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Resumen Para los escritores libaneses clericales, ligad@scidente por el francés y
el latin, la masacre de la | Guerra Mundial evid@gcie las ideologias pro-catélica
y secularista habian resultado fallidas para mantén paz y la prosperidad en
Europa. Los clericales se sentian atados al dedgnlos estados europeos, cuyo
secularismo odiaban al vincularse estéticamerds kehguas latinas. Estos también
sintieron la necesidad de un protector contra @gunusulmanes después de que la
hostilidad turca en Monte Libano destruyera lagamtiideologia con tendencia al
desarrollo del multisectarismo otomano.

Abstract: For those clerical Lebanese writers bound to théest by
French and Latin, the slaughter of World War | shdwhat both pro-Catholic
and secularist ideologies had failed to maintainacpe and prosperity in
Europe. The clericists felt they were tied to thte of the European states the
secularism of which they hated by binding themselaesthetically to the Latin
languages. They also felt the need of a protecgminat some Muslims after
Turkish hostility in Mount Lebanon destroyed the @eology of Ottoman multi-
sectarian developmental tendency.

Palabras Clave Occidente. Secularismo estatal radical. Pandic&nio. Colapso de
Europa y de sus ideologias. Armenios. Turcos.

Key Words: West. Radical Statal Secularism. Pan-Catholicismla@se of Europe
and its ideologies. Armenians. Turks.

This study will analyze a sampling of Lebanesegesand assessments
of World War | taken from the clerical intellectyalurnal al-Mashrig, edited
by Fr. Luis Shaykh, and the more popular but likewise Jesuit-foundéd
Bashr newspaper from 1919-1925. A nativist tradition baisted in Maronite
discourses that has been the reverse of eagerbibenkEurope’s patterns of
Catholicism, or French or other Western languagms,the secularized
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ideologies or histories of France and other Westeotieties. But as
publications founded by European Catholics, andlugiee in their
Catholicism rather than just Maronital-Mashriq and al-Bashr carried the
maximum range of reactions to the European as a®lIMiddle Eastern
theatres of the Great War.

THE PERCEPTIONS OF THE WARRINGVESTERNERS

1. Images of France (and French-speaking Belgiumy WW1

1.1. Ambivalence to France and the West

The pre-World War | and post-WW1 settingafMashrig had inculcated
neither automatic support for Western powers siglrance, nor automatic
alienation from Muslim groups. Many clerical Cathatducators and writers
in the 1920s feared that rising radical forces imesp by French anti-
Christianity might soon take overall control of ddlvels of education in
Lebanon, threatening both the clericists’ survivad an elite and the
transmission of a sectionally modernized Cathatici®o new generations.
Opposed local writers argued that secularist edutdtad to be expanded to
integrate the heterogeneous sects of post-192Qetrieabanon lest it one day
fall apart. The dislike both clericists and modemmy Christians were
developing for French and Western cultures quausimhary absolutes in
education and government was Arabist common growitld Muslims that
could foster some features for a linguistic natimna.

The World War in some ways had underscored the nédbe region’s
Christians for a Protector. But, in a sense, Shayldmd his fellow
conservatives were simultaneously arguing agahmestnhiodern world as that
was being patterned into existence by the histdrthe West, in particular
thinkers who drew upon the Enlightenment and tlenéhn Revolution. One of
the gravest consequences of WWL1 for clericist wgit®as that by bringing
down the Tsarist state it had ushered atheistiGaini@unists to political
power. But Catholic conservatives in Lebanon ingbdy 1920s characterized
socialisms and the infant Soviet Union as one &te@nation of the much
wider secular sector of European Enlightenment ghouthat had been
launched in Franck.Clearly, Shaykh — ideologue revered of a Maronite
Church that was buying more and more agricultuaaldl and would under
Patriarch Amin ‘Aridah venture into modern services and manufactureas—
reluctant to let even social democratic partiestrade unions pursue any
special interest of poor groups within politics.

Most clericists and Lebanese modernists read Freaot both groups

1 L. SHAYKHU, “Al-Bulshufiyyiin: aslu-hum wa-mabdiru-hum wa-émalu-hum”, al-Mashriq

(January 1920), pp. 47-54.
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were anxious to prove to readers of Arabic thabpgarwas on their side. Such
respect for France and the West among Christianahede favored the
secularists more than the clericists in the debaten the movement of many
West European nationalist states and certainly Rhench state to post-
Christian patterns and ideas.

However, the spread in Lebanon of French-mediunititi®ns and of
connections with the French state had, since thie &8ntury, improved the
material welfare and the bargaining power of digerategories of Maronites
in the Muslim-dominated Ottoman Empire. Shayldnd other clericists who
felt little love for some central thought-patterasd institutions connected to
the secular French state, had still received for@hfistian education in
French: that language bonded them aestheticallythiamt polity. This
acculturation and the formal Catholicism of mostridhmen had kept enough
strength to rally those writers to a French sthtgy tdisliked when the context
became her survival in the face of Germany.

1.2. France in the War

The Lebanese clericists’ vision of the war was sldapy their bilingual
bookishness as well as by religious emotions onclvtillied propaganda
played. Religious and other cultural sites influeth¢he opting for the French
side by the clerical writers. Fascinated by themscé of the new technology of
long-range bombardment that France too developedhén War, Rafil
Nakhlah the Jesuit noted that German long-rangiéegytfiring on Paris on 23
March 1918 and thereafter from 120 kilometers awigd in a church 79
people who had come for prayer on Good Frid@ermany’s indiscriminate
[or intentional? neo-pagan?] bombardments of saptaces of the Christians
such as Riems cathedral fueled Shayktthoice of sides: the French troops
did not destroy public buildings, churches and pedaand factories as the
Germans did, except when they were fortified toltshenostile Germans —
sleight of hand that barely concealed that total knaad brutalized the French,
too, to religious and other art or sites or cultaseprecious in themselves. And
Shaykhi now swallowed too the self-validating propagantithe French that
they, if few others, stood for principles and umsad [secular] enterprises far
wider than the nationalisms firing the mayhem. Alagse of France would
have ended “the freedom and liberty of the wholglized world” — not a
perspective in his Ottoman-era attacks upon freemgsemanating from the
anti-clerical laicist French polity.

As was the case in other Muslim or Christian magaziin the Middle
East, the demands of conveying the incessantly redipg technology of
modern warfare widened the scope and capacity efliterary Arabic of

2 Rafa'ill NAKHLAH SJ, “Taraqq afulim mundhu nusib alharb”, al-Mashriq (September

1920), pp. 641-642.
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Shaykti and hisal-Mashriqg colleagues in the wake of World War I. On the
whole, they conveyed the unprecedented technology iw their preferred
literary language.

Like many clerical Lebanese writers, Shayldould have a sharp eye for
the technical and practical manifestations of sme(@g. war-planes and tanks)
despite being at odds with so many things in theral spirit of the modern
West. But old Christian energies to his mind uraerlFrance’s new
technologies of warfare. Shaykkwas trying to blend that French nationalism
with Catholicism. The fighter pilot Georges-Marieiggemer (1894-1917) in
devastating the German airforce made people assddia with such “heroes”
as Peter the Hermit and [recently canonized] Jéakr@® Here, Shaykin had
got close to sectors of medieval Christian histtvgt some secular French
writers too could and did integrate into their aatilism after a fashion. But he
was unmindful of how much cultivated Muslim Arabaders might be
antagonized by such linking of his Catholic grougtkos and a modern France
that was now in Lebanon to Peter, a quasi-Frenchmbase incitatory
preachings across Europe raised a huge if motlayy gfior the crusade
proclaimed by Pope Urban II. Hermit Peter preachesrmon on the Mount
of Olives shortly before the Frankish forces statmierusalem in 1096,
wresting the al-Agsa mosque from the Islamic wakith massacres of any
Muslims.

Shayklu gave a sharp overview of the evolution of tankerguyWWw1 —
“those fortified mobile machines equipped with maelguns that played an
important role in the [World] War especially in legte period, casting fear into
the souls of the Germans and directing death at #mmies”. However, the
recent post-WW1 local history of Lebanon and Syeéshaps led Shaykhto
overrate their importance earlier in the fightimgHurope. “Tanks also played
a considerable role in the recent triumph of thenEh against [Fagl's
Hijazi-Syrian] troops, opening up for them the road tomAscus. Their
number in the French army is [now] several thousafdhus, Shaykh's
approval of France’s scientifically innovative raliy might came in the
context of his loyalty to her at that point as atpctor and at least patron to
whom he gave title to crush neighboring Arab pedtthat could destabilize
the fragile new Lebanon.

Fr Shaykla’'s (as the Jesuit R&fl Nakhlah's) accounts of the military
technologies the various combatants evolved in WAt&hd up today beside
recent Western military overviews. However, hisdesce in the Arab world
obscured from him much of the ongoing crisis ther Wad bequeathed in the
morale of the Westerners. Rather, his stance to/he was an out-of-date
ideological endorsement of the polity that now potéd Lebanon. In her

3 L. SHAYKHU, “Azamutammah f I-harb alammah: naarun ijmali fi -harb alarabbiyyah al-

akhirah”, al-Mashrig (February 1920), p. 137.
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contest with Germany, France had functioned aduleum of the world of

Civilization in Asia and Africa as well as upon thattlefields of Europe.
Despite all he knew of how many French people thar \Wad killed and

maimed, his ultimate tone was triumphalist in a wlagt rang hollow: France
fought on steadfastly for more than four years ubiothe terrors of the War
until the laurels of total victory were placed uguer head.

1.3. Belgium: Catholicism and Resistant Patriotism

When imaging World War 1, Shaykls Francophone pan-Catholicism did
not allow him to develop the critical nuances abiat Elder Daughter of the
Church which could mark his discussion when thetexirwas not the French
polity’s survival. His history of the War charadid the Belgium polity and
its ruling groups as simplistically. For him, Balgi was the small Catholic
victim of an implicitly almost non-Christian GermanAll the conflicting
states of Europe had undertaken in their precedangs not to violate the
borders of Belgium, but Germany violated internagiolaw when she invaded
that small state. Faced with so overwhelmingly dargn occupying state,
Belgium could have submitted with only verbal pst¢e the approach tiny
Luxembourg understandably took. But Belgium'’s galleing preferred to risk
his state “amid the sympathy of the whole civiliagdrld”. Shayktu ascribed
to Kaiser Wilhelm Il a letter that “all things hate be burnt and all — men,
women and the elderly — killed and every tree aadsk destroyed because
such means of terror can end the war before twotmsopass”. Belgium’s
Catholicity, her official French language and crdtuand the function of her
resistance in delaying Germany’s attack on Frascthe latter mobilized, all
pushed Shaykhto idealize that small polity and its ruling class

While his book usually characterized the War'sathes in traditional
military terms, Shaykifis tribute to Belgium did take some account of lcwi
suffering and resistance. He described how thei&elgivilians brought out
an underground daily newspaper that the occupmukimot trace, and which
gave details of their tricks and oppression to wele world. However,
Shaykhu placed an iconic hero who blended the French lagguand high
Catholicism with Belgian nationalism at the headtloé resistance. “That
gallant primate, the honor of the religion, leaghiand the homeland, the
cardinal [Desiree Joseph] Mercier defended thetsigif his flock without
regard to the governors of the Germans, who spawezaffort to win him over,
or to their threats”

4 L. SHAYKH U, “A‘zamutammah”,al-Mashriq (February 1920), p. 136.

L. SHAYKHU, “A‘zamu tammah”, al-Mashriq (February 1920), p. 471. Mercier in a 1914
Christmas message told his flock that “the religdéthe Church makes patriotism a law: there
is no perfect Christian who is not a perfect pétrioit. in Hew STRACHAN, The First World
War (Oxford, 2001), pp. 1117-1118.

5



274 Dennis Walker

Cardinal Mercier (1851-1926) had in 1882 been cossioned to
inaugurate the chair of Thomistic philosophy crdatd the University of
Louvain at the request of Pope Leo Xlll. His IngtiSuperier de Philosophie
there issued th&®evue neo-Scholastiquarhich the learned Jesuit Shaykh
could have read before the war. Mercier's referetacbiology, physiology,
neurology and the modern scientific and socialigisees would fit with the
efforts of theal-Mashriq clericists to attach Europe’s (especially France's
modern sciences to the religion. But Shaykhfusion of the sacred with
political resistance in Belgium saw no shadingsitber Mercier or the polity
and nationalism he represented. Mercier identiftezl concept of “la patrie”
with which he fired Belgians during World War | wrditionally with a
unitary Belgium defined by French: he had no cohcafpthe mounting
grievances of his country’s subordinated Dutch-kjpep Flemings
Linguistically repressive at home, that polity’stileiss exploitation of the
Congolese under King Leopold Il (r. 1885-1908) katurbed Europe and the
U.S. even in that era.

