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Abstract

The article re-examines the question of the origin of a text by the sixth-century
Greek philosopher and Christian theologian John Philoponus, extant only as an
epitome in Arabic translation, the so-called De contingentia mundi. It analyses the
evidence for the existence of an anti-eternalist work by Philoponus in addition to
those known in Greek and examines the correspondence between a portion of the
Arabic epitome and a Greek fragment of Philoponus’s Against Aristotle that was
preserved by Simplicius. Based on the vocabulary and phraseology of the epitome,
the article proposes to attribute the Arabic epitome to the circle of the ninth-
century Muslim philosopher al-Kindi. Finally, the article attempts to explain the
evidence concerning the transmission of the epitome in milieus as diverse as that
early Islamic philosophical circle and the later Christian Arabic tradition, which
preserved it.
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The Arabic tradition has preserved the epitome of an otherwise lost Greek work
by the philosopher and Christian theologian John Philoponus' (490-570 CE) that is

! On Philoponus, see in the Dictionnaire des philosophes antiques, publié sous la direction de RIcHARD
GOULET, vol. VA, De Paccius & Plotin, C.N.R.S. Editions, Paris 2011, the entry by GIovANNA R. GIARDINA,
« Philopon (Jean -) », p. 455-502; and by EMMA GANNAGE, « Philopon (Jean -). Tradition arabe »,
p. 503-563. Contributions on Philoponus and the Arabic tradition also in ROBERT WISNOVSKY,
« Yahya al-nahwi », in Pert BEARMAN (ed.), Encyclopaedia of Islam New Edition Online (EI-2 English),
Brill (https://doi.org/10.1163/1573-3912_islam_SIM_7961, last accessed October 2023); ELias
GIANNAKIS, « Philoponus, Arabic », in HENRIK LAGERLUND (ed.), Encyclopedia of Medieval Philosophy.
Philosophy Between 500 and 1500, Springer, Dordrecht 2020% (2011), p. 1469-1473; CRISTINA
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conventionally entitled De contingentia mundi. The aim of this article is to address
two interrelated issues: the origin of its contents and the origin of the Arabic
epitome itself. The former was addressed by previous scholarship, but this issue
has left room for some scepticism, as will be seen below, thus calling for a fresh
assessment. The latter has not received any substantial separate treatment thus
far; therefore, a hypothesis will be proposed in this regard.

L. The transmission of Philoponus’s so-called De contingentia mundi

The text of the epitome is extant in the MS Oxford, Bodleian Library, Huntington
collection 240, fol. 105v-109v.” The manuscript is a collection of Christian Arabic
treatises compiled by an unknown Coptic scholar. It consists of two parts: the older
and main part, which includes De contingentia mundi, is dated by a colophon to the
year 1549 CE, whereas other folios are later additions, likely dating from the early
sixteenth century. Philoponus’s epitome consists of three extracts (ma‘ani). The
title of the first extract specifies that they are drawn « from the book of John the
Grammarian concerning the proof for the creation of the world » (min kitab Yahya
al-nahwi fi I-dalala ‘ala hadat al-‘alam). According to the titles, the three extracts
derive from the first, second, and third « discourse » or « section » (magala),
respectively, of the lost work. In 1972, Shlomo Pines published an annotated
English translation of the text, showing, at the same time, that a polemical treatise
by Avicenna concerning « the proofs of those who affirm that the past has a
temporal beginning » refutes arguments that are Philoponian in character and

D’ANCONA, « Philoponus, or ‘Yahya al-nahwT. An Overview », Studia Graeco-Arabica, 9 (2019), p.
203-242.

2 ALFRED F.L. BEESTON, « An Important Christian Arabic Manuscript in Oxford », Orientalia Christiana
Periodica, 19 (1953), p. 197-205; previous mention in Luwis MALUF, « Al-Risala fT wahdaniyyat al-
haliq wa-tatlit aganimihi, ta'lif Tliyya mutran Nasibin, ‘uniya bi-nasriha al-Ab Liis Ma'laf al-
YasiT», Al-Masrig, 6 (1903), p. 111-116: p. 111. Before Beeston, Graf also listed the Oxford
manuscript, as pointed out by the online catalogue « Fihrist. Union Catalogue of Manuscripts
from the Islamicate World » (https://www.fihrist.org.uk/catalog/manuscript_982, last
accessed October 2023); however, Graf listed it among the manuscripts preserving the Arabic
translation of Against Proclus, which is a distinct work: GEorc GRAF, Geschichte der christlichen
arabischen Literatur, Biblioteca apostolica vaticana, Citta del Vaticano, 1944 (Studi e testi, 118),
vol. I, p. 418. Updates to Beeston’s description in ADEL SIDARUS, « A propos de deux textes sur la
création-contingence du monde transmis dans un recueil médiéval copto-arabe (Yahya al-
nahwi et Abfi Sakir ibn al-Rahib) », Zeitschrift fiir Geschichte der arabisch-islamischen
Wissenschaften, 19 (2010-2011), p. 121-134,
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partially akin to those of the epitome;’ in 1984, Gérard Troupeau published the
Arabic text of the epitome, accompanied by a French translation.*

The text is also extant in a further epitomised form, being embedded within the
Christian Arabic theological work Compendium of the Principles of Religion and the
Received Tradition of What Has Been Found to be Certain (Magmu' usil al-din wa-masmu'
mahsal al-yaqin), by the Coptic scholar al-Mu'taman ibn al-‘Assal (d. between 1270
and 1286 CE).’ Philoponus’s text is quoted in Chapter 4, which is devoted to the
divine creation of the world, in paragraphs 1-34.° The text from De contingentia
mundi, as provided by al-Mu'taman’s Compendium, is introduced as follows:
« Extracts of the three sections of the book by the most illustrious, unique,
knowing teacher John the Grammarian, the Jacobite, the Askalani, through which
he refuted the upholders of the eternity of the world » (ma‘ant al-magqalat al-talat
min kitab al-Sayh al-agall al-awhad al-‘alim Yahya al-Nahwt al-ya‘qubi al-Askalani, alladt
radda bihi ‘ala I-qa’ilina bi-gidam al-‘alam), with the term Askalani presumably being
a corruption of the Syriac eskilaya (i.e., ‘scholastic’).” Philoponus is recalled in a
very similar wording in the list of biblical and patristic authorities provided in
Chapter 1, paragraph 15 of the Compendium: « The most illustrious, unique,
knowing, wise teacher John the Askalant, author of the Book of the creation of the
world [kitab hadat al-‘alam], through which he countered Proclus and Aristotle,

3 SHLOMO PINES, « An Arabic Summary of a Lost Work of John Philoponus », Israel Oriental Studies,
2 (1972), p. 320-352 (= Ip., The Collected Works of Shlomo Pines II. Studies in Arabic Versions of Greek
Texts and in Mediaeval Science, Magnes Press, Jerusalem 1986, p. 294-326). Since then, Avicenna’s
work studied by Pines has been published in: Hudiit al-‘alam. Afdal-ad-Din [...] Ibn Gaylan; al-
Hukiima [...] Ibn Sind, ed. MEHDI MOHAGHEGH, Dane§gah-e Tehran, Tehran 1998, p. 131-152.

4 GERARD TROUPEAU, « Un Epitomé arabe du ‘De contingentia mundi’ de Jean Philopon », in ENzo
LuccHesl, HENRI-DOMINIQUE SAFFREY (eds.), Mémorial André-Jean Festugiére. Antiquité paienne et
chrétienne, P. Cramer, Genéve 1984, p. 77-88 (= Ip., Etudes sur le christianisme arabe au Moyen Age,
Variorum, Aldershot 1995, V).

