regards, the Arabic renditions also show that the
liturgical form in practice may override the original biblical composition.

Before we conclude this study, it is worthwhile to give some notes on the
relation between Daniel and hagiographical works in the Arabic sources.

The Fourteenth Vision of Daniel

The biblical Daniel narratives gave rise to a genre of Danielic literature,
often apocalyptic in nature. Such material is found already in the Qumran
and continues to flourish in many regions and languages.® Inspired by this
popular motif, the apocalyptic Fourteenth Vision of Daniel has been added
to the end of Bel and the Dragon in the bilingual Coptic-Arabic
manuscripts Ms. London British Libr., Or. 1314 dated 1373/4 AD and in a

8 See Lorenzo DiTommaso, The Book of Daniel and the Apocryphal Daniel Literature,
col. «Studia in Veteris Testamenti Pseudepigrapha» 20 (Leiden: Brill, 2005).



The Christian Arabic Book of Daniel 145

few related manuscripts.® In this composition, which is modelled on
Daniel chapter 7, the Islamic Empire is described as the fourth kingdom
and the 19 horns (instead of ten) as 19 Muslim rulers.

The date and origin of the composition is obscure. It appears to have been
originally written in Coptic although a Greek source cannot be ruled out.*
It may have been composed in the Umayyad period or slightly after but it
was later revised.®®

Daniel and Hagiographical Works

The narratives of Daniel and his friends resemble many later hagiograp-
hical stories wherein the heroes and heroines are supernaturally rescued
from the hands of evil rulers. It appears that this genre-resemblance
motivated some early Arabic translators and copyists to place the biblical
Daniel narratives together with collections of hagiographical works. Such is

81 According to van Lent, a similar text in Coptic or both Coptic and Arabic is extant in

Mss. Bibl. nationale de France, Copt. 58; 2; and 96 and in Ms. Manchester, John
Rylands University Library, Copt. 419, see Jos VXAN LENT, “The Proto-Fourteenth
Vision of Daniel”, in David THoMAs (ed.), Christian-Muslim Relations: A
Bibliographical History 1, 600-900, col. «The History of Christian-Muslim Relations»
11 (Brill Online, 2009), pp. 309-313, here p. 311. Cf. LOGFREN, Studien, p. 8.

62 \/aN LENT, “The Proto-Fourteenth Vision of Daniel”, p. 310.

8 Harald SUERMANN, “The Use of Biblical Quotations in Christian apocalyptic writings of
the Umayyad period”, in D. THOMAS (ed.), The Bible in Arab Christianity, col. «The
History of Christian-Muslim Relations» 6 (Leiden: Brill, 2007), pp. 69-90. Van Lent
opts for a slightly later date of composition and places it after 760 AD, see VAN LENT,
“The Proto-Fourteenth Vision of Daniel”, p. 310. A Coptic version of this text dated to
the twelfth century is extant in Ms. Paris, Bibl. nationale de France, Copte. 58 and has
been published by Carolo G. WOIDE, Appendix ad editionem N. T. graeci e codici
Alexandrino (Oxford, 1799). Several other editions and translations have been
published, see VAN LENT, “The Proto-Fourteenth Vision of Daniel”, pp. 311-313, and
Jos VAN LENT, “The Copto-Arabic Sibylline Prophecy + The Prophecy of Daniel to
Athanasius + The Fourteenth Vision of Daniel”, in D. THoMAs (ed.), Christian-Muslim
Relations: A Bibliographical History 3, 1050-1200, col. «The History of Christian-
Muslim Relations» 15 (Leiden: Brill, 2011), pp. 270-273; 290-296; 697-703.
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the case with MSS Sinai Ar. 513; NF Paper 9; and 539. From the thirteenth
century onwards, continuous versions of Daniel are exclusively transmitted
among the Prophets or, in rare cases, in Menologia.

Concluding Remarks

This article has focused on a few aspects relating to the Christian Arabic
transmission of the biblical book of Daniel. Although the field of Arabic
Bible translations still suffers from many lacunas, especially with regard to
the Bible as a liturgical text, the diversity of these translations is well
documented.® It is therefore plausible to assume that trends uncovered in
the present article are not confined to Daniel alone but traceable in other
Arabic Bible translations as well.

It is worthwhile to recapitulate a few observations from the material at
hand. Most importantly, it has been demonstrated how the integrity of the
biblical book of Daniel in the Arabic traditions is relaxed on three different
levels: a non-biblical story may be added to the biblical corpus; extant
narratives may be arranged in a new order; and biblical material may be
adapted in line with liturgical practice. Furthermore, in the older
manuscripts the biblical book of Daniel is sometimes transmitted together
with non-biblical hagiographical works.

64 See for instance Georg GRAF, Geschichte der christlichen arabischen Literatur vol. 1,

col. «Studi e testi» 118 (Vatican City: Biblioteca apostolica Vaticana, 1944); A.
VACCARI, “Le versioni arabe dei profeti”, Biblica 3 (1922), pp. 401-423; Kamil W. S
SAAMAN, Sept traductions arabes de Ben Sira, col. «Publications universitaires
européennes Séries XXIII Théologie» 492 (Frankfurt am Main: Lang, 1994);
BENGTSSON, Translation Techniques; Adriana DRINT, The Mount Sinai Arabic Version
of IV Ezra 2 vols., col. «Corpus scriptorum Christianorum Orientalium. Scriptores
Avrabici» (Leuven: Peeters, 1997); KasHOuH, The Arabic Versions of the Gospels; and
VOLLANDT, Arabic Versions of the Pentateuch. For Judaeo-Arabic Bible translations,
see for instance PoLLIACK, The Karaite Tradition of Arabic Bible Translation.
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The attachment of the Fourteenth Vision of Daniel to the canonical text
is interesting as it serves as a witness to the absence of a closed canon.
However, it must be pointed out that this composition was frequently
excluded in other manuscripts containing the same version (Dn.Ar®1a).
Thus, we may in fact argue for the opposite trend, i.e. that the Septuagint
canon was often defended among the Copts or at least that a tension existed
between the idea of a closed canon and the ancient “Alexandrian”
preference for a more open canon.

For the most part, the dynamic nature of the biblical text is discernible
on a more subtle level. For instance, the way Susanna, a previously
independent story, was integrated into the midst of Daniel chapter 1 and
became a natural part of it in a popular Arabic version (Dn.Ar®"3), echoes
the process of how the Song and the Prayer were once incorporated into
Daniel chapter 3 in many ancient Bible versions. Thus, the Arabic
translators and copyists continued a tradition of juxtaposing biblical
narratives according to principles that was established centuries before.
That is, a biblical passage is extracted from its original context, and placed
into a new one so that the various passages relate to one another. Whether
they were conscious of this practice or not, such a treatment demonstrates
the dynamic nature of the biblical text, or at least of its structure, long after
the Church had initiated the process of establishing a canon.

