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Resumen: El autor de Digenes Akrites sefiala al cristianisde@ momento como la

religiébn superior y presenta tres modelos de canwees del islam al cristianismo. Este
polémico texto, que se encuentra en Digenes Akm®snuy interesante, pues se sitla
entre el pensamiento tradicional bizantino de cpdiemista y el sentido literario. Este
articulo se ocupa de esos casos de conversiongslatal al cristianismo, tal como
fueron vistos por el autor de Digenes Akrites, ebpropésito de indagar sobre lo que el
autor de la obra conocia del islam.

Abstract: The author of Digenes Akrites aimed to presentigiihnity as the superior

religion and he presented three patterns of coimrezdrom Islam to it. This polemical
piece, which is found in Digenes Akrites, is vamyeresting, since it moves between the
Byzantine polemical traditional thought and therbiry sense. The present paper deals
with those cases of conversions from Islam to @hngy as viewed by the author of
Digenes Akrites with the aim of investigating whiae author of the work knew about
Islam.
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Undoubtedly, the epic obigenes Akriteshas a special importance in the
Byzantine literature, which is derived from its gné subject about the Byzantino-
Islamic conflict on the Eastern common frontfers the traditional conflict
between Islam and Christianity in the middle atj€kese frontiers brought to light
some known epics that showed the ideological, psggfical, and social nature of
the Byzantine and Arab inhabitants there. During War, these frontiers were
fiery, while at the time of peace they were a @ational common bridge, which
combined between Byzantium and the Arabs on thdeemsfrontiers. V.
Christides, who indicates that there were mutualdry influences between the
two sides’ where the first three chapters of the epicDoflenes Akrites are

Maybe the story of this epic dates to around ftingt fjuarter of the tenth century, and its
description, whether first in oral form or in wnigj, to the same period or rather later. (See Michae
J. FFFREYS ‘“Digenis Akritas and Kommagene'Svenska Forskningsinstitutet i Istanbul
MeddelanderB (Stockholm, 1978), p. 17 (henceforttFBREYS “Akritas and Kommagene”).

2 On these frontiers see JohmisoN and Hugh KNNEDY, “The Arab Byzantine frontier in the
Eighth and Ninth Centuries: Military Organizatioasd Society in the Borderland€Recueil des
travaux de linstitut d’études byzantind® (1980), pp. 79-116; NicholasIKONOMIDES, “L’
épopée de Digénis et la frontiére orientale de Byeaaux X-X|° sicéles”,Travaux et Mémoireg
(1979), pp. 375-397. (henceforthkONOMIDES, “L'épopée de Digénis”); Hélen MRWEILER, “La
frontiére et les frontiéres de Byzance en orieintActes du XI¥congrés international des études
byzantines, 197@Bucharest, 1974), pp. 209-230.

3 Astérios ARGYRIOU, “L'épopée de Digénis Akritas et la litérature g@mique et d’apologétique
islamo-chrétienne”Byzantinal6 (1991), pp. 7-34. (hencefortrRAYRIOU, “L’épopée de Digénis
Akritas”)

4 As for the Arabic influence on the main structwkthe epic Digenes Akrites see Vassilios

CHRISTIDES “Arabic Influence on the Akritic Cycle’Byzantiord9 (1979), p. 97 ff.

There are many versions of this epic, but | ddpend on the most ancient versions, Grottaferrata

and Escorial. The first version was transcribedvben 1250 and 1300, the second version between

1450 and 1500 (RoderickeBTON, “Was Digenes Akrites an Oral PoemBYzantine and Modern

Greek Studied (1981), p. 11 [hencefortheBTON, “Oral Poem™]) As for the editions of the epic

seeDigenis Akritis. The Grottaferatta and Escorial ¥&Emns edited and translated from Greek by

Elisabeth BFFREYS(Cambridge: Cambridge University Press, 1998)n¢kéorthDig. Akr. Esc);

Digenes Akrites edited and translated from Greek by JohmVvRDGORDATO (Oxford: The

Clarendon Press, 1970), (hencefditiy. Akr. Gro); Erich TRAPP, Digenes Akrites. Synoptische

Ausgabe der altesten VersionéWiener Byzantinistische StudjeNo. 8. (Wien, 1971); A. J.

SYRKIN, Digenis Akritas(Moscow: Moskva. lzdat. Akad. Nauk SSSR, 1960),Ruassian; S.

KYRIAKIDIS, ‘O Auyéne "Axpirec (Athens, 1926); Constantino\SiAs et Emile LEGRAND, Les

exploits de Digénis Akritas. Epopée byzantine ddédie siécle. Publiée pour la premiére fois

d’aprés le manscrit unique de Trébizon(fearis, MDCCCLXXV); S. GANNIDIS, loropie kai

Yrariorikny Tpamelotvrog kal The mepl Tavrny ydpes (Constantinople, 1870). For the modern

studies about these versions see RoderiekrBN andDavid Rcks (eds.),Digenes Akrites. New
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actually an Arabic saga, proves it. This is thet pdrere the exploits of Digenes’
father are narrated.

While on the Byzantine side, there is the epic afebes Akrites, whose

scenario is similar to that of the Arabic oaéAnirah dhit al-Himmah' there are
additional epics such amar b. al-Ntiman® and Sayyid Givi al-Batal,® which
have common literary elements widigenes Akritesand al-Anirah dhat al-
Himmah'® For instance, in the epic 6&mar b. al-Ntiman, Rumazn, whose
father is an Arab and mother is an abducted GisekMuslim who was born and
reared in Greek territory. He converted his kirkfaw Christianity™* This part is
similar to the story oEmir of Syria, father oDigenes Akritesas we will see.

10

11

Approaches to Byzantine Heroic Poetildershot: King's College London, 1993); Michael J
JEFFREYS “Digenis Akritas Manuscript Z" Awédvy 4 (loannina, 1975), pp. 163-201; Linos
PoLiTis, “L’'épopée byzantine de Digenis Akritas. Problémdeda tradition du texte et des rapports
avec les chansons akritiques”,Atti del Convegno internazionale sul tema: la paespica e la
sua formazione 1969. Academia dei Lin¢Rbme, 1970), pp. 551-581 (repaléographie et
litérature byzantine et néo-grecqlieondon, 1975], XX); Alexandre @ ovIEV, “La date de la
version russe du Digénis AkritadByzantion22 (1952), pp. 129-132; ConstantinNBUITSIS, “Le
probléme de la version originale de I'épopée bymante Digénis Akritas”’Revue des études
byzantines5 (1947), pp. 185-205; HenriRGGOIRE ‘O Aiyevns ‘Axpitag, 1 fulevrivy émomoiia
oty lotopia kal Xty moinow (New York, 1942); bEM, “Une nouvelle version du roman de
Digénis Akritas”,Byzantion4 (1927-28), pp. 171-178. H. Grégoire wrote alsmerous articles
most of which were published in a single volume amthe titleAutour de I' épopée byzantine
«Collected Studies Series» 40 (London: Variorum,75)9 On studies about this epic
see:http://opac.regestaimperii.de/lang_en/such@qss&ts=Dig%C3%A9nis&ps=&tags=&ejahr=
&thes=&sprache=&sortierung=d&pagesize=20&objekt&age=1

CHRISTIDES, Arabic Influence on the Akritic Cyglp. 96.

Srat al-Amirah dhit al-Himmah (Beirut: Al-Maktaba al-Shdiyah, 1981), 7 vols. Cf. Naah
IBRAHIM, Srat al-Amrah dhit al-Himmah Digsah Mudgranah (Cairo: Car al-Nahiah al-
‘Arabiyyah, 1994); Marius ANARD, “Delhemma, épopée arabe des guerres arabo-byeahti
Byzantion10(1935), pp. 283-3000EM, “Dhu-I-Himma, EI?, Il, pp. 240-246.

See V. GRISTIDES “An Arabo-Byzantine Novel'Umar al-Numan Compared with Diges
Akritas”, Byzantion32 (1962), pp. 549-604.

See Rashad M.HaMmIs, Srat Sayyid Baal Ghaz fi I-qasas al-shabr al-turkr wa-athar alsira’ al-
islami al-bizant, Ph.D. dissertation (Ain Shams University, Cair®88).

Christides thinks that the first part of the Akpical-Amrah dhit al-Himmahand the story of
‘Umar b. al-Numan are from the oral and written repertoire of thedyyad period without any
direct relation between them.{QISTIDES Arabic Influence on the Akritic Cyglp. 101.)
CHRISTIDES “An Arabo-Byzantine Novel”, p. 562.
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In the first part of the epic, which is the histarfythe father oDigenes Akrites
an ArabEmir, descended from a Paulician origfrthe author of the epic presents
Christianity as the superior religion and presernitede cases of conversion from
Islam to it. This polemical piece, which is found Digenes Akritescombines
between the Byzantine polemical traditional thoughd the literary sense. This
paper deals with the cases of the conversions fstaam to Christianity as viewed
by the author oDigenes Akritesand stresses his knowledge about Islam and its
relation with the polemical writings of the Byzameipolemicists?

