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Resumen En este trabajo ofrecemos la edicién y traducciéh‘Apocalipsis de los Seis
Libros de la Virgen’ contenido en el Vat. ar. 688 XIV), completados con su analisis
textual y literario y comparados con el ms. Bonn2@ry las versiones siriacas, griega y
etiopica de la obra. Nuestro propoésito es ofreaela luz de esta traduccion arabe,
nuevos datos que contribuyan a un conocimiento pnéfindo tanto de la tradicién
textual como del rico catalogo de topoide esta obra apdcrifa.

Abstract: In this article we give the edition and the tiatisn of the ‘Six Books Apocalypse
of the Virgin’ contained in MS Vat. Ar. 698 (14th)c Both the edition and the
translation have been completed with a textuall@edry criticism in comparison with
MS Bonn or. 29, and with Syriac, Greek and Ethiogécsions as well. Our aim is to
provide more information for contributing to a deefnowdledge of both the textual
tradition and the rich catalogue of thapoi in this apocryphal work in light of this
Arabic translation.
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Introduction

The body of literature that is known as the ‘Apgpakes of Mary’ demonstrates
a considerable degree of variety and dissemina\snR. Bauckham, in a brief,
quite recent brief study of this literature, haghtly observed: “they are above the
most neglected apocalypses” in spite of their grfice and popularity The texts
that circulate in Late Antiquity and in Middle Agesider the name of the Virgin
Mary describe primarily a tour of the Virgin Manhrough the hell and
occasionally through heaven and paradise. At tithey also include a visit to
God’s throne. Their popularity is closely connectedthe role and growing
importance of Mary in Late Antiquity and for EasteChristianity. It is
characteristic that while Mary is shown the punishis of hell, she then
intercedes for the sinners and pleads her son fercyn The intermediary,
compassionate role of the Virgin Mary is accentdatethese writings. As it will
be shown below these apocalypses might belong ¢atiom earliest textual pieces
of evidence of this popular portrayal of Mary.

As it is well known, Apocalypses of Mary circulatedseveral languages. R.
Bauckham distinguishes four types, which belongghtyi to different linguistic
families. The first type refers to the Greek apgpsé of Mary, which focuses on
the description of hell and which has been hugeputar and influential in
Byzantium since the early Middle Ages. The secomgpetis the Ethiopic
apocalypse, which survives only in Ethiopic andlsl@aore or less with the same
themes. The third one is dubbed bsequiesapocalypse and is related to the
Transitus Mariaeliterature, while the fourth one belongs also he Transitus
Mariae literary corpus and it is known as the ‘Six Bodksocalypse’, because it
was included in the last part of the five or sixoke of aTransitus Mariaetext,
called usually the ‘Six Books Apocryphon’. Thistlastegory is the focus of the
present article.

Although it is important to analyse this text iretbontext of the apocalyptic
literature of a similar eschatological focui, should be kept in mind that these

! R.BAUCKHAM, “The Four Apocalypses of the Virgin Mary’, imdm, The Fate of the Dead:

Studies on Jewish and Christian Apocalyps8sipplements to Novum Testamentum» 93 (Leiden:
Brill 1998), p. 332.

See on some interesting considerations of thisege early Christian apocrypha, F. Crawford
BURKITT, Jewish and Christian ApocalypsesThe Schweich Lectures» (London: Oxford
University Press, 1914), pp. 44-50.
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texts are included iffransitus Mariaetexts, even if they have almost the form of
an appendix. As such, they have received littleokety attention. Consequently,
the literary context of this apocalypse refers texual tradition that concentrates
on the events around the dormition and the assompfithe Virgin Mary®

The Six Books are transmitted in Syriac, Arabic &thiopic. It is called the
‘Six Books’, because of the division of the nawatin six books, although in some
version we have a division in five books (see bglole fifth book contains the
beginning of the apocalypse of Mary, which narrabesvisit to Paradise, while the
sixth book brings the apocalypse into conclusiothhie description of the visit to
the hell. This division into six books is considéte be very early, and it can be
practically found in all the manuscripts, and dettain all those manuscripts,
which contain the complete text. Alternatively, tiest is also known as ‘Pseudo-
James’, due to its pseudepigraphical attributiofieimes, the bishop of Jerusafem.

The Six Books are known mainly from two differediteons by A. Smith
Lewis and by W.Wright, which are respectively based two different
manuscripts. Smith Lewis’s text preserves the longer versiohjc describes a
more extensive cosmic tour. The Syriac text thathaee in its present form has
influenced the Arabic and the Ethiopic versionse Byriac, which is the earliest
version, does not present, however, the immediatéage for the Arabic and the
Ethiopic translation. The various linguistic ancttel variants demonstrate that
there have been different versions circulatingriticaiity, which attest to a lasting
popularity of the text. Furthermore, the varioussi@ns of the Six Books narrative
may indicate that they do not derive from a certélrtext. St. Shoemaker, even

On a survey of history and texts of fhermitio and Transitustradition, see José MariaoBER, La
Asuncién de Maria. Estudio teolégico histérico solla Asuncion corporal de la Virgen a los
cielos en colaboracién con José Antonio de Aldama y disan de P. Sola, «Biblioteca de Autores
Cristianos» (Madrid: Editorial Catdlica, S.A., 194Pp. 97-196 and 304-391. See also St. J.
SHOEMAKER, Ancient Traditions of the Virgin Mary’s Dormitiomd Assumptior«Oxford Early
Christian Studies» (Oxford: Oxford University Pre2802), esp. pp. 33ff.

See S. Cl. MiouNi, Dormition et assomption d Marie: histoire des titézmlis anciennegParis:
Beauchesne, 1994), p. 93.

See Anton BUMSTARK, Geschichte der syrischen Literatur mit Ausschluf3 deristlich-
palastinensischen Tex{Bonn: A. Marcus und E. Webers, 1922, reed. BeWalter de Gruyter,
1968), pp. 98-99.
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suggests that: “it would seem more likely that we @dealing with a relatively free
tradition that had not crystallized yet into onetjgalar form or another®

Apart from the Syriac manuscripts that are publisby Wright and Smith
Lewis, there exist also numerous fragmérgeme of which have been used by A.
Smith Lewis for the reconstruction of the longerdamore complete Syriac
version® Characteristically, the earliest manuscript evigerwas found in an
Arabic palimpsest from the™or 10" century. The Syriac manuscript is dated on
palaeographic grounds to th& Bentury approximatel$.lt is characteristic that
this Syriac manuscript contains as well Bretevangelium Jacoldand thelnfancy
Gospel of ThomasThe inclusion of theProtevangelium Jacobiwhich is also
pseudepigraphically attributed to James is conadugor the development of a
scriptural tradition dedicated to the life-cycletbé Virgin Mary.

The preface to the Six Books narrates the legendamgovery of the book.
According to this story, the book was discoveredEphesus, in the house of St.
John, who handed it over with certain instructibmsa group of pious men, who
went there, looking for it. Most scholars admittaér veracity in some of the
details that are imparted in the preface. Accordinthe preface, James, bishop of
Jerusalem, wrote with his own hands in this voluhs in the year 345 of the era
of the Seleucides (that is 33 or 34 CE), our Holgtiver departed from this world.
Even if the attribution to James reflects pseudapigical topoi that are employed
in order to convey apostolic authority and anciauthenticity to the writing, the
Jerusalemite origin may contain some grain of truth

6 St. $I0EMAKER, Ancient traditionsp. 54.

Cf. Ignatius Aphram | BrRsouM, The Scattered Pearls: A History of Syriac Literatuand
Sciences translated and edited by Matti Moosa, with a mam by Cyril Aphrem Karim
(Piscataway, NJ: Gorgias Press, 2003, 2nd rev,. fgul. p1-52.

8 For a comprehensive list of the manuscripts se@l.9ViMouNI, Dormition et assumptigrp. 91,
note 64.

MIMOUNI maintains that the oldest manuscript is preseivele British Library in London and it
is dated to the second half of the sixth centudprmition et assumptignp. 91f.), while
SHOEMAKER thinks that: “Age of manuscripts secures a datehef early fifth century at the
absolute latest, but a number of features idemtifikely origin by the second half of the fourth
century if not even earlier’Ancient Traditionsp. 4). R. BUCKHAM thinks that the apocalypse “in
its present form probably dates from the fifth ceyit (“The Four Apocalypses of the Virgin
Mary”, in IDEM, The Fate of The Deag. 347).
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The preface reveals further that the book was kagat from Greek into Syriac
in Ephesus. The existence of a Greek original, Wwigctoday lost, is accepted by
most scholars. St. Shoemaker even declares thiae Ekplicit identification of a
Greek source for these traditions more or lessatbsithe question of their original
language.*. However, the preface adds that the text was extatie three main
languages of the Roman Empire in general and of@dmity in particular, namely
Hebrew, Latin and Greek. This motif stresses thgoiance and popularity of the
writing, even if its historicity is questionableottever, it complicates the issue of
the actual original language of the text.

Regarding the textual history of early Christiatedature in general, Hebrew
and Latin can be easily ruled out as potential ichtds. St. Shoemaker observes,
though, quite rightly, that a translation into Sgriwould have made more sense
from a Hebrew original than from a Greek text. Aclingly, he maintains that:
“the privileging of Greek as the source from whiafie would translate if given a
choice also says something about the linguistigemniin which these traditions
first came to light**. To this day, however, a comprehensive philoldgitady of
the Six Books, which could have shed more light tbe actual linguistic
background of the Syriac text, is lacking. Accoglin Syriac as the original
language of the composition remains an option, éveat the most probable one.
It should be noted, that while there are severatings in Syriac literature
regarding the end of the world, afterlife and tlest_Judgment, original heavenly
tours are quite rar€. We find, however, numerous Syriac translations of

10 Ancient Traditions p. 54. On these grounds, SHAEMAKER argues, further, that “since these
traditions are extant in the 5th cent. Syriac ti@itns that were made from an earlier Greek
version, we can be relatively safe in identifyifng terminus ante querin the early 5th cent.”
(Ancient Traditionsp. 57).

Ancient Traditions, p. 55 and further: “the tramssion of these traditions in different versionsl a

languages presents a substantial number of varihatsare best explained by a Greek original

lying behind the various extant versions”.

12 See I. @Tiz DE URBINA, “Le paradis eschatologique d’aprés saint Ephréd€P 21 (1955), pp.
467-472; G. WOEGREN, “The Fate of the Soul after DeatlQrientalia Suecan® (1960), pp. 102-
106; P. EGHALI, “La descente aux enfers dans la tradition sye&gBarOr XV (1988-89), pp.
127-141; J. EIXIDOR, “Muerte, Cielo y Seol en San Efré®CP 27 (1961), pp. 82-114.

11
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apocalyptic works of an eschatological focus frotimeo languages, most usually
Greek®

The probability of a Greek original version gaveisa to various speculations
on textual interdependences. Major commonalitievehdeen observed, in
particular, with aDormitio text, known asThe Account of St. John the Theologian
of the Dormition of the Holy Mother of Gt was suggested that the Six Books
were a free translation of this pseudepigrapHizaimition story, with the addition
of certain narrative elements, which would havenbpeculiar to Syriac lore and
literature™ Further, it was observed that Pseudo-John prasentsummarizing
version of a lost Greek text, which served as Vwlage for the Syriac Six
Books®® It should be noted that while the SyriBormitio is attributed to James,
the Arabic Dormitio is attributed to John. This pseudepigraphical ileteght
indeed indicate that the Arabic version is base dost Syriac translation of the
Greek Dormitio by Pseudo-JohH. The Syriac Six Books tradition, as it is
transmitted to us, would have attributed the textames, in order to adapt it to the
already existing and widely popular pseudo-Jamasngs dealing with Mary's
life, an noted above. Another hypothesis maintdia, the GreelDormitio of
Pseudo-John would be a summary of an older textiwiviould be represented by
the SyriadDormitio stories (the Five and the Six book%).

13 See A. [BSREUMAUX, “La Place des Textes Apocryphes dans la LittéeaByriaque” ParOr 20

(1995), pp. 61-72.

The text exists in more than 100 Greek manusgriphile we have additionally are also Latin,

Georgian, Church Slavonic and Arabic versionss idated in the late fifth or early sixth century.

According to St. BOEMAKER: “In terms of its contents this early Greek vensi® very close to the

Six Books traditions, but its narrative is signdfitly condensed”Ancient traditionsp. 51).

See M.JUGIE, La Mort et I'Assomption de la Sainte-Viérge. Etumstorico-doctrinale «Studi e

Testi» 114 (Vatican City: Bibliotheca Apostolicatiéana, 1944), p. 121.

See M. AN ESBROECK “Les texts littéraires sur 'Assomption avantde siécle”, in Fr. BVON

(ed.),Les actes apocryphes des aporteBublications de la Faculté de Théologie de Kdrsité de

Geneve» 4 (Geneva: Labor et Fides, 1981), pp. 865-@sp. p. 273. MiouNi thinks, however,

that “... il n’est pas du tout évident que le Psedédan soit le document ayant servi de canevas au

Pseudo-Jacques. Aussi est-il préférable de comsiders deux textes indépendamment I'un de

lautre mais sans oublier, bien entendu, gu'ilsretignnent certains rapports de dependence”

(Dormition et Assomptigrp. 95).

See S. Cl. MiouNI, Dormition et Assomptigrp. 215.

8 See S. Cl. MMOUNI, Dormition et Assomptignp. 103. As Mimouni further adds: “Si l'on
considere que la Dormitio arabe est une traduat®ia Dormitio syriaque, il n’est pas impossible

14

15

16

17
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The literary relationship to this Gre@&@ormition story is a possibility that we
should keep in mind. The Dormition story by St. ddhe Theologian contains a
passage towards the conclusion of the writing, Wwhitdicates an apocalyptic
outlook that might have been developed furthertiren possibly later versions. It
reads as follows: “the Holy Mother of God looked, @md saw in Him a glory
which it is impossible for the mouth of man to dpe#, or to perceive. And the
Lord remained beside her, saying: Behold, from mowyour venerable body will
be transferred to paradise, and your holy sout¢éoheavens, to the treasures of my
Father in exceeding brightness, where there isgpand joy of the holy angels,—
and other things beyond®As we can observe, the paradise, which is resepred
the body of the Virgin and the heavens, ‘the treesof the Father’, where the soul
will ultimately go, are not identical places. IretSix Books apocalypse that will
follow in our analysis here, Mary is taken by therd. from Paradise to the ‘upper
heavens’ of ‘luminous things®

There exist further indications that the apocatyptrts belonged to the earliest
versions of th&ransitio or Dormitio Mariaetexts. In the LatifTransitustradition,
we find also an apocalypse as an integral partCldyton notes that: “in the Latin
texts, apart from the isolated exceptions, the alypse element has become
detached from the apocryphofl”’Characteristically, a short apocalyptic passage
can be found in a manuscript of the Lafimnsitus|W (CANT 114), Paris BN lat.
3550], which is, however, hardly legible, so we matntell if it is related to the
apocalyptic part of the in the Six Books. Mimoumites, though, that this Latin

gu’elle ait été réactualisée a partir de la Domniirecque du Pseudo-Jean. Ainsi pourraient

‘expliquer les différences entre I'arabe et le aguie et les rapprochements entre I'arabe et le"grec

(Dormition et Assomptigrp. 215).