The harsh binary oppositions that Shaykdnd other Catholic Lebanese
writers drew between despotic militarist, aggressivcermany and
parliamentary, “free”, self-defending France andgien showed the capacity
of an auxiliary language to block out shades arahnes in a far-off reality to
which it gave access. Shaykhdid not fully understand that the French
military, in order to get in the first blow, weres aager to thrust into neutral
Belgium as their German peers. However, FrancefsuBl&can politicians did
have more control (Britain’s civilian leaders hadrmagain) over the military
than did Germany’s civilian politicians and offitsa

Lebanon’s Catholic writers had not wholly dreamgd that France and
Belgium’s nationalisms became more Catholic asahwg nations resisted
Germany. The departure of the secular state’'s somest anti-Christian
officials and teachers had shifted leadership asistance in Belgium and
Northern France to clerics and nuns whom Germapsaeally could ill-treat
in reprisals’ The secular leaderships themselves and the lsritbgether
now developed such cultural instruments as the #bakrc cult in inclusive
ways that could unite all categories in the natibhe new association of
Catholicism with political patriotism unfolding ithe French language would
feed accumulating bracketing of Religion and Homela the development of
Lebanese particularist thought down the 1920s &304

2. Images of other Allied States

Apart from France, gigantic, modern America, ands$ta, the clerical
Lebanese writers scanned did not present very olesolid accounts of most

®  A.L. WYBLEMAN, “Mercier”, in Catholic Encyclopaedi&l967), pp. 671-672.
7 See H. $RACHAN, The First World Warpp. 1117-1118.
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other pro-Entente countries fighting in the Alliedmp as states, societies or
cultures.

Shayklu’'s account blended the changing military situatioh&ussia with
her cultural make-up. Her historical close racehtions with Serbia virtually
forced her to enter the War when Austria issuedultgnatum? It was not just
his dislike of new forms of self-assertion by “latwelasses or confiscation of
property that made him denounce the Bolshevikgusei of power: Shaykh
was disturbed by the looting of monasteries andrdetson of churches that he
had not dreamed up.

Insightful about linguistic, religious and claswidions that foredoomed
the war effort of the Tsarist Empire, Shayklias more military and accepting
of the formal state-entity in his overview of Itdyparticipation in the War.
Pope Pius X (1903-1914) had at last authorized IGagholics to vote in the
Italian nationalist state with which his predecessibad struggled for forty
years. Shaykin duly swallowed the images of that shaky state thatad
mobilized the masses of the population for theltatar and that Italian high
culture directed how people thought: “the poet GdérD’Annunzio raised up
intrepid initiative in the people with his resoungiodes so that the Italian
armies surged forward as a torrential flood”. Straiykhough, did not ask how
many ltalians could have comprehended either D’Amis language or his
almost proto-fascist nationalist concepts.

Overall, Shaykh believed that Italy had proven her mettle in hettlbs for
mountainous terrain with more than a million Austfongarian troops in
1915-1918: the world that had had scant regard Ity militarily now
recognized the bravery and fortitude of her trodplsaykli gave a careful
review of the swings of Rome’s foreign policy prior her late entry in 1915.
He repeated the official narrative that the CenBltes with whom she had
been had not informed Italy that war was comingthasigh she were of no
account, and that Austria had derogated from hgintsiin the Balkans in
conquering Serbia and moving against Albania. Aaidtad put off handing
Trieste over to Italy, which duly jumped over toetlstates of the Triple
Entente. Still, Shaykiis data showed Italy in undignified straits wherl®il8
Axis forces broke through to the plains to Veniced éBritish and French
forces had to come rushing.

Although it traced some linkages between high caltmationalism, state
policy and territorial tensions in the region, Skiays account of lItaly
disappoints. It was very Catholic in a whimsicalyweespite his rage against
Germany and Turkey elsewhere, for him it was Diyimevidence that Italy’s
government rightly stayed neutral for a time beeaulkat allowed the
Cardinals of the world to come to “the capital @tkblicism” in 1914 to elect

8 L. SHAYKH U, “A‘zamutammah”,al-Mashriq (February 1920), pp. 141-144.

9 L. SHAYKHT, “Al-Bulshufiyyin” al-Mashriq (January 1920), pp. 47-54.
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the successor to the just-deceased Pope Pius X dfidthe Italian people”
was 1r(}oping at that point that their state woulds stautral to the end of the
War:

Shaykhi had glimpsed that the heterogeneity of the Tsagisipire
foredoomed it to collapse in the War. As a Wesirstl Jesuit who knew
Italian high clerics in Lebanon-Syria, and givene tlsecular-ameliorist
nationalist Italian state’s past conflicts with #8burch, he could have clamped
some critical analysis down on the fragile unityasf Italian polity whose
recently-incorporated populations spoke distinatglzages, and many of
whose troops in WW1 did not understand the meaofreyen the term “ltaly”
for which they were being ordered to fight — the+ieountry” that was indeed
the recent invention of a bourgeoiste.

ShaykHi did not grasp the cultural and kinship bonds thatild draw the
dominant U.S. groups towards the side of BritainirduWorld War I. Given
the profitability of the munitions the U.S. was lgg) to all the parties,
Americans had never conceived that they might etiterWar, he imaged.
Then the German High Command in 1917 launched énidisnate submarine
warfare against all international shipping, eveat tf neutral states, gambling
that cutting Triple Entente supplies to France dduiing a swift victory. As
Shaykti observed, the sinkings enraged most peoples, é&ricplar the
Americans given their pride and drive to presehe freedom of nations for

0 L. SHAYKH T, “A‘zamutammah”,al-Mashrig (August 1920), pp. 628-632.

1 L. SHAYKHT, “A‘zamutammah”, al-Mashriq (August 1920), pp. 628-632.. For many of the
troops’ incomprehension of even the name “Ital@e $aul ©RNER “The ltalian Experience
of World War I: National Formation or National Disegration?”, paper read at the
‘International Conference on the First World War Remembered in the Countries of the
Eastern Mediterranean’, German Institute for Oaeftudies Beirut, 28 April 2001. Latin, as
much as the book-language of Dante, Boccaccio atdheh, had been the shared literary
language of the areas that were proclaimed ag/™tal1861: thus, such languages as Sicilian
and Sardinian remained dominant until cinema andah¥d classrooms ended them from the
late 1950s. Ernest Pulgram (1958) opted to “spdakabian dialects rather than languages,
perhaps for no better reason than that all of ibalge was and now is again a political unit, and
does possess a national standard language™— whitth ignore the almost millenium and a
half of disparate political units and birth of diste languages that had intervened between the
collapse of Roman power and the re-proclamatiorthef unit “Italy” in 1861. See Ernest
PULGRAM, The Tongues of ltaly: Prehistory and Histofiyarvard, 1958), p. 46. As ltaly’s
Minister of Education Martini had wisecracked backi896, “Italy has now been created: it
remains to make the Italians”: Gilleg&ouT, “Politisation et integration nationale en italies
campagnes toscannes des anees 18R@Yue Historique(January-March 2001), p. 84.
However, there were no political movements in icit Sardinia to secede from Italy at the
time Shaykin wrote, in contrast to the tensions he registenethé Tsarist empire: regional
nationalisms in Italy only came following WW2. Coranication from Dr John kIEK, Head
of Department of French and Italian Studies at Methe University, Australia, 22 November
2001.



Clericist Catholic Authors ... 277

which they are noted”, leading President Wilsodéalare war on Germany on
2 April 1917. Shaykir voiced more indignation against President Wilson f
earlier pursuing a peace supposedly favorable tom@&ay, and for her
slowness to join the War, than he had towards tthite 8f sacred Rome. But he
praised the 1,428,000 American troops who finatlpyded in France: once
French CIC General Joffre trained them, they fougbt Germans “with rare
courage as though French honor had materializedhém” — a strong
compliment from Shaykhwhen the context was France’s survival. Perhaps
the Americans were thanking France on the soilwbpe for the aid she had
once given America for its original winning of itsdependence a motif that
would have been fostered in Shagkhy long-standing French literary
discourse.

President Wilson, though, had “somewhat muddiedghisy by issuing
unclear statements about liberating the nations amwdnting them
independence”: Shaylilfeared that the unleashing of national demand&icou
bring destruction and catastrophes worse than tbbgke last wal? Here
Shaykhi was wary of the claims of Arab nationalisms oritexg wider than
Lebanon, a novel, controversial polity.

Shaykhi and al-Mashrigs analyses of WW1 were bounded by statal
cultures, conventional patterns of diplomatic iatdions, formal military
balances between states and the degrees of coofrggeen armies — ethos —
as determinants of the outbreak and outcomes o$.w&till, the economic
explications of some French and British writers gathaps even from the
socialist and Communist enemy could also figureay®hi described the War
as “economic more than a matter of internation#dtiens [since] Germany
ignited it only in order to expand its territoriamd to open markets for its
commerce,” — which could point to pacifist countiseourses in Britain (eg.
Norman Angell) that Britain’'s economic exclusiorrded Germany to go to
war'® Shaykiu observed that the Kaiser had some grounds fdrdpes in the
leadup that the British might stay out of the Wac&use of “their concern for
their trade: war would expand it and guarantee hargéits because it would
freeze the trades of the combatant powérs”

Thus, Shaykih sometimes ascribed economic motives to the chaioes
actions of states. Moreover, he and his colleagugzed that the French
mandate they championed would bring economic maraion and profits to
Lebanon.

12 L. SHAYKH U, “A‘zamutammah”,al-Mashriq (Aug. 1920), pp. 632-633.

13 L. SHAYKH D on V. SiCHEWISH, La Transsaharien et la le premier Transafricgifunis 1916),
in al-Mashriq(March 1920), pp. 231-232.

14 L. SHAYKH T, “A‘zamutammah”,al-Mashriq (April 1920), p. 288.
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3. Conzeptualization of Germans

Wilhelmian Germany became more and more unattradtvpro-clerical
Maronites well before WW1 because of its tighteratigance with the central
government in Constantinople that from 1908 wasallguled by the
Committee of Union and Progress (CUP). The new Ygolinrk elite gave
much more scope to threatening secular ideas thouighe whole Empire
than had SultarfAbdul-Hamd with whom Maronite Patriarch Hg al-
Huwayyik had built up a live-and-let-live allianca which he conceivably
may have helped the Ottoman government repressNMa@nite secularists’
The CUP also had centralizing impulses, and Germeaasy helping it improve
its military capacities: as soon as they brougbt@toman State into the War,
the CUP militarily ended Mountain Lebanon’s autoyonifter WW1,
Christian authors in Arabic rapped “Germany, theeaiof Turkey” for
“allowing” sweeping violence by Turks, Kurds andrd&issians against
[mainly Syriac-speaking and Armenian] ChristiansM@sopotamia and [in
today's Turkey] Diyar Bakr, Mardin, Tur ‘Abdin etduring the War —
criminality by association rather than having takent®

More forward-thinking voices from among even thaks of the vengeful
French themselves were nudging Lebanon’s Cathtdics more sympathetic
understanding of the deep harm the late conflidt tlue post-War reparations
had caused to Germany as well. The Alsatian-Frenthor Got had reached
the conclusion in his on-site researches with tlesméh Mission in Berlin that
Germany would never be able to lift itself to ief again, however favorable
conditions might become, except after long yeavemgithe reparations it had
to pay back to the Allies as compensation for eteémg it had destroyed in
other countries. Thus, the Treaty of Versailles tmde revised’ (Got was
overly pessimistic: the German currency was toat@kze in 1923, and the
following year the Allies agreed to evacuate théeniRand grant Germany a
more realistic payment schedule for reparationst3®7, German industry had
regained its 1913 high, but then the Great Depoadsi all the world).

4. Connections through Catholicism to Germans

Catholic universalism finally reasserted itself weakly — over the French
nationalism given a Christian patina, to which thaixiliary language had
opened these clerical Lebanese. In one brief rMaieykiu did rap “some

5 Dennis WALKER, “The Relations of Catholic Maronite PatriarchalyBurus alHuwayyik
with the Ottoman Turks’lslamochristiana28 (2002), pp. 109-123.

¥ Review of the 509-page boak-Qusira f7 nakalit al-nasar4, in al-Mashrig (January 1920),
pp. 71-72. Dr Gabriele AN of Germany was in 2000 researching links betwedhelvhian
ministries and military and Ottoman attacks on &pspeakers during WW1.

" Review by Fr. Gabriel #vENQ of (Dr) Ambroise ®T's L'Allemagne aprés la Débacle
(Strasbourg, 1919in al-Mashrig(July 1920), p. 553.
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extremists” in the victorious Allied powers who weexpelling Catholic
German missionaries from their Third World missidtest, it is contended,
they misuse religious evangelization as a meangdpagate... love towards
their homeland”. Shaykhadded his “weak voice” to that of the Pope and
others to protest at restrictions that were furtheggriving a number of lands of
the blessings of evangelizing “Christian civilizatf, given that the World
War had cut down so many missionaries. The Alliesld still try any
Germans charged to have deformed the religion &itoinstrument for
temporal aims, so alien to the thinking of Cathafissionaries? [As though
some Francophone Western missionaries had notceted love of the French
state in the Fertile Crescent!]