The epic begins with an Arab raid on Cappadociarmanded by an Arab
Emir,** called Mousout® which ended with the abduction of a Byzantine, ghé
daughter of a Byzantine general of Kinnamus’ faralyd a mother of Constantine
Doucas’ family*® Here the fortune-tellers had predicted that arbAfmir will be

12 OKONOMIDES, L'épopée de Digénjp. 377. Because there was an alliance betweeRahkcians

who were persecuted by the Byzantine Church, aadAthbs against Byzantium, the author gave

the emirs family Paulician names, except the name Ambtorgombine between his family and

the heresy of the Paulicians. The alliance betwkerPaulicians and the Arabs was obvious in the

case of theemir of Melitene,"Umar al-Agta (Ambron in the epic), and themir of Tarsos'Ali b.

Yahya al-Armarn. See Nicolas AONTZ, “Les fonds historiques de I'épopée byzantine Digé

Akritas”, in Etudes Armeno-Byzantin@issbonne: Livraria Bertrand, 1965), pp. 15, 1&ribeforth

Adontz,Les fonds historiqugsTarek M. MUHAMMAD , Al-Muslimin 7 I-fikr al-mashz: al- ‘Asr al-

wasy (Cairo: Masr al-Arabia for Publishing and Distritan, 2008), pp. 241-244. About the

Paulicians and Byzantium s&eterus Siculus Historjal.-P. MGNE (ed.), PG CIV, cols. 1240-

1349; George EDRENUS Compendium Historiarumed. Immanuel BKKER, Corpus Scriptorum

Historiae Byzantinaell (Bonn, 1838), pp. 206-207, 209-212. Cf. PaaMERL, “L’histoire des

Pauliciens d'Asie mineure d'apres les sources grégfTravaux et Mémoir® (1993), pp. 1-144;

Dragoljub DRAGOJLOVIC, “The History of Paulicianism on the Balkan Penia8, Balcanica5

(1973), pp. 235-244; HenrikEGOIRE “Autour des Pauliciens'Byzantion9 (1936), pp. 610-614;

ADONTZ, Les fonds historiquegp. 16-18.

Because there is a long chain of papers and studiéamous Byzantinists who deal with many

aspects of this epic, this paper will deal with thest important studies that relate to its main

purpose.

About the Life of thisEmir compared to the life of his son Basil Digenes tdgisee Mieke

PENNINCK, “Two Heroes, Two Lives in the Grottaferrata DigerAkrites”,Byzantine and Modern

Greek Studie81(2007), pp. 32-52.

5 Dig. Akr. Gro.,XXX.

16 Dig. Akr. Gro.,XXX & 1.266-267. This genealogy is according tethersion of Grottaferrata. But
in another version the father is called Andronicugaron, of the family of Ducas, and the mother
is called Anna, of the family of Kinnamus or Magash. Se®ig. Akr. Esc.v. 137-138Dig. Akr.
Gro., XXX; ADONTZ, Les fonds historiquegp. 9-12.

13

14
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converted to Christianity and will kidnap h€rThe author gave him a nice and
solemn descriptioff and introduced the incident of conversion fromaisl to
Christianity. The author referred to the beauty of Iréheshich he made an enough
reason for the conversion of the Aremir to Christianity. He referred to the
virginity of the girl uyxdvovoar mepbévor), too? It is a strange reference which
leads to a question: what did it mean?

It may refer to the young age of the girl and Heastity or to the preference of
the Arabs to marry the virgin girfé.Mavrogordato, depending on the version of
Andros, says, ‘When she was twelve years old anckrheautiful than the moon
she saw in the palace a picture of Love paintethe likeness of a little boy
shooting with a bow, and one of her maids told that this was the strong and
terrible one, armed with arrows and fire, the carqu, the salve-driver, bearing
inkhorn and paper to his victims. She only laughad said she was not afraid of
his arrows, his lions, his fire, or his ink and paf3” This description indicates that
she was still young and an adolescent. Therefbeshould not be carried off and
married by an AraEmir.?®

The author of the epic indicates that Erair of Syria became a Muslim by his
kinsmen, when he says: “My father died while | vgéi a baby; My mother gave
me to my Arab kinsmen, who brought me up in faith\iluhammad).?* This is an
indirect reference to show the reason of his adgptslam. He points out the
following:

“No generals resisted me, nor armies;
A woman though has conquered me most lovely,
Whose beauties burn me and whose tears consume;

17

ADONTZ, Les fonds historiquepp. 24-25.

8 Dig. Akr. Gro.,1.30-48.

¥ Dig. Akr. Gro.,1.61,105.

20 Dig. Akr. Gro.,1.62.

2L There is a reference to this issue in some Praphatlitions §akih al-Bukhiri [Beirut, 1978] no.
3746, Kiab al-Maghizi; Sakih Muslim [Beirut, 1954], no. 2998, Kib al-Mugigah; Sunan al-
Nas?'7, ed.*A. Sulaynman and S. KHasan [Beirut, 1991], no. 3168, Klital-Nikah.)

Dig. Akr. Gro.,xxx. Cf. Michael J. BFFrReYS “The Astrological Prologue of Digenis Akritas,”
Byzantior46 (1976), pp. 376-377.

JEFFREYS “The Astrological Prologue”, p. 385.

% Dig. Akr. Gro.,l. 286-288.

22

23



126 Tarek M. Muhammad
Her sighs enflame; | know not what to d3.”

Therefore, the AraEmir presents an offer to her brothers saying thatisbes
to be baptized as a Christian, marry her, and covee with all his people to the
Byzantine sidé® To show her chastity, as a Christian girl, thehattpoints out
that she never kissed tlmir and never spoke to hifi.To confirm this quality,
the author made themir swear by the Good Prophet, the Greatistamad®® He
ends this episode of the epic saying:

“They free the captives, they destroy armies,
Make man deny his faith and not fear de&th.”

After the arrival of the bride and her husband also said, “Lord Christ,
whoever hopes in thee has never failed of all ieadlesired *°

The version oEsc confirms the marvelous beauty of the girl so tha&Emir
renounced every thing for the sake of her beauty leer high nobility’* The
remarkable point here is that this description ¢éatks some Arabs were ready to
renounce Islam for love or marriage to a beaufygantine girl, i.e. he indicated
that a carnal desire led the ArBimir to do it. This reflects that Arabs were ready
to renounce Islam for their carnal desire, espldiale, which is repeated in book
five of the version ofGro.*? Talking about this point leads us to deal with the
second case of the conversion from Islam to Clandly in the epic and to put its
reasons in focus.

The author begins with the strange tale of the mmsautiful girl @ovu
oparotdrn), daughtet of the greaEmir Haplorrabdes$? who lived with her father

% Dig. Akr. Gro.,1.297-300.

26 Dig. Akr. Gro.,1.304-306;Dig. Akr. Esc, v.175-177. See als@rRFREYS Akritas and Kommagene
p. 9. “If you deign have me as your sister’'s hushaor the sweet beauty of your own dear sister |
will become a Christian in Romania.”

2" Dig. Akr. Gro.,1.308.

2 Dig. Akr. Esc, V. 165.

2 Dig. Akr. Gro.,1.333-334.

30 Dig. Akr. Gro.,I1.38-39;Dig. Akr. Esc,v. 202-204.

%1 Dig. Akr. Esc,v. 175, 183-185, 218.

%2 Dig. Akr. Gro.,V.1-289.