“kol vaPréfioon M dyle Tod Beod pitnp 18ev 80wy & alt®, Hv otéue dvBpwTov olk EEOV

Aadfioat 1) katadeBelv. 6 S Kiprog mpog adtiy éuelver Aéywvr: L6ob amd tod viv éotal TO TiLov

oov oQue petatiBéuevor v @ mapadelow N & dyle cov Yux & tolg olpavolg év tolg

Onoavpolc Tod matpde pouv év Lmepexolon pavdtnri, éve eipivn kol eddppooivn dylwv dyyéiwv

kal émékewve” in: KonstantinevoN TISCHENDORF Evangelia ApocryphdLipsiae: Mendelssohn

1876), pp. 107-108.

See E. OTHENET, “Traditions bibliques et apocalyptiques dansréxsts anciens de la dormition”,

in IDEM ET AL., Marie dans les récits apocryphes chrétiei®me |. «Bulletin de la Société

Francaise d’Etudes Mariales» (Paris: Mediaspa@42(pp. 155-175.

2L See M. CAYTON, “The Transitus Mariae: The Tradition and its @rigj, Apocryphal0 (1999),
pp. 74-98, esp. p. 92.

19
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text is the translation from a Greek original téhat has not been preserved. It is
possible, thus, that there was an ancient Gré&ednsitus tradition which
incorporated an apocalyptic paftConsidering that the Syriac manuscripts of the
Six Books attest to the earliest texts of the enfiransitus Mariaetradition, the
apocalyptic parts must be quite old and this wqullte the apocalypses among
the earliest Christian writings of this kind.

As noted above though, in spite of the fact tha 8yriac versions are the
oldest known texts, they do not preserve the oaigiersion. Accordingly, it is not
clear if the concluding apocalyptic part forms pafrthe original work or if they
are a later attachment. According to R. Bauckhaough, the apocalypses were
known only as parts of thEransitus Mariaeand he stresses that: ‘they originated
as such and never existed as independent worksllowing this assumption, the
origin and dating of the apocalyptic parts woulgeed on the origin and the
dating of the entire work.

The development of the legendary traditions (oremneferences in different
legendary cicledf and homiletic material3 around the death and transition of the
Virgin Mary is associated with the development loé tveneration of the Virgin
Mary and with her growing importance for populaetygi® As it is well known, the

2 3. Cl. MMOUNI, “Les Apocalypses de la Vierg&tat de la Question’Apocryphad (1993), pp.
101-112, esp. p. 109.

3 The Fate of the Deag. 360.

24 gsee for instance an Arabic text (16th c. AD) exed from a SyriaWorlage W. Scott ATSON,

“A Syriac-Arabic Narrative of Miracles of JesuFhe American Journal of Semitic Languages and
Literatures16:1 (1899), p. 42, line 16, or the fragment fransermon’ in Coptic, W.E. RUM,
Theological texts from Coptic papywith an appendix upon the Arabic and Coptic \@rsiof the
Life of Pachomius, «Anécdota Oxoniensia» SemiticieS8e Part Xl (Oxford: Clarendon Press,
1913), pp. 17-18.

% See James W. Pollock, “Two Christian Arabic Mamiggs in the Bryn Mawr Library”Journal of
the American Oriental Sociefy10:2 (1990), p. 331; and Mark&RIDAN, “A homily on the death
of the Virgin Mary attributed to Evodius of Roméri, Mat IMMERZEEL & Jacques YN DER VLIET
(eds.), Coptic Studies on the Threshold of a New Millennii®moceedings of the Seventh
International Congress of Coptic Studies, LeidehARgust — 2 September 20Q@uven — Paris —
Dudley, Ma: Peeters, 2004), I, pp. 393-405.

% See St. BNKO, The Virgin Goddess. Studies on Pagan and Christiaots of Mariology«Studies
in the History of Religions» 59 (Leiden: Brill, 139 A. CAMERON, “The early cult of the Virgin”,
M. VAssILAKI (ed.),Mother of God: Representations of the Virgin in 8ytine Art(Milan: Skira,
2000), pp. 3-15; A. &ERON, “The Cult of the Virgin in Late Antiquity: Religus Development
and Myth-Making”, in R. N. #ANSON (ed.), The Church and MarStudies in Church History»
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Council of Ephesus has recognized MaryTagotokosn 431. Legendary stories
that are dedicated to Mary’s life-cycle, such asRhotevangelium Jacolappear
already in the late second century, long beforeestablishment of church feasts
and buildings in Virgin Mary’s honour. E. Cotherggues that the dissemination
of stories around Mary’s dormition, such as the fmend in Pseudo-St. John the
Theologian, which stresses that Mary’s body has hensferred to Paradise, has
prevented a development of cult of Mary’s reliésikar to the one we can observe
with the relics of the martyrs from the 4th centan/’

The cult around Virgin Mary becomes prominent ia ftith century, although
there are indications that it was quite strongaalyein the late fourth century.
Shoemaker points out that: “The earliest narrativethe Virgin's Dormitio also
date to the later fourth century at the latestribgawitness to a fully developed
Marian piety already by this timé®

Considering the milieu of origin, Jerusalem is nmred as the place where the
Six Books were composed, according to the prefadié Six Books Palestine
would have been indeed a possible place of provenaithough Egypt, where the
veneration of Mary was particularly important fromm early period should be
taken into consideration as w&llAdditionally, the preface attests perhaps also to
the popularity of those writing in Asia Minor, wheethe book was supposed to be
translated’ Moreover, a monophysite milieu of origin in Jusinis era has also

39 (Suffolk: The Boydell Press, 2004), pp. 1-21r.QWAUNDER (ed.), The Origins of the Cult of
Mary (New York: Continuum Press, 2008).

Traditions bibliques, p. 157; cf. PRBwWN, The Cult of the Saints: Its Rise and Function itirLa
Christianity, «The Haskell Lectures on History of Religions»SN2 (Chicago: University of
Chicago Press, 1981).

St. $1I0EMAKER, “Epiphanius of Salamis, the Kollyridians, and tharly Dormition Narratives:
The Cult of Virgin in the Fourth CenturyJpurnal of Early Christian Studiek6:3 (2008), pp. 369-
399; p. 375. Shoemaker even argues quite boldly Bpphanius, bishop of Salamis, was
acquainted with the Six Books apocryphon which nmaste circulated in Palestine ‘already by the
middle of the fourth century’ (“Epiphanius of Salia see esp. p. 384). This assumption brings
the composition of the Six Books to a quite eadyirty.

Cf. St. $HOEMAKER, Ancient Traditionsp. 62.

See G. BMBERARDINI, Il culto mariano in Egittp «Pubblicazioni dello Studium Biblicum
Franciscanum, Analecta» 6 (Jerusalem: Fransisdatiri@grPress, 1975), esp. vol. |, pp. 95ff.
Although Ephesus is associated with Mary's deattl tomb, this tradition is quite late and it is
only attested after the ninth century, see BOEMAKER, Ancient Traditionsp. 75.

27

28

29
30

31



124 Emmanouela Grypeou - Juan Pedro Monferrer-Sala

been suggested.Other scholars have postulated a Jewish-Chrigifarenance
due to the relationship of the text to other apgmat works of a possible Jewish-
Christian origin that were dedicated to the apsstiich as the Apocalypses of
Peter and of Paul. This theory would allow a datisgearly as the beginning of the
third century®®

The close resemblance with heavenly tours note®.bBauckham, since it is
found in writings such as the Testament of Levigridch and 3 Baruch points to a
literary dependence on Jewish apocalyptic toutseafvens. In a way, according to
Bauckham the development of a cosmic tour attathi¢lde Transitus Mariaemay
be explained as ‘analogous to the translation obcEnand Elijah’, who also
experienced a cosmic tour. Accordingly, the apqesdyg that were attributed to
Enoch and to Elijah served if not as a model, astleas an inspiration for the
Apocalypse of Mary.

R. Bauckham argues for an early date of the SixkB@apocalypse mainly on
the basis of its description of hell and paradisecording to our text, the dead are
believed to be in an intermediary state before ramgethe already prepared
paradise or hell on Judgment D4yThis notion reflects older eschatological
beliefs, which were replaced later by ideas of giseand hell as already inhabited
by the righteous ones and the sinners respectiBdyckham admits, however,
that this tradition lived on parallel to the latestions of paradise and hell in non-
apocalyptic literature until the fifth century. AAhoemaker observes: “this idea
persists in Byzantine theological literature, whérés in fact the predominant
view. In the light of the persistence of this bklizve cannot eliminate the
possil:s)islity that these ideas have influenced the EBioks Apocalypse at a later
time”.

The following analysis of an early Arabic versionieinds to help to illuminate
questions of provenance and dating as well as ef rbligious historical
background of the Six Books apocalypse.

%2 3. Cl. MMouNtI, Dormition et assumptigrp. 100.

See E. OTHENET, “Marie dans les récits apocryphes de 'AssomgtionH. bu MANOIR, Maria:
etudes sur la Sainte Viergé vols (Paris: Beauchesne, 1961), pp. 122ff.SCfC. MMOUNI, “La
tradition litteraire syriaque de I'histoire de larchition et de 'assomption de MarieParOr XV
(1998-99), pp. 143-168; see esp. pp. 152-153.

R. BAUCKHAM, “Early Jewish Visions of Hell"Journal of Theological Studied41 (1990), pp. 355-
385, see esp. pp. 361ff.

Ancient traditionsp. 56.
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1. Edition and translation of the “Six Books Apocaypse of the Virgin”
(ApVir[ar]) according to the Vat. Ar. 698

As noted above, the ‘Six Books Apocalypse of thegMi' appears at the end of
the ‘Assumption of Mary’. The text survives in difent MSS, both in Syridtand
in Ethiopic®’ but also in Arabic. Bauckham, whom is debt an Bene first
approach to the textual relations between the vartexts, used editions based on
several MSS for both the Syriac and Ethiopic textbereas he restricted the
Arabic tradition to a late MS copied in Egypt in01S®

However, we have also other Arabic MSS with inteéngsvariants regarding
Enger's text® This is the case of an earlier MS from the Vatitérary known as
Vat. Ar. 698, dated in 137, which is theTransitus attributed to St John the
Theologian and is also akin to the Syriac version.

The text of the ‘Apocalypse of the Virgin' included the aforementioned
Arabic MS runs as follows!

36 William WRIGHT, “The Departure of my Lady Mary from the World'purnal of Sacred Literature

6 (1865), pp. 417-488, and 7 (1865), pp. 110-160e& A. Wallis RIDGE, The History of the
Blessed Virgin Mary and the History of the Likenes€hrist wich the Jews of Tiberias made to
mock at «Luzac’'s Semitic Text and Translation Series» @-6ndon: Luzac, 1899), whith an
incomplete text; Agnes Smith Elis, Apocrypha Syriaca: The Protevangelium Jacobi and
Transitus Mariae with texts from the Septuagint, The Corén, Thehi&, and from Syriac Hymn

in a Syro-Arabic Palimpsest of the Fifth and Oti@mturies, with an Appendix of Palestinian
Syriac Texts from the Taylor-Schechter Collecti@tudia Sinaitica» XI (London — Cambridge: C.
J. Clay and Sons — Cambridge University Press, 1902

37 Apocrypha de Beata Maria Virgined. And Latin translation by M. HBINE, «CSCO» 39-40,

Scriptores Aethiopici 22-23 (Louvain: Secrétariat@SCO, 1955 = Rome: de Luigi, 1909), pp. 45-

48 (Ethiopic) and pp. 39-41 (Latin).

M. ENGER, Adbar Yahanna al-Sillia f7 naglat Umm al-Mag, id est loannis Apostoli de Transitu

Beatae Mariae Virginis LibetEberfeld: Friedrichs, 1854), pp. 2-107.

Cf. Michel VAN ESBROECK “Les texts littéraires sur 'Assomption avant X&™ siécle”, in F.

BOVON et alii (eds.),Les Actes Apocryphorum des Apétt€eneve, 1981), p. 269; GEERARD

(ed.),Clavis Apocryphorum Novi Testameffurnhout: Brepols, 1992), pp. 89-90.

40 Cf. Georg ®AF, GCAL, |, p. 251.

41 An edition of the whole text of the ‘Transituss included in Pilar GNZALEZ CASADO'S
unpublished Ph.D.Las relaciones linglisticas entre el siriaco y ehlde en textos religiosos
arabes cristianos2 vols. (Madrid: Departamento de Estudios Hebre@dgameos, Universidad
Complutense, 2000), I, pp. 336-373; Spanish tréoslan Il, pp. 528-561 and in P.dBIZALEZ
CASADO, La dormicién de la Virgen. Cinco relatos arab@dadrid: Editorial Trotta, 2002), pp.
172-210. In the present edition of the ‘Six BookgoBalypse of the Virgin' fragment we have

38

39
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amended some mistakes found in the aforementiodiéidre For the ‘linguistic register’ exhibited
in this fragment, see Joshuas®, GCA.
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TRANSLATION
/81'/ Book fourth

«As regards the Lady St Mary, when she was plac®&ahradise, the Lord came
to her with the crowd of the heavenly beings, beeathe Paradise has its
foundations in the earth and its walls heads favka. Four rivers run from it: the
Gihon, the Pishon, the Tigris and the Euphré&tashen the flood occurred on the
earth the Lord did not remember to take [them] aiphie holy Paradise. And the

Lord said to the Blessed St Mary:
— “Rise and see /8lthe glory up to which you have arrived”.

42 Cf. Gn 2:10-14.
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She rose and saw such a great glory that no hugemaan look at it. Enoch,
Moses, Elijah and all the prophets, the patriagni the chosen apostles came and
prostrated before the Lord and the Lady and thiéyTée Lord said her:

— “See the good things that were promised to tht.jus

She raised her eyes and looked on mansions of difjthe just. They were
shining and beautiful. She saw the banqueting lodllke martyrs and their crowns
of light, of which there is no better execution.eSfaw the lovely and aromatic
trees which wafted pure and indescribable perfufra® them. The Lord took
those fruits and offered them to the Lady for shes eéhe delicious fruits of the
Paradisé® And He said her:

— “Ascend for you see the upper heavens”.

She ascended and saw the first heaven, the seadnith@ third. The heavenly
Jerusalem was in the third, over this groth8he saw a wonderful thing and she
glorified God the Creator for the luminous things kiave made on the high /82
which cannot be described, and for the good andifgignt things He did
underneath, which cannot be described. All was dnynklis perfect wisdom. The
Lord ordered the sun to rise. And the sun roseutjiicheaven’s door, whereas its
upper paff was in the dome of the Paradfé&nd the Lord sat in a chariot of light
over the sun. She saw the storehouses of lighhiohathe ice, the snow, the cold,
the rain, the dew, the lightning, the thunder aidilar things were. She saw
beautiful and bright places for the people to ptanding up there. She saw the
armies of the angels — with their extended wing$ &ith their eyes fixed on the
high — who do not cease of glorifying saying:

— “Holy, holy, holy the Lord Sebaothf”.