5 His complete name is al-Mu’taman Abi Ishaq Ibrahim ibn al-‘Assal; see the following entries:
Aziz S. ATIYA, « Mu'taman Abl Ishaq Ibrahim ibn al-‘Assal », in Aziz S. Ativa (ed.), The Coptic
Encyclopedia, vol. VI, Macmillan, New York 1991, p. 1748b-1749a; WADI AWAD, Al-Mu'taman ibn al-
‘Assal, in DAVID THOMAS, ALEX MALLETT (eds.), Christian-Muslim Relations. A Bibliographical History,
Volume 4: (1200-1350), Brill, Leiden - Boston 2012 (History of Christian-Muslim Relations, 17), p.
530-537. PINES, « An Arabic Summary », p. 321, gives an incorrect name, « Hibat Allah b. al-
‘Assal », which is really the name of al-Mu’taman’s brother, who was a Christian Arabic
theologian himself (his complete name being al-As‘'ad Aba I-Farag Hibat Allah ibn AbT I-
Mufaddal ibn Abi Ishaq ibn al-‘Assal).

6 Critical edition and Italian translation: AL-MUTAMAN BN AL-'AssAL, Magmii‘ usil al-din wa-masmi*
mahsil al-yaqin [Summa dei principi della religione], ed. AWAD WaDI, trans. BARTOLOMEO PIRONE, 6
vols., The Franciscan Centre of Christian Oriental Studies, Cairo - Jerusalem 1998-2002 (Studia
Orientalia Christiana Monographiae, VIa-VIb, VIla-VIIb, 8-9).

7 Thus GrAF, Geschichte der christlichen arabischen Literatur, vol. I, p. 417, n. 4 (reading al-Askula’1);
see GANNAGE, « Philopon (Jean -). Tradition arabe », p. 503. PINEs, « An Arabic Summary », p. 321,
n. 4, read al-Askalani, taking it to mean « of Askalon ».

167



Giovanni Mandolino

upholders of the eternity of the world; it is said that he was a Nestorian, although
[ am not certain about his doctrinal adherence ».°

The information provided by al-Mu'taman indicates that he was not familiar
with the historical figure of John Philoponus. Apart from the corrupt designation
al-Askalani/al-Askulant (also employed by al-Mu'taman’s contemporary Ibn Abi
Usaybi‘a),” several other elements point in the same direction: the hesitation
concerning his actual Christological adherence (« Jacobite » or « Nestorian », with
the former being substantially correct because Philoponus was a miaphysite); the
merging of Philoponus’s anti-eternalist works Against Proclus and Against
Aristotle" into a single book, identified as one Book of the Creation of the World; and,
finally, the praises associated to Philoponus’s name, which entail ignorance of his
condemnation as heretic on behalf of his tritheism by the third Constantinopolitan
council in 680-681 CE."” Additionally, some manuscripts of the Compendium, in

8 AL-MU'TAMAN IBN AL-'ASSAL, Magmi', ed. Wapi, vol. VIa, p. 43.8-10.

° As noticed by PINEs, « An Arabic Summary », p. 321, n. 4. See the open access edition A Literary
History of Medicine - The ‘Uyiin al-anba’ fi tabagat al-atibba’ of Ibn Abi Usaybi‘ah, ed. EMILIE SAVAGE-
SMITH, SIMON SWAIN, GEERT J. VAN GELDER, 5 vols., Brill, Leiden 2020 (Handbook of Oriental Studies.
Section 1 The Near and Middle East, 134), vol. II/1, chapter 6.1.1. Cf. the same epithet in the
later catalogue of Christian literature by the Coptic Christian Abi 1-Barakat ibn Kabar (d. 1324
CE), which is contained in chapter 7 of his work The Lamp of the Darkness and the Hllumination of
the Service (Misbah al-zulma wa-idah al-hidma): WiLHELM RIEDEL, « Der Katalog der christlichen
Schriften in arabischer Sprache von Abd ’IBarakat », in Nachrichten von der Kéniglichen
Gesellschaft der Wissenschaften zu Géttingen. Philologisch-historische Klasse, 5, Weidmannsche
Buchhandlung, Berlin 1902, p. 635-706: p. 651.11 (= Misbah al-zulma fi idah al-hidma li-l-qass Sams
al-Ri‘asa Abi I-Barakat al-ma'rif bi-bn Kabar, vol. 1, ed. SAMIR HALIL, Maktabat al-Kariiz, al-Qahira
1971, p. 301.4).

10 The Greek text of all the quotations from Against Proclus is taken from I0ANNES PHILOPONUS, De
aeternitate mundi contra Proclum, ed. HuGo RaBE, in aedibus B. G. Teubneri, Lipsiae 1899
(Bibliotheca scriptorum Graecorum et Romanorum Teubneriana); Rabe’s text was reprinted by
Scholten, who also had access to MS Venice, Biblioteca Nazionale Marciana, gr. 236: JOHANNES
PHILOPONOS, De aeternitate mundi / Uber die Ewigkeit der Welt, ed. CLEMENS SCHOLTEN, Brepols,
Turnhout, vol. I-11, 2009; vol. IlI-V, 2011 (Fontes Christiani, 64/1-5). The English translations of
the same work are drawn from: PHILOPONUS, Against Proclus On the Eternity of the World, trans.
MICHAEL SHARE et al., 4 vols., Bloomsbury, London - New Delhi - New York - Sydney 2004-2006
(Ancient Commentators on Aristotle).

1 Collection of the fragments in English translation in PHiLoPONUS, Against Aristotle On the Eternity

of the World, trans. CHrISTIAN WILDBERG, Duckworth, London 1987 (Ancient Commentators on

Aristotle). Throughout this article, I will refer to the numbering of the fragments of Against

Aristotle provided by this volume. It should be mentioned that since Wildberg’s work, Against

Aristotle is considered to have consisted of eight books (not six, as previously thought), as

indicated by the existence of one Syriac fragment drawn from the eighth book of the work.

Acta conciliorum oecumenicorum. Series secunda, volumen secundum, pars prima. Concilium universale

Constantinopolitanum tertium. Concilii actiones I-XI, ed. RUDOLF RIEDINGER, De Gruyter, Berlin 1990,

p. 480.14-16: Twdvvng 0 ypapuatikdc, 6 thv nwvoupiav ®@1Aénovog, udAdov 8¢ pataidrovoc,

Kévwv te kal EVYéviog, ol Tpeic Thg Tpifsiag tpiokatdpator tpduaxot (« John the Grammarian,
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Chapter 4, provide the name of the Syriac miaphysite (« Jacobite ») Christian
Arabic writer Yahya ibn ‘AdT (893-974 CE), instead of the correct Yahya al-Nahwt
(i.e., « John the Grammarian »). This confusion is frequent in the Arabic tradition™
and further confirms that John Philoponus was a figure of little renown.

The collation of the Oxford text with the text embedded in al-Mu'taman’s
Compendium shows that the latter is an additionally shortened version, providing
no independent information of its own." Consequently, the following discussion
will focus only on the epitome as provided in the Oxford manuscript.