33 In the copy of Oxford, she was called Aissé. Bige Akr. Gro. xlv.



The Conversion from Islam to Christianityligenes Akrites 127

and her mother Melanthtaat the city of Meferkef¢ She fell in love with one of
her father's Byzantine captives, son of the Byzamtgeneral Antiochus. They
eloped together with horses and a treasure butedt first encampment beside a
well, he deserted her and rode away. They slegetldays together before his
escaping with the gold. The behavior of her lovaswnexpected and soon she ran
on foot after him screaming, “Going dearest? Whamee you leaving me alone?
Have you forgotten the kindnesses | showed you?eRdmar not our first especial
vows?” She had been there alone for ten days. ahdefore, an old man crossing
the desert on his way to Arabia had told her hovnd five days before seen her
husband rescued from the brigand Mousour at a matted Blattolivadi, by the
young Akrites®’

At this moment, a band of a hundred Arabs attatketh and tried to carry her
off, but Akrites scattered them. Then, she recagphizim as the Akrites who had
rescued her lover and he offered to lead her backirh. But Akrites made a
condition to do it, which is, “if she would renounthe faith of the Aethiopiané.(
Kkl TO oéPag Gpvndf TeY duoxpdy Aibomwy).”*® At once, she answered that she
had already been converted by her husband. Thetwokeher on his horse to take
her back to her lovef. Thus, the author made the girl renounce Islam aapt
Christianity for the returning of her escaped lover

When they rested on the road, Akrites did not tdssdesire and did commit
the sin of adultery with her, though “she oppodezidoing, calling on God and on
her parents’ souls’ While Akrites committed the sin of adultery witlerh the
author presented many acceptable reasons, as @dopgnd excuses such as he
was fifteen years oldf,i.e. he was still young to recognize what thesas, the

34 Maybe he was Ab Taghlib of Mayyifarigin or Martyropolis, one of the Arab frontier towrikel

Melitene, who was an ally of Bardas Sklerus in 97i§. Akr. Gro.,146, n. 2238.

In the copy of Oxford, she was called Fatouma.[@geAkr. Gro. xlv.

% Dig. Akr. Gro.,V.66-68.

%7 Dig. Akr. Gro.,V.15-175.

% Dig. Akr. Gro.,V.178-223.

% Dig. Akr. Gro.,V.225-233.

40 Dig. Akr. Gro.,V.242-245. He describes these moments saying, ‘nen | took her up on my
own horse, and we set out to go to Coppermineseivknot what | was, | was all fire, Passion
increasing utterly within me. So when we restedoasiatural need-My eyes with beauty and my
hands with feeling, My mouth with kisses and witbrds my hearing-I started to do all of lawless
action, and every deed | wanted all was done.

41 Dig. Akr. Gro.,V.24.

35
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Satan’s helf? who made him ready to forget God Himsglgnd he did not resist
her great beauty, which maybe was eye-catchindpah desert. Thus, the author
was interested in showing acceptable reasonsdor af a Christian (AkritesY! In
contrast, the reasons, which led the Muslim gidughter of Haplorrabdes) to
make a lot of sins such as taking of her fatheesadures and escaping with her
Christian lover, her conversion to Christianity,damer marriage to a Christian
youth, contradicting the Islam’s regulatiofislid not make sense except love.

Therefore, there are some questionable points:tiheee real similar cases of
conversions from Islam to Christianity becauseoskl or beauty? Did the author
of the epic derive this idea from reality? Alteiimaty, is it a poetic imagination?

To answer perfectly these questions we have totkéeother literary epics,
such asal-Amirah dhit al-Himmah which is full of similar stories, aside and
depend on the historical accoufis.

Ibn al-Jawz mentions an interesting story about one of thebAighters who
converted from Islam to Christianity during theiege to a Byzantine fort in Asia
Minor for love of a Byzantine woman. The story sdy#\bdat b."Abd al-R&aim
said, we went in an incursion against the landlg®im. A youth accompanied us.
No one of us was most reading of the @urthan him. He was fasting at day time
and was praying at night. We passed by a fort hadgoldiers moved away from it.
Then, he disembarked near the fort. We thoughthbatent to urinate. He looked
to a Christian woman, who was looking from the batthe fort, and he loved her.
He said to her, in Greek, How could | reach you@ &iplied, when you become a
Christian, the gate will be opened for you and Il i for you. He did and he had
been entered into the fort...In another incursion, reirned (to the fort) and
passed by him while he was standing up with thesians and looking to us from

42 Dig. Akr. Gro.,V.248.

4% Dig. Akr. Gro.,V.253.

44 Akrites committed the sin of adultery again withakimo, the Amazon woman, but the author
made Maximo seduce him. So, to atone for his shnités killed her. Se®ig. Akr. Gro.,VI. 3229-
3294. Cf. also ElisabettegFREYS “Maximou and Digenis”Byzantinoslavicé&7/2(1996), p. 369
ff.; M. JEFFREYS “Akritas and Kommagene”, p. 12; MuhammadiMuslimin f |-fikr al-mashi,
pp. 233-234.

4% Islam allows the Muslim men to marry tHaimnt girls or women (Quén 5:5 [Sarat al-Ma'idah])
but it dose not allow the Muslim girls or women rmarry thedhimni men, unless the latter
converted to Islam(Qur’an 2/221 Birat al-Bagaralj).

46 1t will be useful to follow the approach of H. @aire’s school, i.e. to compare the poetic evemts t
the historical sources to reach to real similaméyenot to hypothetical ones.
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the rooftop of the fort. We said, ‘O so and so, tvalout your reading (of the
Qur’an), your prayers, and your fast?’ He replied, ‘Knowat | forgot all the
Quran except this vers¥it may be that those who disbelieve wish ardefthy t
they were Muslims, Let them eat and enjoy life, lebdfalse) hope beguile them.
They will come to knait#®

Al-Isfahani repeats the same story, but he made few change®fétred to the
great beauty of the Byzantine girl and he maderSatho dominated that Muslim
youth, made him deny Islam, and then he enterexdtive faith of the girf® Thus,
al-Isfalani indicated the reasons that made this Muslim yeetiounce Islam and
convert to Christianity, the dazzling beauty of tfi¢ and Satan’s seduction. These
are the same reasons, which were mentioned by utt®raof Digenes Akrites
when Akrites committed the sin of adultery with ti@ughter of the AraEmir
Haplorrabdes.

When the Arabs returned in their second incurstmre of them said to him,
‘would you like us to give them (the Byzantines)amsom and set you free?’ He
thought for one hour and said, ‘Go, God be with.y8urhe last account of al-
Isfahant indicates that he hesitated to take an immedietéstbn and preferred to
remain with his Byzantine beloved.

Thus, according to the story of ibn al-Jawnd al-Isfahni, love and beauty
were the reasons of the conversion from Islam tas@hnity, such as the case of
the Emir of Syria who married Irene and the case of thegbtar of Haplorrabdes
who escaped with her Byzantine lover.

In 927 A.D./315 A.H., as Ibn al-Athsaid, an Arab called Ibn al-Bgaq who
had a fort on the Islamo-Byzantine frontiers calleldfari. This man denied
Islam, converted to Christianity voluntarily, ancnt to the Byzantine Emperor
who gave him many gifts and ordered him to returrhis fort. Later the Arabs
attacked him, led him into captivity, and killedshiompanions® The last case

7 Quran 15/2-3 Girat al-hifr). Eng. trans. M. RKTHALL : 8% 235 (gualid 15675 18 ol 5
RECRS R NE PP

48 BN AL-JawzI, al-Muntazim fr tarikh al-mufik wa-l-umam(Beirut: Dar Sader, 1358), V, pp. 120-
121.

4 Abii -FarajAL-ISFAHANI, Al-Aghani, ed. S. dbir (Beirut: s.d.), VI, p. 127.

50 AL-ISFAHANI, al-Aghany, VI, p. 127.

51BN AL-ATHIR, Al-Kamil f7 |- Tarikh (Beirut: Dar al-Kutub al<llmiya, 1996), VII, p. 36.
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indicates that the real conversion from Islam tori€lanity or the opposite
resembles an existing fact on the Islamo-Byzarftimetiers>?

Al-Isfahani mentions an early story that took place for anotre during the
time of ‘Umar ibn‘Abd al-Aziz. He says that the post came from Constantinople
to ‘Umar ibn“Abd al-Aziz in which we found this story: The messenger ef th
Umayyad Caliph who was sent to Constantinople tsoen the Arab captives
heard someone singing two Arabic verses and wasgfter them. Then, he
went to his room and said, ‘peace be upon you.'réfdied the greeting. The
messenger said to him, ‘I am the messengan®af al-mu’minin ‘Umar ibn*Abd
al-"Aziz to this tyrant (i.e. the Byzantine Emperor) tosam the captives.” The
messenger asked him, ‘O man, who are you?’ Hea@pli am al-Wbisi,>* | had
been taken as a captive and tortured until | beliewn their faith (i.e.
Christianity).' The messenger asked aftbhéi to return to Islam. But he replied,
‘You want me to return to Islam, while | marriedveman of them and these are
my two boys from her?’ He said, ‘If | entered al-tfi@ah they will say to me, O
Christian ya nasrani) and so to my boys and my wife!” Thus, akWi1 preferred
to remain at Constantinople with his family andfpreed to remain as a Christian
and to enjoy drinking wine, and eating pork, asdiel>*

Al-Qadt ‘Abd al-Jabbr refers to some incidents of real conversions frsliam
to Christianity, but he attributed these cases hte hardship of captivity at
Constantinople, i.e. they adopted Christianitymslviation {uqyab).”® However,
he mentions another story about one of the comdévhigslims, which proves that
the reasons that were mentioned by aiQAbd al-Jabbr are unacceptable. He
depended on some witnesses of the Arab captives retioned to the Islamic
territories and became free, while the other Aratisp converted and married
Byzantine women, did not come back to their lahdugh they became free after
their doing that® One of the converted Arabs married, by the ordethe

%2 ARGYRIOU, “L'épopée de Digénis Akritas”, p. 10.