Of particular interest is the rendition of the Song into Arabic. In the
Syriac and Byzantine traditions, the Song is also transmitted in collections
of biblical Odes, often in an abridged manner. As has been demonstrated,
this kind of compressed text replaces the longer biblical version of the Song
in many early Syriac-based Arabic translations of Daniel. Moreover, one of
the most widespread versions, Dn.Ar>"3, contains a translation of the song,
which is very similar to that transmitted in liturgical collections of Odes.
The fact that the liturgical practice supplanted the original biblical
composition demonstrates how dynamic the genre of Arabic Bible
translations really was. This is to a certain extant connected to the function
of Arabic translations as complements to texts in the traditional liturgical
languages. As such, the value of the Arabic translations lies foremost in
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their ability to reflect a less formalized, daily use of the Bible in Near
Eastern communities. However, as we have seen in the Coptic-Arabic
bilingual manuscript above, at least some copyists transferred Arabic text
units into the Coptic text although these are not part of the original biblical
narratives. It is plausible to assume that the Arabic renditions reached a
higher status in the Coptic Church than in other communities.

It is noteworthy that hardly any of the versions of Daniel studied in this
article exhibit the exact same canonical constellation. In short,
Dn.Arab®1* includes Daniel, the Song and the Prayer, and Bel;
Dn.Arab™1 includes Daniel and Bel; Dn.Arab®"2 includes Daniel, the
Song and the Prayer, Bel and sometimes Susanna; Dn.Arab®"3 includes
Daniel, Susanna incorporated into Daniel chapter 1, the Song and the
Prayer, and Bel; Dn.Arab®®*1is found in three different constellations: 1)
Susanna is included in Daniel 1 according to Dn.Arab®"3, then Daniel 1-
12, including the Song and the Prayer, starts anew and is followed by Bel.
In a few manuscripts, the Fourteenth Vision of Daniel is added to the end
of Bel; 2) Susanna, Daniel including the Song and the Prayer, and Bel; and
3) Copies of the London Polyglot exclude the deuterocanonical sections.
Reproductions of the BSA, include Daniel, the Prayer and Song, Susanna,
and Bel.

As has been shown, codicological units do not always correspond to
textual units in the Arabic manuscripts. To exemplify this, the proto- and
deuterocanonical narratives of Daniel in a number of manuscripts will be
presented in a table below. In the last column the inclusion of the
deuterocanonical texts and their order within the manuscript is described.
The Prayer and the Song are basically included in Daniel chapter 3 in all
manuscripts except for Mss. Sinai Ar. 2, Coptic Orthodox Patriarchate,
Bibl. 78 and 82 and will therefore not be included in the last column. The
classification of various versions of the Prayer normally concords with
those identified in the twelve protocanonical chapters. The Song is more
difficult to categorize but some remarks are given in the table (see also
Appendix). The fluidity of text units in the manuscripts strengthens the
notion that specific Arabic Bible versions did not reach the same degree of
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authorization that for example Syriac Bible versions did.* Instead, several
translations coexisted and new versions were readily accepted.

Mss Daniel 1-12 | Susanna Bel & | The Song Order  of
(+the Dragon narratives
Prayer)
Sinai Ar.1 | Dn.AFP"1* | - BLAFP1* | Full version | Dn, BI
(Pesh)
Sinai Ar.2 | DnAM2 | - BLAP2 | - Dn, BI
Sinai  Ar. | Dn.AFP1* | - BILLAFP1* | Abbreviated Dn, BI
513 version
Sinai  Ar. | Dn.APT1* | - BIL.AFP1* | Abbreviated Dn, BI
597 version
Oxford, Dn.AFPY1* | - BIL.AFP1* | Abbreviated Dn, BI
Bodl. version
Fr.273
Sinai  Ar. | Dn.AP3* | Sus.Arf2 | BLAP™2 | Full version | Dn, Sus in
539 (Pesh) Dn 1:2, Bl
Sinai  Ar. | Dn.ArPY2* | Sus.Ar®1 | (lacuna) Abbreviated
NF.Pap.9 | (1-6:13?) version
Sinai Ar.9 | Dn.ArPY2; | Sus.Ar®2 | BLAY3 | (lacuna) Dn, BI, Dn
Dn.Ar'3 1:1-2, Sus
ch.1:1-2;
Oxford, Dn.ArY3 | Sus.Ar®2 | BLAr"a | v.52-56 = Odes | Dn, Sus in
Bodl. v.57- Dn 1:2, Bl
Arch.Seld. 88=SinAr.513
A67 89-
93=independent
93- Sin.Ar.539
Milan, Dn.ArY3 | Sus.Ar®2 | BLLAr1a | v.52-56 =Odes | Dn, Sus in
Bibl. v.57- Dn 1:2, Bl

65

For the homogeneous transmission of the textus receptus of the Peshitta, see George A.

Kiraz, “Textual Sources and Editorial Policies of the Antioch Bible”, in J. P.
MONFERRER-SALA & Samir K. SAMIR (ed.), Graco-latina et orientalia, pp. 183-190.
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Ambros, C. 88=SinAr.513
58 Inf. 89-
93=independent
93- Sin.Ar.539

Berlin, SB, | Dn.Ar*2 BLAY3 | Full version
Diez A fol. (Pesh)
41
London, Dn.Ar’3 Sus.Ar’3 | BLAr®1 Full version | Dn, Sus in
BL, Or. | ch.1:1-2; (Theo) Dn.1:2,
1314 Dn.Ar"1 Dn, BI,

14" Vision
London, Dn.Ar®"1 Sus.Ar’3 | BLAS1 Full version | Sus, Dn,
BL, Or. (Theo) BI
1326
COP, Bibl. | Dn.ArY3 | Sus.Ar°2 | BLAr"1a Sus, Dn,
81 Bl
COP, Bibl. | Dn.Ar"3 | Sus.Ar®2 | BLAP1* Dn, Sus in
89 Dn 1:2, Bl
COP, Bibl. | Dn.Ar"2 | Sus.Ar®1 | BLAP"3 Sus, Dn,
82 Bl
COP, Bibl. | Dn.A’Y2 | Sus.Arf2 | BLA3 Dn, Sus in
77 Dn 1:2, Bl
COP, Bibl. | Dn.Ar2 | Sus.Ar°2 | BLAP"3 Dn, BI,
87 Sus
COP, Bibl. | Dn.Ar"3 | Sus.Ar°3 | BLAr1 Dn, Sus in
13 ch.1:1-2; Dn 1:2,

Dn.Ar°'1 Dn, BI

COP, Bibl. | Dn.Ar®"1 Sus.Ar°3 | BLA1 Sus, Dn,
79 Bl
COP, Bibl. | Dn.Ar®"1 Sus.Ar°3 | BLAr1 Sus, Dn,
80 Bl
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Appendix

The Song of the Three Young Men in eleven Arabic manuscripts dated
between the ninth and the seventeenth centuries

A list of selected manuscripts containing the Ode in different Arabic
versions is provided below. The aim of including these text passages is to
highlight the variety of Arabic versions. All manuscripts in Ar¥"1* are
included whereas the other groups are represented by their earliest text
witness. If the earliest text witness exhibits many independent renderings,
which is often the case with manuscripts dated prior to the thirteenth
century, this manuscript is marked with an asterisk in the list below and
immediately followed by the second oldest manuscript in the group.