In 1922, the science-aware RafNakhlah al-YasT tried to supplement or
modify the hostile image of Germany that the Frelagcigyuage had so deeply
implanted in the opinion-makers of “the Catholidsgle East” whom he now
addressed. Nakhlah voiced understanding of theedhatiat came from all
corners against the people of the “covetous” Withél from its brilliant
triumph in the 1870 war with France to its ignitin§the flames of the late
World War that had spread death and destruction aV@reas of Europe. He
took issue, though, with some who “have exaggehatidmissed Germany as
in its entirety a purely materialist civilizatiohdt uses intellectual powers or
the progress of the sciences and arts only to &serenaterial prosperity and to
expand the country by violating the rights of néighng nations.” In
correction [to this Catholic view of Germany in teabic lands], Nakhlah
highlighted as an instance of “real eternal cialian — justice, mercy [religion
and ethics]” — in German life the association ofthHoéc pupils in German
secondary schools, the Neudeutschland or Young &wsrm founded
immediately after the War and which by 1922 now 2000 members.
Resolved to spread “Chastity” in “insolent” Weim@ermany, the students
[like the clericists in France-mandated Lebanon]giat all that could foster
promiscuity and prostitution in literature, cinenthgatre, public art, and
fashions®’

Bismarck’s — Protestantism-motivated? — Kulturkanagfainst Catholic
schools was in the memory of Lebanon’s CatholicemM/W1 came. The less
France-bound Nakhlah, who had some real Catholiewsalism, liked Jesuit-
directed Young Germany’s stress on science besitigion. This and its
retention of Homeland at the side of religion hdimhape predilections now
being passed on to the Maronite discursive traglit{S8ome Germans were to
assess long afterwards that such Catholic Germarnhymovements and

18 L. SHAYKHU, review of J. NeuhaesleAppel aux catholiques de I'univers pour sauver les
missions allemandg$/unster 1920), irl-Mashrig (July 1920), pp. 554-555.

¥ Raf’ll NAKHLAH SJ, “Almaniya al-fatit: aw janiiyyat altalabat al-thalik”, al-Mashrig (July
1922), 626-641.
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schools paved the way to the conversion of theiddbeiclass youths to
Nazism because they taught nationality and snipethe urban, pluralist
society of modernity emerging under Weini&r).

Rafa’'il Nakhlah hoped, wrongly, that Germany could beeegded into a
polity in which Catholicism could flourish aftereiWar. Yet, WW1 had made
most literate Maronites swallow whole for the Ialegm French nationalism’s
hatred of Germany, albeit with some adaption taiak priorities. The
Catholic clerical media in Lebanon mainly supportkh@ most hard-line
French positions towards Germany well into the 928 early 1923al-
Bashr rapped strikes by miners, boycotts and passivistaese against the
French occupation in the Ruhr, and claims that &igisg coal mines and
factories France had paralysed commerce and indtmre. In refutational-
Bashr set out the assessments of the French ultristigiafis. In occupying
the Ruhr after WW1, France had only been matchiagn@ny, which in 1870
occupied provinces of France that she only evaduatfter getting reparations
for her losses in that war. France had to protecsdif lest Germany catch her
off-guard agairf* Militarism: al-Bashr excerpted accusations by War Minister
Maginot in the French parliament that Germany wging to rebuild its
forces. Thus, France had to apply conscriptionuitddba strong army of 52
divisions with “brutal” budgetary allocatior.

The high drama of France’s struggle for survivalNiV1 implanted in the
literate discourse of the Maronites and Melkitesnynanti-German motifs
from French nationalism. Some Lebanese Christidtersrremained jumpy in
the 1920s that the violence and mayhem of World Wanuld resume at any
time. They continued to worry about France’s safedyn the expansionism of
Germany, towards which they would remain suspicig hostile in its Nazi
period, in common with Muslim liberal intellectuals Egypt and the Fertile
Crescent.

By 1920, a friends-enemies dichotomy — “liberalafkce versus militarist,
post-Christian Germany — had been set for the keng into the Lebanese
Catholic ethos.

4. World War I's Impact upon Ideology

The havoc of WWI was assessed — or experiencedmdny in Lebanon
as an end of hope and of meaning in history. Piegeaissumptions among
Lebanon’s Catholics that God or alternatively Pesgr(both as conceptualized
from Europe) would order history towards human esdffaced a severe

2 Friedrich HEER, Revolutions of Our Timg.ondon, 1974), p. 60.

2L “Mushkilat al-Ruhr: ma afariqah ik halli-ha?”, al-Bashr (24 March 1923), p. 1; ‘H-Ruhr”,
al-Bashr (24 March 1923), p. 1.

“Farang turidu jayshaha gawiyyan: inna-hu khaytaman lisawn al-sam”, al-Bashr (10
March 1923), p. 1.
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challenge from the death of millions. Clericist Raic ideologues had to
restructure Catholic Christianity to make it pretven contain future conflict.
The War had similarly devastated secular world-giewthe Arab East. The
Western states that had claimed to stand for Ewdighent, rationality and
Progress had shown their capacity for atavisticadttion against each other.
Thus, Lebanese and other Arab quasi-secularists rs@arched for
supplementary meanings from established religi@igough mostly in a
theosophical way.

As disrespect spread in the world towards Europtaties and cultures, the
Maronite clerical writers had to respond to the ewamrings of Muslim
apologists, the Arab theosophists and freemasodigtenArab post-Christian
anti-clerics to highlight their creeds, not Cathi@im, as the solutions to
conflict. Both post-Christian radical secularistelamodernist salafi Islamists
had long cited the crusader wars and the Inquisa® past violence and terror
by the Church of Rome. Aal-Mashriqg article by Fr. Butrus Fargjufayr,
“The Church and Resistance to Wars” welcomed thgraup of eminent
Englishmen were launching a League of Religions. dtnbition was to
organize spiritual forces in the world to strengtlyeneral peace and the joint
interests of nationg\l-Mashriqrecognized among those attending the England
conference names of people representing diffeedigions and sects, bishops
and rabbis, as well as major thinkers and peoplking for social reform.
“Those who in ancient and modern history worked tnm&nd wars, or at least
lessen their horrors, were the men of religion, imngarticular the high clerics
of the most widespread religion in the world, thel®lic Church”.

Fr. Sufayr had partly penned his article out of furyaatessay by the West-
acculturated Indian Syed AmeéAli (1849-1928), translated in Egypt's
journal al-Bayan, which had striven to contrast Islam to the faluof
Christianity after the Roman Empire adopted it t@lhlessen the horrors of
wars, oppression and extermination: Christianitgt hefused to address issues
of international relations and reciprocal dutiesAeen nationsSufayr retorted
that Jesus set up the Church in the first pladhe@snechanism to establish in
this world, after He ascended, his social teachiagd peace in given societies
and in international relations. As Paul had puttliere no more remained
amongst those who accepted Christ Jew nor Gredkslawve nor freeman,
neither male nor female: all of them have becomeak@nd one in the
Messiah (Galatians 3:28Jufayr cited NT verses that exhorted to forbearing
pacifism even towards enemies. He challenged thmis apologists to muster
for Islam clear verses on that level.

Far from being part of past or recent violence imdpe, the Church and its
Popes had always acted as the arbitrator to déetleeen kings and princes
whose proclivities could have ignited war and socanflict, retortedSufayr.

In the middle ages, popes in Rome, when they davedtment by some Kings
against their subjects, defended those who had bppressed without any
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fear of the power that those tyrants exercized.rifdW, the Emperor of
Germany who ignited in Europe a war that inflictedastrophes on its lands,
finally was forced to submit and desist beforeul&e old man of Rome.

This characterization bgufayr ignored that Pope Gregory VIl (1073-85)
was no such wise arbitrator who only intervenedotinlle kings after they
became violent and expansionist or repressive atehdRather, it was the
simultaneous drives of both he and Henry IV to exjptoeir respective power-
systems that drew them to their collisions. Gregorgy have founded the
Papacy’s long-term supremacy over the Catholic aies and its claim to
supervize the secular rulers of Europe, but inliféstime his drive to reduce
kings to vassals sparked grotesque situations obldegpopes and alternative
kings or emperors for Germany and fighting andit@ptn holy Rome that far
from fostered peace or stability or any regardrédigion and the Church.

Sufayr argued that the papacy carried its immemaatditrative role in
international high politics forward into modern thisy when its mediation by
Pope Leo XIlII in 1885 settled the conflict that dped between Germany
and Spain over the Caroline Islands. Given the €lisrtrack-record in
settling a host of disputes and wars, the Leagudatibns should incorporate
it into modern peacemaking, ending the sideliniivgould not the world have
avoided all the terrors and hatreds of the last l@v@Yar, had Austria and
Serbia both taken to the Holy See the issues dfdbaflict that set off all
these wars and caused so much suffering?” TSufayr fleeted over the extent
to which the international Catholic church had bewm down, sidelined,
marginalized and hit by 19th century secularistj-aerical or downrightly
anti-Christian regimes in Europe and Latin Ameribat were determined to
transform their national societies and their wodthnding without any
trammels or meddling from the Church.

Lebanon’s clericists remained on the defensive rejaArab secularists
who held up modern Europe’s secularism. Bufayr sought in the late War a
religious imperative in history. “All the developmteof modern sciences only
turned them into a terrible instrument that haveden&Var unprecedentedly
barbarous and destructive”. Thus, only religionsildobring the natures of
people under control.

Sufayr rebutted the charges from Islamists and @arisborn Arab free-
thinkers that the church had itself committed anited military aggressions.
The popes had maintained properties to sustain dimerch, and this
understandably led to the creation of a state wtliehPope of Rome then had
to defend by force if it were invaded. (Answeriradically secular Italian
nationalists?) The crusader wars and those of thhegean states against the
expansionist Ottoman Empire were only defensive prmportionate. The
Muslims themselves [= Arab nationalists including bete noire Rasth Rida,
Egypto-Syrian editor ofl-Manar] as well as the Christians had condemned
the Ottoman Empire. Still, charges of the Arab #t@ekers and such salafists
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as Rid and his mentor Muhamma®@bduh and the acculturated Muslim
apologists about the “fanatical” crusades and Isitjan had cut close to
home??

We should not overrate ecumenical glimmerings in $ufayr that
devastation in the late War now could force clenfyaried religions to work
together.Sufayr might indeed accept even the odd token railti,he voiced
no sense that Muslim clerics might have to be itgtiinto the peace-making,
or that Lebanon’s Catholics had anything to leaomf the Islam massively
flowing around them.

Sufayr’'s semi-quietist passages that religion arel @hurch could only
ameliorate, not end, social injustice could haverbeloser to Christianity’s
New Testament and sense of original sin. But the \A&voc and the taunts
from the Islamists had pushed him to make Jesusotieder of International
Law as he claimed a role for the Catholic Churciiernational relations and
politics like that that Islam’s modernists were niomaging for Islam.

It needed strenuous footwork to deny after 1918 @taristianity and its
institutions had failed to motivate its adherents Hurope and the West
towards peace and constructive solutions. Cathefiters and media in
Lebanon were restructuring Catholicism in ordem@intain it, but many felt
that other instruments and groups had to be sym#gbsvith Christianity to
save humanity. Thusl-Mashriq also gave a hearing to the new international
mechanism of the League of Nations, more neutral secular than the
Church, which it saw as set up by governments $paese to pressure from
the populations that had lost so much blood. ThHeauEmile Tayg@n, was a
student at the French Law School who was to becaiteeturer in Law at St
Joseph’s College. In 1920, the young Tayyvas in places Francophile in a
way conventional among Maronites at that time. Eeahad acted rightly to
exclude Germany from the League of Nations follaywiworld War I: a
League meant to promote freedom and justice and dieervance of
international undertakings could not admit statest had constantly broken
their contracts and undertakings and barbaricallgoped down upon others
[= Germany’s invasion of Belgium and France]. Siaotions by the League
had to be adopted in advance by unanimous vobtadtbeen right to exclude
such states as Germany and Soviet Russia that ibhzontrol.

In places, though, Tagp's youthful essay diverged from the battered
secular-ameliorist ideology of the French State sehdanguage he loved.
Intentionally or not, he might have been feeding tbaction among Christian
Lebanese against Westerners in general in the wakR& W1, sparked by
international realpolitik, contempt from French gminel and military in
Lebanon, and by cultural incompatibility. In a iite of a range of Western

2 Fr. Butrus FarapuFAYR, “Al-Kanisah wa-mushadat al-hurib”, al-Mashrig (July 1920), pp.
524-534.
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states, not just Germany alone, Tayy condemned the colonialist
expansionism that Britain had carried forward tigloWwW1 and the League
structure itself. He feared that her takeover ofn@my’s former colonies (eg.
South West Africa and Cameroon) with the Leaguesfication would
become permanent since none of its texts gavéhierethe title or the means to
supervise and end such supposed “protectoratetfusteeships”. Even if the
League had such a function nominally, who was thereompel the imperial
state to withdraw from a trustee territory as ipylation became more able to
govern itself? While dislike of Britain and beingalRcophile could go together
in the 1920s, Tawn then denounced Rome as a precursor of “civilizgdtes
bent on conquests in his day. The nature of huneémgb has not changed for
thousands of years: the ancient Romans when theyjuered a town,
depriving it of its liberty, used to then termiieé or allied. “We only hope that
the new words will amount to more than a veil”. Wheer his exact intention,
Tayyan had got very close here to France which presdmesklf as the Latin
successor of imperial Rome in the Levant after 1.