5 He was Alsalt b. al*Asi b. Wabisah b. KHhilid b. al-Mughrah b. Makham. He was th&mir of al-
Hijaz. ‘Umar ibn ‘Abd al“Aziz punished him, according to the Islamic faith, daese of his
drinking the wine. Then, he was angered and leffli|z, going with the Muslims against the
Byzantine territoriesAL -ISFAHANI, al-Aghini, VI, p. 125.)

AL-ISFAHANT, al-Aghani, VI, pp. 125-126;8N AL-JAWZI, al-Muntaim, VII, p. 55.

% Al-Qadi “‘Abd al-Jabbr AL-HAMADH ANI, Tathit dalz'il al-nubuwwah ed. A.Uthman (Beirut:
Dar al-‘Arabiyya, 1966), |, p. 171.

AL-HAMADH ANT, Tathbit dakz’il al-nubuwwah |, p. 171.
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Byzantine Emperor to his retinue, a rich woman hga hamlet, cattle, and much
money. This converted Arab said that he lived vhigh delighted‘\hw Lo 0 30).

He also worked as one of the Byzantine guards wée went to guard the harvest
of the Emperor with the other guards for everyyfatays. When he returned to
Constantinople, he was informed that his wife hadwafriend during his absence.
He thought that his wife married another man duhiggabsence, but his mother-
in-law told him that the Byzantines did not marnother one, and that he was her
friend, who went when you came back. After his otigm, his mother-in-law said
to him, ‘Go to your house and see the treasuresnane.” Then, he went to his
house and lived unjealously with his wife.

It is evident that the Byzantine Emperor had a loletaole in the conversion of
some Arabs to Christianity through the privilegehichh were granted to the
baptized Muslims by himf Some of these privileges are mentionedDa
Ceremoniisof Constantine PorphyrogenittisHe says that each one of them must
receive threenomismatafrom the protontariusof them, sixnomismatafor their
yoke of oxen, and fifty-foumodioi of grain for their seed and provisions. He says
also, ‘Note that concerning captives given as selaiv to householdso{koug),
whether the household which the Saracen son-in-wers is military
(otpatiwtikdg) or civil (moAitikdg), it is exempted for three years from the land tax
(oworvriv) and the hearth taxdmvikév). After the three years, this household is
obliged once more to pay the land tax and the heaxt’

‘Note that when the captives or others are giverd lfor settlement, they
remain free from all service to the fisc for thngmars, and they pay neither the
hearth tax nor the land tax. After the companionhef three years, they pay both
the land tax and the hearth t4%.’

Thus, the story of al-\Abist and the account of aladi ‘Abd al-Jabbr made
captivity the main reason of the conversion of ¢hdduslims from Islam to
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AL-HAMADH ANI, Tathhit dalz’il al-nubuwwah |, pp. 171-172.

Al-Amin ABU SA‘DAH, “Bizanta fi I-makhim al<arabiyyah: Qi#’ah fi Sirat al-Anirah dtat al-
Himmah”, in Hitim AL-TAhAWI (ed.),Dirasat f7 tarikh al-'Usar al-Wusta, Festschrift of @sim A.
Qasim(Cairo: ‘Ayn li-I- Dirasat al-Insaniyyah wa-I-Bthiith, 2003), p. 321.

CONSTANTINE PORPHYROGENITUS De Ceremoniis Aulae Byzantinaa. lo. lac. RiSkIl, Corpus
Scriptorum Historiae Byzanting®onn, 1829), I, chap. 49, pp. 694-695.

Eric MCGEER, Sowing the Dragon’s Teeth: Byzantine Warfare inTeath CenturnfWashington,
D.C.: Dumbarton Oaks Studies, 1995), p. 366; Arff@dNBEE, Constantine Porphyrogenitus and
his World(London: Clarendon Press, 1973), pp. 82-83.
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Christianity®® On the other hand, they proved that they prefetedstay at
Constantinople with their wives instead of retugnia the Islamic territories and to
the hardship ofl-Jihad, although the chance of their return existed. $ame
thing took place by th&mir of Syria who married Irene and so was the daughter
of Haplorrabdes who escaped with her lover. The pa&sons, th&mir and the
daughter of Haplorrabdes, preferred to go to theaBtine territories to live there
with their lovers, because they denied Islam ant/eded to Christianity. It was a
logical issue, because the Islamic society neveremts them as apostates
(murtaddina), in which they face the punishment of the apestate. death.

These cases of the conversions from Islam to Gamisy prove that there were
some Arabs who converted to Christianity not foligieus purposes, but for
secular ones, probably to avoid the hardship ofcdytivity, to enjoy love and
beauty, or to live a comfortable and opulent li@f. course, there were many
similar cases, which are out of the scope of tajsep®?

Thus, when the author @figenes Akritesised the idea of love and beauty as a
reason for the conversion from Islam to Christigrtie took this idea from the fact
that some Arabs did it and lived with their Chastiwives inside the Byzantine
lands. In addition, he presented a clear reasomhforconversion of th&mir to
Christianity. This conversion serves the literapynposition of the text of the epic,
because the second part of it, from the fourth tdrayp to the end, depends on this
marriage, from which Irene will bear Basil Digen&krites, who combined the
specifications of the two ethnic races, the Byzentind the Arab. According to an
Oriental tradition, the child who was born from twdferent races should have
unusual abilities, like Basil Digenes Akrit&s.

As for the third case of the conversion from IslErChristianity, the author
has introduced this incident with a limited piedetlwe Islamic apology by the

51 About this issue see Tarek M.UAAMMAD , “Byzantium and the Other: The Case of the Muslim

Captives”. Forthcoming.

There are many cases of the conversions of sorabsAo Christianity at Constantinople, either
under the captivity or voluntarily. SeeBdbal, Tarikh al-umam wa-I-muk (Beirut: Dar al-Kutub
al-'llmiya, 1407), V, pp. 320-322, 332-333; lbn al-AthAl-Kamil, V, p. 239; VI, p. 43; VII, 70;
Yaqut al-Hamaw, Mu‘jam al-Buldin (Beirut: Dar al-Fikr, s.d.), IV, pp. 28-29. See also the ocafse
the Arab Samonas who took a splendid career aBsyzantine court during the time of Leo VI
(886-912). L. RDEN, “The Portrait of the Arab Samonas in the Byzamtititerature”,Graeco-
Arabica 3(1984), pp. 101-108; Romily JENKINS, “The Flight of Samonas”’Speculum23:2
(1948), pp. 217-235.

ARGYRIOU, “L'épopée de Digénis Akritas”, p. 11.
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mother of the baptize&mir of Syria followed by a Byzantine polemical piece.
There were no clear reasons of the conversion @Ethir's mother. Thus, the
author presented dramatic polemical and apologiniagants. It seems that this
case of conversion was not in harmony with theditg context; particularly the
converted mother and thEmir's people who did not take part in the events ef th
epic after the end of the sketch of their baptiaml #heir moving to live in
Cappadocia with th&mir. This indicates that the Byzantine polemical pieees
quoted from a Byzantine polemical source and wase® in the literary context as
warrants of the conversion of tlnir's family, too. It seems that it is inclined to
show the superiority of the Byzantines over theb&rar Christianity over Islarff.

When the mother of themir of Syria had known that her son denied Islam and
converted to Christianity, she sent to him a leftdr of laments, reproaches and
grief in which the author made her remind him & #uvantages of Islam, and she
also did not forget to indicate the wealth, slairksgwives, the future ambitions of
her son Emir of Syria, and the military achievements of hisé&atand uncles. It is
notable that his mother reminded him of that he ldidoise his glory in Syria and
every thing, and that he would be cursed by hisher$f The mother refers mainly
to the military victories of the Arabs over the @lians, i.e. there was a long
heroic history against the Byzantines that could be forgotten, though she
herself forgot it when she converted to Christian(This is a repeated contrasted
situation for the mother.)

Leo Il mentions the Arabs’ usage of their militamctories over the
Byzantines in his letter to the Umayyad Calipimar b."Abd al-Aziz. He said to
him, you had insisted on your tyranny and challeagd attributing the military
victories, which heaven gave you, to your fafthThe editor of the letter of
Romanus Lecapenus to tBenir of Damascus confirms the pride of the Arabs with
their military victories over the ByzantinsThese Byzantine references indicate

& ARGYRIOU, “L’épopée de Digénis Akritas”, pp. 11-12.