Diacritical marks are to some extent standardised in the Arabic
transcriptions. /Ta” marbatah/ has been added to the Arabic transcriptions
even if missing in the manuscripts and consonant diacritics ('ijam) have
been brought in line with common spelling norms of Classical Arabic. In
many early manuscripts neither /hamzah/, /maddah/, /waslah/, nor /tasdid/
appears. In other manuscripts these signs occur sporadically and
inconsistently while in the later ones they are rather systematically marked.
Due to the quality of the reproductions, their occurrence is not always clear
and this should be taken into account when considering the transcriptions
below.

The sequence of verses follows the continuous biblical version as
printed in the Leiden edition of the Syriac Peshitta. The verse order of the
original Septuagint is given in square brackets when it differs from the
Leiden edition. The actual sequence of verses in each Arabic version is
given in the margin. For a closer analysis of the abbreviated versions, the
Syriac and Greek Ode recensions ought to be taken into account but this is
beyond the scope of the present article.

In general, the translations, particularly the early ones, exhibit many
non-literal renditions. The syntax normally adheres to the rules of Classical
Arabic and the word choice is adapted to suit the target text audience
although there is frequent usage of sound-similar roots. Moreover, words
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are often added or omitted vis-a-vis the Vorlage. Due to the frequency of
non-literal traits and Middle Arabic features, such features are not
commented on in the footnotes.

Text critical signs:

~s

Later addition by the same or a different scribe

{} Dittography

M Missing element added by the present author or paratextual feature
included in the manuscript

Folio numbers are indicated in square brackets in the running text. If the
folios have not been numbered or are illegible on the reproduction, this is
marked X in the first verse.

S1 = (Ar1*) Sinai Ar. 1, ninth century. Peshitta-based.

S597 = (Ar®1*) Sinai Ar. 597, dated 1002 AD. Peshitta-based.

S513 = (Ar®'1*) Sinai Ar. 513, tenth century. Peshitta-based.

o1 =01 (Ar®"1*) Oxford, Bodleian Libr., Fraser (Or.) 257, eleventh
century (or later). Peshitta-based.

SNF9* = (Ar®"2) Sinai Ar. NF Paper 9, tenth century. Peshitta-based.

ArY2 = Berlin, Staatsbibliothek, Diez. A. 41, dated 1325 AD.
Peshitta-based.

S539* = Sinai Ar. 539, twelfth century. Peshitta-based.

ArY3 = Milan, Bibl. Ambros. C 58 inf. dated 1226 AD. Peshitta-based
with a Greek influence.

§220%s = Sinai Ar. 22, tenth century. Collection of Odes.

Ar®1 = London, British Libr., Or. 1314, dated 1373/4 AD. Greek-
based.

BSA = BSA Copt. Orthodox Patr., Bibl. 73, dated 1756 AD. Apparently

based on the Latin Vulgate.
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Ms/ Text Verse
group

QAI9S0 A0m @uarsy A /(—‘7.’:1 V\DK/(:J _a\m.;&\l&\ ebom 51
eIPa < odi oy o mded

51 Obsi Vs 3505W1 3 65y e ) ¢yt oo [162:12] 51

SSOT ) fsy 353691 B Al ooy (gix oy B e ol 3B [9(10)0i1] 5T

S513 5 sty oSoles ot oy p e dd Bl S S [319b:2] 51
RET-TRRY

01 o5y 350 3 65l e Al ) s |lan Sllin [168b:13] 51

SNFO JJiay W) (3 (gt 05y (gt 2oy oS 48 &) 96 0 [xbi18] 51

A2 W G e o oy Loly Y3 536 16 slln [240D: 16] 51
1516,

S539 5l g 3 ofles AU Iyt Vo oy 2 2l6 de [2302:14] 51
o L

ATB o) O 3 ofley Al Iyt L 2oy 2 8 o8 e [xb17] 51
ot

S22 3 A 1y, [252b] 1515 soly 2 S dxp Al | L [2522:8)] 51
RUAIRY

AL 3 [189b] il lpagy Iy doly B oo Jio 48 &) St [189a:20] 51
ol oY Loy

[4 &l don ]

BSA ) o §ilay oty 0smas 156 sy 2 o8 Y gn Sne [1412:11] 51

Qe 2P0 QI warm Jdmos Kl LI dux wias 52a
AN
s1 A ey S g B 0y by S5 528

S597 2 1 Jlasey S\ sy Labl i by <S5 522


http://cal1.cn.huc.edu/getlex.php?coord=620350010351&word=0
http://cal1.cn.huc.edu/getlex.php?coord=620350010351&word=0
http://cal1.cn.huc.edu/getlex.php?coord=620350010351&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010351&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010351&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010351&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010351&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010351&word=3
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S513
01
SNF9
Ars2
S539
ArSY'3
S22
Aré1
BSA

S1
S597
S513

01

SNF9
Ars2

S539
ArsY3

Miriam Lindgren Hjdlm

) 1 e sy s Yhasy Ll dl oy by il Lo
2l A Jlaey ) T Ll oy by o) e il
T 31 2l Yiasy i Yoy b4 d) ) 2o

A1 1 ey s oy Ll ) b oS

Jsnl Sle Yoy Sl Yias Ll ) oy b 5l 2o
Syt dh ) 55, C,.»L\ Bops bl dl oy b ca) 4yl
A Jlel) 58, @-—“L‘ B2y bl o) o) b il e
oA A bl 3505 el 5555 bl ) gl L) ol s
0 sy 358 oty gy bl oWl oy b ol e

Al dur piTiIma du warsy rao vdwaardu Koar »iaw
-07*3:5\’53 il gl el 552, bb%’) by oSl

A sy S gl el sy by S

a3 ) e Yoy " bk Ylasy gl i ) o
sl el ey by Sl

ol ) osle Ylasy e Yy ugaill ot ol 2 e
gﬂéwgﬁékmub%uﬂdﬁwngw

BESAISY VS.L.,.U G339 t,.“l.\ B2y eendl) Loz ;““\ W

66

52a
52a
52a
52a

52
52a
52a
52a
52a

52b
52b

52b
52b
52b
52b
52b

52b

This addition [, L, ;'SJ\_J] appears to be the result of dittography. When the scribe

noted this, he immediately stopped and did not finish the sentence and thereby omitting
the last word [LLI]. When the manuscript was copied the last written word [<;] was
omitted in order to avoid an anacoluthic structure, cf. Mss. Sinai Ar. 597 and Oxford,
Bodl. Libr., (Or.) Fraser 257.

67

The non-literal rendition [x\s) $ur mismizea > Collasy] likely results from an inadvertent

omission of the latter part of the source text. Compare the rendition in the previous
sentence [x\s) duw mimima > a) 11 llass] and note that the translator avoided
repetitive language, cf. Hjalm, Early Christian Arabic Versions of Daniel, pp. 130-131.