She saw twelve walls of light with twelve gateshwihe names of the disciples
on them; and every gate has a guardian, and thueifygt® She saw a big gate of
the heavenly Jerusalem in which the names of thst juere [engraved]:

43 Cf.Gn 2:9; Ez 47:12; Rev 2:7; 22:14.

4 Cf. Rev 21.

4 Lit. “its other head”.

4 On qubbat al-firdaws see Juan Pedro dWFERRERSALA, “Sacred readings, lexicographic
soundings. Cosmology, men, asses and gods in t&iS©rient”, in J.P. MONFERRERSALA &
Angel URBAN (eds.) Sacred text. Explorations in lexicograpfigrthcoming.

4T Cf.1s 6:3.

48 Cf. Ap 21:12.
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Abraham’® Isaac, Jacob, Moses, David and all the patriafiira Adam up to
Moses. /82 She entered the first gate and the angels ptedtiaefore her and
gave her the beatitude. She entered the secondgdteherubs’ prayers received
her. She entered the third gate and seraphs’ mrageeived her. She entered the
fourth gate and the archangels kneeled beforeStex.entered the fifth gate and
the thunder and the lightning glorified before hehe entered the sixth gate and
the angels cried before her:

— “Holy, holy, holy the Lord Sebaot!! Peace and grace for you, the Lord is
with you!”.*! Blessed are you among women, and blessed wharisabgou!™?

She entered the seventh gate and the fire prodto&tiere her. She entered the
eighth gate and the rain and the dew kneeled béfereShe entered the ninth gate
and Gabriel and Michael worshipped her. She entdredenth gate and all the
lights of the stars, the sun, the moon and thekmstled before her. She entered
the eleventh gate and the spirits of the disciples,patriarchs, the prophets, the
good and the just prostrated before her and ghatifier. She entered the twelfth
gate and saw the one who was born of her in the oblithe glory on a throne of
light /83/. The Lady prostrated herself because the exaallefithe power of the
Father, the Son and the Holy Spirit. When she dswupper Jerusalem, and the
respect, the dignity and the light her mind becatisturbed. The Lord took her
hand and showed her the hidden mysteries andehsure of the holy church, and
things which eye had not seen nor ear heard antlveltbnot entered into the heart
of man, which are prepared for the beloved bel®verthe last day. They will
inherit them with joy and enjoy them forever withdosing them. Then, he went
with her to the reserved [place] of the creatures said to her:

— “Here is Enoch’s dwelling, where he prays”.

Book fifth
The Lady lifted up her eyes and saw a great arghbworld with innumerable
tabernacles. Between one tabernacle and anotleintkense was rising and the

4 For the Syriac form of the name Abraham in Sytéds, see F. C.URKITT, The Syriac Forms of
the New Testament Proper Name®roceedings of the British Academy» V (Londonxfddd
University Press, 1912), p. 2.

% Cf.Is 6:3.

5 Cf. Lk 1:28.

%2 Cf. Lk 1:42.
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trumpets were sounding there, and a multitude stgrisetween those tabernacles
looked at that delight and they glorified God. Ahd Lady said:

— “My Lord, my God! who are those standing?”.

And He answered her:

— “These are the tabernacles of the pious and the that are standing
between them /88 and this light is for their honour on my sida.the last day,
they will see the truth of the good acts and of gffts, and they will enjoy them
with happiness greater than this when their spigtsrn to their bodies forever”.

There was a very dark place, and a great smokegwaiaig) up from it, and a
stinking smell, like the sulphur or stronger ga¥g and a great fire was blazing.
Many creatures were standing opposite [her] whitytwere crying and shouting.
The Lady said:

— “My Lord, my God!, what are these standing in ttegkness of the blazing
fire?”.

And He answered:

— “This is a place of the Gehenna which smokes angrépared for the
sinners. They will stay in it until the last dayhen their spirits return to their
bodies. They writhe with a hard pain, with bereaged burning groans, and they
regret forever about they have not done thinkingo{a them], like the worms
which do not die never get burn&dThey were opponents to His commandments,
denied my humanity and blasphemed against my dini

When the Lady heard the glory of the just she wexry glad. However, when
she saw what was prepared for the sinners she &rgssad and she besought the
Lord to have mercy upon the sinners'/&hd to relieve them, because the human
nature is weak. And He promised her that. Thentdd& her hand and send her
back to the Paradise with all the just and blesséats until the last day».

2. Textual analysis

The version of the ‘Six Books Apocalypse of Margntained in MS Vat. Ar.
698 does not belong to the same textual familjyhadéxt included in MS Bonn or.
29 as it is deduced from some interesting varianganging Enger’s text. Since

% Cf. Mk 9:48;Is 51:8
5 The same is true for the Ethiopic version, altoit is relatively close to the Vatican Arabic 698
cf. R. BAUCKHAM, Fate of the Deady. 347.
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Wright’'s remark was very much to the point that Baw. 29 is akin to the Syriac
version, this is quite the same for the case of ¥at698. According to Wright's
own words:

The Arabic translation, on the other hand, pressotew differences, and of such
a character, that we can have no hesitation inquiocing it to have been made
from a later redaction of the Syriac than ours. Tieguent amplifications, the
occasional abridgements, and, above all, the geraggerations, clearly betray
the hand of the modern embellisRar

Vat. Ar. 698 mainly exhibits two types of variamtich we have classified

below under two labels: a) variants, and b) omissidoth with regard to the
Syriac text. Obviously, the minor variants offer special interest for our study.
However, major variants and omissions are relevanéstablish not only the
textual differences between Vat. Ar. 698 and Bon2% but above all to specify
the filiation with the Syriac text. Below, we areopiding the aforementioned two
groups of variants, focusing our comparative arnglys the last two.

A) VARIANTS WITH REGARD TO THE SYRIAC TEXT®

Bonn or. 29 Page Vatican Arabic MS 698 Fol. |n°
Ak sl Wl Js ol ekl b O Jus | 81
88 1
oklal Lsusl U olall s was g sl
L obos g

55
56

W. WRIGHT, “The Departure...”Journal of Sacred Literaturé (1865), p. 417

Variants, like for mstanc@uLL.aJU sl ;MY\; LY, el Cj)' C‘“ﬁ (vat. ar. 698, fol.
82), againstad-Lally LYy sy sLYy ol CUJ Ly Ow Ao 9 e 9 (BoNN OF.
29, p. 92);, 5l o S Je 2 a3 e 5 JLl1 ki (Vat. ar. 698, fols. §283), against
05 o e S o sl a3 L sl @ b (Bonn or. 29, p. 92) opess 4l &5
(Vat. ar. 698, fol. 83 agamstuq:ﬂ.!' Jm) (Bonn or. 29, p. 90) are not con5|dered sinceg dne
not attested in the Syriac text. Other instancésowsidered, such as -3 dolan) Sl ol
o g Ny Y <Y (vat. ar. 698, fol. 83r), agalnst;)'; oY Y colia) Dodmd
e (Bonn or. 29, p. 92), are due to the fact thatAtebic versions are different from the Syriac
text.
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1) ordlall L ey s ol jdl o et W L) Js (“the Lord said her: «See
the good things that | promised to the just")hich has been amplificated by
MS Bonn or. 29 in the redundant sentepge <! ) (| (s bt s.iud) Wl Jas
L o Rie gy nlall L&>.45], represents an adapted version of Syrias «\ i
sule ol o Jusi usar ,al Waww saw (*Our Lord said to herx To
show thee the glory of my Father's house, | am ctorteee”), *® which is slightly
amplificated iNtoauae Yol ;o duom eoae ,al Kawe savs (i ol o
(*and our Lord Jesus said to her: «To show theegtbey of my Father’s house |
am come to thee”) in Wright's teXi.

2)iS; )y, L - 58 (‘which wafted pure fragrances from thenfi®)which
has been abbreviated in MS Bonn or. 29 Jtg, & ~ &, is an adapted
rendition from the Syriaciombia i mwsa (“and how sweet is their
fragance”)" which is amplificated in Wright's text likel s ~sam\ oo dusa
remms <is (“and a sweet fragrance was wafted from brandiranch”)®?

3) Oy pay &) Ul Ol ST ey LS sl e b e () Wy
(“... and there twelve gates, with the names of tiseiples on them; and every
gate has a guardian, and they glorif§*)abbreviated in MS Bonn or. 29 intee?
Lsl> e L Lie ) (... and there twelve gates with a guardian in everg of
them”), is the translation of Syria@~in 1a Jio waale imaik jes asid imsiho
euarma asuol wandds ,oie ardm oms mee wale (Y.L and twelve gates,

57 So in the Ethiopic version, chpocrypha de Beata Maria Virgined. and Latin translation by M.

CHAINE, p. 45 (Ethiopic) p. 39 (Latin).

A. Smith LEwIS, Apocrypha Syriaca: The Protevangelium Jacobi andn§itus Mariae p. qz

(Syriac) and 64 (English).

% Cf. W. WRIGHT, “The Departure...”Journal of Sacred Literatur@ (1865), pp. m-h (Syriac) and
156 (English).

% The same in the Ethiopic version, Apocrypha de Beata Maria Virgined. and Latin translation

by M. CHAINE, p. 45 (Ethiopic) p. 39 (Latin).

A. Smith LEwIS, Apocrypha Syriaca: The Protevangelium Jacobi andn$itus Mariage pp. qz

(Syriac) and 65 (English).

62 Cf. W. WRIGHT, “The Departure...”Journal of Sacred Literaturg (1865), pp. m-h (Syriac) and
156 (English).

% The same text in the Ethiopic version, &fpocrypha de Beata Maria Virgineed. and Latin
translation by M. @AINE, p. 46 (Ethiopic) p. 40 (Latin).

58

61
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named after the twelve apostles; and at each daods an apostle, with angels
and archangels, who are standing and glorifyifi§”).

4) d459 wsry osimg G>ly w22l ("Abraham, Isaac, Jacob, Moses and
David”)®® documented in MS Vat. ar. 698 does not square Bithac nmior
s Loy ((ima) saas.a asmewa (“Abraham, Isaac, and Jacob, andafM
David the singer’§® However, MS Bonn or. 29 is closer to the Syriaxt ey
means of the versiomslss « simy G>wly w2 2l (“Abraham, Isaac, Jacob and
David”). At this point, it is really difficult to xplain why the name of the prophet
Moses has been included in the version containddSnVat. ar. 698, but this is
probably the result of an harmonization with theteace s> (1| (J\ o ;b,:\!\ &
(“and all the patriarchs from Adam up to Moses”; @6nn or. 29: LY &
G5 b 1) #31), which is not documented in the Syriac text.

5) sy Lol U umud (“and Gabriel and Michael worshipped het®),
which has been expanded in MS Bon or 29 likew 5 L5\Sas L) por Wbt
S (“and Gabriel, Michael and the rest of the angeisrshipped her”),
represents the literal translation of Syriac sef#enaima Litsiny ™\ aawa
(“and Gabriel and Michael worshipped het®).

6) b e & gl S Liala (“Here is Enoch’s dwelling, where he prays”),
which has been expanded in MS Bonn or. 2915 Jua: & sl (S Lials
owl el as (“Here is Enoch’s dwelling, where he prays for raad ever,

64 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literaturg@ (1865), pp. m-w (Syriac) and

157 (English). Cf. A. Smith gwis, Apocrypha Syriaca: The Protevangelium Jacobi anahsitus
Mariae, pp. g (Syriac) and 65 (English).

% A different version —which coincides with the Byrreading except for the wordisns, which is
read in Ethiopic text likef.&, “prophet’— is given by the Ethiopic version, 8pocrypha de Beata
Maria Virgine, ed. and Latin translation by MHGINE, p. 46 (Ethiopic) p. 40 (Latin).

8 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literaturg (1865), pp. m-w (Syriac) and

157 (English). Cf. A. Smith &wis, Apocrypha Syriaca: The Protevangelium Jacobi anah$itus

Mariae, pp. g (Syriac) and 65 (English).

The same in the Ethiopic version, &pocrypha de Beata Maria Virgined. and Latin translation

by M. CHAINE, p. 46 (Ethiopic) p. 40 (Latin).

88 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literatur@ (1865), pp. m-z (Syriac) and
157 (English). Cf. A. Smith gwis, Apocrypha Syriaca: The Protevangelium Jacobi anah$itus
Mariae, pp. g (Syriac) and 66 (English).

67
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amen”)®® represents a simplified and non-redundant symtaetidition of Syriac
mo o haor ,;m amo [L] wawt ;i dus am i (‘here is the place
where Enoch dwells [...], and this is the place irichthe prays”)’

7) Sl Ve aa e AV g, said) SIS (*My Lord, my God! who are
those standing?”j does not fit exactly the Syriadm s o Nasia = (“My
Lord, my master, what are these?)since Arabicilahi (‘my God”) is a
theological interpretation of Syriaabbal 7 (“my master”). MS Bonn or. 29 renders
G Ed Y p e sy g, AL I (*My Lord, my master!, who are
those standing?”), where the text has combineduwigereligious technical terms
rabb andsayyid As is known, the meaning of both terms in Aralsithe same,
“lord; master”. However, in Christian Arabic liteuae rabb — mostly, although not
always, use to refer ‘God the Father’ — rendersagymorys,’® whereassayyid
translates bothabb andmoryz for alluding Christ (cf. Jn 13:13). It seems ttz
author of the version included in MS Vat. ar. 63 lusedl zh7 in order to avoid
the repetition of the wordayyid fa-galat al-Sayyidah Rahiwa llah7 (Vat. ar 698)
instead ofa-galat aI-Saxyidah Rahtwa-Sayyid (Bonn or. 29).

1 8) oo ool ks D3l U ny Sy Sl A2 Oy a2V 00 3
Idia (“in the last day, they will see the truth of theog acts and of the gifts, and
they will enjoy them with happiness greater thais”hrepresents a rewriting of
Syriac w=msan man he i (omma)l @l o wawaei = (“and from a
distance they behold their happiness, until the diyhe resurrection”}* The

%  The same reading in the Ethiopic version,Afocrypha de Beata Maria Virgined. and Latin

translation by M. BAINE, p. 47 (Ethiopic) p. 40 (Latin).
70 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literatur@ (1865), pp. ni (Syriac) and
158 (English).
The same in the Ethiopic version, &pocrypha de Beata Maria Virgined. and Latin translation
by M. CHAINE, p. 47 (Ethiopic) p. 41 (Latin).
2 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literatur@ (1865), pp. nk (Syriac) and
158 (English). Cf. A. Smith &wis, Apocrypha Syriaca: The Protevangelium Jacobi anah$itus
Mariae, pp. gy (Syriac) and 66 (English)i\e (cuw = \asi, (“My Master, what are these?”).
See Juan Pedro®dIFERRERSALA, “A Nestorian Arabic Pentateuch used in Westdanig Lands”,
in David THOMAS (ed.),The Bible in Arab ChristianityThe History of Christian-Muslim Relations»
6 (Leiden — Boston: Birill, 2007), pp. 367-368.
74 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literatur@ (1865), pp. nk (Syriac) and
158 (English). Cf. A. Smith &wis, Apocrypha Syriaca: The Protevangelium Jacobi anah$itus

71
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scribe of MS Bonn or. 29, on the other hand, hatedgome changes with regard
MS Vat. ar. 698, bl = 4 L 05ddlny ol 3 et 1paas =Yl a0l 3y
REY

9) > Wlas mi>5e 13] 5 (“there was a very dark placé®)s areductioof Syriac
A (om) waze (is) v xim (him) hws ooke (“and again (my Lady)
Mary saw a (another) place which was very dafk'Mowever, MS Bonn or. 29
gathers/d> V“U” ;—T C“‘” 15] 9 (“there was another part which was very dark”),
wheremawd ‘ (“place”) has been interpreted likaig* (“part; region”). Obviously,
the syntagnsuq‘azar is not an adaptation ofawd | but the translation of Syriac
‘atro frino (“another place”).