% Dig. Akr. Gro.,I1.50 ff.; Dig. Akr. Esc,v.291.

% GHEVOND, Histoire des guerres et des conquétes des arabAsreenie trad. fran. par Garabed V.
Chahnazarian (Paris: Librairie de Ch. Meyrueisogetgagnie, 1856), p. 97.

57 Armand ABEL, “La letter polémique d’Aréthas a I'émir de DamaByzantion24 (1954), pp. 367-
368; Adel-Théodore KOURY, Les théologiens byzantins et I'lslathouvan, Paris: Editions
Nauwelaerts, 1969), p. 233.
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that the Arabs already did it. The Arabic poetryful of many examplethat
confirm this fact®

The mother said sadly to her son the following @eysvhich play a vital role in
the poetic sketch and form an emotional and religimtroduction:

“You have put out my light, blinded my eyes;

Dear child, your mother how have you forgotten,
Denied your kindred and your faith and country,

And have become a reproach in all Syria?

To every man we are become abominable,

Deniers of the faith, the law’s transgressors

Not having well observed the Prophet’s words.

What came to you, child, how could you forget th&th?

Thus, according version, the mother mentioned tisgges to her son, Islam,
the Prophet’s commandments, and home. These araatmefactors that form the
personality of theEmir. The author of the epic referred to the Prophet's
commandments as if all know what these are. THereace indicates that the
author was aware of these commandments so tha¢fbred to them without
details. Then, what are the Prophet’s commandmerhish the author referred to?
It is expected that the commandments of the Propltech the author means here,
are the Prophetic traditions that speak about thesphment of the apostates and
motivate the Arabs to keep their faith strongékrimah narrated the following
Prophetic tradition, “AlT burnt some people and these news reachedAbhas
who said, Had | been in his place | would not hawent them, as the Prophet said,
‘Don’t punish (anybody) with Allah’s Punishment.'oNdoubt, | would have killed
them, for the Prophet said, ‘If somebody (a Muslidigcards his religion, Kkill
him.’’® This punishment is repeated in other Prophetititicns.*

%  For instance, see the famous poem of Abmnam after the Arab conquest of Amorion. See
Diwan Al Tamnam al-Ta'7 (Beirut, 1889), pp. 15 ff.

% Dig. Akr. Gro.,I1.52-59.

70 Sahih al-Bukhirz, no. 2794, Kib al-Jiid wa-I-Siyar; no. 6411, Kib Istiabit al-Murtaddn;
Sunan Ibn Mjah, ed. Mamud Fu'ad “‘Abd al-Bagi (Cairo, 1975), Il, no. 2526, Kib alHudad.

" Sahih Muslim no. 3175-76, Kitb al-Qisimah wa-l-Mtharibin wa-l-Qaas wa-I-Diyat; Sunan al-
Tirmidhz, no. 1322, Kib al-Diyat; Sunan al-Nag&7, no. 4642, Kiib al-Qisimah; Sunan lbn
Majah, no. 2525, Kiib alHudad.
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There is a sage before the application of this ghunent, where the Muslims
ask the apostate to announce his repentance erkitidd. This procedure is called
al-Istitsbah”® For instance, in 242 A.H./856 A.DAtarid was a Christian who
adopted Islam; after many years as a Muslim, hermetl to Christianity. The
Arabs asked him the repentance, but he refusedirmisted to be a Christian.
Then, the Abbasid Caliph al-Mutawakkil killed himdaburnt his body at the gate
of al-Ammah’®

When theEmir's mother reminded him of the military achievemeafshis
father and uncles, she stressed his father’'s retfsthe offer of the Byzantine
generals that the Emperor would make hirrpikioc’ kel mpwrostpdropac,” and
preferred to keep the Prophet's commandments, siedmll honor, and gave no
heed to wealtf® Then, the Byzantinegernsév tov &olow, kel &mipay Tov
otediv tov.”’ It means that his father preferred martyrdom fer islamic faith than
wealth and glory. On the other hand, this is aresfee to the superiority of Islam
made by the mother, though she accepted later tbaptized, and then this
reference became nothiffhis indicates that the author of the epic was avedr
the value of martyrdom among the Muslims, whosearelw according to the
Quran, is Paradis&’ especially that the events of this epic took placethe
Byzantino-Islamic frontiers that had a common adtuAccording to A.

2 |BN HAJAR AL-‘ASQALANI, Fath al-Bari bi-Shan Saih al-Bukhiri, ed. A. Ibn Bz and others

(Beirut: s.d.), XI| pp. 267-275.

AL-TABARI, Tarikh al-umam wa-l-muak, V, p. 325. There is an early example which s t

during the ammad there was a Yemenite Jew who eddplam and after some time he returned to

Judaism. His punishment was killing by the sworee &N HAJAR AL-‘ASQALANI, Fath al-Bari,

XIl, p. 268.

The order opatriciansfounded by Constantine survived till the lategiqu of the Empire. In the

fourth and fifth centuries it was a very high dignisparingly bestowed. The value of this title

changed from time to time. For more details seen Bdgnell BRY, The Imperial Administrative

System in the Ninth Centufew York: Burt Franklin, 1911), pp. 27-28.

Theprotostratorwas strictly the chief of thtaxis of strators whose duty originally was to assist

the Emperor in mounting his horse and perform thiy df grooms. He rides beside the Emperor.

At a triumph, he rides close to the Emperor, withflamullumand places the imperial spear on the

necks of captives. In the later time it s placengi® dignity and importance. For more details see

CONST. PORPH, De Cer, |, pp. 81-82, 568, 609-610URY, Imp. Adm. Systerpp. 117-118.

S Dig. Akr. Gro.,I1.66-71;Dig. Akr. Esc, V. 254-265.

" Dig. Akr. Gro.,Il.72.

®  ARGYRIOU, “L’épopée de Digénis Akritas”, pp. 20-21.

® Quran 3:169 Girat Al- Imran): “Think not of those, who are slain in the way ofa, as dead.
Nay, they are living. With their Lord they have pision.”
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Argyriou’s view, the author of the epic borrowedstdescription from the death of
‘Umar b. ‘Ubayd Allah al-Aqa‘, Emir of Melitene (Malatyaf® whom the
Byzantine generals besieged from all sides as aedre had nothing to do except
martyrdom at the battlefield, by the same way whiehfather of th&mir died®!

It is remarkable that the conception of martyrdamha battlefield for the faith
was found also on the Byzantine side, where they stbthe forty-two martyrs of
Amorion refers to the martyrdom of the general patticius Constantine, whose
story became well known on the frontiéfs.

According to the version dEsc, the mother in her letter to her son, stressed th
girls’ marvelous beauty as a reason of his congarsshe said, ‘Are there no girls
in Baghdad, in the fortress of Basra? Are theréeautiful girls down in Babylon
... to rival the sun? Do not you remember the nolrls gf Aleppo that they shine
like the sun and are perfumed like musk? And doynatremember, my child, the
girls whom you loved and who beat their breasts famdino consolation$® She
continued her speech blaming her son saying:

“_\ ’ ’ s 2 7 ’
O TOVTe Tpooomwiesas 8L ayamy xaw{upLoong
kol kotdpoc yéyovae elc mdvta paoyidion.”8t

In the first verse, she called his attention td timloved a swine-eater, a hated
animal by the Muslims. It is known that Islam fodeaeating pork and the
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About the expedition ofUmar against the Byzantine territories of Asia Mimo863 and his death
see, HEOPHANES CONTINUATES' Chronographia ed. Immanuel BKKER, Corpus Scriptorum
Historiae Byzantinae (Bonn, 1838), p. 179; YMEON MAGISTER AC LOGHOTHETAE,
Chronographia ed. Immanuel BKKER, Corpus Scriptorum Historiae ByzantingBonn, 1838),
pp. 665-666; GNESIUS Regna ed. Caroli [ACHMANNI, Corpus Scriptorum Historiae Byzantinae
(Bonn, 1834), pp. 94-97;Ho GRAMMATICUS, Chronographia ed. Immanuel BKKER, Corpus
Scriptorum Historiae ByzantinaéBonn, 1842), pp. 238-239;EGRENUS |l, pp. 163-165;AL-
TABARI, Tarikh al-umam wa-l-muk, V, p. 357; BN AL-ATHIR, al-Kamil, VI, p. 153;AL-MAS‘UDI,
Murij al-dhahab wa-médin al-jawhar, ed. M. Muhi |-Din, (Beirut: DarSader, s.d.), IV, p.
214.Cf. also Henri BEGOIRE “La bataille de 863 A.D."Byzantion8 (1933), pp. 534-540pEMm,
“Michael lll et Basil le macédonien dans l'inscigat d’Ancyre”, Byzantions (1929-30), p. 336 ff.
KHOURY, Les théologiens byzantins et I'lslamp. 169-179; AGYRIOU, “L'épopée de Digénis
Akritas”, p. 20.