The prologue of the work itself explains its nature:

I have already composed books [kutuban] before in order to refute the sophistries
and the equivocal statements by means of which Proclus, Aristotle and others
among the Eternalists put the case in favour of the eternity a parte ante of the world.
Now, however, in this book [kitab] I wish to demonstrate that the world is created
in time [muhdat], having come into existence after not having existed. I shall
endeavour to make this clear and to validate the reasoning concerning this [matter].
For with respect to a matter which can [only] be known by syllogistic reasoning, one
can acquire perfect knowledge only through a combination of two things: one of
them being the establishment by demonstration [of the true knowledge] concerning
this [matter], and the other the refutation of the sophistries and equivocal
statements which prevent the speculative thinker from accepting it. For if we
[confine ourselves] to demonstrating the conception which to our mind is the true
one and let be the sophistries which prevent this conception from being accepted,
we give to what is false and to what is true an equal [status], inasmuch as there are
sophistries by which the truth is contrasted which have not as yet been refuted;
[accordingly] the speculative thinker is not clear about their being sophistries. On
the other hand, if we refute the sophistries which run counter to the [correct]
demonstration,'® but do not demonstrate [the conception], its acceptation is not

nicknamed ‘lover of labour’, or rather ‘vain labourer’, as well as Conon and Eugenius, the three
thrice-cursed fighters for tritheism »).

13 GANNAGE, « Philopon (Jean -). Tradition arabe », p. 504.

4 Both Pines and Troupeau used some manuscripts of al-Mutaman’s Compendium, which was
unpublished at the time of their research, in order to improve some readings of the text of the
De contingentia mundi provided by the Oxford manuscript: PINES, « An Arabic Summary », p. 320~
321 (MS Citta del Vaticano, Biblioteca Apostolica Vaticana, ar. 103, fol. 45v-49r; Pines wrongly
provides the page numbers 30a-32b); TROUPEAU, « Un Epitomé arabe », p. 78, n. 9 and n. 13 (MSS
Paris, Bibliothéque Nationale, ar. 200, fol. 28v-31v; and ar. 201, fol. 54r-58v). The manuscripts
employed by the two scholars are among those employed by Wadi in his edition of al-
Mu’taman’s Compendium.

15 TROUPEAU, « Un Epitomé arabe », p. 79.7: yudaddu biha. Pines originally translated: « inasmuch
as there are sophistries (attendant) upon that which is false which have not as yet been
refuted ».

16 TRoUPEAU, « Un Epitomé arabe », p. 79.8: al-haqq (« the truth »); but see p. 79, n. 3 (variant
reading al-burhan, meaning « demonstration »).
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necessary, and it may be [regarded] by the speculative thinkers as uncertain,
inasmuch as it has not yet been demonstrated. For this [reason] I considered it as
necessary for the correctness of the debate to compose, after the books in which 1
refuted the arguments of the eternalists, a special [al. comprehensive]'” book
[kitaban] [devoted to] improving the proof for the temporal creation of the world
lal-daldla ‘ala hadat al-‘alam]. I shall start upon this [task] at this place®.

The prologue represents the beginning of the first of the three aforementioned
« discourses » or « sections », each of which presents one proof against the world’s
eternity and for creation. The first proof consists of exploiting the tenet that every
finite body, including the world, must possess a finite power, so that the world
cannot be eternal; even if it acquired eternal duration from a superior divine
power, it has been proven to be created by nature. The second proof points out
that the total sum of finite temporal durations is finite; the objection that there
may be an infinite composed by an infinite number of finite things is refuted in the
case of both linear and circular time. The third proof rests on the intraversability
of the infinite, showing the impossibility of an infinite succession of past men ever
reaching the present moment and the consequent necessity for the series to begin
starting from individuals who have come to exist directly in actuality in the past.

I1. Authorship of De contingentia mundi

The authorship of the contents of De contingentia mundi is beyond doubt. In his
article, Pines provided doctrinal parallels between the Arabic epitome and Against
Proclus that confirm this."”

The prologue also appears to be genuine. In fact, the methodology it describes,
namely the necessity of both refuting errors and positively establishing the truth,
which leads to the composition of De contingentia mundi, is mirrored briefly, as it
seems to me, by a passage in Against Proclus. There, Philoponus refutes the view,
which was upheld by the Middle Platonist Taurus (second century CE), that
according to the Timaeus, the world was not really generated. Philoponus justifies
his lengthy refutation of Taurus by pointing out that as long as some people are
convinced by the view of his adversaries, his refutation is necessary and by stating
that « we must proclaim the truth free from all obstruction » (3¢i 8¢ mdong

7 PINES, « An Arabic Summary », p. 322, n. 21, states that he reads kitab hdss (« a special book »).
TROUPEAU, « Un Epitomé arabe », p. 79.9, reads kitaban gami‘an (translated as « un livre global »,
p. 84).

Arabic text in TRouPEAU, « Un Epitomé arabe », p. 79.2-10; trans. by PINES, « An Arabic
Summary », p. 321-322, modified.

19 PINES, « An Arabic Summary », p. 341-343.

18
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OxAfoswg €AevBépav  Auiv  dvadeixBijvar trv  &AROsiav);® this twofold
methodological obligation appears consistent with the prologue of De contingentia
mundi.

The only doubt concerning the authorship of the Arabic epitome was raised by
Herbert A. Davidson in his classical monograph on creation in Medieval Islamic
and Jewish philosophy. This doubt is limited to the second proof, which in his
opinion « is probably attributed to Philoponus erroneously ». He provides the
following reasoning:

The argument is that the lives of individuals mark off the time continuum into
segments, each of which is finite; and finite segments of time, no matter how many
there might be, could not join together to constitute infinite time. By contrast,
Philoponus, De aeternitate [mundi contra Proclum, ed. Rabe], p. 9, takes the common
sense position that an infinite number of past time segments, each of which was
finite, would indeed constitute an infinite past time.*

The passage from Against Proclus referred to by Davidson does not contradict De
contingentia mundi; on the contrary, it provides a parallel for its second proof, as
indicated by Pines.” The passage from Against Proclus” pointed out by Davidson is
embedded within a broader set of arguments against eternity and briefly precedes
a reference to another anti-eternalist work. There, Philoponus simply states that
if one endorses the view that the world is eternal, then one would have an actual
infinite number of time segments marking off the durations of the lives of past
individuals, as well as that on the assumption of the world’s eternity, one cannot escape
this impossible conclusion by taking the contrary stance that their number is
finite, because the total sum of finite time segments must be finite as well. The
second proof of the De contingentia mundi clearly adopts the same argument based
on the actual infinity of past individuals. The same principles are simply laid down
differently: if the world is eternal and each individual has a finite duration in time,
then past time is composed of finite durations and, thus, the world cannot be
eternal. The possibility that there may be an infinite composed by an infinite
number of finite things is subsequently raised as an objection,; it is refuted on the
grounds that time is finite at least at one of its ends, namely the moment before

20 PHILOPONUS, Against Proclus VI, 21, ed. RABE, p. 189.13-21 (= ed. ScHOLTEN, vol. III, p. 712). The same
term 8xAno1g is used by Philoponus in Against Proclus VI, 6 (see below, T3), when affirming that
elsewhere he will get rid of the « obstruction » of the difficulties involved in the view that the
world is eternal and prove that it cannot be eternal.

2L HERBERT A. DAVIDSON, Proofs for Eternity, Creation, and the Existence of God in Medieval Islamic and
Jewish Philosophy, Oxford U.P., New York - Oxford 1987, p. 94, n. 54.

2 PINES, « An Arabic Summary », p. 342.

% PHILOPONUS, Against Proclus I, 3, ed. RABE, p. 9.4-10.2 (= ed. SCHOLTEN, vol. II, p. 336-338).
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the present.” Therefore, in both works the same assumption of a finite total
duration for the lives of past individuals is shown to conflict with the assumption
of the world’s eternity. As a result, Philoponus is consistent in both works, and we
need not reject the authorship of the second proof of De contingentia mundi.