68

Word crossed over by the scribe.
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S22 A Al Qg sy ogil) ig o) )by 52D
Arl 00 1 el 3585 il 3555 oyl g ol Lo 52D
BSA ool g Qg 35 7oty sl g el Lo 52D
B dur piima du wars vrraos asms fu Kiax 53

S1 AUy Mo ol b2 3 S5, 53
S597 adl ey Sl eaal) Sy (3 oS 53
513 Syt gl Yiasy Sioensd Yy gl sl KK 3 25) Lo 53
o1 A1 Sy Sl sy st K 3 sy Sl 53
SNF9 Al ) e 3y S Yy upadl) g a3 i) 2)ls 53
ArSY2 a3 ) [J;MJ — Uk Kn §) S 53
539 JlasW ye Ylasy e Yo uial) sz Ko (3 [230b] ol )le 53
Ar™'3 31 1 Jlasll 5y el 5y o) s [ 3 3 53
522 A A Jlseg ey dag e S 3 il )l 53
Are1 29l Y Q) 558y el 558y ol g KCa 3 3l e 53
BSA sl Vo 5, @—\4\ S5y el g K 3 ) Al 53

M warsn ~oaia AN due Sduo mamd dur s dur 69[55]
)ﬂg I 20 54

ST o S0 TS0 e il 2l 3 b bl ol 2y oS5 54
A AN ey Gl il

sso7 Aty o 5,0 Je iy gl a3 S Gl S
S518 3l o 3By S0 Jo dlr iy el K s sl il ks 54
syt I ke

% The order of verses 54 and 55 is reversed in the Septuagint and in the Latin Vulgate (but
not in Theodotion). Note that only the BSA reflects the latter order.
™ The addition [ S “your angels”] likely serves to explain the word “cherubim”.
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O I edlasy plovms e S o gl Sily el s il 2S5, Cllas 54
A

SNFO 5lay Shioeesd 505 030800 o Sullr 2l (1) oY) s (sl 2l 4L 54
el Al dde

A2 ok el T [2410] L 1 BUI 0y SU e QU ) s ) 54
) 1 By s 2

S539 558y Lo 3535 () o ol iy T Bl s sl ) 54
BIESSIREINE

A3 1 el gy el 5y 0 S0 e Sy ol s sl Bl 5
RS

522 A AN Jlatoy e 0o )80 e (2) ol el Jlas (sl il s o4

AL 8 ) bl 35 el 555 g )lall o Sl P L il e 54

BSA ol e ) 358y ol 3 I8le e sl e 54
Al du Pimima U warm wrdaals swias A dux »iax 55
s1 _73
S597 Al ey bl Sl 5 Je S5 55
$513 Sl e by i 3By S 12 ps o il Sle 55
o1 AN Sl sy Bl U 5 e Sl 55
SNF9 el AV dde 5y Clieud 3l IS S e ol il 55
Ar2 -
S539 -
T Inms: ey
2 Inms: :;\;Y\

™ It is unclear whether this verse was omitted by mistake or due to its similarity with the

latter part of the previous verse, cf. HiALm, Early Christian Arabic Versions of Daniel,
pp. 143-145. See also Ar®Y'2.



ArY'3
S22
Aré1
BSA

S1
S597
S513

o1

SNF9
Ary
S539
Ar3
S22
Ar®1
BSA

S1
S597
S513

o1
SNF9

Ars2
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ey 1 ) 385 el 3585 S a2 5 Je il o

Al A sy T Ao sz o o i) Al

BYLSURSINBIFN RPN C”.-““ Gty I ov5 e il b

o A 55 795 aoS e by el (2) Il el )l

Al fu PII0 Su warsy  asary aaoids du wiax
A ey S s L L 3 a1
A ANy o |l e 3 S
¥ sy el clly Syl o (3 2l [320a] Lo
ledt 3 o) e
Al d) s -y Sbldt o 3 i) Sl {2}
D G s g sl e 3 S
BERNINECN C‘*“"M Ay el s (3 ol Lo
SVl ety ey eledl Al (3 il e
A ey T el A @ Dl
0 A1 Q) 3585 el 35 Lol e 3 il s [1902]
sl Ao 7o el 3 230 s

)M HDADLNIA ymassar izl it ymoxad ._o\mlm aais

L) ogaas g g ils 0 RENRO

A Y ety bl 8 O Lo S L

S Q) o ley o )\ e o 1 S

Al QY sl Vpadaey s ) o) o OIS0 [(2) Slonas]
Jel g o 556 (198, aoly Sy soly oy 8 e Uil | s ]
Sy dlogle sgley o )

i ) Ol Js g S [ 4l Lsey Lo ]
2 Al ogalie,

157

55
55
55
55

56
55

56
56
56
56
55
55
56
56
56
56

57
56

57
57
57
57

56


http://cal1.cn.huc.edu/getlex.php?coord=620350010357&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010357&word=2
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S539
Ars3
S22
Ar®1
BSA

S1
S597
S513

01

SNF9
Ars2
S539
Ars3
S22
Ar®1
BSA

S1

S597
S513
01
SNF9
Ars2

S539

Miriam Lindgren Hjdlm

e osley s 0 )1 e K551

oM osley g 21 s sl < ISk

2 dlssle ey opm ) Jlet SIS0 (Ll 48 ) el 2]
a0 logly o ol sl o bV IS

2l Alagstyly ogmasl S ) el oot b 155

A\ ,mamizio smasar i) iy asar aais

Lol ogoliaey gomns lsleas A0 e

A )y Sl ol Yy gt 25
2 dlode ey sgpms S Sl 1 Sl
AN gy o ) Ny Slyld) IS
ol 31l ey s B Sl ) s
)l ogalasy o ol ) s S

JoMogalaey o O O s uK&{JL

oMW ogley g ol My Slgandl ) 157

A e ey g ol I Slpad) 15
2 gl i Shsmndi Ll S5

oAl B gl spmaal SO ECLI L IS

)M DAL ymasar il iy ymaacd ._o\mlm QAo

\Ju\ \)Aﬁf«j 0 gPes Asy\n 5&3 C...J\
(see previous verse)
(see previous verse)
(see previous verse)
(see previous verse)

LY &;\ ajjapj 0 goetan &,}3\ &,}g\ &w C_»“_? Sp
oW sgolie y o A O Slad) 151

56
57
57
57
57

58
[59]
57

58
58
58
58
57
57
58
58
58
58

59
(58]
58

58
58
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Ar®3 (see previous verse)
S22 (see previous verse)

ArL D2l ogadyly ogmmie lacar ) 83 b IS 59

BSA ol dlesly ol U slsendl LIS 59

A mamizio smonar izl iz mal s comlas aais 660

1

ST {1) ogebiey oo o352 K donna} Ll el sgomss 035 K s %

S597 ety o M M 55 oz, [9(10)] |l S 5 sl S S, 59
A

S513 Ul egle lley g 1 Dl iy Sl 30 sl KT Sk 59
LY

OL oy o ol Dl oty Sl 30 O O IS0 [169a) 59
adl Y ogle

SNFO ey ok ol Dl poary Shled) (3 G oles¥) K0l 15505 | s 59
Syt A ege

Ar2 ! L}\ ﬂrﬁfv symias o ) sl o S 59
S539 -

A3 spdaey s M Sl oy Slpedl 5 M Tl O IS0 59
BESN

S22 ol ey o [253] ) ) S5 5, Sl 5 HLIGL 59
A

AL 220 gy o Tl 5 Bl pm LA SL 60

BSA oAl ogmly omisl O Slpendl 38 ol o LIS, 60

™ Copying mistake: oL\,
™ Misreading: oLe¥\.
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p&g »PADINIG ymasar il <aisar Ay i aais 6la