10) —¢b5 4d2e U4 (“and a great fire was blazing®™,which slightly differs
from the sentence: —¢k 1,Uy (“and a fire was blazing in it") attested by MS
Bonn or. 92, represents an abbreviated translatibrSyriaC ~¥uva «icuia
mo hom May e (“and a strong fire was blazing in it"y.

B) OMISSIONS
Bonn or. 29 page Vatican Arabic MS 698 fol. |n°
. o Y | B (O
omit 90 & ) 82 | 1
A oan SOw
O)LA.g

Mariae, pp. qy (Syriac) and 66 (Englishfmsas mas hee s oo coml s awai & (“but

they see them from afar and rejoice; until the afathe resurrection”).

The same reading in the Ethiopic version,Affocrypha de Beata Maria Virgined. and Latin

translation by M. BAINE, p. 47 (Ethiopic) p. 41 (Latin).

76 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literatur@ (1865), pp. nk (Syriac) and

158 (English). Cf. A. Smith &wis, Apocrypha Syriaca: The Protevangelium Jacobi anah$itus

Mariae, pp. qy (Syriac) and 66 (English).

So in the Ethiopic version, cApocrypha de Beata Maria Virgiped. and Latin translation by M.

CHAINE, p. 47 (Ethiopic) p. 41 (Latin).

8 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literatur@ (1865), pp. ni (Syriac) and
158 (English). Cf. A. Smith £wis, Apocrypha Syriaca: The Protevangelium Jacobi anah$itus
Mariae, pp. qy (Syriac) and 66 (English).
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5 ) Rasls T
omit go | ¥ & dl Eexle erlalsl o),
C::““:J‘Q"Q)‘Uéﬁ
ul.cof)&;yli L;’. .
" f 92 omit 83 | 3

The three above omissions are also of great sogmiie in order to corroborate
our previous impressions: firstly, the version utgd in MS Vat. ar. 698 is closer
to the Syriac text than MS Bonn or. 29; and seognttfle text contained in MS
Bonn or. 29 does not represent a later redactioth@fSyriac text according to
Wright’s opinion, but an impoverished and corruptegy-version of a text which
belongs to the same textual tradition of MS Va628.

1) The sentence shay ol g 045 SI a0, £l molll 1) o iy
(“And she saw beautiful and bright places for tleegle pray standing up there”),
absent in MS Bonn or. 29, is an adaptation of 8yf&\~ <o n<or haal hisa
<\ .»a (“and she saw the place in which Elijah stod amayed”),® slightly
amplificated in Wright's text as\ c=a ~ims <\ mo mor haor ,ol hisa
(“And she saw the place in which Elijah the propleed to dwell and pray®.

2) There is another coincidence between MS Vat688. and the Syriac text,
since the senteneeii~ Jo of, ¢ & 44 | 2 (“because she did not take in
nothing of what she really saw”) documented in M&B or. 29 is not attested
both in Vat. ar. 698 nor in the Syriac t&kt.

® A, Smith LEwis, Apocrypha Syriaca: The Protevangelium Jacobi andn§itus Mariag pp.
(Syriac) and 65 (English).

80 Cf. W. WRIGHT, “The Departure...”Journal of Sacred Literaturg (1865), pp. m-d (Syriac) and
157 (English).

81 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literaturg (1865), pp. m-w (Syriac) and
158 (English).
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3) However, MS Vat. ar. 698 gatherss Oskby ¥ 35 1) daxli ‘,_»)L@_Tj
3 (“and with their eyes fixed on the high*)being anamplificatio which is
omitted both in MS Bonn or. 29 and in the Syriad &s well®®

* * *

Everything seems to point that MS Bonn or. 29 bgéoto a different textual
family in the light of the translation techniquedidwed by the scribe, like for
instance theamplificatio of syntagms (ns. 1, 2, 4) or the use of ldaio longior
(n. 3) as an alternative of the reading offeredvt§y Vat. Ar. 698. Four examples
are given below:

Bonn or. 29 page Vatican Arabic MS 698 fol.  |n°
dany el ¢ s AL UT| 88 oledl aele e L 0T | 81| 1
‘:j\ijw\ dsla
oy bl F el Bl - G Wkl sy &l 130 a1 | 2
Sls sb¥s L ey ceotsl) e 0y LA 1Y)
QJ»J\-”"LUJ JMJM
Woaly Vol sl e B RGP NI EPRU It
. 94 83 | 3
VoLl b a2 nedlie o g8 r@;ddgij\;
el gie d iy
A g A L3,y | 94 oA AL, | 84| 4

8 The same reading is gathered by the Ethiopiciamrsf. Apocrypha de Beata Maria Virgined.
and Latin translation by M. AINE, p. 46 (Ethiopic) p. 40 (Latin).

8 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literaturg (1865), pp. m-w (Syriac) and
157 (English).
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All in all, the amplificatio can be merely stylistic, like for instance in the
example n° 1. On the other hand, reductions acepssent in MS Bonn or. 29, as
it occurs in example 2, in which the concepfirdaws al-muqgaddag‘the holy
paradise”) has been reduced ifitdaws

Bonn or. 29 page Vatican Arabic MS 698 fol. |n°
a\zﬁﬂawﬁuwaﬂi s oy Qe Olowr Wl any )i | 81 .
3 a0y i 3,40
A e el T Jp f| 88 | s U alles Do ST f | BT | 2
32 A ol

We should conclude, then, that the different Clanistlinguistic traditions
which gather ‘The Six Books Apocalypse of the Mirgare relatively close to each
other, although they offer interesting textual &ats and variations in the versions
of the with amplifications, reductions, amalgamasiopcombinations, eff, as well
as several kinds of ‘loan-translation’ technigffesshich led us to consider them
like versions belonging to the same textual traditibut being textual members of
different manuscript traditions which spread thiodige Christian Orient from the
Early Middle Ages onwards.

3. Literary analysis of the apocalyptictopoi

Since Apocalyptic literature is rather interestedhe end of the human history,
the reference to the paradise like God’s kingdosnwell as the place in which the
history will end, plays a determining factor ingtiind of apocryphal literature in
which a mythical language is used for expressimgsdand describing situations.

84 See Richard BuckHAM, “The Four Apocalypses of the Virgin Mary”, ipem, The Fate of the
Dead pp. 347-360.

8  See J.P. NFERRERSALA, “Modalidades de ‘traduccién préstamo’ en un teatbe cristiano con
Vorlage siriaca: ApVir(ar) 4-5 [= ApVir(sir) 5-6]",Estudios de dialectologia norteafricana y
andalusj forthcoming. On the label “loan-translation”, séeshua Blau, GCA, |, p. 54 § 1.9; cf.
IDEM, A Handbook of Early Middle ArahickThe Max Schloessinger Memorial Foundation»
(Jerusalem: The Hebrew University, 2002), p. 19 8§ 7
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In this framework, and throughout the several taktiterary forms which were
transmitted since Late Antiquify,the hermeneutical task of interpreting figures,
symbols, concepts, etc. in apocalyptic literatureutd be not confined to a single
literary tradition®’

1. “Paradise” » 9> » (Syr. =auaia < Gr.mapddeiooc), is @ singular noun formed
artificially from the irregular plural-:>! 2, taken from Greekapadeiooc, which is
the transliteration of the Persiamiri daéza (“palisade; park; garden®f. The
paradise, a region on a high mountain accordirgptoe traditions (1En 24-25; cf.
Ez 28), in Christian literature is a symbol to reBod’s chamber, God’s temple or
God’s kingdom which was created by him. So, the syhof paradise and/or
heaven are considered to be the place of God'spces the place of the eternal
life and the place in which the salvation is prepaby God (cf. Ps 89:3; Is 34:5).
In fact, in the Syriac text, the paradise is calbgdlesus “my Father’'s housex.$
»o~). This is the reason why some figures like Virlary are taken into heaven
or paradise in the apocryphal apocalyptic litematais it occurred with Elijah in the
Old Testament (2 Ki 2:11; Qoh 48:9.12). On Paradisalls, cf. 2En 65:10; 2En
30; Rev 21:12. The description of Paradise’s widilit ‘head for heaven’ is close
to 2En 42:3 that thinks of the Paradise as on dauth'open as far as the third
heaven’. The ‘four rivers of Paradise’ are, of aayrbiblically inspiretf and even
if not elaborated on hef& constitute a topos in apocalyptic literature i th

8 On this issue, see R. ARKFT, “The Multiform Jewish Heritage of Early Christigh in Jacob

NEUSNER (ed.),Christianity, Judaism and Other Greco-Roman C8tsidies for Morton Smith at
Sixty(Leiden: E. J. Brill, 1975), lll, p. 174-199.

See on this John JoseploLCINS (ed.), Apocalypse: The Morphology of a Genme Semeiald
(1979).

I. CORNELIUS, “Paradise Motifs in the “Eschatology” of the Mim@rophets and the Iconography of
the Ancient Near East. The Concepts of Fertilityate¥, Trees and “Tierfrieden” and Gen 2;3
Journal of Northwest Semitic Languadies(1988), p. 42.

Like, for instance, in ‘The Mysteries of St Johmi Coptic Apocrypha in the Dialect of Upper
Egypt edited, with English translations by E.A. WalBsDGE, with fifty-eight plates (London:
British Museum, 1913), pp. 66 (Coptic) and 248 (iSh.

See for instante Ephrem’s interpretation of Piaeadnd its four rivers in AndrewAPMVER,
“Paradise Restored”, OC 87 (2003), pp. 1-46.
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description of Paradise, cf. 2En 8; 1En 17-18; ApR&. They are also mentioned
in the Qutan, cf. 47:15°"

2. “the Lord came to her with the crowd of heavebgings”, ~ N[N
wledl dela~, is a well known iconographic symbol in te OT fepresenting the
power of God, cf. StJIEv XXXVIIBarete Ouplop, 0t XpLotdg €pyetel etd
otpatLag Gyyéiwv. Kol 1800 mapayiverar XpiLotdog kabrpevog €mi Bpdrou
XepouBip. Kal 6 Kiprog éml XepouPip émiepnkwe év duvduel moArd. Kal idob
dwtodaviag mpdodog doLtdow Eéml THY dyloy mapdévor ik ThG mapousicg Tod
povoyevodg adthc Yiod, kal Tpoomecodoml Tpooekivnoay adT® TaooL ol SUVALELS
v ovpavdv (“Cast incense, because Christ is coming with & bbangels; and,
behold, Christ is at hand, sitting on a throne fegrabim. And while we were all
praying, there appeared innumerable multitudesngels, and the Lord mounted
upon cherubim in great power; and, behold, a strefiight coming to the holy
virgin, because of the presence of her only-begdien, and all the powers of the
heavens fell down and adored Him”). This motif refeo the apocalyptic coming
of the ‘Son of Man® as in Mt 25:31; cf. Mk 13:26. On the other hariig t
syntagm “Crowd of heavenly beings®sleJl isle~, should be identified with
Syriac =wsein  hasim (“the chariots of the spirits”, ie. the chariot$ the
angels)’ Like in the ancient Near East, the angels actedetiators between God
and men in apocryphal literature, but also as ptote of those who travel. Angels
are also called “spirits” in 1En 15:8: cf22. Thistoposis presumably founded
upon that ofo*2137 7237m7 (1 Chro 28:18) or upomis® masn (3En 24:1-23),
beingmerkabah a war-chariot especially. Cf14.

3. “And (she) saw such a great glory that no hueas can look at it s g

W B e e asT el clias ¥ ke mee [, is the typical form for

1 See H.MAGUIRE, “Paradise Withdrawn”, in A.RLITTLEWOOD et al. (eds)Byzantine Garden

Culture (Washington D.C.: Dumbarton Oaks, 2002), pp. 22&p. pp. 25-26.; MBARASCH,

“Apocalyptic Space”, in AJ.BAUMGARTEN (ed.),Apocalyptic TimgLeiden: Brill, 2000), pp. 306-

325, esp. pp. 307-308; J.AMELOU, “Terre et paradis chez les péres de I'égligefanos-

Jahrbucher22 (1953), pp. 433-471, esp. pp. 435-436.

On this semitism, see the GezarRWEs “The use ofz1 7a/xw1 12 in Jewish Aramaic”, in Matthew

BLACK, An Aramaic approach to the Gospels and A@sford: Clarendon Press, 1971, 3rd ed.),

pp. 310-331 (‘appendix E’).

9 Cf. ‘The Mysteries of St John’ iBoptic Apocrypha in the Dialect of Upper Egyed. E.A. Wallis
Budge, p. 248.
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describing the vision of God in Jewish, Christiamd aMuslim apocalyptic and
eschatological text¥, although in this context is applied to the plabe, paradise.
We should note that the term used in Arabic torraféory” is subs, a loanword

from Syriac sabss, which also entered into Islam. Boslibi and subsé are no

other than the Greek liturgical teidto.’®

4. “When the flood occurred on the eartpz Y\ Js Okl 0I5 Li), has a
source-reference in the deluge’s sections of 1ER@fflGand 54:7-9 (cf. Gn 7:17-
8:14) in which the story of the fallen angels israted.

5. “Enoch, Moses, Elijah"kls 509 'CJ""T' represent an interesting noun
triad with an evident eschatological value. Thubemeas the former (2 Ki 2:11;
Qoh 48:9.12; see above § 1) and the last (Gn %4t 44:16; 49:14; Lk 3:37;
SibOr 2:187-189) names represent two importantastigical figures who were
kept by God into heaven, the second figure, Moisethie only one who has seen
and talked to God face to face (Gn 3:4-4:23; cfn 1B:21; 39:14) and ascended
unto heaven (3En 15B:2; AscJes 6:11-12). A textkmasAssumption of Moses
is mentioned in several Jewish and early Christiaurces and is often identified
today with the extarifestament of Mos&% However, Wright's Syriac text, which
has added a fourth namescuse < <\ xuim him Leo i» Lo hco
~ara (camra rama (“@and Elias the prophet came to our Lord and tolragty
Mary, and Enoch and Moses and Simon Ceph4stpes not seems to be the
Vorlage of the Arabic translation. On the other hand, L€wext gathersxaa
T ;oo aarm e WMo oo aa gwasa Al ho waus (“And Enoch
came forth; and Elijah came, and John, and P&@nd they worshipped before

9 ], CHERNUS “Visions of God in Merkabah MysticismJournal for the Study of Judaism in the
Persian, Hellenistic and Roman Peridd (1982), pp. 123-146; Ch.OR/LAND, “The Visions of
God in Apocalyptic Literature”Journal for the Study of Judaism in the Persianllééstic and
Roman Periodl0 (1979), pp. 137-154BN HABIB, Kitab wasf al-firdaws introduccién, traduccién
y estudio J. P. INFERRERSALA (Granada: Departamento de Estudios Semiticos,)1pp7123-
129.