I1L. Traces of a third anti-eternalist work by Philoponus

A separate issue concerns the actual existence of a third anti-eternalist work by
Philoponus, in addition to Against Proclus and Against Aristotle, and whether or not
it should be identified with the text that has come down to us as the Arabic
epitome called De contingentia mundi. The prologue of the Arabic epitome, which is
quoted above, states clearly that what follows belongs to a further book (kitab), one
composed as a distinct work after the previous works against Proclus, Aristotle and
other upholders of the world’s eternity. In his article on the epitome, Pines pointed
out” that two scholars, Ftienne Fvrard and Herbert A. Davidson, based on
independent evidence, have argued for the existence of such a further work, one
devoted to the proof of creation. Because the arguments of Evrard and Davidson
directly touch on the nature of the epitome and the key texts to be discussed
below, I shall recall them briefly.

Evrard” appealed to three texts from Philoponus’s Against Proclus (T1-3 below)
and the prologue of his De opificio mundi (T4), all of which, in Evrard’s opinion,
indicate that Philoponus intended to write a further book on creation.

T1. But that the infinite cannot in any way exist in actuality, whether by existing all
at once or by coming into existence bit by bit, we shall, if God permits, in due course
demonstrate at greater length in another [work], when, having looked into all of the
puzzles surrounding the issue of an everlasting world, we shall finally establish on
our own account that it cannot be everlasting [év £tépw utv mpoidvreg Beol
8186vtog Evteléotepov deféouev, émelddv mdoag tdg mepi tod &idiov eivar toV
kbopov amopiag eAéyEavteg avtol Aomdv £’ £aUTOV KATAGKEVGJOUEY, (WG OVK
¢vdéxetar adtdv eivar &idiov]. And I shall cite Aristotle himself explicitly arguing
this very point - I mean that the infinite can in no manner exist in actuality.”

2 TROUPEAU, « Un Epitomé arabe », p. 80.12-81.2.

% PINES, « An Arabic Summary », p. 337-346.

%6 Pines relied on Evrard’s unpublished mémoire de licence, which he quotes as follows: ETIENNE
EvRARD, Philopon contre Aristote, Livre 1, Université de Lidge, Liege 1942-1943. Since then,
Evrard’s work has been lost: see ETIENNE EVRARD, Etudes philoponiennes. Philosopher a I'école
d’Alexandrie, textes d’Ftienne Evrard réunis et édités par MARC-ANTOINE GAVRAY, Presses
Universitaires de Liége, Liege 2020 (Série Philosophie, 8), p. 19. His arguments for the existence
of another Philoponian work can be read in the latter volume, at p. 212-213.

27 PHILOPONUS, Against Proclus 1, 3, ed. RABE, p. 9.20-10.2 (= ed. ScHOLTEN, vol. II, p. 338); trans. SHARE,
vol. I, p. 24.
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T4 occurs in the prologue of De opificio mundi. After affirming that he has refuted,
in several works, the convoluted philosophical fallacies aimed at proving that the

T2. So if these absurdities, and, as we shall demonstrate elsewhere [&¢ év £téporg
deifopev], many others necessarily arise if the world is ungenerated, it is not
possible that the world is ungenerated and without a beginning.?

T3. In regard to the circular movement which the heavenly bodies exhibit, it will be
shown more fully, if God permits, in Objections Against Aristotle On the Everlastingness
of the World [évteAéotepov Uev év Tai¢ TpOC AplotoTéAnv mepl thi¢ To0 kdouov
adiétnrog dvtippriceorv], that it too is not everlasting; for we shall need to produce
additional arguments against this position. However, if it has been adequately
demonstrated in the first chapter [of Against Proclus] that it is impossible for the
generation of the world to be everlasting (something, indeed, which will be
demonstrated even more fully on our own account when we have got rid of the
obstruction arising from all of the puzzles [domep o0V kai évtedéotepov idiq
deixOrjoetal, Eneldav thv €k Tac®OV TdOV dnoptdv ExAnotv drookevachuedal), it is
clear that circular movement cannot be everlasting either.?”

world is ungenerated, Philoponus adds the following:

Concerning T4, Pines™ notes that the word cuA\oyioduevog (also translatable as
« using syllogistic reasoning ») finds a correspondence with the prologue of De
contingentia mundi, which refers to establishing the proof for creation « through

T4.1have also demonstrated that it [the world] has a beginning of existence, arguing
for this by means of many efforts [3€de1xa 8¢ kai w¢ dpxrnv £€xel ToD elval, TAslooty
¢mpPoAaig todto cuANoyIoduevog].*

syllogism » (bi-I-giyas).”

28

29

30

31

32

PHILOPONUS, Against Proclus 1, 3, ed. RABE, p. 11.14-17 (= ed. ScHoLTEN, vol. II, p. 342); Rabe and
Scholten read dei€wpev instead of the correct future tense, dei€opev, which is the reading of
the editio princeps (lwavvouv Tpappatikod AAeEavdpéws tod drhonévov katd MpdkAov mept
didrétntog kéopov / lToannis Grammatici Philoponi Alexandrini contra Proclum de mundi aeternitate,

ed. VICTOR TRINCAVELUS, Venice 1535, p. 4.1 of the Greek text); trans. SHARE, vol. I, p. 25.

Against Proclus VI, 6, ed. RABE, p. 258.22-259.6 (= ed. ScHOLTEN, vol. III, p. 840); trans. SHARE, vol.

11, p. 96 (modified).

JOANNIS PHILOPONI de opificio mundi libri VII, ed. GUALTERUS REICHARDT, in aedibus B. G. Teubneri,
Lipsiae 1897 (Scriptores sacri et profani, 1), p. 1.13-14 = JOHANNES PHILOPONOS, De opificio mundi /
Uber die Erschaffung der  Welt, ed. Ciemens ScHoLTEN, 3  vols, Herder,
Freiburg - Basel - Wien - Barcelona - Rome - New York 1997 (Fontes Christiani, 23/1-3), vol. 1,

p- 72; my translation.
PINES, « An Arabic Summary », p. 240.
TROUPEAU, « Un Epitomé arabe », p. 79.4.
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Evrard’s references are supplemented by two further references (T5-6)
suggested by Koenraad Verrycken.” The former is taken from Against Proclus:

T5. That time does indeed have a beginning I shall show elsewhere [6t1 uév odv
&pxnv éxet 6 xpévog, Nueic év étéporg detéouev].*

The latter belongs to Philoponus’s analysis of the infinite in his commentary on
Physics, book III:

Té6. But let us consider specifically the more complete argument concerning this
[tov 8¢ mepl ToUTwV éviedéotepov Adyov 1diq émokePouebal.”

T6 presents us with a problem because in this form, it is simply a transitional
passage, providing no cross-references to other works. Verrycken refers to it
because he takes the subjunctive verb émokepwueba to be in the future tense,
accordingly construing the sentence to mean «I will consider » or «1 will
inquire ». The future-tense émokePdueda, which would make the reference valid,
is attested (as indicated by Vitelli’s edition of Philoponus’s commentary on
Physics), but only as the reading of Trincavelli’s editio princeps.*® Trincavelli’s
reading is tempting because, in the previous lines, Philoponus argues against
infinite time on the grounds that an actual infinite can never exist, neither all at
once nor bit by bit. He does so in a way that is similar to the section of Against
Proclus that comprises T1. Moreover, in T6, évteAéotepov recalls T1 and T3, and
idia recalls T3 (provided that the verb is in the future tense, the latter may be
understood as « on our own account »). Therefore T6, while not providing firm
independent evidence, cannot be entirely discarded as a potential cross-reference.