< [60]

S1 1) ogelac g ogmes [l 353 [16b] (sl W doesy 60a
S597 (see previous verse)
S513 (see previous verse)
01 (see previous verse)
SNF9 (see previous verse)

Ar2 A W ogalbey sgmias ol ol 3 A L) 0 60
S539 (see previous verse)
Ars3 (see previous verse)
S22 (see previous verse)

G w . wlw R

Al Tl ogly s ol B e b S 61

BSA 2l dhosdyly agmaals O O M 8153 [l LISl 61

asiasla ,mamimia ymanar i) i smaley camlas asis 61b
RELATEN

S1 \.,\).\ orL&J 0 g>eww DL:E:\ 0 goercss), 60b
S597 -
S513 -
o1 -
SNF9 -

Ar®12 Y1l ogelie y agoins ) I Ll poar 2 61
S539 -
Ar'3 -
S22 -
Ar®1 -
BSA -

x\\ ,mamimio smanar i) <imma ~rsar aais 62

s1 L) ogebas g ogmmnns jailly sl domey 61



S597
S513
01
SNF9
Ars2
S539
ArSY'3
S22
Ar®1
BSA

S1
S597

S513
01
SNF9
A2

S539

A3
S22
Ar®1

BSA

S1
S597
S513
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¥l asle ey g [l r:% lly puadl 5)\%

Jum Al osle ey ogms L) f#ﬁ ly el O E@e

s Jlage ey oo L rg% ly el O 5)\%

A W agalisy s gl jlly o2l s

W oy s ) lly ol 5

oM sgle ko ogms el 2y yailly pusill 5

A dlssle ey opme ) sld) 3 sl STy eilly o) 157
20 oo s ol uaBN Ll 3 S50

sl 3l gl ool ol aly a2 LIS

s\ ,mamizio smasar i) ~asarss <ownaa -a\mlm aais

\.,\Js D}“L&J 0 g>erwn mu\ rfgj\ M.

(see previous verse)
(see previous verse)
(see previous verse)

WY W ogeliey sgmins ol Ll o52 e 25
oW iy s oL 3 0 SIS 15

(see previous verse)
(see previous verse)

J)Jb:\&\ L;\ a)aéj\j 0 gun o) rjﬁ- L u)\ &L [190b]
oAl BV egad)ly ogmmaal O N cld) pof L 5

»a) ymamimia smasar i) Ala i\ asis

bsl agelasy oo Jlally Lol o

A ey Sl O C\”Y\ B Jlly Ll L
Y1 Q) agle oy oo e 7l Jly Lty Jao 50150

161

60
60
60
62
60
60
60
62
62

63
62

63
61

63
63

64
63

60
61
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01
SNF9
Ars2
$539
ArY3
S22
Ar1
BSA

S1

S597
S513
01
SNF9
A2

S539

A3
S22
Ar®1

BSA

S1
S597

Miriam Lindgren Hjdlm

Y dlosle sley o C‘Jﬂ\ &7 WY et O 1550
AV ode sleg g latr 7l Jly Ly s KT IS0
Y W ageliey g ) JBll, Jall o 2y

o33 gaasy ogomrs ol Ly Ll )

o3l dlagle ey o 7133 oy il Jall O 5
Al ale oy o ol 7153 K5 Ly s KIS0
oI dlepdly st Lilly ol K7b ol S

ol Al egss)ly ogsl ol Ldly Jllast) o LIS

i\ ,mamizio smanar il ~<uaio ~ap aais

\,\4\ O)ALAQJ 0 gPus C\g)\) LU Ao
(see previous verse)
(see previous verse)
(see previous verse)
(see previous verse)

AJ\o/\ é\ a}aﬁa&j ajzf:..ﬂ uj.&\ C\JJ‘MJT.U _’jju
oW ogelazy g ) b Jly ol IS ST

(see previous verse)
(see previous verse)

2 AV ogxdyly oy dga¥ly Conad) Ol Vg
SV B ogayly agominn 7153 1ot b ) S
22 gl ogmsls U A Al e b 1S

)M DAL ymamar | ita) Kmasa i aais
sl ogaliay oo 1y W) (amrs)
o 31 ey Kl 8 Ay S0, 4, 1 s

76

Missing word as a result of a copying mistake.

61
61
64
62
61
61
64
64

65
64

65
63

65
66

65

66a
65a

61


http://cal1.cn.huc.edu/getlex.php?coord=620350010365&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010365&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010365&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010365&word=2

S513
o1
SNF9
ArsY2
S539
A3
S22
Ar'1

BSA

S1
S597
S513

01
SNF9
Ars2
S539
ArSY'3
S22
Aré1
BSA

S1
S597
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Y1 Q) age ey [320b] oy o1y JUlly Ay UV S
S dlosle ey o Jllly Sy Ay UV VIS

AV el ey ogmn oWy Ly Sy Ay WO "
S B ogelie s ogoiin ) Ay U

oMW ogalaeg oo 1 U, A &6\9

oM g ey oo Jldly S, A7 el SISl
Al edle s o ) Sl U 57 s WIS
a0 dlogyly sgmiies o)l 4y U VIS

20 Al ogyly ogias 31y 20 Ol g

35l B opmly oty ol My L LSS [1410] 5

s ,mamizeio smasar il osmy <hxn (..mla PO
\,\;\ bjdé&) 0 g>erww )\J\/\ C,\}J\ Ao

Y W ogeliey ogoiie ) LN il g A
oMW osaliey oo o [231a] L1 il KIS

ol dlogmdly osmian b1y i) 1 IS5

i\ ,mamizio smanar il Ksmawa #haly) aais

\,\4\ ajnya&j 0goewn )\.1(\“3 J,U\ Ao

(see previous verse, i.e. 61)
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62
62
62
66
64
62
62
67
68

66

66b
65b

67

65

69

67
(71]
66


http://cal1.cn.huc.edu/getlex.php?coord=620350010366&word=9
http://cal1.cn.huc.edu/getlex.php?coord=620350010366&word=9
http://cal1.cn.huc.edu/getlex.php?coord=620350010366&word=10
http://cal1.cn.huc.edu/getlex.php?coord=620350010366&word=10
http://cal1.cn.huc.edu/getlex.php?coord=620350010371&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010371&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010371&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010371&word=2
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S513 (see previous verse) 63
01 (see previous verse) 63
SNF9 (see previous verse) 63
A2 2 (A ogaley oot ol AU, L s 68
S539 oMW ogalay oo ALl SISl 66
Ars3 (see previous verse)
S22 (see previous verse)
Are1 0 W esiyly ogiw W1y [191a] QU O Iy 70
BSA 22 gl ogmial Sl lly VLIS &
pLA »MANINIO Hmasar il aarsa <ima) aais 68
[72]
51 () agolian, 5 oo Zlllly 5lly 1y 31 () 67
S597 Al ey Shlows O 2y 3l ALl ol )Ly 62
$513 A e ey s 3y My 2lllly 0 OH L 63
o1 23l ogle ey oo 31y 3l Rllally gl VIS 63
SNF9 A Sl ey s by oy B, AN G 63
Ar2 WY W osabiey osmias ol allally (s g 69
S539 (see following two verses) -
S PEITH
A3 W o ey ogmn b1y ly Al pall YIS 63
S22 Al ege ey o o J) s 50 AL, VIS 63
G w . P w
Al 0 AV ogtyly ogmis llally ) ol g &
BSA oAl ogad)ly ogmaal O Al ot L) \Jgﬂf 2
xls\ ,mamimia ymanar il Ksase ~rian asis 69a
S1 (see previous verse)
S597 (see previous verse)
S513 (see previous verse)