% Anton BAUMSTARK, “Jiidischer und christlicher Gebetstypus im Kord»r Islam16 (1927), pp.
235-241; cf. J. BRTH, “Studien zur Kritik und Exegese des @us”, Der Islam6 (1916), p. 147.

% See J. REST, “Testament of Moses”, OTP, |, p. 925.

97 Cf. W. WRIGHT, “The Departure...”Journal of Sacred Literaturg (1865), pp. m-h (Syriac) and
156 (English).

% For the Syriac form of the name Abraham in Syteds, see F. C.\BRKITT, The Syriac Forms of
the New Testament Proper Names5, n. 1
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Christ and before his motherj,which can be a direct reference for the Arabic
text which the Arabic translator has rendered irter 5 Lhly omwoes ‘Cja‘-T 13 9

1ol 8 sl L Ny eV ¢ LYY (“Enoch, Moses, Elijah and all the prophets,
the patriarchs and the chosen apostles”). It sed@as that Simon Cephas and the
“chosen Apostles” (in Lewis’ text “John and Peteglpy the role of the new
covenant against the other three, who representlthalliance. Otherwise, Mary's
welcoming by the prophets or saints in paradisemse& be a substitutive
representation of angel’'s welcome, cf. 2En 42 whbeeangels rejoice when the
righteous enter paradise. This motif of the welaagmof righteous dead by the
patriarchs or saints in paradise appears also fter IByzantine apocalyptic
literature, like, for example, in the ‘Life of Bashe Younger’ (BHG 264} The
presence of the patriarchs (OT apocrypha) or thitsséNT apocrypha) in Paradise
before the resurrection is the result of the dgualent of the doctrine regarding
the retribution, in order to establish differenteggories of the dead and their fate in
afterlife. Cf. | 11. )

6. “mansions of light of the just’ys e w+lall ©Mze, is atoposin
apocalyptic literature (1En 39:4-7; 2En 61:2) whe&moch dwelled after he was
taken unto heaven from the earth. ¢35. This apocalyptitoposis also found in
the New Testamentv tfj olkig tod Tatpdg pov poval moAlal eiowy, “in my
Father's house are many rooms” (Jn 14:2). The dvwgelf the blessed ones is
suggested in the OT: Wisdom 5:15-16; 6:17-21. Tin@igal of the spirit of the
righteous in an agreeable place toposfrom the Greek world®*

7. “banqueting halls of the martyrs and their crevaf light”, ¢ligall Jis
BE NS r.g.:lﬁj, refers to the reward of the just in Paradise irdnsists of two
parts: the first sentence alludes to the place hichvthe just will partake to the
celestial banquet after the resurrectionpposwhich occurs in apocryphal texts

99

A. Smith LEwIS, Apocrypha Syriaca: The Protevangelium Jacobi andn§itus Mariae p. qyb

(Syriac) and 67 (English).

100 see A.NVESELOVsKI] “Razyskanija v oblasti russkogo dukhovnogo stiki@bornik Otdelenija
russkogo jazyka i slovesnosti Imperatorskij akaderaiuk 46 (1889-90), suppl.: pp. 3-89; 53
(1891-92), suppl.: pp. 3-174.

101 E. RHODE, Psyche. Seelencult und Unsterblichkeitsglaube deecen 2 tomes in 1 vol.

([Tubingen] Darmstadf1961, repr. ed. of 1898), |, p. 314-3186, II, pp74B0 and 204-213.
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and in thetargiimimas welt® [e.g. thetoposrefers to the eschatological messianic
banquet as in 3En 48A10; cf. 1En 62.13 — perhapsrtidition goes back to Is
25:6-9, where the Lord prepares a feast for theteigus and can be found again in
the NT: Lk 13:29 (feast in the kingdom of God); &fit 8:11]. The second
coordinate sentence, on its part, includes theagynt“martyrs’ crowns” (cf.
QuesEzra 6), which is reallytaposfrom Rev 2:10yivou miotog dypt Oavatov,
kel 8wow cou tov otépavor thc (whc, which was widely spread through the
different corpora of martyrs texts, cf. Laticorona martyrij cf. also TLev 8:2;
Ascles 7:22; 8:26; 11:.48°

8. “the lovely and aromatic treess<! JI b a.d )bw‘y\ in plural, refers to
the sentence of Gn 2:9: “every tree that is pleagathe sight and good for food”
(Goxn> 2%y mxnb Tmm pp 53), but at the same time the sentence
represents a rewriting of the symbol of the “Trdelide” (277 y¥; LXX 0
Ebdov thg Cwic) as well. Cf. Gn 2:9; 3:22; Rev 2:7; 22:2.14; alko 1En 17ff,;
24:4-25:6; 29:2-32:5; 2En 8; 4QEaol. XI1:24-30 (= 1En 30:24-30); 4QEfrag.
2 6.15.16 (= 1En 28:6.15.16); ApPaul 45; ApPeterAsff.

“the delicious fruits of the Paradise”=Wl _»ss &) Ul | cf. Gn 2:9; Ez
47.12, Rev 2:7; 22:14, refers the well know litgrarycle on Adam’s figure in
which Adam ordered his sons to look for the Pardisits, a motif which is
developed in the ‘Testament of Adam’ in severakeriity and linguistic
traditions?®* and can be found in VitAd 31 and ApMoses 6 as.v@ the fruits of

192 Antonio RODRIGUEZ CARMONA, Targum y resurreccion. Estudio de los textos detgiia
palestinense sobre la resurreccj&Biblioteca Teolégica Granadina» 18 (GranadauFad de
Teologia, 1978), pp. 160-161.

On martydom and its significance, seeBDYARIN, Dying for God: Martyrdom and the Making of
Judaism and Christianity(Stanford Cal.: Stanford University Press, 199H)A. CASTELLI,
Martyrdom and Memory. Early Christian Culture MagifN.Y.: Columbia University Press,
2004), J.W.VAN HENTEN- Fr. AVEMARIE, Martyrdom and Noble DeatlfLondon: Routledge,
2002).

See for instance, M. ETSNE, “Report on Seth Traditions in the Armenian AdapoBs”, in M. E.
STONE (ed.), Selected Studies in Pseudepigrapha and Apocrypltia, Special Reference to the
Armenian Tradition «Studia in Veteris Testamenti Pseudepigraphake@dén — New York —
KélIn: E. J. Brill, 1991), pp. 41-53; Su-MiniRLa Caverne des Trésors et le testament d’Adam”,
René IAVENANT (ed.),V Symposium Syriacum 1988 (Katholieke Universiteitiven, 29-31 ao(t
1988) «Orientalia Christiana Analecta» 236 (Rome: Himim Institutum Studiorum
Orientalium, 1990), pp. 111-122; J. P.ONFERRERSALA, “Fragments from the Testament of

103
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paradise, which are provided for the pleasure efriphteous ones, cf. for instance
1En 32:3; 2En 84; VitAd 32:1.

10. “the upper heavensils)l olsl, is a vague expression which in the
present text does not mean the seven hefliar$erred in some apocryphal texts
(other texts speak of three, five or téf)but God's dwelling in theArab6t™®’
Here there are three heavens mentioned explitlye ascended and saw the first
heaven, the second and the third”; cf. TLev 2:03:1

11. “the heavenly Jerusalenifle.! 14l o, is the Messianic Jerusalem,
which according to the apocryphal texts does ajreaxist in front of God in
heaven (2Bar 4:2-65Bar 4:2-6; 32:2-4:), and it will descend from heavato
earth in the Messianic age (4Ezra 7:26; 10:25-383@; 2Bar 4:1-7). Cf. also Rev
21798 Hebr 12:22;Recl.51. Cf. |32. The heavenly Jerusalem is referred like “a
heavenly city” in ApZeph 5:1-6; cf. also ApEl 1:18pPaul 29; and in ApPeterAr
as well**® A description of the ‘new Jerusalem’ under thepiration of Ezekiel's
vision of the temple at the end of days (Ez 40-#&8)given by the Aramaic
4QNJ?° The ‘heavenly Jerusalem’ here is on the third kaawhere more

Adam in some Arabic Islamic sourcesggurnal of Medieval and Islamic Histo#y (2004-5), pp.
13-21.

On the seven heavens and their symbolism, see @oYLINS, Cosmology and Eschatology in
Jewish and Christian Apocalypticisfibeiden: Brill, 1996), pp. 21-54.

Bernhard HLLER, “Ginzberg Legends of the JewsThe Jewish Quarterly Reviel.S. XXIV
(1933-34), p. 288.

Cf. Louis GNZBERG, The Legends of the Jevisanslated from the German Manuscript by H. Szold
(Philadelphia: The Jewish Publication Society of ekiva, 1954), I, p. 84. See also Bernard
ALFRINK, “L’expresion €amaim ous’mei h@-samaim» dans I'’Ancien Testament”, Mélanges
Eugéne TisseranST 231, 2 vols. (Citta del Vaticano: Bibliotecpdstolica Vaticana, 1964), |, pp.
1-7.

See on this Adela Yarbro dCLINS, Cosmology and Eschatology in Jewish and Christian
Apocalypticism(Leiden — Boston — KoIn: Brill, 2000) pp. 130-134.

A. MINGANA, “The Apocalypse of PeterBulletin of the John Rylands Library Manchesier.1
(1930), pp. 234-235.

Robert ESENMAN & Michael WISE, Dead Sea Scrolls Uncovered: The First Complete Jledion
and Interpretation of 50 Key Documents withhelddeer 35 Year§New York: Penguin Books,
1993), pp. 39-46.
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commonly the paradise is placed (cf. 2 Cor 12'2'2En 81,6A; 42,3A). It seems
obvious that our text here follows older traditipascording to which paradise is
located on earth, which goes back to Gn 2:10-14 fHhation between both the
earthly and the eschatological paradise in apoaiyahd rabbinical works is based
on Gn 3:23-24, together with a development of tbkebin a heavenly retribution

for the just before the resurrection, cf. for imst@ 2En 60:8; 61:4.12; 70:45.

12. “heaven’s door’sL.J) =\, must refer to the heaven or paradise’s gate or
entrance (CombAd V), which was located on Mount islo}*? However, “a gate
of heaven” is mentioned in ApZeph 3:6.9. Cf. alspPAul 19, where a “golden
gate” to the third heaven is mentioned. For ‘gaieparadise’, see TLev 18:10;
TAbr 11.

13. “the dome of the Paradise’y s> 4/ 43, is a figurative description which
occurs in poetic texts, where the firmament wasvei like a glass over the earth
(cf. 1En 14:11). This figurative description wasséd in the ancient Hebrew
cosmological belief in which several heavens raseirad the circle described by
the earth and the seH$ For the image of the heaven as a canopy, see4?3;16
40:22.

14. “the Lord sat in a chariot of light over thensu, 5! 45 ,» e [Jlx il
o~ 3 58, is a paraphrase of theposof Yahweh'’s chariotrim> maom) as it
occurs in 3En 24:1-23; cf. 3 En 7:1; 8:1; 15:1;333::6, 2 En 22:2. Cf{2.

15. “the sun rose through heaven’s doek.dl L & cwlié el The sun
comes out the gate of heaven also in 1 En 72:2Agels are in charge of the sun
in 3 Bar: 6-8; 3 En 14:4.

16. “the storehouses of light},s - S\ ;> , is a development of theposof
the “eternal light” which God has prepared for tighteous (1En 58:3.6; QuesEzra

M1 On this New Testament passage in Syriac, seeTENKNAPEL, “«Third heaven» and «Paradise».
Some remarks on the exegesis od 2Cor. 12,2-4 iaSyin René IAVENANT (ed.),V Symposium
Syriacum pp. 53-65.

12 Cf. L. GNZBERG, The Legends of the Jews, p. 117, n. 109.

3 0On this figure, see Juan PedrcoMrERRERSALA, “Sacred readings, lexicographic soundings.
Cosmology, men, asses and gods in the Semitic OrienJ.P. MONFERRERSALA & A. URBAN
(eds.),Sacred text. Explorations in lexicograplfigrthcoming.
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3; ApPaul (NHC V,2) 22}*. Cf. 1En 41:5-8. Opposite to the darkness, light, (
¢a¢) means life (cf. Job 3:16; 33:30; Bar 3:20; Psl138:etc.), since life and
salvation go together: Am 5:18.20. In Rabbinictériture this motif is used for
salvation time and for the Messiah: PR 162b and iGadlled “light of the world”
(@ Hw 1x), NumR 15:5 on 8:2.

17. “the ice, the snow, the cold, the rain, the dibw lightning, the thunder and
similar things”, U3 slsly ae 1y G iy sldly Jaliy 5014 ity LAk, seems to
be a simplification of a possible source-referemc&En 17:3-18:5. Cf. also 1En
34:2; 41:3-9; 60:11-22; 2En 6; 5:1; 3En 22B:3-4;2348D2; 2Bar 10:11; TLev
3:2; Ps-Philo 19:10. The motif can be found alsahi@ 9th cent. Byzantine text,
Apocalypse of Anastasia § 19-28.

18. “beautiful and bright places for the peopleypstanding up there”@'p\)l\
Osbay WUl b 0saa U 351, 5 22gl, refers to the description of a heavenly
space description, which is based on tbpos of the “eternal life”,116. The
symbolism of the heavenly prayers — apart from é#wident eschatological
influence (cf. the ‘Horarium’ of 1TAd and 2TAd) —aw reflect the importance of
the liturgy among the Christians in general andHKife$ in particular to whom our
Arabic text belongd'® On heavenly liturgy cf. TDan 6:2; TLev 3; Rev 11:1
Ep.Apost. 113.

19. “armies of the angelsiHU sl is perhaps a plural form for Hebrew
ooxan X2y (“host of the angels”). This military figure is i@l frequent in the
apocrypha, cf. GKApEzra 1:7.

20. “with their extended wings and with their ejized on the high”, b swes
S ) dexls V.a)u.gb i=>Y!. Although angels are represented moving
forward in the air, they are rarely representechwitngs (1En 61:1, only attested
in MSS ‘B’ and ‘C’; 3En 18:25), quite the oppositéth cherubs (1 Kgs 6:27; 2
Chron 3:12) and seraphs (Is 6:2). Angels with wimgesent also a later
iconographical development. The earliest known ctepi of winged angel can be

114 See alsdLIYYA AL-TANI (T 1131),Kitab usdl al-din, study & edition by Gianmaria INAZZA,
sdb, «al-Tuit al-Arabi al-Maghi» 17-18, 2 vols. (Beirut: CEDRAC, USJ, 2005), 11389 § 39.

115 See Jane AN, Tales from Another Byzantium: Celestian Journey Badal Community in the
Medieval Greek Apocryph@ambridge: Cambridge University Press, 2007404.