Most groups of literate Lebanese Catholics hadtieng bond of language
to the thought and the survival of France. Yet mamiers at least sometimes
hinted edginess towards the hierarchical imperalsf the Western states.
WW?1 had shown again that constructive ideologi¢iswdated from the West
might not be able to contain violence and evil,itsr Catholic and secular
streams be synthesized.

PERCEPTIONS OANVW1 CONFLICTS IN THEOTTOMAN EMPIRE

1. The War in Lebanon

1.1. The Functions of the Indigenous Martyrs

The formal execution or murder by some Turks ofhGit or Muslim
Lebanese/Syrians shortly before or during World Wabuld define in two
ways the indigenous nation-community that the cists would henceforth
strive to achieve. On one hand, if the items defitltee Turks as Muslim and
the victims as Christian, the events could aliertate Christian readership
from not just the Turks but from Muslim Arabs ofetfsyrian interior and
longer littoral. In the other direction, if Muslimirab victims were also
perceived as covictims because of the literary &rdbey shared with the
Maronites, then that could foster political comnynwith wider Islamo-Arab
populations — and perhaps Lebanon’s affiliatiorstone pan-Syrian or pan-
Arab entity.

Of the two possibilities, most items on pre-1918hGhc victims thatal-
Mashriq carried fostered Lebanonism, but in an incompledg. al-Mashriq

24 Amil TAYY AN, “Janiyyat al-umam” al-Mashriq (October 1920), pp. 754-768.
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published a retrospect in 1921 on the lives and@tien of the two brothers
Filib and Fad al-Khazin (from a feudal family). It representedibilal-Khazin
(1865-1916) as from his youth having protested ebud the Turks under the
mutasarrif Wasa Pasha (governed Mountain Lebanon 1883-1888) the
Egyptian press. Once the French Consul appointdtb FEin honorary
dragoman, the two brothers were emboldened to hatime newspapeal-Arz
(The Cedar) which fiercely defended not just Leb@sointernationally-
guaranteed autonomy but, perhaps equally, the mintsacred rights” &l-
Augiq al-muqgaddasahof the protector France in the homeland. Whely Ita
seized Libya from the Ottoman Empire, its armoredsers sank two Ottoman
torpedo ships in Beirut harbour. ils lament at that time was that it had not
been done by France, which alone among the Poveetrshe right to conduct
such actions “in these lands”. Clearly, the Ottoncantral government one
day might have more to fear from the pair than wadeditorializing, but the
early perspective oél-Mashrigin 1921 was of a recent Ottoman system in
which the printed page could muster immense palifiower in itself and thus
had to be controlled or repressed. Hhdashriqretrospect speculated that it
was the publication by the brothers in several naa of Arabic translations
of the correspondence between the Powers estalgigtiance’s maternal role
and rights in Lebanon that made Jamasha, the last Turkish governor of
Syria, decide to execute fhland Faid.

The martyrs who sacrifice their lives for the pautarist homeland are
simultaneously sustained by a Christianity accated to the Catholicism of
Europe’s Latin peoples, eg. France. The two brestied expected from the
first day of the sitting of the court that it wouddntence them to death as it had
all others. They were sustained in jail as theypared themselves for their
final journey to their Creator and that other “healy Homeland” by their
regular reading of Thomas AkempiBhe Imitation of Christas well as prayer
and meditation. There was a touch of hagiographsoime details of the last
weeks of the al-Kézin brothers: for example their refusal to eat nttian the
needed minimum of the prison fare so that they da@ldnate the rest to the
poor.

In regard to current political context and functpttheal-Mashriq tribute
was stylizing the death of Hil and Faid al-Khazin to make it of use in the
mobilization of Maronite audiences to the side ddriee in the ideologically
much less clear-cut situation that was developmgrance’s imposition of her
non-pious rule hit the Arabic culture, the politidignity and the solid, simple
Christian religious values of the Maronites. Fren@mndatory rule was turning
out to be not quite the expected liberation or Batholic conjunction with a
Christian protector. At least some Maronites hadnbshowing signs since
1918 of now wanting to distance France by some afdihkage to hinterland
Muslim Syrian Arabs in a polity to be centered ambuDamascus. Ritual
commemoration of model martyrs oriented to Latinh@hicism and to France
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could help contain such swings amaigMashrigs elite readership.

Greater political openness to Muslims in a conte#xthe reaction against
France after 1918 would be no new thing for Mammibr Melkites. Before
1914, various secular-minded groups (and Marorgigidch llyas Burus al-
Huwayyik before 1908 and CUP rule) had at pointsghbwcloser political
relations with Turks and/or Muslim Arabs in the apling, potentially
lucrative Ottoman Empire. Such subversive precgrsdr affiliation to the
Arab lands at expense of France had to be excreed Eebanon’s history.
The Francophile particularists mustered the stroagative of suffering and
martyrdom for God and Homeland to nullify the pliya of pre-1914
Lebanese Catholic history and ideologies. For agearof Catholics,
martyrdoms during World War | finally showed thepiossibility of affiliating
to at least some Muslims in a political communityith distancing of the
West's Christian powers, which integrative Ottonsamiby some Maronites
had already tried.

The (pre-WW1) memory that enraged the writer moas Vithe day that
Lebanese faction rose up in the wake of the proafmm of the Ottoman
constitution [after the CUP coup of 1908] to indisat Lebanon had to elect
representatives to represent it in the [restoradkiEh parliament” in Istanbul.
In this, the secularist-Ottomanist faction among ftWaronites was being
manipulated by Turkish officials and politicians toleny Lebanon its
independence and thereby prevent the Europears state intervening in the
affairs of this land/these landshddhihi-I-bilad). The two al-Klazin brothers
blocked “those of the other doctrine” with the “alanting” (but not very
physical) war they waged from their newspamdfArz. Their “logical”
territorial nationalism Wazaniyyah) presented legally airtight refutations:
sending representatives to Constantinople woulde hawlated Lebanon’s
autonomy ("self-independence") granted under a @atien guaranteed by
the great powers.

The holy blood of the saint-particularists whom damartyred opened the
way to dismiss those who had worked for a humari¢éiqgad community with
Ottoman Muslims as materialist opportunists in castt Yet these very
denunciations underscored institutions and proseds® had been operating
to integrate Muslim Turks, Muslim Arabs, and Aral@tristians prior to the
War and the martyrdoms. Archbishdpbdallah al-Khart's 1921 elegy
denounced “public postsalfwaz if) that make people remiss from serious
work, inclining them to prefer personal interestenthe collective interest.
Everyone knows how widespread this disease becamelurkey and
Lebanon”. But, the pure love of the two brothenstfeir homeland had made
them spurn all posts the government offered to tvéir silence about its evil
deeds. The two brothers’ construction of patriotiéahwazaniyyah) only
allowed them to court the protection of France Wwhatone would actualize the
homeland’s interest.
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Al-Mashrig imaged that the blood of the martyrs ended angipihisy of
some humane political community with Turks. Forsththe Archbishop
defined the group the two martyrs defended as @dmis- yet it did not so fuse
the Turkish enemy with Islam as to include Arab Mus. The sufferings of
Arabic, Syriac and Armenian Christians during Wovithr 1 could activate
ideas that would polarize those all together agawisslims in general or
Islam. But the anti-Turkism of 1920s clericist-Galth Lebanese writings that
reconstructed memories of WW1 repression, martyrdachsuffering to fuel a
new nationhood could keep up some affiliation te thinterland’s Arab
Muslims. A sense that Syrian and other Muslim Aralbsl been colleagues
with Lebanese Christians in a joint linguistic-cetitic coalition against the
Turks in the wide Ottoman Empire was still vividdhMashrigs 1921 tribute
to “the two martyrs of Lebanon.”

As soon as their interrogation began, Archbishépdallah al-Khirt
wrote, Fiib and his brother knew that they were headingtiersame fate as
“an elite of the [leading] men of Syria and Lebaneino were detained with
them, and who were driven either to DamasalsSfum) or to Beirut for
sentences of execution to be carried out agaiesh th figures like [Muslims]
Shafq al-Muayyad and‘Abd aldlamd al-Zah&wi whose bravery and
preparedness to sacrifice their lives for the sirf(ehomeland the Syrians will
long remember. By the blood of those heroes thé Janlands -al-bilad] won
title to be purified of the Turkish element” [= Ghan phraseology] “and the
corruptions it wrought”. True, the Catholic writeemained aware of the
separateness of faith of those recent allies. Hewehe felt obliged to “richly
praise the patriotism of our Arab Muslim brothetson despite their religious
bonds with the Turks — were not deceived by thgirg promises but kept up
their fury at the injustices and terrible crimesytttcommitted.” Jail Pasha’s
ill-advised repression dug “a deep ravine thatversibly separated the two
[Ottoman] elements/ethnic groups-(unsurayn”.

In this sector, the tribute to the two bearers o standard of ultra-
particularism and a sort of spiritual fusion withaRce, does have a sense of
commonality in the face of the Turks at least tbatild blur the nation in
Lebanon out into some wider Arab political natiofhe memorization of
martydom here could activate the senseabfArab as a cherished wide
classical community in which Fr.olwis Shaykia had stressed the membership
and roles of many Christians. This quicksilver niamf the tribute to the two
al-Khazin brothers could veer either way — to Lebanesé rism or to a
wider Arab linguistic nationalism. This was, thoughmargirf

% Archbishop Abdallata-KHORI, “Shahidat Lubran: al-Shaykh #ib wa-l-shaykh Fad Qidan
al-Khazin”, al-Mashrigq (June 1921), pp. 401-408. There had been a yduthdlical, post-
Christian element among the Maronites who called Lfebanon’s inclusion into Ottoman
parliamentarism after 1908, but also “a group @& #minent/powerful/established figures”
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2. Patriarch llyas Butrus al-Huwayyik versus Janal Pasha

During his 1922 account of Armenian suffering andatth that he
witnessed, the Maronite t¥¢if Tawtal already termed Jam the Ottoman
governor of Syria during WW1, as “JahiPasha the Murdereral-Saffih), the
epithet that would henceforth accompany his nameelmanonist and Arabist
nationalist discourses.

During WW1, Jaral Pasha as governor of Syria was intent to modify
procedures to symbolize a partial shift of powenifrthe Maronite church and
from Mount Lebanon’s autonomous institutions tovgardimself and the
Ottoman central government. The Empire’s centratkish authorities had
abolished the capitulations; Jalnsent his troops into Mountain Lebanon and
at one point imposed a blockade that starved madipary people there. The
food-blockade came at a high-point of a long peabdral of wills between
him and the Maronite Patriarch iy Burus alHuwayyik (appointed in 1899):
Janil's troops were in the Jabal (Mountain Lebanon)leidid not disarm the
Maronite population, conscript them widely or ptmhithem from leaving it:
this suggests that he meant to let food flow iniraghal-Huwayyik made
some gestures of subordination, which the Patriamgkntively avoided as
long or as much as he could.

In early 1922, ArchbishopAbdallah al-Khart published in the Jesuit-
founded newspapeal-Bashr a defence of stances that Halwayyik had
adopted towards Jainduring the War. al-KarT conceded that a section of the
Maronites felt that the Patriarch had shown weakretsone point of his
protracted confrontation with the man who symbaliZaurkish rule when in
October 1916 he signed a statement to the effettXhml had treated the
populations of Lebanon and Syria well, particulaHg Christians. [The well-
attended demonstrations after 1918 for a Greatbah@n unit under French
tutelage were in part upward pressure from Maroséetors that had been
radicalized by the war-time suffering: it was naistj that the Patriarch
organized them].

Yet, while ‘Abdallah’s 1922 memorization did not focus that aspect, it
looks from his data that Jairhad been acting in geographical Syria without
much control or monitoring from Constantinopl@bdallah, an intermediary
for al-Huwayyik to Jaral, recalled the latter as seeking written statesent
from local Christian leaders to counter articlepegring in the French press in
1916 that “the Turks” were determined to starve @iaristian people to

(gawm min al-kibr): seeal-Ahram editor Diwad BARAKAT’s obituary speech for Patriarch al-
Huwayyik inal-Huda (1 February 1932), pp. 4-5. Thus, a section ofetstablished Maronite
feudal class engaged with an Ottomanist integreionthat could slash the patriarchate’s
power.

% Juzif TAWTAL, “Hawadith Dayr al-Zir fi zaman alharb”, al-Mashrig (June 1922), p. 567.
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extinction in Lebanon and Syria, “that he had segallows” — the latter was
the simple truth —, “and that the Maronites wergegly awaiting the arrival of
the French so that they could join them and expel Turks and turn their
country into a French colony”. Such internationaparts had apprised the
CUP leaders away in the capital that dahad so alienated all the Syrians, the
Muslims perhaps even more than the Christianspasake their discontent
threaten the Ottoman State’s hold in those landsilJPasha’s repeated
efforts to force Patriarch @&kuwayyik into rituals of respect towards the
Ministry of Religious Affairs in Istanbul that ation-Maronite Christian clerics
accepted were to assure his faraway CUP supetiatshis provinces were
non-rebellious and quasi-normal.