The references agree in stating that « elsewhere » (¢v £tépw T1; év £téporg T2,
T5), after solving the puzzles (&nopiot T1, T,3) involved in the view that the world
is eternal, Philoponus intended to prove, on his own (a0toi [...] ¢’ éavt@v T1; 18ig

3 KOENRAAD VERRYCKEN, « The Development of Philoponus’ Thought and Its Chronology », in
RicHARD SoraBJi (ed.), Aristotle Transformed. The Ancient Commentators and Their Influence, Cornell
U.P., Ithaca (NY) 1990, p. 233-274: p. 254 and n. 129.

3 PHILOPONUS, Against Proclus V, 4, ed. RABE, p. 117.20-21 (= ed. SCHOLTEN, vol. II, p. 580); trans. SHARE,
vol. I, p. 87.

3 I0ANNIS PHILOPONI in Aristotelis Physicorum libros tres priores commentaria, ed. HIERONYMUS VITELLI,
Typis et impensis Georgii Reimeri, Berolini 1887 (Commentaria in Aristotelem Graeca, 16),
p. 430.9-10. Translation taken from PHiLoPoNUS, On Aristotle Physics 3, trans. MARK J. EDWARDS,
Bloomsbury, London - New Delhi - New York - Sydney 1994 (Ancient Commentators on
Aristotle), p. 97.

% ’lwdvvov Fpapuatikod DTéuvNua €ig T Tept uotkiig tésoapa tpdta fifAia ol ApiototéAoug
/ Ioannis Grammatici in primos quatuor Aristotelis de naturali auscultatione libros commentaria, ed.
VICTOR TRINCAVELUS, Venice 1535.
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T3, T6),” in a more complete way (évreAéotepov T1, T3, T6), that the infinite
cannot exist in actuality (T1) and that the world cannot be eternal (T2; also
phrased by saying that its generation cannot be eternal in T3). These references
do, indeed, fit the content of the prologue of the Arabic De contingentia mundi well.*®
However, it should be noted that none of these references explicitly refers to a
third work, that is, one beyond Against Proclus and Against Aristotle (a conclusion
also reached by Clemens Scholten concerning the cross-references found in
Against Proclus).”” On the other hand, remarkably, two of the cross references, T1
and T3, contain a reference to Philoponus’s criticism of Aristotle; T3 is especially
explicit in referring to Against Aristotle, in addition to providing the generic cross-
reference to a future refutation of the world’s eternity.

I believe that a further reference can be added to those gathered by previous
scholars. In De opificio mundi 1V, 7 Philoponus, after declaring that divine creation
must have started from « complete » or « perfect » (téAeia) individuals, as opposed
to « incomplete » or « imperfect » ones (&teAf), affirms that he has « often shown
elsewhere » (év £tépoig moANdkig €deiapev) that generation cannot reach the
present moment through infinite individuals.” While the proof referred to is
found not only in De contingentia mundi, but also other Philoponian works,* one
element suggests that De contingentia mundi is also meant. The discussion in De
opificio mundi concerning the fact that creation began with perfect individuals,
along with the anti-eternalist argument this evokes, is paralleled by the third
proof of De contingentia mundi. From the impossibility of an infinity by succession,
this proof concludes that the first ancestors were produced perfect and in

37 According to Simplicius’s testimony, in proving that every body must possess finite power,

Philoponus proceeded in the same way, i.e., both appealing to the Aristotelian argument with

a critical aim and providing fresh proofs (81 oikeiwv €mxeipnudtwv): SiMPLICI in Aristotelis

Physicorum libros quattuor posteriores commentaria, ed. HERMANNUS DIELS, Typis et impensis Georgii

Reimeri, Berolini 1895 (Commentaria in Aristotelem Graeca, 10), p. 1329.13-19.

Other references found in Philoponus’s commentary on Aristotle’s Meteorologica point to

Against Aristotle, rather than to a third anti-eternalist work: see CHRISTIAN WILDBERG, John

Philoponus’ Criticism of Aristotle’s Theory of Aether, De Gruyter, Berlin - New York 1988 (Peripatoi.

Philologisch-historische Studien zum Aristotelismus, 16), p. 175, n. 177.

% JOHANNES PHILOPONOS, De aeternitate mundi / Uber die Ewigkeit der Welt, ed. ScHOLTEN, vol. I, p. 163-
173.

0 PHILOPONUS, De opificio mundi IV, 7, ed. REICHARDT, p. 176.29-177.6 = ed. SCHOLTEN, vol. II, p. 400.

41 Cf. PHILOPONUS, Against Proclus I, 3, ed. RABE, p. 10.22-11.2 = ed. SCHOLTEN, vol. II, p. 340. The idea
that creation began from actualised, perfect individuals is also found in Philoponus’s
commentary on the second book of De anima: IoaNNIS PHILOPONI in Aristotelis de anima libros
commentaria, ed. MicHAEL HAaypuck, Typis et impensis Georgii Reimeri, Berolini 1897
(Commentaria in Aristotelem Graeca, 15), p. 217.4-7. However, there it is not paired with the
anti-eternalist argument from the intraversability of an infinite succession of individuals.
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actuality, as opposed to imperfect and in potentiality.”” However, this new cross-
reference, just like the previous ones, does not explicitly mention a third anti-
eternalist work.

To sum up, all the cross-references in Philoponus’s works are simply too vague
to prove the existence of a third anti-eternalist work that is lost in Greek.

Another line of argument in favour of the existence of a third anti-eternalist
work is provided by Davidson,” who exploits the quotations and testimonies
contained in the commentary on Aristotle’s Physics authored by the pagan
Neoplatonist Simplicius (480-560 CE), a source hostile to Philoponus’s creationism.
Davidson holds that Simplicius’s commentary on book VIII of Aristotle’s Physics
refutes texts drawn from two distinct Philoponian works: Against Aristotle, book VI,
comprising both objections to Aristotle and positive arguments for creation, with
the latter being closely followed by the conclusion of the discussion of the sixth
book (corresponding to Simplicius’s commentary, ed. Diels, p. 1182.28-39),* and,
later on, limited to a specific section of Simplicius’s commentary (ed. Diels,
p. 1326.38-1336.34),” another unnamed work or at least an appendix to Against
Aristotle. Davidson argues as follows: first, in the former of these two sections of his
commentary, Simplicius appears to conclude his discussion of Against Aristotle VI.
Second, the Philoponian quotations in Simplicius’s later section, which argue from
the finite power of the universe, refer to « book IV of Against Aristotle », which is,
arguably, an odd way of providing a cross-reference within a single work and,
according to Davidson, never found in the previous quotations.* Third, the Arabic

2 See the entire third proof, especially TrouPeau, « Un Epitomé arabe », p. 83.14-24, for the
priority of the perfect over the imperfect at the beginning of creation.

4 HerBERT A. DAVIDSON, « John Philoponus as a Source of Medieval Islamic and Jewish Proofs of
Creation », Journal of the American Oriental Society, 89/2 (1969), p. 357-391: p. 357-359.

“  Roughly corresponding to Against Aristotle’s fr. 133 Wildberg (= Simpl. in Phys., ed. DikLs,
p. 1182.28-36). According to Davidson, book VI is discussed up to Simpl. in Phys., ed. DieLs,
p. 1182.28 (with overall concluding remarks in the following lines).

% A commented English translation of this section was published separately: PHiLoPoNUS,
Corollaries on Place and Void, with Simplicius, Against Philoponus on the Eternity of the World, trans.
DAVID FURLEY, CHRISTIAN WILDBERG, Bloomsbury, London - New Delhi - New York - Sydney 1991
(Ancient Commentators on Aristotle).