8 Dig. Akr. Esc,v.232-239.

8 Dig. Akr. Gro.,11.82-83.
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Muslims considered its eaters impure. Then, theganded the Christians
impuré®oecause of their eating pdtkShe tried to show the hugeness of his sin,
i.e. his love to a swine-eaffand his conversion to Christianity, which led Himn
be cursed in all the mosques of Syria.

The author of the epic was aware of the Muslimssipon towards the
converted personsniurtaddina). On the other hand, the author exaggerated his
view about the Muslims’ punishment of theurtaddina, where the punishment
includes killing of the mother and the childrentbé Emir, and that his relatives
will give his pretty womenkppdoLe) to other merf?

It is notable that the mother offered her son tketdis Byzantine wife
(‘Pwpdiocar) with him to Syria’® Maybe, in this case, she planned to convert Irene
to Islam, if she accepted to come with her husb@n8yria. There were many
cases of Byzantine women who lived with their Moslhusbands inside the
Islamic territories” Some of them converted to Islam and others remaine
Christian. For instance, the mother ofakd b. ‘Abd Allah al-Qisk, the governor

8 Quran 5:3 Gairat al-Ma'idah): “(Forbidden unto you (for food) are carrion and bl@odl swine

flesh, and that which hath been dedicated unta#mgr than Allah, and the strangled, and the dead
through beating, and the dead through falling feoheight, and that which hath been killed by (the
goring of) horns, and the devoured of wild beastsing that which ye make lawful (by the death
stroke), and that which hath been immolated untésidAnd (forbidden is it) that ye swear by the
divining arrows. This is an abomination. This dag ¢hose who disbelieve in despair of (ever
harming) your religion; so fear them not, fear Mé). See also Qu&h 2:173 Girat al-Baqgaral),

16:115 Girat al-Naul).

Argyriou discussed the subject of impurity in @leristian and Islamic polemical writings in detail.

See ARGYRIOU, “L'épopée de Digénis Akritas”, pp. 14-18.

Argyriou, “L'épopée de Digénis Akritas”, p. 14.

AL-QADI “‘ABD AL-JABBAR, Tathhit dalz'il al-nubuwwah |, p. 173, mentions that the Romans,

before Christianity, ate the pork, used the cdetmatattacked the countries, took the captives,

killed, and enslaved, and made adultery. When thegame Christians, these habits remained
among them.

8 Dig. Akr. Gro.,I1.85-91.

% Dig. Akr. Gro.,I1.97.

L The mother of the Umayyad Caliph Mawb. Mihammad was a Byzantine womaRiniyyal),
who was called Mariya al-Birin(IBN AL-JAWZI, al-Muntazim, VII, p. 260). The Abbasid Caliph al-
Manstr had a Byzantine concubine, who was calléti Qaiasha AL-TABARI, Tarikh al-umam wa-
I-mulik, IV, p. 540). The mothers of the Abbasid CaliphA&thiq bi-I-Lah, zatim, the Abbasid
Caliph al-Muntair bi-I-L ah, Habashiyyah, and the Abbasid Caliph al-kmid ‘ala Allah, Fityan,
were Byzantine women. See-TABARI, Tarikh al-umam wa-I-muk, V, p. 431; BN AL-JAWZT, al-
Muntazim, VI, p. 265; Xl, p. 353; XIl, 103;8N AL-ATHIR, al-Kamil, VI, pp. 72, 201. See also
Marius CANARD, “Les relations politiques et socials entre Byzaatles arabesQumbarton Oaks
Papersl18 (1964), p. 45.
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of Iraq and Khuisan for fifteen years, during the time of the Umayy@dliph
Hisham b. ‘Abd al-Malik b. Marvan, was a Byzantine womari{miyya; his
father married her during one of the Byzantine teaéfter her marriage, she
remained Christian. When she died, her son builtiach for her beside her tomb.
But the people blamed him and the Arab poet alZekq satirized him. Therefore,
he destroyed it*

Now, theEmir, after some confusion, sets off to reassure hithearpsinging to
his companions of desperate situations from whietsaved ther¥ Lastly, the
Emir arrived in Syria and met his children, women, &i&l mother, who, after
kisses and hugs, praised hifnThen, immediately, the mother began to speak
again about Islam, to increase its value beforesbarand the audience. Here the
author presented an interesting polemical dialoge®sveen the mother, i.e. the
Muslim, and her son, i.e. the Christian, beforeadlhis people (esp. themir's
women, children, and relatives). He would end tanhic apology of the mother
to start the polemical speech against Islam andpriesent the virtues of
Christianity. The author made tiamir not only debate with his mother but also
invite her and his people to be baptized. In hisnsmic address, th&mir
presented Christianity as viewed by the Byzantimerch.

This is the dialogue of the mother with her s&nyr of Syria:

The Mother:*® Say why you tarried, child, in Romania;
Not seeing you, | would not see light at all,
Nor sun shining, nor in the world to live.
Do strange wonders happen in Romania
Such as are done, child, at the Prophet’s tomb,
Where you went with me going to my prayers?
Saw you a wonder strange how in the night,
Without a light, came radiance from on night,
Filled the whole house with light unspeakable?
Did you see bears and lions, wolves with sheep,
And many kinds of beasts together feeding,
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The Emir:%®

Not hurting one another, not at all,

But all there waiting till the final prayer,

Then how bending the knee they straight retired?
Did you see greater wonder in Romania?

Is there not with us Naaman'’s kerchief,

Who was a king among the Assyrians,

Thought worthy of wonders for his host of virtues?
How did you come, child, to transgress all this?
All this, O mother, | have knowledge of.

Before | shared the light, | truly honored

Things really worthy of darkness and all destructio
But when God in the highest did think good

To snatch me from the throat of the cunning Beast
And thought me worth the water of rebirth,

| put all these away as tales and fables,

And as occasions of the eternal fire.

For who revere these things are always punished,
But who believer on God the father of all,

Maker of heaven and earth and of all things inVésib
And in Christ the Lord, the Son and Word of God,
Begotten of His Father before all ages,

Being light of light, and very God, and great,

Who for mankind came down on earth for us,

And from the virgin mother Mary born,

Suffered the cross for our salvation,

Was buried in a tomb, which you too honor,

And risen up from the dead on the third day,

Even as the Holy Scriptures do instruct us,

Sits ever on the right hand of the Father,

And of His kingdom there shall be no end;

And in the Holy Spirit, making all things live,

Which with the Father and the Son and Word | wqrshi

Confessing one baptism for the remission of sins;
| await the resurrection of all the dead,
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And every one’s requiting of his trespasses,

The forgiveness of the righteous as was promised,
And the unending life of the world to come.

Every one believing on this holy Trinity,

Baptized in the name of the Father eternal,

And of the Son by Him timelessly begotten,

And of the Holy Spirit quickening all things,

Shall never perish but forever live.

Who has not known these things, my sweetest mother,

In the gehenna of fire is punished forever;
There is much weeping there and gnashing of teeth,

(Here theEmir stopped his speech to announce that he decidsahte back to
Byzantiuni’ and carried on the second part of his sermon. 3iislen stop and
announcement of his final decision was an intemtic@vent from the author to

increase the sigh of the mother to hasten her idegis

The Emir:%® My faith confirming in the Trinity,
For the world is not worth a single soul,
For if all things we gain and lose the soul
None verily the profit in that hour
When God shall come from heaven to judge the world
And set all men to give account before Him;
When we shall hear a voice bidding us go
Into the outer and accursed fire,
There to abide forever with the devil,
As having His commandments disobeyed.
But those who in Christ the Lord believe, as isitig
And have observed his worshipful commands,
Shall shine out even as the sun in that hour,
And they shall hear the voice of their good master,
‘Come and inherit, by the Father blest,
Heavens’ kingdom which | have prepared for you.’
And these shall go into eternal life;
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The judge is just and rightly He repays.
Mother, if you wish to be thought worthy of life,
From fire redeemed and the eternal dark,
Fly from vain error and invented tales,
And recognize the God in three persons,
United in one substance unconfounded.
Listen to your own son and come with me,
| will be your father in the Holy Spirit,
And when baptized your sponsor in rebirth.
The Mother:% Child, | believe through you on God in Trinity,
With you | will journey well to Romania,
Baptized for remission of many faults,
And grateful to have had the light through you.
The audience:*°° With you we are all coming to Romania,
And when baptized may we win life eternal!
The Emir:'° Praise to Thee the only, Merciful God,
Who desirest not at all the death of a sinner,
But pitying waitest his return to Thee,
To make all men partakers in Thy kingdom.