18 For the Melkite liturgy, see Johannesubty, “Liturgische Biicher”, in Hubert KUFHOLD (ed.),
Kleines Lexikon des Christlichen Orielf#iesbaden: Harrassowitz Verlag, 2007), pp. 299-29
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found in a sarcophagus from the area of Sarigistehbul, which is dated to the
late fourth century and betrays clear borrowingsnfipagan funerary art. The idea,
however, although not common, was not totally unfiamto Early Christianity.
Tertullian states, for example, that “every spisitpossessed of wings. This is a
common property of angels and demons” (Apol. 22.8)n the current context the
expression “raise the eyes unto heaven” meangfbaé angels can talk and sing,
because they have not sinned against God (cf. BE5).10therwise, to look up to
heaven means to look up to God, cf. Mt 14:19 (pde.6:41; Lk 9:16); Mk 7:34;
Lk 18:13; Jn 17:1; Acts 7:55.

21. “who do not cease glorifying"@x«..:l\ o Ostky Y. Cherubs and seraphs’
glorifications, atoposwhich is attested, for instance, in 1TAd 1,4.96land 2 TAd
3.4, has a parallel in a Bohairic account of thallirg Asleep of Mary’ (VI:24):
NIXEpOY R Heww Hicepacplt aYyt NTOYPAOZOAOUIA HCuoy eele nalpawl
wpooy (“The cherubim and the seraphim give their doxglofpraise this joy to
day”).*® On the never-ceasing glorifying of God by the ange paradise, cf. also
2En 8.

22. “Holy, holy, holy the Lord Sebaoth!Zy ssleall T )l 0 gl6 e 33 s sl5,
The quotation of the trisagion from Is 6:3 (whishréduced to a simpleis .10 iN
Wright' text!'® whereas Lewis’ text gathers the renditiefizlis yoao rao w0
L Aox ~amlea, “Holy, holy, holy, the Mighty Lord, and Supremeo@”)'*
which is attested, for instance, in 3En 22B:8; 4@ResEzra 29; Rev. 4:8. The

17 Cf. G.. PEErS Subtle Bodies: Representing angels in ByzaniBerkeley Cal.: University of
California Press, 2001), esp. pp. 23ff.,BEREFELT, A Study on the Winged Angel. The Origin of a
Motif (Stockholm: Almqvist & Wiksell, 1968), MBUSSAGLI, Storia degli angeli: Racconto di
immagini e di ide¢Milano: Rusconi 1991).

18 Cf. Forbes RBINSON, Coptic apocryphal gospels: translations togethethvihe texts of some of
them(Cambridge: Cambridge University Press, 1896),1dl (Coptic) and 115 (English). On the
image of the cherubim and seraphim, see ©L#MV, Cherubim, Thone und Seraph{#ltenburg:
Roude, 1894); A. Wob, Of Wings and Wheels: A Synthetic Study of the daibiCherubim
«Beihefte zur Zeitschrift fur die alttestamentlichéssenschaft 385» (Berlin et al.: W. de Gruyter,
2008); R.M.M. TUSCHLING, Angels and OrthodoxyStudien und Texte zu Antike und Christentum
40» (Mohr: P. Siebeck, 2007).

19 Cf. W. WRIGHT, “The Departure...”Journal of Sacred Literaturg (1865), pp. m-h (Syriac) and
156 (English).

120 A, Smith LEwis, Apocrypha Syriaca: The Protevangelium Jacobi andn§itus Mariae pp.
(Syriac) and 65 (English).
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trisagion is also found in a Bohairic account oé tfralling Asleep of Mary’
(VI:25) xoyal xoyak xoyak ndc cakawe (LXX dyioc dyioc dyiog kipLog
oefowd).** In 1 En 39:12 the trisagion is “Holy, holy, holyprd of the Spirits”,
where the plural “spirits” is obviously a synonymr fangels’ of Hebrew plural
myax. Obviously,al-Rabb alsabz’it is a transliteration of the Hebrewwax mi,
“God of theseba07, where bar is interpreted as “armies of the angéfs”In
Arabic All zh al-saba it is a calque through the hybrid Greek syntaydt/Kiprog
ooPa®. The feminineabstract pluralseba®r is oftentimes used in exorcistic
formulas in Aramaic and in Greek, but also in Coftixsane)™?® an in Ethiopic
apocrypha £1x%).12* On the other handyuddis is a loanword, which etymon is
the Akkadianqudduu.*?®

23. “twelve walls of light with twelve gates withé names of the disciples”,
Jedd) sl e b i ) Wby 5 e Wil e ), refers to Rev 21:12-13
(cf. Ez 48:3-34), where the number twelve appeapgatedly in the vision of the
heavenly Jerusalem: the wall around the city hadvievgates and the names of the
twelve tribes of Israel are written on them, althouvithout specifying if every
gate has a single name written off$tThe symbolic value of the number twelve is
well known in the Semitic context for indicatingethotality, which in the first part
of the sentence is purely related to its astronammigin of the twelve months. On
the contrary, in the second part of the sentende@logical connotation is added

21 0On a legend linked to the Trisagion in Copticg ouhanna Nessim &UsSEr “Notes on the
traditions concerning the Trisagion”, ParOr 29 (R@p. 147-159. For an Islamic adaptation of the
Trisagion, see J.P. MNFERRERSALA, “Una variante arabe del Trisagio llegada a alansl en el
siglo IX”, Quraubal (1996), pp. 117-137.

122 For a historical and religious explanation ofstiexpression, see J.Po&g “Jahweh Sebadin
Samuel and PsalmsVestus Testamentuh? (1967), pp. 76-92.

12330 in the ‘Magical Book of Mary and the Angelsge Marvin MYER, “The Magical Book of

Mary and the Angels (P. Heid. Inv. Kopt. 685)”, $tephen EMEL et al. (eds.)Agypten und

nublen in spéatantiker und christlicher Zeit. Aktdas 6. Internationalen Koptologenkongresses

Munster, 20.-26. Juli 199@Niesbaden: Reichert Verlag, 1999), Il, p. 293.

Testamentum Salomonis Arabiguedition, translation & study by J.P.ONFERRERSALA, «Studia

Semitica» 5 (Cérdoba: Servicio de Publicacioneladéniversidad de Cérdoba, 2006), p. 53, n. 46.

Heinrich ZMMERN, Akkadische Fremdworter als Beweis fur babylonisch@utureinfluss

[Leipzig: A. Edelmann, 1914], p. 66.

See AY. ©LLINS, “Numerical Symbolism in Jewish and Early Christiépocalyptic Literature”,

ANRW 11.21.2 (1984), pp. 1222-1285, esp. pp. 12284 Gates of a heavenly city are also

mentioned in ApZeph 5:1-6; ApPeter 17:5.
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in order to show that the names of the disciplesjast twelve, i.e. the number of
the tribes of Israel, so the disciples are the syralb theverus Israel(Mk 3:13ff;

Mt 10:1ff; Lk 6:13ff; cf. Mk 6:43; Jn 6:13). The @snomic symbol of the twelve
gates of heaven is mentioned, for instance, in B£R-36:3. Six of these heavenly
gates are located to the East, and the other shet@Vest (1 En 72:2-3; 75:4-7; 2
En 6:8-15)*?" An interesting spiritual interpretation is gathia a passage given
by Clement of AlexandriaRaedagogusll.13): “We have heard, too, that the
Jerusalem above is walled with sacred stones; andllew that the twelve gates
of the celestial city, by being made like precistisnes, indicate the transcendent
grace of the apostolic voice. For the colours aid bn in precious stones, and
these colours are precious; while the other pamsain of earthy material. With
these symbolically, as is meet, the city of thetsaiwhich is spiritually built, is
walled”. In the Islamic tradition, for instance etinumber of the gates of Paradise
fluctuates between seven, eight or t&h.

24. “every gate has a guardiam®il>= o Jf s, is referring to a cherub
(127), since cherubs are the guardians of the wayehds to the ‘Tree of Life’ in
Gn 3:24:D2 oy 1w b oTp » o j3Um, “and at the east of the garden of
Eden he placed the cherubim”, cf. Ez 28:14.16.

25. “Abraham, Isaac, Jacob, Moses, David and elpthtriarchs from Adam up
to Moses” 35> 1) p57 oo sbV) iy 54155 o goy Oshny ol oot 2L, Under
several combinations represent the group of thevdma righteous ones, cf.
ApZeph 9:4; StIJEv XLIX; cf. also 3En 44:1-2; TIsazcGrApEzra 5:21-22. For
an interpretation of these namgs11.

26. "Blessed are you among women, and blessed svhorn of you'”,p/\mi\
e 5 I ey sladl (3 sl 85 jle s O & dendl, is a direct quotat|on
of LK 1:42: ,a;mison <ia oo “nismo eas du Khaiaw (< edAoynuérn ol év
yuvalEly kel edAoynuévog 6 kapmog Thg kolAlag oov). Cf. StIEV III.

27. “cherubs",(..w)uJL from Hebrewn 2173, occurs 91 times in the Hebrew
Bible and it seems to be the counterpart of thenspknown in the ancient Near

127 Cf. A. MINGANA, “The Apocalypse of PeterBulletin of the John Rylands Library Manchester
14:1 (1930), p. 234.
128 |gN HABIB, Kitab was al-firdaws intr., trans., and study J. POMFERRERSALA, p. 53 and n. 57.
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East'?® Cherub’s singing function should be connected wiltlerubs’ prayers in
the ‘Six hour praise’ of 1TAd I1,6; cf. 2TAd 3, &4t which has a developed
angelology:*°

28. “archangels”, &3 ols ). Although a forerunner of the concept
‘archangel’ occurs already in Josh 5:13-14, tharégof the ‘archangel’ (1En 40:9;
54:6; 71:8.13; SibOr 2:215) comes from Grégkayyeiog, which does not appear
in the Greek versions of the Bible, but in the @&bktament Apocrypha, and twice
in the New Testament in two different apocalyptic &schatological respective
contexts, vgr. 1 Th 4:1@x. adtoc 6 kUpLog é&v kedelopatt, &v dwrf dpyeyyéAou
kel €v oaAmiyyr 6eod, katePricetar 4w obpavod kol ol vekpol év XpLotd
avaotioovtal mpatov (“for the Lord himself will descend from heaventhva cry
of command, with the archangel’s call, and with sbend of the trumpet of God.
And the dead in Christ will rise first”) and Jude®&c Muyeml 6 apyayyerog, Gte
TQ SLaBOAw SLakpLyoperog SLeAéyeto Tepl 100 MwioEwe 0WeTog, 00K ETOAUNOEV
kplow émeveykelv BAaodnuiog &ALd elmev: émTipnoat oo kipiog (“but when the
archangel Michael, contending with the devil, digguabout the body of Moses,
he did not presume to pronounce a reviling judgmgudn him, but said, «The
Lord rebuke you»".)

29. “Gabriel and Michael”,l5\S+ 5 ! x>, two of the four archangels in early
Judaism, make up a standardized angelic pair fratslogical contexts (cf. 1En
9:1; VisEzra 56). The former is the protector andarate of Israel and Satan’s
main adversary, whose importance in Jewish ands€@dmi eschatological contexts
is well known (cf. Dn 10:13.21; 12:1; TAb 1:4A, afddsaac,passim 1En 9:1;
4Bar 9:5). Gabriel, on his hand, is the prince ottee sixth heavenly host
according to 3En 17:3! cf. though 1En 40:9, where Michael is “mercifuldan
forebearing” and Gabriel is “set over all exer@sel strength”.

129 RolandbEe VAUX, “Les chérubins et 'arche d'alliance, les sphgatdiens et les trénes divins dans
I'ancient Orient”,Mélanges de I'Université Saint-Joseph (1960-61), pp. 91-124.

Robert MURRAY, “Some Themes and Problems of Early Syriac Angel@l, in René IAVENANT
(ed.),V Symposium Syriacyrpp. 143-153. See also M. M@SKo, “Testamentum Adae”, in R.
GRAFFIN, Patrologia Syriaca(Paris, 1907), II, pp. 1309-1360; G.JEIRNK, “Das Problem des
Ursprungs des Testaments Adams”, OCA 197 (1972)3®p-399; S.E. BBINSON, The Testament
of Adam: An Examination of the Syriac and Greeldfians (Chico Cal.: Scholars Press, 1982).
On these two angelic figures, see J. RINMERRERSALA, “«The Antichrist is coming...» The
making of an apocalyptitoposin Arabic (Ps.-Athanasius, Vat. ar. 158 / Par.1&3/32)", in D.

130
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30. “the robe of the glory’ss! 4>, based on Gn 3,21, is a clothing metaphor
for describe Adam and Eve’s eschatological garmeits the “garments of
glory/light” they both were dressed in the gardérEden before the Fall. At the
Fall they were stripped of their robes of glonlig although this theme was
picked up by Christians at their baptism fitesince thisoposwas a very popular
theme in early Syriac poetfs’

31. “throne of light”, , s\ . S, refers Christ's throne in the current context.
However, as referred to God, a source-parallehisf tthrone of light” could be
“the throne of his glory” of 1En 9:4 (cf. 61:8; @and 4QBer?, 4QB¥*** which
is also described in 1En 14:18-19 like “a loftyahe, its appearance was like
crystal and its wheels like the shining sun [...] drain beneath the throne were
issuing streams of flaming fire. It was difficult took at it". Cf. also 1En 9:4;
14:22; 60:1-4; TLev 5:1; ApPeter 6:1; Rev 4:2-111En 51:3 it is written that the
‘Elected one’, i.e. the Messiah, “shall seat onthmpne” (cf. 61:8). A description
of God'’s throne is included in 3En 22C:1-6. Theerefice in the text here echoes
Mt 19:28:6 6¢'Inoodg elmer adtolc quny Aéyw DUy OtL UWelc ol dkodoudroartég
poL v TH maAlyyeveolq Otav keBlon 6 VIO TOD GvBpwmou éml Bpdvouv SGENg
avtod, kadroeofe kol Upelg éml dWdeka Bporoug kplrovteg Tog dwdeke GUAKG TOD
Topadid (“Jesus said to them: truly, | am telling you, whie Son of Man sits on
his throne of glory at the renewal of all thingsuythat you have followed me, will
also sit on twelve thrones, judging the twelvedsiof Israel”).

32. “the upper Jerusalemis)\ u»iul\ <. , is another name for the heavenly

or Messianic Jerusalemll. Cf. 2En 55, where the heavenly Jerusalem ithen
highest heaven.

BuMAZHNOV ET AL. (eds) Bibel, christlicher Orient und Byzangestschrift fur Prof. Stephen Gerd

zum 65. Geburtsta@.ouvain: Peeters, 2009, forthcomingith88 2.16 and 2.20.

See for instance J.P.WFERRERSALA, “An Early Muslim Tradition in Light of its Chrign

Environment” Edebiyatl3/1 (2002), pp. 27-35.

133 Sebastian Bock, “Jewish Traditions in Syriac Sourceghurnal of Jewish Studie$XX (1979),
pp. 221-223;BEM, “Clothing metaphors as a means of theologicalesgion in Syriac tradition”,
in Margot £HMIDT (ed.), Typus, Symbol, Allegorie bei den dstlichen Véterd iren Parallelen
im Mittelalter (Regensburg: Verlag Friedrich Pustet, 1982), ppl3 (reed. both articles in S.
BRoOCK, Studies in Syriac Christianity«Collected Studies Series» 357 [Hampshire: Vangr
1992], IV and Xl respectively).