Maronite clericist negotiators were concerned wfithir position and that
of their populations before Turkish power. Durifig tdiscussions with Jain
on behalf of the PatriarchAbdallah replied that newspapers during wars strive
to blacken the reputations of the enemy states.tiBunumbers of Lebanese
people really were falling because at least 50)@8® died in the famine and
with Lebanon now on the threshold of winter mucbdiovould have to be
brought in by its close or the country would losafhits population. In al-
KharT's narrative, the statement of good treatment f@avernor Jail that
the Patriarch would now sign was the latter’s resgoto the existential crisis
of Maronites in general that was now forcing hinnegotiate and concede.

In the real past, Jaahwas rather pro-French culturally and he may have
regretted the CUP’s entry of WW1 on the German.$idBut for the Patriarch,
and for his subordinate Archbishofibdallah in his 1922 memorization, the
connection with France was both a threat to theoMiées given the mood of
the hard-pressed Turks, and a proud emblem ofitgiehey flaunted in their
face. When Jaah questioned Maronite loyalty to the Ottoman st&dallah
responded that France had out of “love” of the &lans established many
institutions in Lebanon such as the theologicalegd in which he had learnt.
The Maronites had duly loved her back, béhdallah told Jam, that love
had far from fostered in him “any inclination on mwrt for my country to
become a French colony”. When Jamoiced the same concern of loyalty to
the Patriarch in a meeting on 21 July 1915Hatvayyik similarly put the
relationship with benefactor France within a fraofi¢he Maronites’ adhesion
to the Ottoman State — which may have been hisstaate up to 1908.

Janil Pasha was concerned in 1916 with his deteriggattanding in
Istanbul, or his place in world Francophone historyperhaps how he would
fare before some trial by the Allies if they wore Kefuted at length images in
the French press that could be construed to linktbian artificial famine. He
rhetorically askedAbdallah if he had sent the locusts in 1915 or [sabrain

27 Characterization of Jathto me by liberal-Lebanonist historiana¥uf Muawwal 21 May
2001.
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from falling in 1916 or organized the sea blockbagig¢he Allied navies that cut
off the flow of food and funds from the Syrian giasa? He now sounded
eager to shower the Patriarch with grain, and det the letter of
commendation out of him that the Maronite side assiwould be understood
in Europe and the Americas as having been coéfced.

‘Abdallah al-Khirt in 1922 had characterized the non-Muslim Lebaiese
religious terms as Christian vis-a-vis Jhand the Turks. Going further, fairly
secularist-liberal historian duf Muawwad (c. 2000) interpreted Jalfthe
Turks as motivated by a Muslim communalism seelmaaing persisted among
elite Ottoman Turks amid their Westernization: dawas trying to maintain
the ancient pattern of relations of “dominant amindhated, people of the
majority and those tolerated, Muslim addimmf' — a late echo of themes in
the Mandate-period early Kaib. For Muawwad here, the conflict was not
originated by issues articulated by the two merhsag new taxes or whether
or not the Ottomans should disarm or conscript @eistians: rather, the
Ottoman officer Jadt was mustering pressures and issues to bringhimami
to heel and call him to ordét. Archbishop al-Kiari did not formally
characterize Jafitis maneuvers thus in 1922 soon after the eventsiany
Maronites in the 20th century saw such a dhimmgyéthos constructed upon
Islam as determining the attitudes of Turks and IMu#\rabs to Lebanon’s
Catholics. Tendencies in early mandate-period Cathmemorization to
denounce oppressive Turks in terms of Islam wergaioed by the sober al-
Huwayyik's lack of much animus against that religiaand by Lebanese
Catholics and Muslims Arabs having faced Turkigitrdatment together —
affinity that had to be highlighted to foster newebanonist or loose Arab
political communities after WW1. During his triatsf will with Janal, al-
Huwayyik had tried to present himself as in some svay intercessor-
representative for Druze/Muslim Lebanese individuak well as for the
Maronite sect: the clerical archivist Fr. dbftm Harfash retransmitted it in
1934, in a period in which Greater Lebanon’s Claist and Muslims had to
be led to unifying images of their common pashé tebanese state was to be
viable in its coming independence.

But Jaml and his sometimes post-Muslim new Turkish eliéel ltoncerns
apart from religions and sects. Pro-France symesithimong a purposeful,
compact population such as the Maronites duringoald\WVar could provide a
bridgehead: his duty to defend the Ottoman statatstorial integrity bound
him to clamp control down on the Maronite high gier No doubt, as a

% Archbishop‘Abdallah AL-KHORI, deputy of the Patriarch, “Safhalirtehiyyah min aygm al-

harb”, al-Bashr (1 March 1922), pp. 1-2. For Bluwayyik on the Maronites’ loyalty before
Jamil Pasha on 21 July 1915 se@suf MuUAWWAD, “Exercise de dhimmitude: Patriarche
llyas al-Huwayyik versus Jamal Pasha”, Pape2000, p. 8.

2 Yasuf MUAWWAD, “Exercise de dhimmitude”, pp. 1-2.
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schizoid sadist, Jaahrelished his power to exile the Patriarch fronbaeon at
any time and harm humans who were Christian Lelzari@s another plane, as
an acculturated Muslim or post-Muslim, Jdmrmay have felt all he and his
category of Turks had in common with Francophoiite éebanese as against
traditional Muslims. After the suffering he had rardinary Lebanese through
by manipulating the flow of food, a crestfallen 3&m so Fr. Harish’s 1934
memorization ran — in a December 1917 meeting aiitHuwayyik confided
his tensions with the German military, and seemadetstanding of the
Maronites’ preference for the French as mentorsthle swing, Ja@ was
treating alHuwayyik as a peer in a common Francophone culhatwould
promote modernity, and such a respect or admiraterards the Maronites
may have always been latent in his pressurizirtheif leader®

When facing Jaal Pasha, in his untiring post-WW1 drive for a Gezat
Lebanon under French direction against resistamoen fsome secularist
Maronites as well as Muslims, and in the analytisaleep of his Arabic
theological, social and political writings and aglskes, Patriarch Buwayyik
today bulks large in any memory of Lebanon’s higtdrhe liberal Lebanese
nationalist Dr.‘Isam Khalfah, a Maronite, in 1997 historiography he also
tailored to help bring all Lebanese back togettitar aheir 1975-1990 War so
that they could take back sovereignty, focused ladwwvayyik’s “resistance”
to the war-time famine — but also that the Pathared to intercede for and
get relief to local Druze/Muslims as well as Matesiduring the famine; that
he associated non-Catholic sects with his lobbjimgan expanded Lebanon,
separation from Syria and the French mandate #fierWar; and that he
wanted to minimize France’s new contfbiGouraud’s 1920 proclamation of
that state was the first of two crucial turningsi for the construction of
Lebanese sovereign nationhood, yet current incdukebanonist intellectuals
and academics do not then proceed to celebratduahyyik as an icon-
founder of Lebanon: his clerical function, and kimg relation with the
French, rule out acceptance by descendants of thaifl populations that
were incorporated by his efforts abroad more thaohwice from them.

The sufferings of Mount Lebanon’s Christians duritvgrld War | in the
aftermath fuelled support among Catholics for a dadm by France. In the first
item of the first issue in whichl-Mashriq resumed publication in January
1920, Shayki argued for France as the coming mandatory witbregice to

30 Yasuf Mu’awwAD, “Exercise de dhimmitude”, pp. 15-16. Mwwal based his analysis of the

conflict between Jaah and the Patriarch on Michel Shikl biography of the Maronite
Archbishop of Beirut Mgr. Butrus ShiblTarjamit al-Mugan Butrus Shibi (Beirut: al-
Matbaah al-Kathalikiyyah, 1929), which carried extensive passages ftbe Archbishop’s
journals; and on church archivist Fr. dbim HARFusHs Dala il al- inayah alsamadiniyyah
(Janiyah, 1934).

3L Dr. ‘Isam Kamil KHALIFAH, ShakBiyyat barizah f tatikh Lubrin al-muésir (Beirut, 1991),
pp. 6-13 and 15.
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the war-time sufferings of the Christians of Molwebanon. The break of five
years that “the calamities” (= war-time conditiomsjposed uporal-Mashriq
had been borne by its editors with [religion-insgif sabr
(patience/resignation/endura-nce/steadfastness)thodgh a Christianity-
inspired ethos, Shay#ks language here was certainly, as ever, tintetslayn
and its classical Arabs at every turml¢sabru I-jaml li- {lmi-him ann Alizh
ma-‘al-sabirin” — a straight collage by Shaykof the language of Q 2:249,
8:46, 8:66, 12:18, 12:83!). Now, though, the adstHaks to Arab Muslims
were outweighed by the recent sufferings and thendéephone links as
Shayki and his readers entered the new era of “hopes'iha transforming
the world. Shaykin hailed the Allies for having “entered the havodiud war
to defend civilization and the rights of the weaoples and to break the yokes
holding down those that had been enslaved”. Frandhe time of its war did
not lose sight of our ordeals” and had spiritedtigh “vast sums that saved
from death thousands of people who were totteriitly unger”.

Shaykhi's editorial viewed Turkish repression and ill-ti@@nt of his
group during the war as a heightening of a longditeg struggle in which
France had for centuries been the ‘“refuge” of thepige’'s suffering
[Christians]. France’s protection had won for “tteennants of Christianity in
the [Ottoman] East” capitulatory privileges thatlweed their sufferings but
made the Turks envious. Shaykhere had half-insight that the relationship
with imperial France itself sparked some represdimm the Turks who
wanted to maintain their state or empire, but heildonot grasp the
manipulative economic motives of France’s expansiben he depicted her as
always shedding her blood “for every noble pringipin the “purity of her
intentions”.

This editorial said that France offered relief fraarly after the Turkish
collapse to “those in need from every sectarianugito But its overall
presentation of France as acting in West Asia tonpte as well as protect the
Catholics there could alienate Muslim Arabs incogbed into the expanded
homeland-unit from not just France but those Cathalho allied to her:

Shaykhi’'s harsh binary oppositions here of (a) local Glais and a
France that alone can modernize them against (Is)iM urks are intelligible
in terms of the contraction of the Lebanese popmratiuring World War 1,
and the destroyed economy that that disintegrdtaghbequeathed.

In one fleeting item, Shaykhdid connect “the famine [caused by] the
Turks” and post-War clashes between some ShiitbsAend some Maronite
and other Christians in southern Lebanon. The marttfamine has turned
into the war of the sharp swords” of those sheddargents of “the blood of
our murdered Christian brothers” in Mdxjan, Akkar, Tyre [all incorporated
into Grand Liban] and the areas of Meh [Southern Turkey: massacres of

32 L. SHAYKHU, “Tahiyyat al-Mashriq li-qurivihi”, al-Mashrig (January 1920), pp. 2-3.
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Armenians 1890, 1917] and Cicilia. This pan-Chaistitwinge at least of
Shaykhi could conflate the Turks who systematically harrhedpeople and
other non-Arabic Christians during World War | int@rious sets of local
[Arab Muslims] who were more small-scale in therhdhey did. Shaykihwas
disturbed, though, that the French “second moth&¥ taking a long time to
crush these [Arab Muslim] enemies as a deterreatmeie®® This item fused
France with Lebanon’s Catholics, and indeed a rarigehristian populations
scattered over the Middle East, but failed to nahe enemies it lumped
together as all “the Muslims”.

The context of items after 1920 about Turkish orshf hostility or
atrocities in WW1, and France as a consequent gmotevas the growing
reaction against France and in favour of commuwitis Muslim Arabs among
educated Maronites. Interpretations of WW1 weretamesl in these disputes.

3. The Effects of World War 1 for Zionism and the &ws

For Shaykia, WW1, and specifically the overthrow of the Ottantampire
he did not love, represented a turning-point towahe restoration of political
power to Jews.

In a 1920 overall study “Zionism, its Past, Presamd Future”, Shaykh
with classical French-like perspective and clasityveyed the various groups,
such as the lovers of Zion, Theodor Herzel anddesludaized European
Zionists, and the various populations of Jews, Aslalzi and Sephardic, that
got drawn to migrate to Palestine.