% Simpl. in Phys., ed. DiELs, p. 1329.38 (8edeixBor 8¢ @nowv avT® &v @ tetdptyw TOV mpdg
Ap1ototéAn [...]); p. 1333.32 (wg €dei€apev €v T@ tetdptw TOV TPOg ApioTotéAn); p. 1334.40-
1335.1 (GAN” Soa pev Tepl TOUTOL YEYPAPEVY, KOG PNoty, £V TH TeTdpty TOV Tpdg ApioToTéAn
[...]). In fact, Simplicius does report one of Philoponus’s cross-references outside the section
devoted to the unnamed Philoponian work, that is, within his discussion of Against Aristotle
book VI; however, in this case, Simplicius only mentions a « fourth book », without adding
« against Aristotle » as in the other instances: in Phys., ed. DitLs, p. 1175.16-17 (&v T® TeTdpTeRy
Abyw dederyévar @noiv [...]). This discrepancy may mean that the latter cross-reference, unlike
the others, comes from Against Aristotle (thus, this reference alone does not specify « against
Aristotle »); this may add weight to Davidson’s argument in favour of Simplicius’s Physics
commentary dealing with two distinct Philoponian works.
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bibliographers list as separate items Against Aristotle and an otherwise unknown
work: Book on the Fact That Every Body is Finite, Hence its Power is Finite, One Discourse
(Kitab fi anna kull ism mutanahi fa-quwwatuhu mutanahiyya magala).” Davidson
maintains that this title corresponds to the unnamed Philoponian work discussed
by Simplicius in the second relevant section of his commentary (ed. Diels,
p. 1326.38-1336.34).

Davidson’s second argument should be partially corrected. Two out of the three
cross-references provided by Simplicius are actually in the third-person singular;
thus, in both instances, it is Simplicius who is referring to Philoponus’s Against
Aristotle, book IV. Because Simplicius has previously completed his criticism of
books I to VI of Against Aristotle, it makes sense that in the later section, when he
resumes his polemic against Philoponus, he specifies that he is now referring to
book IV of that work. Despite this minor correction, the remaining cross reference
indicated by Davidson (ed. Diels, p. 1333.32) still stands.

Building on Davidson’s conclusions, Pines argues that the missing Philoponian
work titled That Every Body is Finite, Hence its Power is Finite, which is supposedly
discussed in Simplicius’s second section, is identical with the first « discourse »
(magala) of the Arabic De contingentia mundi because De contingentia mundi contains
the same argument from the finite power of the universe.” Therefore, according
to Pines, De contingentia mundi preserves in epitomised form, either entirely or
partially, the contents of the Book on the Fact That Every Body is Finite, Hence its Power
is Finite that is recorded by the Arabic bibliographers. Pines is aware of the
discrepancy between the number of «discourses » (three magqalat) of De contingentia
mundi and that of the Arabic title provided by the Arabic bibliographers (one
magqala only). However, he hypothesises that only the first discourse of De
contingentia mundi was translated into Arabic in full and, thus, recorded by the
Arabic bibliographers, whereas the other two were never translated in full. From
this, he infers the possibility that the epitome was initially composed in Greek and
subsequently translated into Arabic. This reconstruction, as Pines himself avows,
is purely hypothetical.

47 IBN AL-NADIM, Kitab al-fihrist, ed. GusTav FLUGEL, vol. I, Vogel, Leipzig 1871, p. 254.25-26 = Kitab al-
fihrist li--Nadim Aba al-Farag Muhammad ibn Abi Ya'qab Ishaq al-ma‘raf bi-l-Warragq, ed.
MUHAMMAD R. TAGADDUD, Markaz-i NaSr-i Dani$gahi, Tehran 1971, p. 315.5 = Kitdb al-Fihrist li-AbT
al-Farag Muhammad ibn Ishaq al-Nadim, ed. Ayman F. Sayvip, vol. I, Muassasa al-Furgan li-1-
thrat al-islamiyya, London 2009, p. 179.7. Same title in Ibn AbI Usaybi‘a: see SAVAGE-SMITH, S.
SWAIN, VAN GELDER (eds.), A Literary History of Medicine, vol. 11/1, chapter 6.2 (title no. 28). IeN AL-
QIFTT’s Ta'rih al-hukama’, ed. AuGUST MULLER, JuLius LIPPERT, Dieterich’sche Buchhandlung, Leipzig
1903, p. 356.5-6, has a corrupt text: Kitab fi anna kull gism mutanahi wa-mawtuhu [read fa-
quwwatuhu] muntahahin [al. mutanahin] maqala wahida.

% Cf. respectively TROUPEAU, « Un Epitomé arabe », p. 79.20-22 and Simpl. in Phys., ed. DiLs,
p. 1326.38-1329.19.
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To sum up, scholars believe that Philoponus, in addition to Against Proclus and
Against Aristotle, wrote a distinct unnamed text that is lost in Greek and devoted to
proving that the world cannot be eternal. Allusions that may or may not refer to
the lost text are found in the extant works by Philoponus. Moreover, Simplicius’s
commentary on Physics VIII contains a specific section, arguably refuting that lost
text, after the end of his refutation of Against Aristotle, book V1. Davidson identifies
it with the Arabic title That Every Body is Finite, Hence its Power is Finite. Pines
followed his lead, adding the hypothesis that the Arabic epitome De contingentia
mundi preserves part of that missing work. In what follows, I will attempt to add
another element to the current reconstruction concerning the provenance of the
De contingentia mundi and provide a fresh assessment of its origin.

IV. A textual correspondence between De contingentia mundi
and Against Aristotle and its implications

The element 1 wish to introduce is found in the first section of Simplicius’s
commentary on Physics VIII discussed by Davidson. The section belongs to
Simplicius’s broader commentary on Physics VIII 1, 251b28-252a5, covering
p.1171.21-1182.39 (ed. Diels). Here, Simplicius quotes and refutes the last
fragments of Against Aristotle book VI, declaring he has completed his criticism of
this book at the end of the section. The Aristotelian lemma commented on is
devoted to proving that movement is incorruptible and, thus, endless (just as
Aristotle has shown above that it must be beginningless).” Consequently, the main
set of fragments of Against Aristotle provided by Simplicius in this section (fr. 127-
131 Wildberg) is aimed at refuting the incorruptibility of movement in order to
prove that the world can come to an end.

The key text is listed by Wildberg as fr. 132 of Against Aristotle, book VL. It can
be analysed as consisting of two parts. In the first part, Simplicius provides a
crucial transitional passage:

Having said this, he claims that he will show that the world does not change into
absolute nothingness but into something different, greater and more divine. And it
is remarkable that on the one hand he believes that the destruction of the world is
a change into something which is and is more divine, yet on the other hand says
that the generation <of the world> did not take place from what existed. He declares
that this world changes into another world which is more divine - a <proposition>
he elaborates in the following books - not realising that this is not a destruction of
the world but a perfecting. In concluding the arguments against the propositions
which show motion to be ungenerated and indestructible he says that he has refuted

9 Arist. Phys. VIII 1, 251a17-28.
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them sufficiently - by this rotten chatter of his. And as if he has refuted these
<propositions>, he even dares to demonstrate on his own that it is impossible that
motion should be ungenerated.*

In turn, this text is clearly twofold. In it, Simplicius informs us of the following:

1) Philoponus had included an eschatological discussion of the transformation
of the world into a better state (to be further elaborated on in the following books
of Against Aristotle),”* which Simplicius dismisses. The fact that Simplicius
mentions, here, that Against Aristotle contained an eschatological discussion makes
sense if we keep in mind that the text occurs within Simplicius’s commentary of
Aristotle’s proof of the incorruptibility of time.