134 R. BSENMAN & M. WIsE, Dead Sea Scrolls Uncovered pp. 222-230.

132
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w

33. “the hidden mysteries and the treasure of tilg bhurch”, Ll 3 .\

4 gaid) Al Sl Ab34, should be related to thtepos of the “secrets in
heavens” (cf. 1En 41:1; 52:2; 71:3-4; ApAbr 14:848t 4:2) with the addition of
the second coordinate sentence by Christian hdischurch in heaven istapos
of Christian theology, often identified with the awenly Jerusalem, see Hebr
12;22; Didache 9; Methodius, Banquet 5:7; Origen, Comm. Cant prol.;
Contr.Cels VIII.29 Eusebius,Comm. Jes312:32-313:5; Leo the Gredermon
21;13(é?yril of JerusalemCatech.Lect prol.; John Chrysostontjom.Hebr 12:18-
24;

34. “things which eye had not seen nor ear heatldwdrat had not entered into
the heart of man”J¥1 Yy L ¢ Leadl O3V Yy L)l jla¥) adazs  slad
S B e 2 Ny s skdilis aloan translation of the Syriags =\ wusa
wéun ainl Kol ocurl pm alw )\ raemn 2\ Mo fame &\ e
~=saa (“What no eye has seen, nor ear heard, nor hastéred into the heart of
man, what God has given to the righteous on theofiflye resurrection”), which is
just a rewriting of 1 Cor 2:%(0¢p0eAudg ok €lder kal odg o0k Hkovoey kol éml
Kapdloay arpwmou olk GréPn, & Mrotpaoer 6 Beog tolg dyamdoLy adtov, “what no
eye has seen, nor ear heard, nor the heart of orareiwed, what God has prepared
for those who love him”) through a Syriac versiof P&ittd «aa e <\ s
al amein gl Kol ady ;e cale ) Rarian Al Lo hase ~=\), a
sentence which is also quoted in Islamic tés.

35. “Enoch’s dwelling’, ba: & & 51 S, seems to be a reference to
1En 12:1-3, where it is said that Enoch was hiditbea dwelling place with the
watchers ¥v)**" and the holy ones. Cf. 4QEn? col. I:3 (= 1En 1aB) the text of
Dn 4:14 where both the terms andv»7p are used in the following juxtaposition:
N R DY W P W IORY 23wy WNT T2 T i (4 saw in the

135 On patristic interpretation of the Heavenly Jates, see K.L. 8HMIDT, “Jerusalem als Urbild und
Abbild”, Eranos-Jahrbuchl8 (1950), pp. 207-248; O.dRSSEAU “Quelques textes patristiques
sur la Jerusalem célest&/ie spirituelle86 (1952), pp. 378-388.

136 |gN HABIB, Kitab was al-firdaws intr., trans., and study J. POMFERRERSALA, p. 101 (n° 148).

137 See Robert MRRAY, “The Origin of Aramaicir, Angel”, Orientalia 53 (1984), pp. 303-317; cf.
IDEM, “Some themes and problemes f early Syriac anggd] in V Symposium Syriacymp.
143-153. Arabicmutayaqqrin of ApPeterAr seems to be a translation of Syriae, cf. A.
MINGANA, “The Apocalypse of PeterBulletin of the John Rylands Library Manchestist:1
(1930), p. 210, note 1.
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visions of my head as | lay in bed, and behold a&cter a holy one came down
from heaven”):*® On theirin and thegaddisin, 3En 28:1-10. Enoch’s dwelling, on
the other hand, is located together with the dwglplaces of the holy ones and the
righteous ones, in 1 En 39:8-10. 6.

36. “a greaf and bright world with innumerable tatagles”, sazs anke |l
sde W L @dlae ) refers to the heavenly mansions of the apocry@iizra
8:20). On the issue of the ‘heavenly light6,18. On the heavenly abodes of the
righteous see also 1En 39:4; 2En 61:2-3. Lk 16:9 ‘ledernal dwellings”. The
notion is also common in patristic literature, $eeexample Irenaeufdv.haer.
V.36.1. ‘Tents’ or ‘tabernacles’ of the righteouse anentioned in TAb 20A; in
Rabbinic literature cf. bShab 15%. The paradise is also empty in 1En 32:2; 2En
8-9; 4Ezra 8:52; while it is inhabited in 2En 42;3%Ab 21.

37. “the incense was rising and the trumpets wevading”, d‘ﬁfj LB F
¢ =5, includes two apocalyptic motifs, the incense ahe trumpets, both of
which are present, for instance, in Rev 8:3-5ffe Bmoke of the burning incense is
a symbol of the prayers of the just (Rev 8:3-45¢8; 1TAd I:12; StJEv IV, IX, X;
cf. also ApMoses 33:4 where angels burn incensRairadise), and the trumpet,
among other function¥’ is the symbol for announcing the coming of &exta in
apocrypha (4Ezra 6:24; QuesEzra 11; ApAbr 31:1; éyg¥9:1; 10:1; 12:1; GBart
4:12) and in NT as well (1 Th 4:16; 1 Cor 15:52) torigin of which is in the
Sinai theophany in Ex 19:16.19 with interferencesv/jged by other texts.

38. “when their spirits return to their bodies fegg, J\s; b o, 13)
s (..ML«J.-\ Ji v—é"‘ﬁj, includes a figurative meaning just to refer tesurre-
ction of the body as part of a symbolic descript{p#0) in early Judaism which
was later developed in the apocrypha (SibOr 2:228)2nd by Christian authors

138 0On the issue of the descent of the ‘watcherghi Syriac Christian milieu, see SH&(RO, “A
Karshuni (Christian Arabic) account of the Desagfnthe Watchers”, in A. RPOPORFALBERT &
G. GREENBERG (eds.), Biblical Hebrew, Biblical Texts. Seais in Memory MfP. Weitzman
(Sheffield, 2001), pp. 365-374.

139 See H. BETENHARD, Die himmlische Welt im Urchristentum und SpéatjudenkWissenschattliche
Untersuchungen zum Neuen Testament» 2 (TlbingehrM851), pp. 173-174.

140 Cf. ‘The Mysteries of St John’, iBoptic Apocrypha in the Dialect of Upper Egyed. E.A. Wallis
Budge, pp. 65 (Coptic) and 247-248 (English).
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like Justin Martyr:*! In fact, the resurrection of the dearhgn n*in)**?in Judaism

(and in a large part of the early Syriac traditifi)which involves that the bodies
of the dead will arise from their graves before ttey of Judgement, has been
often identified with the immortality of the soutf( ApPeter 75), an argument
which is connected with the preexistence of thd sodudaisnt* The return of
the spirit to the body representtoposattested, for instance, in 1En 103:4 and 3En
43:1-3, where the conceqitaz has recovered the ancestral meaning of “breéth”,
i.e. the essential necessity for life (cf. Gn 6:12:5.22, etc.j* All in all, thetopos

of the spiritual survival and the resurrection bé tbody represent two different
concepts?*’ whence the eschatological belief of the resumectif the body in the

early church should be set within the context oftyrdom*®

39. “there was a very dark place, and a great smalsegoing up from it, and a
stinking smell, like the sulphur or stronger gav#, @and a great fire was

141 See on this issue, ClaudiegeT@ER Resurrection of the body in early Judaism and early
Christianity: doctrine, community, and self-definit (Boston — Leiden: Brill Academic Publishers,
Inc., 2004).

142 This toposwill be vigorously used by the Ethiopic Churchtire late Middle Ages against those
who denied the resurrection, Enrice&rUILLI “«De resurrectione mortuorums», opuscolo della
Chiesa Etiopica del sec. XIV”, iMélanges Eugene Tisseratit pp. 1-27.

143 gee, for instance, F.ABIN, “The Sleep of the Soul in the early Syriac ChiirdhOS 40 (1920),
pp. 103-120 and J.ETXIDOR, “Muerte, cielo y seol en San Efren”, OCP 27 (19@p. 82-95.

144 Frank Chamberlin ®RTER “The Pre-existence of the Soul in the Book of #dis and in the
Rabbinical Writings”, in Robert F. ARPER Francis BROWN & George Foot MORE (eds),Old
Testament and Semitic Studies in Memory of WillRaimey Harper (Chicago: The University of
Chicago Press, 1908) I, pp. 25-270.

145 See in this respect, Harry A.RONsKY, “The Plain Meaning of R in Gen. 1.2, Jewish

Quarterly Reviewt8 (1957-58), pp. 174-182.

Cf. GregorioDEL OLMO LETE, “El caos y la muerte en la concepcion sirio-ca@énin Wilfred

G.E. WATSON (ed.), “He unfurrowed his brow and laughed”. Essays in tldon of Professor

Nicolas Wyatt «Alter orient und Altes Testament» 299 (Minstégarit-Verlag, 2007), pp. 220-

221.

Cf. Richard BuUckHAM, “Resurrection as Giving Back the Dead: A Traditb Image of

Resurrection in the Pseudepigrapha and the AposalgpJohn”, in James HHBRLESWORTH &

Craig A. B/ANS (eds.),The Pseudepigrapha and Early Biblical InterpretatiacJournal for the

Study of the Pseudepigrapha. Supplement SeriesStidjes in Scripture in Early Judaism and

Christianity» 2 (Sheffield: Sheffield Academic Psg$993), pp. 269-291.

148 caroline Walker BNUM, The Resurrection of the Body in Western ChristjarZ00-1336(New
York: Columbia University Press, 1995), pp. 43-51.
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blazing”, v xS [ 835 2231 o T Ay we dra S 0btas N (s w50 13
gl dade U (.Ja;\;, has a parallel in 1En 21:7, which is completediEm 67:6,
where it is said that this place is a valley whgrhells sulphur (cf. VisEzra 23).
The reference to the hell as a dark place is anetfehatologicaloposgathered by
Job 10:21-22; Ps 87:13; Tob 4:11; Mt 8:12; 22:1830; QuesEzra 3, etc., which
is emphasized in SibOr 2:292 as “immesurable dakit&’ Darkness and fire are
the basic punishments that have been preparedhdositners (QuesEzra 3), and
fire, sulphur and asphalt will cast upon the wickeen (ApAd 75):>° As it can be
supposed, this is a developpegosof the ancient idea of the ‘nether worlgitdm
ars) in the Ugaritic epic textS* The loanwordkibrit comes from Akkadian
kupritulm] through Aramaic ku/ibrita’ (cf. Assyrian ki/ubritu/kupritu) and
identifies the ‘common sulphur’, like in Coptégin (Gr. 6¢iov).*?

“this is a place of the Gehenna which smokes ianprepared for the
sinners”,slesl dws Py = V-L@:.- thw a2 3 14a, agrees with the iconographic
representation of the idea that both in Judalsm ian@hristianity (and also in
Islam) the punishment inflicted on the wick&ds principally associated with fire,

149 On dead’'s place among the Semites, see the ¢enéemation gathered by Marie Joseph
LAGRANGE, Etudes sur les religions sémitiquesEtudes bibliques» (Paris: Librairie Victor
Lecoffre, 21905), pp. 337-341. Cf. GEL OLMO LETE, “El caos y la muerte...”, in W.G.E.
WATSON (ed.),"He unfurrowed his brow and laughed”, p. 220.

150 On the pejorative figurative value of the conctipe” in later theological contexts, for instanive
Josephtazzya (8th c.), see PabloRGSARATE, “The Semantic Domain of Fire in the Writings of
JosephHazzya”, in J.P. MONFERRERSALA (ed.), Eastern Crossroads: Essays on Medieval
Christian Legacy «Gorgias Eastern Christian Studies» 1 (PiscataNdy Gorgias Press, 2007),
esp. pp. 99-102

151 See Mitchell J. BHOOD, “Ugaritic lexicography”, inMélanges Eugéne Tisserahtp. 85.

152 Cf. respectively H. EiMERN, Akkadische Fremdwortep. 60;The Assyrian DictionarfCAD], ed.
M. Civil et al. (Chicago, Il.: Oriental Institutg,971), VIII, p. 333b; Athanasius Kirchelkjngua
aegyptiaca restitut§Rome: Sumptibus Hermanni Scheus, 1643), pp. 208, 383. Cf. S. Gaselee,
“Review of Crum’'sCoptic Dictionary (Part 1)”, Bulletin of the School of Oriental Studiés3
(1929), p. 613.

153 On the concept of sin in Judaism, see F. ChainbBdrter, “TheYecer Hara A Study in the
Jewish Doctrine of Sin”, iBiblical and Semitic Studies. Critical and Hist@licEssays by the
Members of the Semitic and Biblical Faculty of Yéleiversity (New York — London: Charles
Scribner's Sons — Edward Arnold, 1901), pp. 93-188.it is known, the moralistic dualism
‘reward of the righteousvs ‘punishment of the sinners’ is a permanémpos in apocalyptic
contexts, see Emmanouel®YPEOU, “«The Visions of Apa Shenute of Atripe»: An Ansily in
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cf. 1s 66:24; 1En 21:10; 27:2-4; 54:1; Mt 3:12; 5:23:42.50; 18:8-9; Mk 9:43-47;
Lk 3:17, etc. In Rabbinic source€(ub 19a) the word ordinarily used for hell is
Gehenna (Aranmmim < Heb.nin—3),*** but this is also the name of one of the parts
of hell®® Cf. also SibOr 1:103; 2:291-192; 4:188.

41. “they will stay in it until the last day, wheheir spirits return to their
bodies",‘..astﬁ.»? Al (,_PUJT oy 3] 2N p ol U] Ladie o3 s, confirms the
idea just referred above 38) that the “spirit” fvedue) symbolizes the essential
issue for the resurrection of the bod{«). Rev speaks of a first resurrection, a
spiritual resurrection (Rev 20:4-8), and a second resurrection, a bodily
resurrection (Rev 20:11-18f. The resurrection of the sinners is explicitly
mentioned in Jn 5:28-29 and Act 24:15.

42. “they writhe with a hard pain, with bereaved &irning groans™£ o )lu
WAL L e iy 3,2l ol wst lyds 052, is atopos (from Jewish prove-
nance, cf. Is 66:24;42) for representing the punishment of the sinirefeell as it
is written in Mt 8:12:ékel €otal 6 kAouOWOg kol O Bpuyudg TV 6dovtwy, “there

the History of Traditions of Eastern Christian Apbptic Motifs”, in J.P. MONFERRERSALA (ed.),
Eastern Crossroad®. 161.

On the etymon of this loanword, seeBROWN, S.R.DRIVER, CH. A. BRIGGS Hebrew and English
Lexicon of the Old Testamemnwith an apendix containing the Biblical Aramalased on the
‘Lexicon’ of W. Gesenius as translated by E. Robm¢Boston — New York: Houghton Mifflin
Company, 1906), pp. 244b-245a. Cf. FedericORRIENTE Dictionary of Arabic and Allied
Loanwords: Spanish, Portuguese, Catalan, Galiciad &indred dialects«<Handbook of Oriental
Studies. 1. The Near and Middle East» 97 (Leideill, B008), p. 316a.

%5 See L. BILEY, “Gehenna: The Topography of HelBjblical Archaeologist49 (1986), pp. 187-
191.