Like many Arab-cultured clerics in Lebanon, Shayktould be oddly
theosophist-like while a denouncer of freemasorsdéfined the revival of
Jewish strength as at the expense of Christians Munrglims together [in
Palestine? the Arabic-speaking countries? the Wgrldlthough the armed
Western Christian tradition that also fuelled higger had formed in violent
polarization against Islam during the Crusades. dititeance of the allies into
Jerusalem in 1917 reminded the Christians of itsqaest in 1099 by the
Crusaders under Godfrey of Bouillon [Germanic bhbwnainly used French].
They did not foresee that their control over Jdemavould now be contested
by the Zionist group through the secret agreemtas had been concluded
between the great financiers among the Jews ané&nbésh State. Shaykh
interpreted this as having been revealed by thdoBaldeclaration of 2
November 1917 that the British government mightl@dter in the coming
peace a national home for the Jewish people instade Theal-Mashriq
article referred to, and Shaykklearly shared, the emotions of the Muslims as
well as Christians in Palestine who raised theice® in protest and presented
petitions to the League of Nations and to the dll¢ates and to the Pope,
leading English local personnel to offer reassueane that there would never

3 L. SHAYKHTU, al-Mashriq (June 1920), p. 477.
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be any Jewish government in Palestine — in whichyli intimated he
lacked any confidence.

World War | had placed at stake Maronite commusitend crucial
Catholic religious shrines in Palestine. How amivitic was Shaykiis
essay? At one place, he recognized that many Jemsselves and especially
the Sephardim opposed the idea of Zionism becatiseeatened to harm them
in various ways. Overall, though, the almost pdartslike logic of Shayki's
usual attraction to wide religion-defined groupshbdémcs — macro-histories —
here again made him accept that the modern Ziodidtsepresent the past of
the Jews and a globe-scattered community of diaspews who responded
enthusiastically to the Zionist entry of Palestth&haykli endorsed the 1920
argument of Hayfa Maronite priestiBis ‘Abbud that if Britain established a
state for the Jews in Palestine that would “exileenslave all other groups”.
The ancient Israelite people in the age of its powael committed evil deeds
that tsr;Se prophets and Jesus excoriated: they nghlitragain against the other
races.

Lebanon’s Catholics, then, were quickly made avhat one of the most
important long-term consequences of the Allied Rsivdefeat and partition
of the Ottoman Empire would be a serious Jewisthese¢nt in Palestine with
a drive for political statehood. Thus the Zionisttiement one day might link
the Maronites out to Arab nationalists in the regie or provide an alternative
centre of power to checkmate them?)

2. The Representation of Armenians

Mountain Lebanon’s Catholics had not interactechwitmenians just out
there in the wider Ottoman Empire. In the earlyhl®ntury, Armenians in
Aleppo established pious endowmentsf9 to support charitable relief by
monasteries in the Jabal's Kisrawan area of theehian but perhaps also
Maronite poor? In Shaykli's period, Armenians also had studied for medical
degrees in St Joseph’s College in Beirut, and thes,doctors, treated
Maronites: socialization that predisposed Lebanatesical and specialized

34 L. SHAYKHU, “al-Sahyiniyyah: nidi-ha, hadiru-ha wa-mustagbalu4t, al-Mashrig (October
1920), pp. 768-778. Cf. review by LH&SYKH U of Moris R. @HEN, Du Zionisme: Liberalisme
ou Regime de la Trib@Paris, n.d.); Cheikh YouseffL-KHAZEN, L’Etat Juif en Palestine
(Paris, n.d.); and Negib dUSALLI, Le Sionisme et la Palestii€&eneva, 1919), ial-Mashriq
(March 1920), pp. 232-233.

% Al-Mashriq (September 1920), p. 715.

% Data 15 June 2001 from Dr Stefand6T, from his PhD thesis at Ecole des Hautes Etudes en
Sciences Sociales titledhe Organization of Sacred Space: Muslim Wagfs giels
Institutions in Aleppo 1750-1850°he two monasteries Knost haqgf documents for were
Dayr Zimar and Dayr Yazar, both in Kisravin. Armenian clerics were still at their Zim(or
Bzimar) monastery in 1923i-Bashr (22 February 1923), p. 2.
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Catholic elites to feel for suffering Armenians itgr World War |.

Shaykhi's learned journalal-Mashrig in the wake of World War |,
published two eye-witness articles recording massieaths of Armenians
under Turkish control during that conflict. Thestir by the Maronite writer
Yuzif Tawtal, described the arrival and fate of 3@D@100,000 Armenians
driven from Anatolia to Dayr ali# in an outlying province around Syria’s
Euphrates river. From an old Maronite family of j{®, Tawtal at the time of
Turkey’s 1916 violence against the Armenians hadedao the desert town
to work as a Turkish-German translator. The othentribution, by the
Armenian youth Badrus Arakiln who was only a teenager during the war,
was written in French since he was educated byitdesuAnatolia, and then
translated into Arabic by someone associated afithlashrig, or by Tawtal
who had sheltered him as an escapee in his Da&firatousehold’ The tone
of both testimonies was flat and sober. For ingtafiawtal gave credit to
Dayr al-Zir's previous benign Turkisimutasarrifs Ahmad Rasid, and the
wartime Jall Bey who did his best to house the expelled Armesiarriving
from Turkey until the Committee of Union and Prageregime in
Constantinople replaced him with “a savage beadscaenated in a human
body™2. This article did not depictll Turks as evil.

Although the two items must rate as primary testiies, theal-Mashriq
editors had not sketched in the preceding politaadl ideological context.
Prior to World War I, Armenians had not been jusisgive recipients of
communal violence from various Muslim Ottoman greup the districts of
Asia minor in which they were most numerous. Nat joolitical activism but
urban “terrorism” had been coming from amongst @@&oman Armenian
populations that the Turks now in 1916 moved takiia a final way.

There were about 1,500,000 Armenians in the OttoEmpire around the
end of the nineteenth century, and 1,000,000 urRigssian rulé® Both
Muslim and Christian Arabic-speakers had in thedigato WW1 been
viewing with keen interest the rapid organizatidrAomenian nationalism. In
an 1895 letter from Paris, the Egyptian nationdststafi Kamil had urged
his much less developed independence movement ék smjanizational
patterns from the “Eastern” (sic) Armenians’ activi'’

Animus against Christian tenets or no, certain dgagohic realities had
had to force any conceivable Ottoman governmentciosh Armenian
demands for independence if its support from Musland thus the State itself

% “The Expelled One” BadrusmKILlY AN, “Al- Tand al-armafwa-najitu-hu min al-Atak”, al-

Mashriq (May 1921), pp. 375-385; t¢zif TAWTAL, “Hawadith Dayr al-Zir fi zan&n alharb”,
al-Mashriq (June 1922), pp. 562-570.

% Y. TAWTAL, “Hawadith”, 562-563.

39 “Armenia”, Encyclopaedia Britannic&10th ed.), XXV, p. 637.

40 <Al7 Fahm KAMIL, Muszafz Kamil PASHA fr 34 ralyan, 1ll, p. 65.
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were to survive. H.G. Hogarth pointed out that ¢heas no “geographical unit
of the Ottoman [Empire] in which Armenians are thaejority. If they cluster
more thickly in thevilayetsof easternmost Asia Minor than elsewhere, ... they
are consistently a minority in any large adminisiea district”. Where, then,
was it possible to constitute an autonomous Arn®hi&stablishing an
Armenian state out of the Ottoman Empire thus lbachtister the Powers’ aid
for some sort of transfer of Turkish- and Kurdigteaking Muslims out of the
areas to form the new state. That threat helpedk gjEng violence against
Armenian populations by Muslims, which some Armenimilitants had
courted with their own “terror” to draw in the Pawdor a partitiorf?

When in March 1915 Russian forces advanced on ¥ame Armenians
there revolted. The new Armenian uprisings insidgestBrn Anatolia when
combined with Entente thrusts from without threaterthe heartland of the
Turks and their ability to maintain any kind of ttaMarch 1915 was the
month in which Ottoman officials and police sudgedkeported Arakiligin
and his sister and all other Armenians from thevasyllittle town of Naw
Shahr, most of whose residents were Turks and Gré¢&ny males over 15
were taken away and the women, teenagers and @hildscorted off in
columns by foot to Syria: most died on the way frdemial of adequate food
and exposure in circuitous marches that read te hmaen designed by the
Ottoman officials and police involved to wear thdown.

Arab observers at the time, and post-1970 Turkisid &rmenian
spokespersons and West-resident academics synipathehe or other of the
two sides, concurred that by WW1 the Ottoman Armesi had been
mobilized by nationalist political parties as ndvat populations before in the
Ottoman lands and those in which Arabic is spokést. the two testimonies
al-Mashriq carried so soon after the quasi-genocide test mationalist, and
how politicized, the masses of these Armenians & Minor had become by
their final tragedy.

2.1. Religion Sustains

Overall, the two witnesses recorded little or noghabout any national or
political identification that might have sustainddmenians through such
extreme experiences. But there are referenceLturiatian God. At one point
in the forced march it looked likely that Arakiliyand his sister and her baby
would drop behind the column and be left alonehatmercy of brigands: he
told her “let us move forward relying on God anaifr strength fails us die on
the road”. Arakiliyan recalled that while waitingpfen and starving at Killis
surviving on small amounts of coins the governnfended out, the expelled

4 Quoted Sir J.A.R. MRRIOTT, Europe and Beyond: A Preliminary Survey of WorlditRs in
the Last Half Century, 1870-19ZDondon, 1933), p. 253.
42 Elie KEDOURIE, The Chatham House Version and Other Esg¢agadon, 1970), p. 295.
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Armenians observed Easter, “but our wretched canddid not allow us to at
all taste the celebrations of the Christian wofld’affect to Catholic Europe].
Arakiliyan repeatedly voiced gratitude to the Céith&uropean missionaries
in Asia Minor who had educated him and in the pssceonverted him from
Gregorian orthodoxy. After their arrival in Dayr-aifr in June 1916,
Arakiliyan, close to death imprisoned in an inntwither starved juvenile
deportees, promises God that he will consecratéif@ito the priesthood if he
can slip out among the townsfolk. He did duly makaself a Catholic priest
after the Waf

2.2. The Christian West

The remnants of Armenian populations that reachgth Saced ruin and
possible extinction: but now they received soméfdlnds from the West.
The divide between Protestant and non-Protestamtchls ran deep in the
internal societies of West Europe and the Ameribas.even many Protestant
Anglo-Saxons would identify with Orthodox Armeniawdien in polarization
against Muslim Turks. Tawtal was given employmenthe German Mission
at Dayr al-4ir to procure necessities and as a translator far thteractions
with Turks. He thus could view the slaughter ttnet hewmutasarrif Zaki Bey
conducted against the deported Armenians from J8&6** During the
events, financial aid was coming from European &mderican charitable
societies via the American consulate in Aleppo,alvhiawtal would convey to
the refuge€®, until the feral Zakended such transfers.

Thus, these two items about the Armenians thlMashriq carried
somewhat bore out for Maronites early in French aagory rule that Christian
populations in the Middle East could count on saiigal aid from Westerners
in disregard of their Catholic, Protestant and Quitix divides, if they came
into conflict with more numerous Muslims in the i@y

As well as hating neighborhood Turks, the Maronfitental very much
believed in the ideology of World War, of two cangfsnations fighting it out
around the globe and of his duty to stand withdhmp that pivoted around
France. When, because he was among the few whe ghent German, he
was offered the dragoman post with the German orisdie had to accept
“despite my intense partiality [as a mission-ededatatholic] for France” in
the Middle East and in macro-histdfy.After he was inducted into the
Ottoman army, he was as overjoyed that the fin@ldBroffensive from Sinai
smashed the military reputation of Erich von Faheym as that it drove the

43 B. ARAKILIY AN, “Al- Tard al-armini”, pp. 380, 381, 383.
4 Y. TAWTAL, “Hawadith”, pp. 562-563.

4 Y. TAWTAL, “Hawadith”, p. 567.

4 Y. TAWTAL, “Hawadith”, p. 563.
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Turks from Palestine and Syfa.

After WW1, the Catholic priest Butrus @b in his defence of an old
alliance with France in the face of local reactiagainst her, wrote of
Christians of the East without regard to their seat the face of Muslim
power: they all needed their Protector. Such parisG@anism was not
nourished by the divisive pride Arakiliyan and Tailwoiced that they were
Catholics of a West-patterned type. The Maronitevtah articulated pan-
Catholicism rather than pan-Christianism towardswictimized Armenians he
witnessed. He structured his data on the martyrdbthe Catholic Armenian
priest Petros Agljanian so as to depict the Gregorian clergy as inteiaron
their Catholic clerical peers, and as traffickefsleported Armenian women.
Aghajanian’s relief and preaching work among alttseof the displaced
Armenians quickly won the confidence of “in partanu the non-Catholic
Armenians who were not accustomed to encounteheir bwn clerics such
zeal for their salvation”. Aghajanian’s expoundifgghe sufferings of Jesus to
the victims in order to foster religious steadfassiwould have looked to his
Gregorian peers like poaching — a preliminary tovession that had in it
considerable abuse of some highly traumatized apeénmtent non-Catholié8.
The indigenous converted or born Catholics oftearesth the assumption of the
West's churches of some right or mission from Go@rase the beliefs of all
other confessions that claimed to be Christianta@peak of Muslims, in the
Third World. This sectarianism ran against thinkingerms of integrating a
language-determined political nation for all Armems (or one to link even
just all Christians among the Lebanese).