This apologized and polemical piece may be dividéad three theme¥?

A. The short apology of the mother about Islam.

B. The great apology of themir about Christianity.

C. The confession of all with Christianity and baptisvhich are among the
Christian holy rituals.

The author used the phrase iov oikov'® to refer to the Holy Mosque of
Makkah, which is called in Arabial-Baytual-Haram. It indicates that he used the
common word, which is used by the Muslims to refethe Sanctuary House of
Makkah. It is probable that the author lived on Byzantino-Islamic frontiers,

% Dig. Akr. Gro.,l11.232-235; Eng. trans. MVROGORDATO, |11.869-872.
100 Dpjg. Akr. Gro.,l11.239-240; Eng. trans. MYROGORDATO, 111.876-877.
101 Dig. Akr. Gro.,l1.242-245; Eng. trans. MYROGORDATO, 111.879-882.
102 ARGYRIOU, “L’épopée de Digénis Akritas”, p. 19.

193 Dig. Akr. Gro.,I1.143.
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where the life there, at the time of peace, wasmom This phrase confirms that
they went to Makkah for pilgrimage. On the othendhathe version of Escorial
referred clearly to their visit to the Great MosqpfeMuhammad:® It indicated
that the grand fathers of timir of Syria were buried at the Prophet’s totfih.
But, in another place, it put the tomb of Munmad at Makkaf® Their visit to
the tomb of Mhammad does not mean the pilgrimage. It is notabé the
meaning of the version of Grottaferrata, which reféo al-Bayt, i.e. the Holy
Mosque of Makkah, is different.

This confusion is expected among the Byzantinerpmlists, because when the
Muslims of Syria and its hinterlands, such as th&ecof theeEmir of Syria and his
mother, come to Makkah, they will enter at firstédinah, which geographically
is located north of Makkah. Then, they take a aft&tr a long journey and visit the
Mosque of Mlhammad él-Masjid al-Nabawj), in which his tomb is located. This
visit is asunnah not one of the rituals of the pilgrimage. The gret Mthammad
said to the Muslims, “One should travel only fositing three mosqueddasijid):
al-Masjid al-Haram (at Makkah),al-Masjid al-Aga (at Jerusalem), and this (my)
Mosque (at al-Mamhah).™®’ After their rest and visit to the Mosque of Mummad
at al-Madnah, they continue their journey to Makkah, to tsthe rituals of the
pilgrimage. Therefore, the Byzantine writers thauttat the Islamic pilgrimage
was related with the visit to the tomb of Mammad.

In this case, because the epidifienes Akritesvas an oral poerf? it will be
usual to read popular beliefs about Islam, whichleresd into its literary
composition by one or another.

Although the Byzantine polemicists did not decl#rat Mithammad or Islam
had miracles® the author of the epic made the mother of Emir refer to
unspeakable light, which filled the entire Holy Mo at night and did not come
from the sky or any other source of light. She rdgd it a miracle. The idea of the

104 Dig. Akr. Esc, v. 247, 250.

195 Dig. Akr. Esc. v. 147. This is a right indication to the pultlig tomb of the Muslims, which was
dedicated for their burying by Miammad himself and was called al-Badt is located at al-
Madinah and very close to the Prophetic Mosque antbiakfunad’s tomb.

196 Dijg. Akr. Esc, v. 288-289. Cf. RGYRIOU, “L'épopée de Digénis Akritas”, p. 22.

197 Sapih al-Bukhirz, 1731; Kiab alHajj; 1115, Kiab al-Sawn; Saxik Muslim 2383, 2475, Kitb al-

Hajj, 300, Kigb al-Salah.

BEATON, “Oral Poem”, p. 27.

See Adel-Théodore HOURY, La polémique byzantine contre I'lslafieeiden: E. J. Bril, 1972), pp.

42-52.
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unspeakable light that filled the House is mentibire the Byzantine polemical
writings. In the letter of Romanus Lecapenus toEh@r of Damascus, the editor
of it referred to this issue and compared betwherahnual miracle which happens
in Jerusalem at the tomb of Christ, until the daResurrection, where the light
fills the place of his sacred tomb. In his compami®etween this miracle and the
tomb of the Prophet Miammad, the author of this letter said thathlsltmmad’s
tomb is always shadows and darkness all over yfaut'f

Bartholomius of Edessa, who knew more about thég\ead their beliefs, said
that according to an Islamic tradition the unbediethat would look on the tomb of
Muhammad would lose his vision. In contrast, the faiflfthe Muslims declares
that a column of light rises from his tomb or thia angels sit in a circle around
it.* Now, because Islam became clearer for the schtars before these are
untrue beliefs, which are used by the Byzantineemitists. However, probably
they were popular beliefs used by the commonseMhbslims.

When the Prophet Miammad died, his companions decided to bury his body
at the house of his wifeA’ishah, where he died. They dug his tomb inside the
house and by the end of the ceremonies of the giryhey descended his body
into the tomb, which was under groultd.Later, when Ab Bakr died, the
Muslims buried his body beside the Prophet's tombide the same hous¥.In
addition, wheriUmar ibn al-Khaab died, they buried his body beside the tomb of
Abii Bakr!* It means that the house tk’ishah contains three corpses. This
house, which became a tomb, was built in the béginbeside the Mosque of the
Prophet at al-Madah in 1 A.H./622 A.D. Muslims all over the worldrevisit it at
any time''® Because this tomb contained the corpses of thphetoand of his
companions, the Muslims venerate it so much umtiv.nThis veneration leads the

10 ABEL, “La letter polémique d’Aréthas”, p. 365HSURY, Les théologiens byzantins et I'lslapp.

230-231.

BARTHOLOMIUS OFEDESSA Confutatio AgareniJ.-P. MGNE (ed.), PGCIV, 1412A.

IBN ISHAQ, al-Srah al-nabawiyyahed. Aimad Frid al-Mazyad (Beirut: Dar al-Kutub al:limiya,
2004), pp. 719-4238N HisHAM, Al-Srah al-Nabawiyyahed. Mustafa al-Sagcand others (Beirut:
Dar al-Ma'rifah, 2006), IlI-IV, pp. 555-557.

AL-TABARI, Tarikh al-umam wa-l-muak, I, p. 349, 355;8N AL-ATHIR, al-Kamil, I, 267.

14 AL-YA'QUBI, Tarikh al-Ya'qibi (Beirut: Dar Sadir, s.d.), pp. 159-160;BN AL-Jawzi, al-
Muntazim, IV, pp. 330-331.

After many expansions of this mosque, the tomlabeclocated inside the Mosque of the Prophet,
in one of its corners.
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commons of the Muslims to suppose unreal miradesh as those that were
written by Bartholomius of Edessa.

As for the mention of many kinds of the animalsttee Mosque, we do not
think that the purpose of the author was the arsrtaémselve$'® Probably he
likened all kinds of people who pray at the Holy $dae to some contrastive
animals, wild and domesticated. Therefore, the ewtkgarded the people who
pray side by side and bend their knees there th#illast prayer, i.e. the pray of
night (salat al-‘isha’), a wonder. This description stimulates us to gt the
author saw by himself the Muslims when they pray.

Thus, the mother of th&mir stressed their journey to the Holy lands of
Makkah for the pilgrimage to move the emotional apititual feelings of her son,
which he had during their pilgrimage. Maybe by thiay she persuades him to
return to Islam.

Lastly, the mother referred to the sacmeandelinof Christ, which was still in
the Arabian custody in Edessa whence it was removéd4!’ The legend says
that when Abgar V, king of Edessa, was sick, he sedesus asking to come to
cure him. Christ promised him that he would sendhito one of his apostles to
heal him and to spread Christianity among his peophe story says that Christ
put the image of his face on a kerchief and setd Abgar. This kerchief had a
miraculous ability to heal the sick peopté Although this is a Christian story, the
mother of theEmir regarded also the kerchief a wonder. The avow#i@mother
of this wonder is based on Qamic evidence, where God speaks about the ability
of Jesus to heal the sick people. The @usays, “And will make him a messenger
unto the children of Israel, (saying: Lo! | cometauryou with a sign from your
Lord. Lo! I fashion for you out of clay the likersesf a bird, and | breathe into it
and it is a bird, by Allah’s leave. | heal him wivas born blind, and the leper, and
| raise the dead, by Allah’s leave. And | announoé& you what ye eat and what
ye store up in your houses. Lo! herein verily ipatent for you, if ye are

116 Dig. Akr. Gro.,144-145.

Y7 Dig. Akr. Gro.,Ixx.