2) Because Philoponus has now concluded his refutation of the eternity of
movement, from now on, he will proceed to prove « also on his own » (kai a0To¢
ka6’ a0ToV) that movement cannot be ungenerated.

This second point is especially relevant because it appears to mark a transition
within book VI of Against Aristotle from a pars destruens to a pars construens.

%0 PHILOPONUS, Against Aristotle, trans. WILDBERG, p. 143-144, modified. See also the translation in

SIMPLICIUS, On Aristotle Physics 8.1-5, trans. ISTVAN BODNAR, MICHAEL CHASE, MICHAEL SHARE,
Bloomsbury, London - New Delhi - New York - Sydney 2012 (Ancient Commentators on
Aristotle), p. 76. Simpl. in Phys., ed. DieLs, p. 1177.38-1178.9: Talta sinwv énayyéAAeton Seilery,
dt ovk eic avunapiav mavteAd], GAN eig dAAo T1 kpeittov kal Bedtepov 1 T00 kbopov
petaBoAn yiverat. kai Oavpaoctdv, 6t TV uEv eopav tod kdouov petaPolnv gig v T kal
Berdtepov ofetal, thv d¢ yéveowv ovk €€ dvtog Exelv gnolv: évdeikvutan &8¢, 8mep €v toig £Efig
BipAiolg mpaypatedetat, 81 6 kbopoc 00Tog £ig ANV TIVE KéoUOV peTafdAAeL Be1dTepov, oDk
£@Lotdvwv 6t To0T0 0UK £t POopd TOD KdoUOU, GANG TeEAEiWO1G. suUNEPaLVOUEVOG OE TX TTPOG
ToUG Gyévnrov kai d@Baptov Vv kivrowv Setkvivtag Adyoug Emixetpriuata, iKavdg avTovg
dnedeyxOival enotv €k TV oltw cabpidv adtod TepeTiondTwy. Kal ¢ €keivoug SieAéyEac
ToAUd kol a0Td¢ ka® avTdV dmodeikvivar, 8t d8Gvatov dyévnrov givar Thv kivnoy.

51 DAVIDSON, « John Philoponus as a Source », p. 358, n. 9, avows that the reference to the following
books is unclear to him because he believed that Against Aristotle consisted of six books only.
However, since then Simplicius’s allusion has become clear due to Wildberg’s contributions
showing that there were actually at least eight books (in addition to his collection of the
fragments of Against Aristotle, see CHRISTIAN WILDBERG, « Prolegomena to the Study of Philoponus’
Contra Aristotelem », in RicHARD SorABJI [ed.], Philoponus and the Rejection of Aristotelian Science,
Duckworth, London 2010? [1987], p. 239-250). That Philoponus included a treatment of his
eschatological views in Against Aristotle is confirmed by a heresiological source, On the
Readmission of the Heretics, by Timothy of Constantinople, fl. around 600 CE or in the early eighth
century: the earlier date is provided by CHRISTIANE ScHMIDT, « Timotheus von Kostantinopel », in
SIEGMAR DOPP, WILHELM GEERLINGS (eds.), Lexikon der antiken christlichen Literatur, 3" ed., Herder,
Freiburg - Basel - Wien 2002, p. 696; English trans.. CHRISTIANE ScumIDT, « Timothy of
Constantinople », in SIEGMAR DGPP, WILHELM GEERLINGS (eds.), Dictionary of Early Christian Literature,
Herder and Herder, New York 2000, p. 579; the later date is suggested by FiLippo CARCIONE, « 11
‘De iis qui ad ecclesiam accedunt’ del presbitero costantinopolitano Timoteo. Una nuova
proposta di datazione », Studi e ricerche dell Oriente cristiano, 14 (1991), p. 309-320. See Patrologia
Graeca, 86/1, 61c3-15.
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The text quoted above is followed immediately by an exposition of Philoponus’s

own proof, constituting the main part of fr. 132 Wildberg of Against Aristotle VI.
This is the second text I wish to discuss. Such a proof found in Against Aristotle, as
noted both by Richard Sorabji and Davidson,” is very similar to a piece of the third
proof of De contingentia mundi. For this reason, Sorabji has expressed scepticism
concerning the provenance of the Arabic epitome, which is « suspiciously close in
some ways to the contra Aristotelem ».”* This is also the likely reason why Davidson
concedes that De contingentia mundi may not be a separate work after all but, rather,

«

an appendix » to Against Aristotle.” More recently, an article by Cristina D’Ancona

on Philoponus in the Arabic tradition lists both De contingentia mundi and Book on
the Fact That Every Body is Finite, Hence its Power is Finite in a section featuring a
question mark: « Other (?) writings on creation in time vs eternalism ».”

A comparison shows that the Arabic of the third proof can be considered a

veritable translation of the Greek preserved in Simplicius, although the degree of
closeness between the two text varies.

SIMPLICIUS, On  Physics, ed. DIELS, | PHILOPONUS, De contingentia mundi, ed.
p. 1178.9-1179.12 (modified:  see | TROUPEAU, p. 81.25-83.24 (modified:
footnotes); trans. Wildberg | see footnotes); trans. Pines, modified
(PHILOPONUS, Against Aristotle, p. 144- | (« An Arabic Summary », p. 330-336)
145)

DG o3 Lina Sl a3 G aky spay JB
4 {o, &v uév. wc gl DV | I Kia Vs de e je A laia ddlaic J pual
ishn AYgled
TPOUTAPXOVTAC TIVOC, Tva yévnTal, 0lov | & zlisy e85 IS O Lie J3¥ Jua¥) (O
Ao g (See g b e 3 M oagns
3 tkelvwv: Se0 Ot | Jie 4l zling o3 o 2 lld 5 g 5 4038 (S

&p10uov dmelpov OMOOTAvVAL EVEPYELQ | a5 zling IS 13 4 elly y ccadiall 5 diid)
480 A i ] 5 O oSan purd Bl 3 ga g aadEy of ) dnad)
ov & 1 811 el i 0 | 2sns Adull 2085 8 (S o o A

b3 7 n 3 ~ \ b 24 ‘Q._\.;ii_n
380 - 1of ‘ 1 o | 2 oS o (Sae e 4l N Yl (Y
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52

53

54

55

See RICHARD SORABJI, Time, Creation, and the Continuum. Theories in Antiquity and the Early Middle
Ages, Duckworth, London 1983, p. 228-229; DAVIDSON, Proofs for Eternity, Creation, and the Existence
of God, p. 94.

SoraBJ1, Time, Creation, and the Continuum, p. 199.

DAVIDSON, « John Philoponus as a Source », p. 358; Ip., Proofs for Eternity, Creation, and the Existence
of God, p. 93.

D’ANCoONA, « Philoponus, or ‘Yahya al-nahwt’ », p. 227.
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A second quotation occurs below, at Simpl. in Phys., ed. DiELs, p. 1180.34-36, which includes an
addition at the end: €l tivog, pnotyv, eig yéveorv dnelpa déor tpoitmootiivar €v €€ £vog yivuevov,
To0T0 &SOvatov yevéaBal, 8t dmelpoug adThC KIVHGELS dvarykaiov v TpoUmdpyeLy.

Cf. Simpl. in Phys., ed. DitLs, p. 1181.4-5: 0 8¢ 'Ap1oTOTEANG €V TQ devtépw Thig Tepl yevEécewg,
¢ne1di kai éxetvwv obtog uvricdn [...].