" Missing word as a result of a copying mistake.



o1
SNF9
ArsY2

S539
ArY3
S22
Arc'1

BSA

S1
S597
S513

01

SNF9
Ars2
S539
ArSY'3
S22
Ar®1
BSA

S1
S597
S513

01
SNF9
Ars2

The Christian Arabic Book of Daniel

(see previous verse)
(see previous verse)

(see following verse)
(see previous verse)
(see previous verse)

SV Jlag)ly o 2y 30 IS
29l logmly ogmmaols U Ay 301 Ll LISl

»a\ Jmamnimie ymanar il <adwwa <\ao asis
\Ju\ DJA.Q.CJ 0 g W&“j L...v-” Ao

2 W ogalaey sgoine oy Tesdly Cauall 45
oMW ogaliaey oo ol ltlly Cnally Ay ally st )1

) mamnimio smanar i)l <o A S aais
Lsl ogelasy oo Ay il oy

A AN ey o ) rub oA éjb SNESpEj
21l esle ley g Snilly 5 01y 7o)y 2 M 5L
S e ey s oy 3y 2 1H IS
A B g nlly 541 Ay Sl O Sl

391 gy agis ol by el o

165

72
67

69b
68

70
67

70
69

63
64
64
64
71



166 Miriam Lindgren Hjdlm

S539 SeoWogaliaey oo ol 30 plally by AL 68
A3 S s oy sgms Slonlly 54, Gy S JIS 64
S22 oo oy s ) ol Al 1, [254a] ISl 64
A1 29l BV apily o Ay 2l LM ISL 73
BSA 2l Qogily opmads sty sl L LSS 68

292l Qg ol sl AH LA LIS 79
Tl gy sgmsal ol lly b, L LIS

B, mamimia smanar il Deva <ois aais 71

[73]

Sl {150 g} sl ogabaey ogomnie olally (35 ) donr 70
S597 (see previous verse)
S513 (see previous verse)
01 (see previous verse)
SNF9 (see previous verse)

Ar2 A W ogalbiey ogmias ol Sliedly 500 2 72
S539 (see previous verse)
Ars'3 (see previous verse)
S22 (see previous verse)

Gr . w . J

ATl ol leg)ly o comdly 350 ) 1) 74

BSA 2 B agatyly ogmmol U 35y o0ll Lol IS 3

wa) s masrimia smauar i)/ eimna /=i /ala /iais 72

[74]

Sl L\.\\ ojd'a.aj oj?:,:.ua \@Kuo)\/\ da;,....ns 71

8597 Jlsy hlonews U M o} (2 Oy sy (815 ULy 231 S 64

™ It appears that these extra verses result from the collation of different texts. This

manuscript then omits two verses that are usually included in the BSA version, cf. fn. 80
and 81.


http://cal1.cn.huc.edu/getlex.php?coord=620350010373&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010373&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010373&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010373&word=2

S513
o1
SNF9

Ars2
S539
ArSY'3
S22
Ar®1
BSA

S1

S597
S513
01
SNF9
Ars2

$539
A3
S22
Ar®1

BSA

S1
S597

The Christian Arabic Book of Daniel

S A

Y1l osle leg g (21 Sy S Ly oY1 ) 51
s dlagde sleg o I Sy (23 )V IS5

B oge s o (oY1 3 s e S DN, JLby o1 ) 5L
RS

Y1 Bl ogaisy st K 2 s

e oselas s agms O dg¥y 8, Ly O O o)l s
oM age ey o’ 2 Y1 Sl gy Uy Sy 2 )L
Alasle oy s 25y 2 55 o6V, Jb, S

a3 ) dsd g a2 ) S

ol ey e B O oW1 AL

»a) ymamimia smasnar il wh=ia i), asis

L\g\ o}A'a&) ofu:...u rK\/\j JL;-\ M

(see previous verse)

(see previous verse)

(see previous verse)

(see previous verse)

) agalie s oo gl pUSYly L 25 [241D]
(see previous verse)

(see previous verse)
(see previous verse)

00l el ot 1651, JLA ) S
25l Vgl ool )0 S L LIS

A\ ,mamimio smanar il =iy yaas ;n\mla aais

) ona.cj 0 gPenes uo)\/\ uLJ VKM
(see previous verse)

167

65
65
65

73
69
65
65
75
74

73
[75]
72

74

76
75

74a
[76]
73a


http://cal1.cn.huc.edu/getlex.php?coord=620350010375&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010375&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010375&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010375&word=2

168 Miriam Lindgren Hjdlm

S513 (see previous verse)
o1 -
SNF9 (see previous verse)
A2 W Boslisg st ) BVl K ls TS
S539 M sgelasy s W (21 — L5 oY) cas K s 70
Ars3 (see previous verse)
S22 (see previous verse)

AL T ) egad)y sy [191D] oY) & 2oy Dbl o b ) b 77
BSA -

)3.;_\ »PADINIO ymamar Ll i A L s aais 74b

s1 1l ogelas g ogmne (oW1 35 dney 73D
S597 _
S513 _
o1 _
SNF9 _

ArSyrZ ,\g\/\ QA\ D}oﬁ&j ojz;..u uj‘j\ uo)\o/\ u\& 96213. L ;K_’jju 76
S539 (see previous verse)
Ar'3 -
S22 -

A1l 223 A agsbyly agie paledl ) V15T 8
BSA -

»a ) ,mamimio smasar | ~isal Kdaimio Kooxs aais 75

[78]

™ This rendering differs from the Vorlage.
% The verse is missing in this ms. In London, British. Libr. (Or.) 8745 this verse is

included: ol 31 ogmdly omal ol (21 S ot b IS0


http://cal1.cn.huc.edu/getlex.php?coord=620350010378&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010378&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010378&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010378&word=2

S1
S597

S513

o1

SNF9

Arsy2
S539
ArY3

S22

Ar®1
BSA

S1

S597
S513
01
SNF9
Ars2

S539
Ars3

The Christian Arabic Book of Daniel 169

Lol agelasy ogomrns SNy ) soud) donnd “

Sy bl L 3 e L5 05 @L‘:MJ Yy ) Al 65
A

G wea by bl Oldg bWl 3 e by Y]y bl O " 66
AN Ahoge Ve g M ) 5l

B ogley ogmms o) " 37 5 Lo gty lly LWy Ll )1 IS 65
LY

e 21 3 2 b 8l Dl L)y el el ) ) 65
2l )