2.3. Images of Muslim Arabs

What attitudes towards Muslim Arabs would this gaty of articles by or
about (Catholic) Armenian survivors have promotethoag Catholic
Lebanese? Distinction has to be drawn betweennfayyés of Arab nomads
and (b) those of sedentary or urban AradsMashriq’s two articles imaged
that during the marches the nomad category extdhedefugees’ dwindling
monies and belongings and abducted some of thevBupvfemales!’ They
still lacked the attributed drive of the Turks tll khem all off. However, the
item does indicate that some Arabic-speaking nontedbsa kinder attitude.
When the Turks heaped up the malnourished Armemigors on carts to be
taken for final drowning in the Euphrates, some wdwam away found
sanctuary in some camps of the Arabic-speaking dsngl- urban): the
Maronite Yasuf Sukkar recovered some such minors and looked taiem for

47 Y. TAWTAL, “Hawadith”, p. 569.
48 Y. TAWTAL, “Hawadith”, p. 565.
49 B. ARAKILIY AN, “Al- Tarid al-armaif, pp. 381-382.
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the duration of the Waf. Muslim men in Dayr al-@r, Tawtal imaged, took
Armenian women into their house but for self-gratifion; when they tired of
them they drove them ott.

These two items from the still-recent destructidrthee Armenians were
anti-Turkish, but also could have resonated to heba Christian folk-
memories of the 1860 Druze-Maronite-Muslim mayhem Liebanon and
Damascus. The characterization of Syria’s [MuslitAfabs” (= nomads?
urban?) showed some as uncompassionate to atAeasnian Christians —
could the Maronites build a pan-Syrian state witant? — but terminologies
like “al-‘Arab” may be antique and not belong to ethniciatjiamal or Islam-
targeting modes of thought at all.

Fewal-Mashriqitems much identified a language-defined Armemjesup
or political nation whose core would be the majotitat remained still mainly
Orthodox-Gregorian. The main positive community the two items by
Arakiliyan and Tawtal was that between Catholicentr different areas,
languages and continents — a crude pan-Catholioieme than any national
community of all who spoke Armenian or any incoigtore pan-Christianism.

The two writers offer little about sects-integragtianguage nationhood as a
source of resistance from the Armenians being dedoiOn balance, these
materials suggest that rural Armenians had beenitesrporated into the pre-
1918 Armenian secessionist parties than (a) earbbé-Muslim nationalists
and (b) post-WW2 Armenian and Turkish ideologued historiography have
all imaged.

Why did Shayki choose to publish the two items as editoalefiashriq?
There were old Armenian monastries in Mount Lebaaod Lebanon-Syria’s
Catholic professionals studied with Catholic Arnzats at St Joseph’s College
in Beirut — community. Maybe he reflected that Amam refugees now
settling in Lebanon would boost the Christian comga of the tensely-
balanced new multi-sectarian state of Greater LebarArmenians for
Lebanon’s clericist Catholic intellectuals were tdemst the Catholics among
them — fellow-Christian co-victims of Muslim Turkal-Mashriq in the wake
of WW1 seldom voiced awareness of Armenian-speakergeneral as a
political nation, although one brief item by Shagktid endorse post-War
Iobbyin% by Armenian nationalist lobbyists in Eueofor statehood under
tutelage®

Al-Mashrig conveyed images of Westerners educating, treatidgcoming
to the aid of Armenian Christians. Some might mikeg endorse the option of
a French mandate for Lebanon. But could Christianorities’ connections

%0 B. ARAKILIY AN, “Al- Tarid al-armaiff, p. 384.

LY. TAWTAL, “Hawadith”, p. 564.

%2 Here, L. $IAYKHU definitely bracketed surviving Gregorian, Protastand Catholic
Armenians as one political natical-Mashrig (June 1920), pp. 474-475.
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with Western powers bent on partitioning out theo®ian Empire have helped
detonate violence and ill-treatment from Turks? Agldricist intellectual
milieus may not have been able to get their syngimthmemorization of the
Armenians across to some ordinary Maronites, wto daly precarious,
marginal lives to Armenian refugees who subsistedhmpelessly shattered,
for decades®

3. The Famine under Turkish Occupation: The Procesef Memo-rization

Al-Mashrig had authority as the apex of Lebanon’s high Cathol
intellectualism, but Shaykh publicized the much wider net of authors
attempting accounts and overview-syntheses of WWH iess Lebanon-Syria
theatre in 1919-1925. The range of Christian wsiter Lebanon who were
attempting to produce constructions of WW1 reindakr@ach others’ impact
on the secondary elite of journalists and politisiavho diffused the new
world view out to wide classes of Lebanébe.

Some discordant works had to be kept out of théstegof this new
Lebanonist discourse. Some were by local Christiditee Maronite cleric
Marun Ghusn during the War published verses inspraf the Ottoman Sultan
Muhammad Rashad and the CUP’s Enver ancil&hayktu equally rapped
the ecumenical-theosophist freemason FelibisHor publishing in 1916 from
Aleppo an Arabic translation of a German nationatisok on Germany's
progress in 25 years — he was only currying therfaf the Power that had
become the ally of the ruling CUP, the Jesuit cbédrg The surpassing
Maronite poet ShiblMallat, too, had paid compliments to the Turkish leaders
during WW1, and later excused his words as to eseajle or dispossession,
and to use the links to aid the poor and the déficret given Mallat's
subsequent openness under the French to Arab Mustiders in the wide
Middle East, his keeping up of contacts could hgueing from some drive for
wide secular community, in which the post-tradiibnCUP sometimes
prefigured later Muslim pan-Arabs. Such voices frdfaronites and other
Catholics could keep the Ottoman Empire still soimawproblematical for the
incipient memorization of World War | as the claswf any community with
Turks. Shaykh was not happy that some local Muslim Arab writéns|uding
some who were his friends, had published in satigarith the Turks and their
Caliphate during WW1, but that was a different tydeoroblem for this new

%8 See the conte “Hakop” in EmilAwwAD, Bisaral-raml (Beirut, 1981), pp. 50-53.

%% For such reviews by L.H3YKHU of the numerous works that Arabic Catholics anth@iox
were bringing out seal-Mashriq (February 1920), 156, (May 1920), pp. 393-394, r{Ap
1920), pp. 309-310 and (January 1921), p. 72.

% L. SHAYKHU, “Al-Adab al<arabiyyah mundhu nush alharb al‘umiamiyyah”, al-Mashriq
(July 1920), pp. 483, 486.

% L. SHAYKH T, al-Mashriq (August 1920), 636.
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Lebanonist national memory.

The memorization of the direct Turkish occupatiéthe Mountain during
WW?1 and of the famine that occurred lacked muctiraédirection from the
weak Lebanese particularist government that Frasee up in 1920.
Ambiguous, disturbing, unusable features in theophony of memories that
various Catholic Lebanese voiced from the 1920spaset the Famine from
being commemorated by Lebanese state nationalisheiway that famines at
the hands of a vivid enemy have been made cemtrlel discourses of Irish
and Ukrainian nationalisms.

In the early 21st century, the Westernist Maronitistorian Yasuf
Mu‘awwad was to question reticence about the faminenich official
discourse and ritual life of the Lebanese statenfd®20, and the failure of
several generations of Lebanese authors to proaisiegle good perspective
history of the WW1 period in the Jabal. Some wsitasserted that the Turks
deliberately starved the Christian Lebanese inlisgian for their loyalty to
France. Yet some Christian families had made feguss middlemen, traders
and brutal stockpilers of food out of the sufferimgd deaths of their ordinary
correligionists, and duly were powerful in the gystof the new Lebanon
statelet throughout the 1920s and after, as soreeckps of Patriarch al-
Huwayyik, an architect of Greater Lebanon and thedate, hinted’ Janal’s
manipulation of the flow of foodstuffs in order hying the Maronite high
clerics to heel thus connected into the furtherettgyment of the old feudal
families and the ongoing class-formation of risingwer bourgeois elements
among the Maronites that were jostling for positegainst the sect's high
clerics during WW1. The post-1920 Maronite politiedite was not eager to
set up any recurring rituals or discourse that -wab as the Islamo-Turkish
enemy — would spotlight to ordinary Maronites andri§tians aspects of
evolving indigenous social structure it was in saaseendant families’ interest
to obscure. The events of the Famine had in thesialsdisintegration, clan-
selfishness and some profiteering atomism by fell@atholics that could call

Al-Huwayyik soon after the collapse of Ottoman rule: the did not say Muslim) profiteers “left
no commodity essential to sustain life without mpoiing it, and no source of income for poor
people, however modest, that they did not seiza.*HAWAYYIK, al-Dhakhiir al-Saniyyah
(Juniyah: Mabdat al-Mursain al-Lubriniyyin, 1931), pp. 490-491. tiwmllah Nasr AL-BAKASINI
(1922) as well as the Turks like Hawayyik blamed “the class of the rich and those wiake
commerce out of wars” — but perhaps also some M@rarlergy whom he hinted skimmed
donations from abroad: M@asl DAHIR, “Istiratijiyyat al-hisar wa-I-tajwi* didda Jabal Lutim
1914-1918", paper read before the ‘Internationalnféence on the First World War as
Remembered in the Countries of the Eastern Meditean’, Beirut 29 April 2001. Much of one
1921al-Bashr article attempted to end rumors among the ladlesut embezzlement by at least
one high cleric of relief donations from abroadidgiWW1.: “Safhah tarikhiyyah f amal siyadat
al-muran Balus ‘Aql athr’ al-Harb al‘Umumiyyah 2”,al-Bashr (5 February 1921), pp. 1-2; first
instalment 3 February 1921, p. 1.
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into question whether discourse-images of eithbumane Lebanese nation-
community or the Christian community sustained lgeatle God taught from

churches had always had truth on the ground. Tharfeacould be the end of
the ideologies if some parts were not tightly mathgr whited out.

Rudiments for the neo-pagan particularist natiemalithat was built up
after the 1920 proclamation of Greater Lebanon wagected by Salm
Sa’igh (1889-1953), who published in mostly feministaBic journals and
journeyed to Brazil. Her articles were republistedhe end of the 1930s in
the hard-cover collectioNasanat. Yet a problem for the construction of a
new triumphalist Lebanonist national ideology wasght in her apprehension
that the great famine inflicted a sort of end ofamiag and ideology on the
Christian inhabitants of Mountain Lebanon who pds#iarough it during
WWS1. The crisis in the Mountain under JdrPasha had left little heart in
many for post-war construction and modernization.“Church Bells of the
Season” fawaqis al-id), Salng Sa’igh lamented the privations of the years of
the war:

“Remind us, bells, of those black days (...) coldi@ath when the death-rattle
of the dying and the curses of the crucified ct iyour moaning, making us
hear the lamentation of Lebanon, walking behindgieat funeral procession!
(...) The people entering the churches with heamlsed, coming out with
hearts and souls broken and unbelieving, for hukgews no faith! Remind
us of them all, the exiled and the crucified, ttedng and the persecuted”.

In “Ya biladi” Salma S&’igh hymned her “homeland, the Mountain of the
cedar, an objective unattainable to the most amistiof conquerors over the
ages. Their invading hosts faded away one after atier but Lebanon
remained until now in glorious life above its deicay monuments”. She
wanted the dead civilizations the monuments suchthase at Bdabakk
represented to be systematically maintained in messeums to foster the new
community consciousnesses getting differentiatetiegbanon-Syria. “O sons
of my land who are near and far: give me a hometaricshall die®.

Thus, the famine in Mount Lebanon during WW1 coulfer Salng
Sayigh an activist or motivating message as buildang.ebanese state got
under way. As frequently, though, as her angerrsgja Turkish enemy, the
social disintegration left her and ordinary Lebanesth a deadening sense of
the meaningless loss of the victims, and the fitggdf all ideologies. Her
contribution to memory of that sector of World Whretained a communal
Catholic identity to the extent that church be#snained the emblem over the
group, but she had a humanist sense that beliafid dwld frail humans
together only so long as the sufferings did notobee too great. Her mild

% Raf’ll NAKHLAH SJ, “Salma S@'igh fi I-Nasanat”, al-Bashr (13 April 1940), p. 3;DEM,
“Salma S@’igh fi I-Nasanat”, al-Bashr (29 April 1940), p. 3; museums for nationalistigal
relevant antiquitiesDeEM, “Salma S@’igh fi I-Nasanat”, al-Bashr (20 April 1940), p. 3.
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feminism and injection of images from pagan pasts her rough nationalism
were at odds with the clericist Catholic ideolodyte 1920s at least.

Gratitude to the French in the light of the pastiamal suffering was
implanted among educated Lebanese by use of arhewdcommunications
media. The two litterateurs Jean al-Dibs and [tkerhasonic, sometimes pan-
Syrian] Felix Rris invited Beirut’s journalists and writers to arhibition. It
was of statues that Jean al-Dibs had sculpted &mdographs #is had
collected to represent “the sufferings, oppressind hunger inflicted [by the
CUP regime] upon our land during the Great War #meh of France's
achievements following the war— that miracle ofdoand magnanimity by
which she lifted us up from our collapse, bandagedwounds and revived
our economic and national life”.