118 The Oxford Dictionary of Christian Churgled. F. L. ®@oss (Oxford: Oxford University Press,
1957),s.v. Abgar. On this legend, see Juan Ped@NNMERRERSALA, “La ‘leyenda del rey Abgaro’
contenida en un manuscrito arabe del siglo X¥fthivo Teolégico Granadiné2 (1999), pp. 107-
140, and J. P. ®INFERRERSALA & AMALIA ZOMENO, “Abgari regis fabulae versio iuxta
narrationem magnae ecclesiae Edessae aedificatg@usndunginaiticum arabicum CDXL¥4ui in
Coenobio Sanctae Catalinae asservatur)”, CCO 58J200. 147-181, and the biblography quoted in
both articles.
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believers.*® The mother related between the legend of the kefialthich maybe
was circulated there by the Arab Christians, ardathility of Jesus to heal the sick
people, which is mentioned in the Qan’

Anyway, at this part of the mother’'s conversatiathviher son she emphasized
the highness of Islam that depended on the milichievements over the
Byzantines, i.e. the Christians, the glories of faisiily and on the miracles or
wonders'?°

Now we have to turn towards the sermon of Emir to his mother and his
relatives. TheEmir begins his sermon to them with derogating fronartsland
regards all the wonders, which she mentioned worthydarkness and all
destruction. He avows that all these are talesalnids, which lead to Hetf* This
theological attitude is not different from that fe Byzantine polemicists who
regarded Islam a false fatfi and the Islamic beliefs especially that speak &bou
Jesus and the Christian rituals, 1é5They accused also the Muslims that they are
unablelztg understand neither the Christian is&tfesor theology nor philosophy
rightly.

After this criticizing part of theEmir against Islam, he turned to present the
virtues of Christianity and show the Christian lidft® In the version oEsc, the
Emir showed that he fell in love with the much-hymnédeedtokos that he loved
with all his soul. He regarded the Roman territorpe the Paradise itséff.

E. Jeffreys refers to that the author of the egieduthe formula of the Nicene
Creed. She says, ‘at the versior@b., as part of th&mir's attempt to convert his
mother, there appears a paraphrase of the Creéch ighvery close to the original.
There is substantial reflection of eleven or theltw clauses, word-for-word in
places, elsewhere differing to preserve the m@rdy the clause about the Holy
and Apostolic Church is completely omitted, whileete are gaps in three
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others.*?® This passage of the sermon of &mair to his mother is not found in the
version of theEsc

At this part of the epic, the author did not quotdy from the Nicene Creed,
but also from the Byzantine polemicists, especittiyn theRituel d’abjuration de
la foi musulmangwhich indicated that the apostate, before baptigd to receive
special religious regulations about the basic Htus Christianity**® This took
place by theEmir with his mother through his sermdit.His mother said**

‘My much loved child, I will go wherever you wish,

I go out of compassion for you and out of my gtesé for you,
I renounce my family,

| renounce Muhammad, our Great Prophet,

Alas, what have you done to me, Alas what did yotadme?”’

Argyriou made a comparison between the speechedrfir to his mother and
the text ofRituel d’abjuratiort*? and proved that there was a tidy relation between
the two texts, where the author of the epic hadl sev¥eral phrases of the text of
ritual in his sermon?

The formula of the ritual of the apostate from hslto Christianity, according
to the text of Ritual, is: “I, so-and-so, conveytay from the Islamic faith to the
Christian one, loving of the Christ and the Chaistifaith from all my soul, |
disown the religion of the Saracens and anathemai@homet who the Saracens
venerate him as apostle of God and ProphétThereupon, after the end of the

128 Dig. Akr. Esc. xlii.

128 According to Sahas the process of the ritual oiveosion from Islam to Christianity includes four

stages. About the details of these stages see IDar8&HAS, “Ritual of Conversion from Islam to

the Byzantine Church'Greek Orthodox Theological Revi&6:1(1991), p. 59 ff.

ARGYRIOU, “L'épopée de Digénis Akritas”, p. 28.
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sermon of theEmir, his mother said that she believed through himGard in
Trinity and accepted to be baptized. She and dliopeople said to him that they
confess Christ, come with him to the Byzantine f&rahd ‘when baptized may we
win life eternal’*® The belief ofEmir's family on the Father, Son, and the Holy
Spirit is identified with the text of Ritual, tdd®

There is a notable point that is although Breir spoke about the Trinity, the
Father, the Son, and the Holy Spirit, the Crucdfixirising of Christ, baptism, and
others, as Christian beliefs, while Islam presearsther different view about
them, the attendants never objected to him. Thieoayiresented the mother as a
listener only to her son with amazement. It medesfelt that the proofs of her son
were strong and affective.

A general remark all over the first part of thecejgithat the author refers, from
time to time, to the piousness of the Christiarreufgh their thanks and praise to
Christ. For instance, Anna, mother of Irene, thankéarist saying:

“My Christ, praise to thy loving-kindness,
Hope of hopeless, praise be to thy power,
All thy will doing, nothing impossible,

For and this enemy thou hast made tame,
And hast delivered my daughter from dealt.”

Because of th&mir’'s conversion to Christianity, the author showesbahis
piousness after his baptism. When he was abowgawel Cappadocia to meet his
mother in Syria he said to his wife,

“O Christ, O Son and Word of God

Who to the light of God’s knowledge hast led me,
From darkness hast redeemed and error vain,
Knowing the heart’s secrets and reasonifijs”

the converted person announces twenty anathemasstgdl the Islamic symbols ammad, his
wives, daughters, and grandsonsjiAekr, ‘Umar ibn al-Khaab, “AlT b. Akl Talib, ‘Uthman b.
‘Affan and others until the God of Mammad. See Montet, “Un ritual d’abjuration”, pp81455.

135 Dig. Akr. Esc.11.232-240.

136 J.-P. MGNE (ed.), PG, CXL, 133A.

137 Dig. Akr. Gro.,I1.14-18.

138 Dig. Akr. Gro.,I1.251-254.
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And after the acceptance of his mother and hidivels to be baptized and of
the departure with him to Cappadocia, he praisebtlaanked Christ saying,

“Praise to Thee the only, merciful God,

Who desirest not at all the death of a sinner,
But pitying waitest his return to Thee,

To make all men partakers in Thy kingdor?®

Thus, theEmir, his mother, and his people departed from Syri@dppadocia
to be baptized and to live there as Christi4fis.

Conclusion

Digenes Akrites shows that the Byzantines wereésted in converting Arabs
to Christianity'** Two cases of the conversion from Islam to Christiaformed
the main events of the first part of the epic, whhe third case is mentioned in the
second part, which demonstrates the deeds of Dsg&ketes.

As for the theological attitudes of the author ok tepic, he made the
conversions from Islam to Christianity the maieiéry element in the first part of
it. He presented three cases of conversions fréamlgo Christianity, two of them
were because of love and beauty, and the thirdrakgzeon preachy and polemic
sermon. He showed the highness of Christianity tslam clearly, which was one
of the favorite subjects among the Byzantines,thrdhiousness of the Christians.
To prove the last point he presented apologizesaodses for the sins of Digenes
Akrites and used the words of thanking and praisinGhrist from time to time.

The author used the idea of love and beauty aaral $toint for the conversion
to Christianity based on a fact that there wereesgases that took place on the
Eastern borders of Byzantium or at Constantinojpée,his idea was not literary
fabrication. He used also the Byzantine polemidahs against Islam to invite his
mother and his people to Christianity.

Many of theEmir's polemical phrases proved that the author wasrewwé
many Islamic issues, such as the rituals of thgripilage, the Holy Mosque of
Muhammad and his tomb, the Holy Mosque of Makkah,géeeral tomb of al-

138 Dig. Akr. Gro.,|1.242-245.
140 Dig. Akr. Esc.)I1.246-248.
141 gaHAs, “Ritual of Conversion”, p. 68.
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Madinah, the prayers of the Muslims at the Holy Mosolglakkah, the Muslims’
visit to the tomb of Muhammad and his dignity amdhgm, the commandments
of Muhammad, which verify the punishment of the apostatexd Islam’s
prohibition of eating pork. This wide knowledge abthese Islamic issues besides
his ideas about the reasons of the conversiongmégrabs to Christianity prove
that he knew more about Islam, which stimulateausay that he was one of the
Christian borderers, either Byzantine or non-ByzentChristian. Furthermore, he
knows well some of the Byzantine polemical writingaich as the letter of
Romanus Lecapenus to themir of Damascus,Confutatio Agareni Rituel
d’abjuration, and the Nicene Creed, too.

Recibido / Received: 11/02/2009
Informado / Reported: 04/05/2009
Aceptado / Accepted: 18/12/2009