Y ogelisy oo ) Ly ol A 77
SeMogehaes o O 5l @w) ey el 151 &

o ey o ol 3 5 ML ] asedly DYy el &6\9 66
RIS

s LU 3 Oy 8 S, ol Cylisy ally LX), Sl 5 66
Adlasle sl

o dlegm)ly o L)y o) Lol ) 151 &

232l Aoyl ogmaal S LYty el LIS 76

il mamimia smanar izl hes emlaa Kaaas asis : 7(;

777

\.;\J.\ ojaya&j aj;b:..w a\?«a\/\ tng d\ph...us 75
(see previous verse)
(see previous verse)
(see previous verse)
(see previous verse)

)l ogalasy sgis ) o 5ll ey i) s 8
(see previous verse)
(see previous verse)


http://cal1.cn.huc.edu/getlex.php?coord=620350010377&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010377&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010377&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010377&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010377&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010377&word=3

170 Miriam Lindgren Hjdlm

S22 (see previous verse)
Ar®'1 -
BSA Ry
s ,mamimio smasar Lita) ~emo rowr lao <) asis 7
[79]
S1 \,\;\ bj@.\'a&j 0 g7ern \L\ Q\;"J Q\L.;-\ Aa..,....».) 76
S597 (see previous verse)
S513 (see previous verse)
o1 (see previous verse)
SNF9 (see previous verse)
Ar2 Sl agaliey sgorie U (3 Sy LS o) 79
$539 oW agaliny o bl 3o UG ol IS 72
Ar®3 (see previous verse)
S22 (see previous verse)
Arl 020 D ogdly o sl 3 Sl oty ol L) ) IS 80
BSA ol dlegs)ly ogasl oLl 3 s Lo sy e eV LIS 77
xl\ ymaesinio ymausar | it asara <dwia mla ais 78
(8]
S1 1yl ogolany 5 ogmncy |l b Ko 7
S5O ) ) sy b Ny (5 gl oy [l b Sl 66
S513 Y1l osle leg g ladly Ly L) b o )V IS 67
OL  Js¥l dloge geg o 5o ly plod) oy Ll 5o o NS 66
SNF9 AL 5 o oyl L) 5 b il SR S" 66
Ar2 Y Qosilisy s il ) 3 5l o s 80

8 The verse is missing in this ms. In London, British. Libr. (Or.) 8745 this verse is
included: 1§l b kel Slall Gl oy ol 0523y A1 5 5aul


http://cal1.cn.huc.edu/getlex.php?coord=620350010379&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010379&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010379&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010379&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010379&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010379&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010379&word=4
http://cal1.cn.huc.edu/getlex.php?coord=620350010379&word=4

S539
ArY'3
S22
Aré1
BSA

S1

S597
S513
01
SNF9
Ars2

S539

Ars3
S22
Ar®1

BSA

S1
S597
S513

01

SNF9
Ars2

The Christian Arabic Book of Daniel

oW oglery ogmmns U laally Clylly Lt 5l KIS

SN osle lsley g g glly g ladl pomy eled) pbo o O 155t
AV ode sleg s S f) £l K 7Lt K5 L) b K715
ooled)] Al ogad))y ol o] ST 5k ele Y

2 B agstyly ogmaol S clead) oo o b 157

s ,maummiie ymausar il ussa <dhaas @la ,ais

151 o glamy 5 097y fbu%j Olgad] Aol
(see previous verse)
(see previous verse)
(see previous verse)
(see previous verse)

S0 Byl s ) el ol g 2
sgasy ogme O 2l Ky oW1 ary Jo sl Sl K o5k
BESN

(see previous verse)
(see previous verse)

ol legss)ly o €l s o) Lol ol S
ol dlogly ol U GHlilly ) o LIS

):M DA LI ymasar izl i AL rotr Aa aais

\,\A b}oya&) 0 9Pes uoﬁ/\ Ej.';'.o VKM

Y agalaes oot o) (201 plsn (K s

171

73
67
67
81
78

79a
[81]

78a

81
74

82
79

79b
[81]
78b

82



172 Miriam Lindgren Hjdlm

S539 -
Ar3 -
S22 }
Ar1 -
BSA _
»a\ ,mamimia ymasar il ~Lals eomla aais 80
[82]
s1 L) ogelay sgomns 2l o s 9
S597  adl ) by [10(11)a] bl A ol lay ol 0 KK 67
S513 Y1 dlesle oy Jll Sloy ) g0 )V IS, [3212] 68
o1 A dlode sleg o 2l 1 )V IS 67
SNF9 ol dlogle Yy Jul sl S5y ol 2 VS 67
Ar®2 Yl agalaey ogis o) W o Sl 83
S539 -
Ar*3 e agle ey o O ol e 2l OIS, 68
S22 adl ) e oy o ol bl ke, ) 3L S [254b] 68
A1 0 Qogbly o 2l 5 b ol 5l 83
BSA A Qo ly spmaad O G 5 LIGL 80
)-.\LA »PADINIO ymamar izl Lima duoa ;n\mla aaio 81
(83]
S1 J,.\J..u\ IV doey 80
S597 (see previous verse)
S513 (see previous verse)
o1 AV esle sl s O Ll A 69
SNF9 (see previous verse)

Ar2 Y dlogeliey ot ) ol s A B4



S539

ArY3
S22
Ar1

BSA

S1
S597
S513

01

SNF9
Ars2
S539
ArsY3
S22
Aré1
BSA

S1
S597

S513
01
SNF9

The Christian Arabic Book of Daniel

(see previous verse)
(see previous verse)

0l dlagd)ly oo 3l Bl 20
2 W ogd g opmagd ) )l L

;u&;l »PADLNIA ymasar | izal iy ;modma ._a\mL-s aao

LY et -

Y Al ogle ey o Ol ey )V 8 O )
A agle Sy o ) ey ) S S
Al ogle ey o ol aey I (2) 265 O 5
Y1l ogeliey s ) O 4 poar s

M ale ey g O aey DN S N IS

A Ao oy o Sl Ol sy )RS L IS
3520 BV agas)ly o 3l 487 )V 1551 [192a]
252l B agas)ly ol O )V BSTL IS

)M DAL ymassar izl it moras ._o\mlm QAo

(see previous verse)
(see previous verse)
(see previous verse)

8 This ought to be regarded as a substitution of the original wording.

173

84
81

82
[84]
81

69
67
67
85

69
69
85
82

83
[85]



174

Ars2
S539

A3
S22
Are1

BSA

S1

Miriam Lindgren Hjdlm

_\;\/\ J\ a}«.\xfa&j 09w u}\S u;j\ A\.& E? iSJu

oo ogaliey g Al LN )l il S o) s SIS
(see previous verse)

(see previous verse)

) dlogly s ol s b OIS
Al gy omsl S M s LIS

TDINIG Hm smar rHial <aosma <dwaia dhras (..mla Qad

=i

VM\) Oy all C\j)\ Ao

S597 = lasy hlowr ) s Anially ebly o) puily 7Y s

S513
o1

SNF9

A2

S539
A3

S22

Ar®1

A
A AV agle blog o s datlhly ) il 7150 ) Sl

1 o sl opi 6 sl L), gl il 21l ) IS5

A

N s Axalhly LY sl sl ¥ O ISk g
AV sgde ey o

oY agalay oot ol guily L) o)l et s

(see previous verse)

e ey o e B LYY bl Gy o)l N IS
e

ool ey o ol il mlilly LY crlpadl uisly sl IS
jm.)j\ J.\

20 el ogpms cxiinall oy 1)) ot IS

83

For axo
& Inms; \5,.»