Al-Bashr assessed that the audience responded to “the”oFalix Faris’
accompanying verbal commentary: the two intendadke the exhibition on a
tour — with use of moving film — of the Americaso“shat the sons of the
homeland in the diaspora can witness the horrotheofvar and scenes of the
homeland and its populatiot”

In this particular stance byaks and al-Dibs, depiction of the horrors the
Lebanese population passed through under the CdRgdworld War | gave
France credibility as the mandatory power with 8iélls as well as the
affection to set the economic havoc right. Pasibnat struggle and suffering
were being implanted in the Lebanese elite andnpiatyy wider audiences
using a combination of media new in the Middle East

The clericists and the French in unison cited ttaifnof past relief by
France to justify the new Mandate. In 1921, a sopabbot of the Maronite
Order Fr. Ighnatiyus al-Tamam at the Order’'s seminary, along with the other
monks, elaborately welcomed the Governor of Lebg@mmmander Albert]
Trabaud [- whose appointment had not been welcooyegoung Maronite
radicals who wanted a native governor and espgciat a Frenchman of
peremptory military background]. One of the brothdelivered an “elegant”
French speech in which he praised the governohifofpainstaking labors...
today to lift the Lebanese population up into tealm of development and
prosperity” [= economic and financial infrastruaurentrepreneurial private
enterprise and transcontinental capitalism]. “Thev&nor, in thanking the
superior abbot [al-Tarmim], praised his colleagues, the clergy who are
advocates for religious values” replied:

“I can never forget that bill you sent to me [dgriworld War 1] to ask for a
loan of one million franks you could use for thdiefeof your homeland’s
destitute. The French Government donated the fiodiumt”.

Then Governor Trabaud said that since the Lebamwese the friends of

9 “Al-Fann wahubb al-waan”, al-Bashr (1 October 1921), p. 3.
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France and the Orient’s Frenchmen, he would “spareeffort to lift the
popuI%\gion of the Jabal up from their fallen state,the very summits of
glory™™.

This particular reconstruction of the living histoof ill-treatment and
famine that the Jabal's Christians suffered in WM#s, then, being injected
by the French and a category of particularists énforming collective identity
that would simultaneously (a) differentiate MaresfiCatholics from wider
Muslim speakers of Arabic, and (b) argue their @tiaherent linkages to a
Western power. Such post-1918 structuring of thenarezation of a past of
war-time suffering would made more acceptable theldage that was indeed
to offer more modernization and prosperity to saragegories of Maronites,
although still leaving most rural Maronites pooremithe mandate finished in
the mid-1940s.

Communications from French officials under the nsadare often notable
for how little community they affirmed with the Mamites and Melkitesal-
Baslhir’s extracts from the speech of Governor Trabaudheserindicated that
he termed either himself or the state or the pedpderepresented as
“Christian”, or that any feelings from a shared iGtisnity had motivated him
or other Frenchmen to come to the relief of the dwaes during the
starvation. It was the Maronite order his complitsesaid had the religious
values.

4. Some Openness to Turks Continues

A certain inconclusiveness about how many Turksoséto harm Arabic-
speaking Christians, and how far, marked some éddyonite recording of
memory of the World War 1 period in the Jabal (Mi@aim Lebanon). While
the symbols and rituals of Christianity gave mangrdhites the resolve to
survive the years of the war, they were not alwaysonce totalistically
dichotomized against the Muslim Turks in the poatr-&atholic narrative that
was forming. Some capacity for openness continuedthe psyche of
individuals in each group, despite the extremerulistthat many Turks had
vented as their empire disintegrated and died.

A mixed item of this kind was suf Burus S&’s late 1922 piece “The
Star of the Wise Men from the East”. The setting Whristmas Day 1916 and
the threat of family disintegration caused by tlaenihe as it forced the
Lebanese to sell their homes, stock and lands fitleafood — a perspective
not far from Salmm Sa‘igh’s. The impressment of doctors into the Turkish
armed forces had not left many around to treat @ieims of the local
epidemics. Sd’s very literary item voiced rage that the oppoessstripped
from Lebanon’s slopes [for the Empire’s militaryiRey] “the trees that the

0 “Ra1s ‘amm al-rahlaniyyat al-baladiyyah waakim Lubran al-kahir”, al-Bashr (8 January
1921), p. 2.
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ancients had planted with such effort (...) so thay might take from Lebanon
even the beautiful climate that God had giventitrathey sentenced its people
to starvation”. A father was brought before a nataw court after light in the
shape of a star was seen rising from the cave iohais ill-nourished family
was sheltering on Christmas Eve. Given all the edllliwarships at anchor
outside Beirut and Junieh, the Turks understandtiiayght the Maronite rite
a signal to them. After the father is taken awaygdagovernment cow wanders
to the wife and children, who then takes it to twurt that is trying her
provider. Touched by the family’s honesty, the tduees the husband, and
grants a reward of wheat to them. The local Turlgisbernor,Al1 Ziya Pasha,
the owner of the cow, gifts it to the family outify at their poverty: the cow
and the wheat see the family through the monttssarfcities of foodstuffs that
follow.

In this narrative, the incarnate Christ-god is ¢émeblem defining Lebanon
to itself and to others, and Turks as a collegtigite hated for their wartime
actions. Yet a complete dichotomization againstisfianity is missed: some
Turks are seen as non-vicious or good. Also, theata states that he learnt
of the arrest from overhearing a few Turkish saklievhich could indicate that
understanding of Turkish had spread more in thal$ab

Al-Mashrigs accounts of WWI massacres against Armeniansdcoe¢pen
fear against at least the Turkish category of Muosliamongst Lebanese
Christians. Yet Fr. Luis Shaylidid in 1920 present his “salutations to some
noble individuals of the defunct regime who — evetheir number did not
pass beyond the fingers of the hand — refusedttmngelved in the savagery of
their fellow-Turks and indeed tried to resist thisijustices... by treating the
suffering people with kindness and by defendings¢thavho were being
persecuted: may God reward thefA!The publication of bilingual Arabic-
Turkish volumes on Beirut and Mountain Lebanon a@a®ngoing outcome of
the intellectual collaboration that the Lebanese lsanducted with some
Muslim Turks to 1914°

Despite all they had suffered at the hands of ttterftans during World
War 1, the things that Lebanese Catholics had bpilvith Turks during that

61 “Najm al-majis”, al-Bashr (23 December 1922), pp. 3-4. In regard to incraality of
Maronites to read Ottoman Turkish, it is to be dateat in 1922 thal-Bashr editor reacted
with irritation to demands by théeni Adangaper that Turkey get Iskandarun despite Arabic-
speakers being the largest group there: “Bayragigah wa-l-iddia™, al-Bashr (23 December
1922), p. 161.

62 L. SHAYKH U, “Tahiyyat al-Mashriq li-quri’i-hi”, al-Mashrig (January 1920), p. 2.

63 L. SHAYKHU, “Al- Adab alarabiyyah”,al-Mashriq (July 1920), p. 482; Turkish officials and
Arab Jesuit scholars seem to have collaboratedhenwartime Maba/ith flmiyyah wa-
ijtima fyyah Uniya bi-nashri-ha lajnah min al-udalj which Shaykh identified as “the most
enjoyable [scholarly] book yet published about [Mtain] Lebanon™:al-Mashrig (January
1920), pp. 73-74.
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Empire’s five centuries, especially the moralisitances and pretences that
always went with membership for all Ottoman groupsntinued into the
1920s.

In sexual morality and their structuring of relasobetween the sexes,
Catholicist-particularist organs and spokesmen ibdnon voiced more
sympathy for the oriental puritanism of their Muslneighbors than for the
more open permissive attitudes of a France whogist@m and modernist
character they held up as some kind of model amlgome contexts. In mid-
1922 al-Bashr quoted the official Turkish newspap&aqvim-i-Vaqgd ‘ that
some Muslim ladies in coming to roam here and tlmriside their houses
were violating both [Islam’s] religious lavsitar ah) and “national morals”.
The Maronite ecclesiastics of that era were notbiahind Islamic-minded
Turks in regard to regulating women: if they woeeealing dresses to masses
the priests had to deny them the Holy Sacranfénts.

The memories of Turkish cruelty or dereliction agaithe Lebanese and
other Christians during World War 1 were not strampugh to snap the
“Eastern” commonality many Catholic Lebanese feéiyt had with the Turks
vis-a-vis Westerners — even Catholic ones. An lartitled “The Beauty
Competition in Rio de Janeiro”, and published i td-Bashr in 1931,
mingled Catholicism’s sexual puritanism and an tEas kinship with the
Turks. The competitors at the international contesd been forced to wear
only modest costumes due to the preceding campdignBrazil's men of
religion. “Eastern patriotism” had been shown bwa#8ls Christian Lebanese
when they received the lonely Turkish entrant —idewalthough they would
have welcomed a Muslim Turkish woman — almost asnkaas Lebanon’§®

In the 1930s, Rafil Nakhlah and some of his Lebanese clerical colleag
monitored the functionality with which the Atatusks widened mass
education and popularized a coherent nationalistdmdew by a Latin-script
reinvention of Turkish. Nakhlah accepted thématerialist,” positivist-like—
new Turkish ruling class’ purging of the pedantiperstructure of Arabic and
Persian loan words to propagate a practicable -predium much closer to
popular speech. He wanted Lebanese educationai$tdlow features of the
new Turkish readers that quickly taught primarycsstpupils rapid readin.

5. Patterns of Long-term Significance

World War 1 stands as a turning point in the dgwelent of Catholic
Lebanese identity. Global warfare activated the friple make-up (Arab-

64 «Al-Azya al-khuldiyyah: sutan Turkiyyah ywharibu-ha”, al-Bashr (8 July 1922), p. 1; “Man

al-Azya’ ghayr al-miitashimah? al-Bashr (13 July 1922), p. 1.

“Musabagat al-jaral fi Rio de Janeiro"al-Bashr (12 February 1931).

% Fr. Raf’il NAKHLAH SJ, “Kutub al-gif’ah li-l-madiris al-ibtida’iyyah fi Turkiyyah”, al-Bashr
(September 15, 1939), p. 3.
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Western-Christian) of the multi-lingual clerics. @fl groups in the Arab
World, the Catholicist-Lebanese elite had the gfesh simultaneous sense of
the two — Middle Eastern and European — theatregofare together.

The war years ended forever the option of any meshige by Maronites in
any multi-lingual, multi-religious state or confeddon headed by Turks. The
strong narrative of the blood pouring out from avfendividual Maronite
martyrs — they functioned more than the wide famim®w ended any need to
understand, let alone refute, the propositions ackd by an opposed faction
of Catholics who had sought co-citizenship with KBurThe martyrs and the
famine could henceforth foster interpretations atiolic identity that tended
to blend creed and homeland-polity.

Yet the other Maronite grouping carried on. #nal-Rayfani after 1918
still lamented the refusal of many Catholics of thest-1908 Ottoman
parliamentarism, and pan-Arab or pan-Syrian succadsas were developed.
The classicist tastes of the clerics themselvesatdsy literary Arabic as a
language and culture fostered community with Musfimb neighbours. The
Lebanese Maronite particularism that now was tadéeeloped would have in
it () a tendency that strove to build more cortdive political relations with
West Asia’s Muslim Arab populations, and (b) anottf@t wanted sweeping
separation and a protector West.

The war in Europe and then the arrival of raciatompatible French
soldiers and officials put in flux how all categesiof Lebanon’s Catholics
came to view the French and Westerners after 19h8. issue of France’s
survival and the Francophone link softened theeldathe ultra-clericists had
voiced against the West's secularism and positivibwilowing the French
jingos, Shaykh tried to present the War as a triumph for Framzkeven such
Catholicism as it had, buil-Mashrigs data left no doubt of the sweeping
destruction in Europe out of which all its statesd aall their ideologies
stumbled depleted and feeble. Throughout the Mandistaronite cleric-
politicians from the patriarchs down were discreeativare that after WW1 the
morale and purpose of their profiteering Frenchrgregt could cave at any
moment — that France might leave them in the lurch.

A parliamentarism that would last in Lebanon regdithat Maronites and
Muslims and Druze feel that they had shared culticleas and fruitful
common enterprises in the past. But some clericesid from WW1 patterns
of a camp of pan-Catholic nations vis-a-vis a MusMiddle East back into
the crusades of the Middle Ages and from there thto new 20th century.
This could place Arabic-speaking Christians and IMusArabs in two
separate warring international camps. The clescigtemes that the French
mandatory was motivated to its maternalism towattsistians by a shared
(attenuated) Christianity with crusader roots couldike some Muslims
reluctantly put into the new statelet more oppadsetthe Maronites” as well
as represser France. Conversely, the forming conuraion of shared
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victimization by a common Turkish enemy during W\kéreased the chances
for Christians and Muslim Arabs to construct comiunn at least the
expanded Greater Lebanon state that General Gosetug in 1920.

The War's loss of life and its chaos would long mak hard for pro-
clerical Catholic writers to formulate any pan-Ghtien ideology really able to
bracket Christianity, Eastern Christians, the Wastl modernity. The War

placed in question if any ideology or alliance cbahy more motivate or be
viable.