See C. M.KOWsKY, “Which Gehenna? Retribution and Eschatology & $lynoptic Gospels and
in Early Jewish Texts”"New Testament Studi&2l (1988), pp. 238-249; A.E.EBNSTEIN The
Formation of Hell: Death and Retribution in the Aextt and Early Christian World@ithaca Cal.:
Cornell University Press, 1993); A.FE&AL, Life After Death: A History of the Afterlife in e
Religion(New York: Doubleday, 2004).

Which is far from Bardaisan’s belief that onlyetBoul will be resurrected by rejecting a bodily
resurrection, see an extensive discussion of gubatologicatoposin Ute ROSSEKEL “Bardaisan
of Edessa on the Resurrection: Early Syriac Es@tan its Religious-Historical Context”, OC
88 (2004), pp. 1-28.

See in this respedtiyyA AL-TANI (T 1131),Kitab usal al-din, study & edition by Gianmaria
GIANAZZA , sdb, I, pp. 378 § 18 and 388 § 38.
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men will weep and gnash their teeth”, cf. Mt 1358.2:13; 24:51; 25:30; Lk
13:28; cf. SibOr 2:283-312.

. “they regret forever about they have not ddmeking [about them], like
the worms which do not die never get burned?ss ¥ sl 551 Jze 315 S
o d Jley Y Wl 352, seems to be aamplificatio of the Hebrew
sentencemasn X5 owyt nwn X5 orpSin tz, “for their worm shall not die,
their fire shall not be quenched" (Is 66: 24), ck Bt48:6mou 6 okWANnE adtdr o
tereutd kol to mp od ofévvutal, “where their worm does not die, and the fire is
not quenched”.

4. “they were opponents to His commandments, demg humanity and
blasphemed against my divinity(j s 15 45" 5 oblo g il Eom ogie ad J1g5 Y
G |5 sL&, opposite to the Synac texbipas a3 ol aoides, “those who
have neglected my commandments”, cf ApPeterAch '30kounds as an
emphatical Chalcedonian statement of faithattacking both the Monophysites
and the Nestorians at the same time, which is alsyisince the Arabic text is of
Melkite provenance. On blasphemous people in thieeG®a, see 1En 28:2. The
motif of the people who deny God at the end of sirappears in ApPeterA

Concluding remarks

The text known as the “Six Books” Apocalypse isiateresting document,
which attests to the popularity and importance @afrilgh literature in the Christian
world and more particularly in the Christian Orient

The text follows up the story of the Virgin Marytef her assumption to
Paradise. There, she is visited by the Lord in erighs setting. Paradise is
imagined as a place of great glory on earth, whé#rthe prophets, patriarchs and
apostles already dwell. Special mention is madbédanquet of the martyrs. The
emphasis on the heavenly reward for the martyrshinigfer to a culture, where

158 Cf. W. WRIGHT, “The Departure...” Journal of Sacred Literatur@ (1865), pp. m-t (Syriac) and
159 (English).

180 For a synthetic survey, see C.Halk , “The Orthodox Church”, in A.J. ®BERRY (ed.),Religion
in the Middle Eas{Cambridge: Cambridge University Press, 1969)pl,297-346.

161 A, MINGANA, “The Apocalypse of PeterBulletin of the John Rylands Library Manchesier.1
(1930), p. 487.
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martyrdom was possibly still an alive memory. Adutitlly, it probably reflects a
culture, where the cult of the martyrs was paréidylimportant.

Mary is then invited to ascend to the heavens. §h&lne sees three heavens.
Heavenly Jerusalem is located on the third heal/ke.Lord is depicted according
to archaic mythological motifs as the master of ¢l@ments of nature and stands
triumphantly on his chariot over the entire creatiblary is offered a cosmic tour,
where she is shown sevetalpoi transmitted through the celestial apocalyptic
genre, vgr. the mysteries of the universe, sudhastorehouses of the elements.

The heavenly Jerusalem has twelve gates and amingntgate, where the
names of the just, that is all the patriarchs,esrgraved. It is thus imagined as the
city of the saints. It is built concentrically amdary walks through it, passing
through each gate separately. At each gate, spiified by different heavenly
beings, saints, and even elements: angels, chergkiaphim, archangels, thunder
and lighting, angels, fire, dew, Gabriel and Midhaars, sun, moon, spirits of
apostles, patriarchs, prophets, righteous. Applrethiey all represent a heavenly
retinue that inhabits the city. As we observe #ad tloes not follow the angelic
hierarchy by ps.-Dionysius the Areopagite, commorChristian literature, after
the fifth century. Moreover, there is an anthropophic perception of natural
elements that is peculiar and reflects popular a@ccbeliefs. The list cannot be
hierarchical but appears to be totally random, sabr@l and Michael are
mentioned separately from the archangels and bynam

The text has a loose, almost careless structwlidimg elements that appear at
times out of place. As R. Bauckham also notes: r&éhes an attempt at
comprehensiveness, probably drawing on diverseitivadl material, which
results in a certain degree of apparent incohefefite

The text maintains that the patriarchs, prophetsrayhteous partake already to
the heavenly Jerusalem. In the centre of the hdavenusalem, Mary sees Christ
on a throne of light, and she prostrates hersdtfoint of the Holy Trinity. The text
stresses, further, the belief in the eschatologaairch in heaven, which is
identified with the heavenly Jerusalem in earlyi€iian literature.

The Lord himself acts as the heavenly guide to Maxglaining to her the
“hidden mysteries”. This motif represents a devalept of Christian apocalyptic
literature, where the angelic guide, common to dewapocalyptic tradition is

162 R.BAUCKHAM, Fate of the Deadp. 351.
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replaced by Christ himself, who acts as the medib&tween human world and
heavens.

Mary sees the tabernacles that are prepared faigheeous at the end of the
days amidst incense, trumpets and glorifying angéle motif has liturgical
associations. Further images, such as the plaggréyer, emphasise the liturgical
symbolism of heaven. This tendency indicates a stimenilieu of authorship.

The text presents two different notions of Paradiest, there is the Paradise
as a magnificent garden on earth, where the sdwdststanding righteous, such as
the patriarchs etc. dwell after their death. Beytrat, there is also the compound
of the heavenly tabernacles, apparently on thel théaven, which is the place of
rest for the righteous people, who remain almost state of limbo, awaiting the
Last Judgment. The text postulates the reuniohesobul with the body at the Last
Judgement.

At the same place and consequently also on the tréaven, there is hell or
Gehenna prepared for the sinners, who are stamgipgsite to it and cry in horror.
The description of hell remains very basic, exhagdbasicopoi, as it is described
mainly as a dark, stinking furnace. Similarly, teeffering of the sinners is
described in a general way, reminiscent of biblicgdoi. This almost sketchy
description of hell might indicate the antiquity thfe text, since later texts use
more graphic, extensive descriptions of hell. Hogvewt is also possible that the
present apocalyptic text was intended as a summigontemporary eschatol-
ogical beliefs and ideas. Moreover, it is strikihgt there are no references whats-
oever to any social or earthly realities, whichlddwave been conveyed by moral-
istic exhortations to reward and punishment inrbfée The setting is entirely
metaphysical. Concluding, Mary pleads for mercytfar sinners. Christ promises
her that and she is sent back to Paradise.

As we have suggested in the introduction, one efdérliest extantransitus
Mariae texts, theBook of the Dormition of Marigy (Ps.-) St. John the Theologian,
contains elements that might have given rise tecalgptic speculations. The main
motif is, of course, Mary's assumption to heavemsich per secould have led to
further elaboration on Mary’'s heavenly trip. Chiigbmises also to Mary that her
body will be transferred to Paradise, but her gotihe heavens, in the treasuries of
His Father. Moreover, according to the same tle body of Mary is translated to
Paradise after three days in the tomb. During thlesse days angels singing and
praising could be heard at her tomb. The apost&s kthen a vision, where all the
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saints prostrate themselves in front of Mary's bddya paradisiacal setting.
Among them they can also see Abraham, Isaac, JandbDavid, who appear
prominently also in the “Six Books” apocalyp$2.It is possible that our
apocalyptic text attempted to cover this particydariod of time, explaining thus
what was happening to Mary between her burial ardihal rest in paradise.

The text belongs to the category of an otherworjdlyney and only personal
eschatology and is related thus to texts such aaatl5-6; TJacob 5; Zosimus;
ApMary; Mysteries of St.John the Apostle 17b-19pk&edrach®® The text
makes use of diverse early Jewish apocalyptic tteexdi; however, it remains
distinctively Christian in its character and thaplolt includes also several biblical
references, mainly from the New Testament and qaddily from John's
Revelation. There is a certain emphasis on thedigfi Enoch, which implies the
familiarity of the author with Enochic literaturenh more importantly with 1
Enoch.

As we have observed, there are quite a few archgibological notions in this
text. Even if the text betrays certain archaic fspthese are not safe indicators for
its dating since these survived in much later alyptia texts as well. It is striking,
however, that it does not elaborate on the rewafdthe righteous and more
importantly on the punishments of the wicked. Adiogly, it is not related to
texts of the same genre, such as for example tiRetsp, which are characterised
by a retribution-eschatology. In a way, it représencompact summarised form of
an apocalypse, which might support the hypothdss it existed as an integral
part, even if in the form of an appendix, of Fransitus Mariadext.

The text demonstrates significant evidence consigethe antiquity and
perseverance of certain main traditions in apodalyfjterature. Certain motifs of
the text, such as the heavenly tabernacles ofitfmepus etc., become standard

163w, N 2 Ry ’ 5 ’ P 3 -~ ~ ¢ -~ ) ’ s ’ r ’
kel 160 pipov elwdlog €ENPXETO €k TOV TPLOY MUEPDY GOPATWY GYYEAwV ¢wval MKOVOVTO

dofalbvtwr Tov €€ altc texBévta XpLotdv tév Bedv Mudv. kel TAnpouvpévne Thg Tpltne Huépog
olkétL nkovovto ol dwvel, kel AoLmov €ke€lBev mavTec éyvwony OtTL PeTetédn TO HLwWOV Kol
Tlplov altic odue év mapadelow. Toltov &¢ petatedévtog 8oL Bewpoduer thr "EAwodfer thy
unrepa tod dytov Twdvvov tod Pamtiotod kal “Avvay thy untépa Thg Seomoivng kal ABpody kol
Toedx kot TokoB kol Tov Aovid WdAlovte tO GAANAOVia kol Tavtag ToUG X0povg TAV Gylwy
mpookuvodvtag O Tiplov Aelfowvor thg pntpdg tod kuplov, kel témov Pwroeldf), ob Tod pwrdg
&kéLvou obdev AapuTpotepor: kel TARBoG ebwding Tod TOTOUL ékelvou, évBo petetédn TO Tiplov Kol
dyrov adtic odpe év 1 mepadeion ” (K. v. TISCHENDORF Evangelia Apocryphegp. 111-112).
164 See A.Y COLLINS, “The Early Christian Apocalypses3emeial4 (1979), pp. 61-121.
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themes of Christian apocalyptic literature and r@eated in texts of this genre
until the Middle Ages. Beyond that, this text pm#sean interesting literary
evidence of the use and integration of apocalyptitifs in the context of narrative
literature, since in a way the “sixth” apocalypicok continues and concludes the
narration of theTransitus Mariae Further, we can observe that certain elements
and motifs can be found again in the Qur'an (sughiha gates of paradise, the
description of hell, etc.), which underlines thepormance of these Christian
traditions for Islamic lore and literature.

Finally, the comparative analysis of the Syriac adbic manuscripts has
shown that the various linguistic traditions areiteuclose to each other.
Accordingly, we could observe that the various iers of the text belong to the
same textual tradition.

In view of our analysis, we may conclude that deredements in the text, such
as its angelology and the special mention of thetyrefavour a dating no later
than the fifth century. Its structure and schemeltiaracter support the theory that
the text has not existed independently from Thensitus Mariaetext, but it was
intended as an elaboration on Mary’s exaltatioprdfier assumption. Further, the
text indicates a monastic milieu of origin. Althdygccording to the information
given in the text itself, it was originally compakén Greek, the possibility of a
Syriac original cannot be ruled out. The variousi&y manuscripts confirm its
popularity among Syriac speaking Christians. Regardhe provenance of the
text, there are no distinctive elements that waulggest an Egyptian provenance.
Taking into account all our observations above téx¢ must have been composed
in Syria or Palestine.

ABBREVIATIONS USED'®®

Old Testament Apocrypha Gnostic works
ApAbr = Apocalypse of Abraham ApAd = Apocalypse of Adam
ApEI = Apocalypse of Elijah ApPaul (NHC V,2) = Coptic Apocaly-
ApMoses = Apocalypse of Moses pse of Paul
ApZeph = Coptic Apocalypse of Zephania
2Bar = Syriac Apocalypse of Baruch Church Fathers ‘
3Bar = Greek Apocalypse of Baruch Irenaeus Adv.haer.= Irenaeus’Adver-

sus haereses

185 Old and New Testament books abbreviations haga becluded.
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4Bar = 4 Baruch

5Bar = Arabic Apocalypse of Baruch
CombAd = Arabic Combat of Adam
1En = Ethiopic Apocalypse of Enoch
2En = Slavonic Apocalypse of Enoch
3En = Hebrew Apocalypse of Enoch
4Ezra =4 Ezra

GkApEzra = Greek Apocalypse of Ezra
QuesEzra: = Questions of Ezra
VisEzra = Vision of Ezra

SibOr = Sibylline Oracles

TAb = Testament of Abraham
Tlsaac = Testament of Isaac

TLev = Testament of Levi

1TAd = Syriac testament of Adam
2TAd = Arabic Testament of Adam
VisEzra = Latin Vision of Ezra

VitAd = Greek Life of Adam and Eve

New Testament Apocrypha
ApPaul = Greek Apocalyse of Paul
ApPeter = Ethiopic Apocalypse of Peter

ApPeterAch = Greek Apocalypse of Peter

from Achmim
ApPeterAr = Arabic Apocalypse of Peter
EpAp = Epistula Apostolorum
GBart = Gospel of Bartholomew

StJEv = Book of Saint John the Evangelist
(= (Ps.-)St. John the Theologian, Book of

the Dormition of the Holy Theotokos)

John Chrysostom, Comm. Hebr. = Comme-

ntary on the Epistle to the Hebrews

Cyril of Jerusalem, Cat.Lect. = Catech-
etical Lectures

Eusebius, Comm.Jes. = Commentary of
Isaiah

Methodius, Banquet = The Banquet of
the Ten Virgins

Origen, Comm.Cant. = Commentary on
the Song of Songs

Origen, Contr. Cels. = Contra Celsum

Rec= Ps.-ClementRecognitiones

Rabbinics

‘Erub =‘Erubin

NumR = Bemidbar Rabbah
PR = Pesigta Rabbati
Shab = Sabbat

Dead Sea Scrolls

4QBer? = The ‘Blessings’ or ‘Bekat’
from Quman Cave 4

4QBeP = Another copy of the
‘Blessings’ or ‘Ber&ot’ from
Qumran Cave 4

4QEn® = The ‘Enoch’s books’ from
Qumran Cave 4

4QErf = The ‘Enoch’s books’ from
Qumuan Cave 4

4QErf = The ‘Enoch’s books’ from
Qumuan Cave 4

4QNJ? = The ‘New Jerusalem’ from
Qumian Cave 4

Hellenistic Jewish Authors
Ps-Philo = Pseudo-Philo
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