86
75

86
83

84
[86]

82
68

70
68

68

87

70

70

87

\g0?
s Copying mistake where separating dots have been understood as /min.


http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=0
http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=4
http://cal1.cn.huc.edu/getlex.php?coord=620350010386&word=4

BSA

S1

S597
S513
01
SNF9
Ars2

S539

A3
S22
Are1

BSA

S1
S597
S513

01
SNF9
ArS2
$539
ArY3
S22
Ar®1

BSA

S1

The Christian Arabic Book of Daniel
2l B agas)ly ool ol U ey 7o ¥ L) b 155

s\ ,mamizio ymanar il ~al jaama supd asis

rr}b AR il dony
(see previous verse)
(see previous verse)
(see previous verse)
(see previous verse)

Y B agabie s ogoinn ) gl Vgl oy g L0
S galae s oymrne [231b] ) oglill pmisl gl laey) 1S
(see previous verse)

(see previous verse)

o) dlogmly st ol rnlilly LY ) ISl
29l ety ool ol ogdll polgsay oyl Ll bS5l

2\ ,mamimia ymanar <Liml iy ymaime wamla aais
Compare however next verse -

Compare however next verse -

s\ ,mamimio smanar i) Lirima <aina <as aais

do ) ol oy LWy oo dns, ilarey b5y Lo oy

175
84
85a

(87]
83

88
76

88
85

85b

86a
[88a]
84a+


http://cal1.cn.huc.edu/getlex.php?coord=620350010387&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010387&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010387&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010387&word=2

176

S597
S513
01
SNF9
ArS2
$539
ArY3
S22

Arc1
BSA

S1
S597
S513

o1

SNF9

Miriam Lindgren Hjdlm

Pl galisy o g8 agtd

A sy o O Bilswes b psley Lol AL

Y B agde Ve o iy byliey Ll 1 £

Al e ey o Jlasey bjliey Lo LISl

A esle sl o blaey by Wl )1 S

Yl ogalay sgpin ) Jblinsy b0y Lo s

233 agelaey ogms iy b i Lo 15

Jilaae bysey Lo VIS

NS ad) B sgledes o W8 by bl il O3 TISL
M s Lty S Sk oty st [255a] [eadl ] )5 oYY,
ol Goplll 2 Qg oY e adl AV ogdyly o O

0 B ogdly o Blassy ey Ll VIS

20 B agssyly ogmaal o dilaey by Ll b IS0

S eed0 e dur e 0 ~&ha= & eovaxa A\ =
AN iU > (0 . <anss <dusmlr

o b3y Loty SN o Bl il o b 3y Luals &1 [17a]

i 3y 4y o o LTy ol o s Y

W Loy o Ladd o S (e B33l ol (e Blrly sl g0 Ll 4
b 5

W Loy oy Lt g DU (o By o) 0 By Sl o s €Y
b 5

S s e Ly NG e Al ey sl (e Bl &Y

% Note the long addition.
% Inms: \§)Lw. See fn. 83.
87 Perhaps originally <\ s,

69a
7la
69a
69a
89a
T7a
71a
71+

89a
86a

86b
[88b]
84b

69b
71b

69b

69b
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A2 o) 0 Ly ey ) ) e Bl Bpl) e by ol e WE &Y 89D

8539 Lauy ot y" skl ) o Ll Lol ok ey Ol o W ) e 77D
b 51 L

A3 Lo sy 53500 e Blerly hals b ey S e U &) o) e 71D
S22 _

AL e ) Ly e 5 oy o Uy Sl e by od e il 0y 89D
gEN L}\ axy oyl t\p &Y ol lg35ic! )\ﬁ\ L_.u) o \3\4'-5[192b]

BSA jdjé\v‘.@u\g)?doLmb&}\&ww)(e&\wbum\&\w 86D
S e
b

als) ymamizia ymasar e, wlsla am ;umsy i) azar 87

s1 L) gelay g 2l Ll stanty Flo als 11, S0 [Bf?é
S597 A Ay Sl jall Ul atasiy el g 4Y OV 1, S 70
S513 ) ) agalary oo asmy 231y ol 01 S0 72
OL  losebiaey ogpmes dll 50 ol L) b sson all Jly el i1 5 S 70
A
SNF9 Al Al ogedasy osle ey ogmnne dghe wiaxly are ) )l 1y Sl 70
Ar2 2 Wogeliey o i a pe &) Ol 15,551 %
S539 R D ogeliy oo ALl diand Jorio 0 S5 8
Ar¥'3 ) Yy wl azen Y1 1wl O 1, S 72
S22 -
A1 o Ll l I LY oz LML 90
BSA wamy ol 3 o) Jel e Pl €Y )V 1, Sl 87
»manimia ymanar  <Rales ol cmln smaleyr Lamla aais 88

m&am)) o mlala am a\r i avae mAs [90]


http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=0
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=0
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=4
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=4
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=5
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=5
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=6
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=6
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=7
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=7
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=8
http://cal1.cn.huc.edu/getlex.php?coord=620350010389&word=8
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=0
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=0
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=1
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=2
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=3
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=4
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=4
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=5
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=5
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=6
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=6
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=7
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=7
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=8
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=8
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=8
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=9
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=9
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=10
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=10
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=11
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=11
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=12
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=12
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=13
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=13
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=14
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=14
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=15
http://cal1.cn.huc.edu/getlex.php?coord=620350010390&word=15

178

S1
S597
S513

01
SNF9

Arsr2

S539
ArY'3
S22
Are1

Miriam Lindgren Hjdlm

wr o) 2l dl o) \Jﬁi\

2l Al ogeliasy oy S0 AN 5l Lol 1, Sl

Qg el ) Sl a¥) l ogaliaey oo ot 01 L) 8 e [321D]
dan Y

rass ol ) 11 Sl jall ) ogle Loley A1 Al 01 L) = Dk
AW 1) oger gl

56 ekl ol 1y Sl W) () ogaliey ogoi 201 o) AU Ll poar Sl

I ) Al anem

J\Ab\/\ é\ ajgya.cj 0 9o aavy) 4\W 4'15 U\“"‘\" VK%L
A B egaany o W A1 1y Sl oo 1 0505 ol )

WY 1 8K w6 oy S,

BSA ) o 1 ol o o 4 176l Ll V1 1 0 el o LIS

Recibido / Received: 21/09/2015
Informado / Reported: 01/10/2015
Aceptado / Accepted: 05/10/2015

86

71

73

71

91

79

73

91
88