Deleted by Wildberg based on the editio Aldina (PHiLOPONUS, Against Aristotle, trans. WILDBERG,
p. 144, n. 233).

A paraphrastic second quotation in Simplicius also mentions the fourth element, earth, just as
in the Arabic: Simpl. in Phys., ed. DieLs, 1181.12-16: to0t0 3¢ dkoAovOET T0i¢ Aéyovoy ok €
dmetpov &mAGG, Gomep HUEic Aéyouev, dvakukhobueva T6) e18e1, GAAG kot €idoc én” dmelpov
¢EaANdTTeEcB0 T YIvOuEVa T e0Belag mpoidvTa, olov £k mupdC dépa kai £€ dépog Bwp kai €
Bdatog yijv kal £k yfig &ANo T k&€ ékelfvov mdAwy GANo & dnepov [...].

The Oxford manuscript reads illd l-nar (« unless fire »); Pines accepts this reading (PINEs, « An
Arabic Summary », p. 331, n. 175); Troupeau corrects the text by inverting the order of the two
words.
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00 is a correction introduced by Wildberg (PuiopoNus, Against Aristotle, p. 145, n. 234), whereas

Diels’s edition reads o0.

to0 €vepyela is a correction introduced by Wildberg (Philoponus, Against Aristotle, trans.
WILDBERG, p. 145, n. 237), whereas Diels’s edition reads to0 £vepyeia.

Troupeau prints ld agza’ lahu (« having no parts »); however, the correct reading must be la ahir
lahu, as reflected in Pines’s translation « ultimate end » (PINEs, « An Arabic Summary », p. 332).
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For this proof he assumes three axioms

forehand. One is that if in order

John has said:

64

65

Reading laysa ahadan with al-Mutaman’s Compendium: AL-MUTAMAN IBN AL-‘ASSAL, Magmii,
ed. Wapi, vol. VIa, p. 101.10. Troupeau corrects the manuscript reading to kull wahid («

everyone, each one »).

Reading usiiluha with the manuscripts, instead of correcting to usilan with Troupeau.
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generated, each of the things generated
necessarily needs something which
pre-exists, as for instance a ship
<needs> wood, <then> it cannot be
generated if those things have not been
generated before. The second is that it
is impossible for an infinite number to
exist in actuality, or for anyone to
traverse the infinite in counting, and
that it is also impossible that
<anything> should be greater than the
infinite, or that the infinite should be
increased. The third one is: If it were
necessary for the generation of
something that an infinite <set of
things> should pre-exist, one generated
out of another, <then> it would be
impossible for that thing to be
generated.

“For Aristotle himself”, he says,
“showed from this in the de
he elemen f i houl
infinite in number, if indeed one is

ner f th her. For th
infinite cannot be traversed, so that
fi for exampl Id n

generated if it were generated <only>
after an infinite <number of things> had
been generated before. Let these

«

<axioms>", h ran
forehand; n if th rticular
motion of this fire possesses a
inning of existence and an end, an
if in order that this <motion> migh

It is necessary” that we set forth in
the first place, before (we expound)
our argument, these three principles
(which are generally) known and
recognized, (which cannot) be
refuted, and (cannot) be doubted, nor
can their soundness.

The first of these principles is that it
is impossible for anything which
requires in order to exist (another)
thing to exist, if its (existence) is not
preceded by the existence of the
thing which is required. (Thus), for
example, a ship and wood. For if it is
requisite for the existence of a ship
that it should be preceded by the
existence of wood, then it is
impossible that there should be a
ship, unless the existence of wood
precedes the ship.

The second principle is that it is
impossible that there shoul n
infinite number in actuality, even

ing th meone shoul

n nting for ever. For i 1
limited and finite, because of its

manifestation in actuality, whatever

h int in the numbering migh

hich h 1 n the other
han hat in i hich n
become actual is infinite in

ntiality. Aristotle h xplain
this in the third treatise of the book
De Auditu Naturali®.

66

67

68

Arist. Gen. corr. 11 5, esp. 332b30-32, according to Troupeau; 11 4, according to PINES, « An Arabic

Summary », p. 331, n. 168.

Pines reads mablagi (« my objective ») instead of yanbagr, as printed by Troupeau and followed

here.

The reference is to Arist. Phys. 11l 7, 207b1-12,

p. 331, n. 158.

184

as indicated by PINES, « An Arabic Summary »,
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generated, another motion had to be | The third principle is that the
generated first as a prerequisite for the | existence of any thing for whose
generation of the body of the fire, from, | (coming into) being it is requisite that
say, air that was undergoing change, | it be preceded by the coming into
and again, if there was another motion | being of an infinite (number of)
before the motion of the air which | things that precede (it), is impossible.
changed into fire, <say> the <motion> of | For example, if it is impossible for alif
water in virtue of which the <water> | to exist, unless its existence is
changed into air, and if before this | preceded by that of ba’; and if it is
<motion> there was another one and so | impossible for ba’ to exist, unless its
on ad infinitum - provided that neither | existence is preceded by that of gim;
the world nor the change of things into | and if it is impossible for gim to exist,
one another possessed a beginning, it | unless its existence is preceded by
was, then, necessary that an infinite | that of some other thing; and if it is
<number of> motions existed first, in | impossible for that thing to exist,
order that this particular fire might be | unless its existence is preceded by
generated. For it would not have been | that of some other thing, and so on ad
generated unless an infinite <number of | infinitum; then it is impossible for alif
motions> existed first, because of the | to exist, for it is requisite that it be
first axiom,” so he says. “Now if it is | preceded by the existence of things
impossible for an infinite <number of> | whose number is infinite in actuality;
motions to have come to be in actuality | but the existence of things whose
because of the second axiom, it will | number is infinite in actuality is
then not have been possible for the | absurd.

motion of the particular fire to exist, | This proof is used by Aristotle in the
both because of this and because of the | second treatise of the book of
third axiom, which says that that thing | Generation and Corruption (in order to
will not be generated for the generation | show) that the natural elements® are

of which an infinite <number of things> | finite, for it is impossible that they
must pre-exist. If, then, the motion of | should be infinite. For if fire is

the particular fire came to be, an ner from air, the air bein
infinite <number> of motions surely did | changed into it, and if air is gener

not exist first - according to the | from r, an r from earth
necessity of the conversion with | and earth from some other thing, an
negation.” his is contin infinitum; then it

(So he says, though ignorant of what | is impossible that there should be
conversion with negation is, as I have | only a generation of fire from air,

69 ustuqussat according to Troupeau’s text (here as well as in the other instances); ustuqusat
according to Pines’s transliteration (PINEs, « An Arabic Summary », p. 331, n. 169).
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shown, I think, when I examined what
he said against the first <book> of the De
caelo.)”

“So if nature”, he says, “went through a
limited <number of> motions in order
to create the motion of the particular
fire, there exists therefore some first
motion which was not preceded by
<any> other <motion>. And the same
account <applies> in the case of the
other individual motions, and this is in
agreement with the physical account.
For complete things are <prior> to
incomplete, and actual prior to
potential. So if on the one hand the
ascent took place ad infinitum, complete
things would not precede the
incomplete, and the actual not the
potential; but if on the other hand <the
motions> are limited <in number>, then
the first <motion>, which evidently
exists together with the universe, has
made a beginning which starts from
something actual and complete for the
subsequent motions. But if there is
some beginning,” he says, “of the
particular motions, and if it is not
possible to conceive of one motion
before the other ad infinitum, then it is
necessary that the circular motion of
the things in heaven, too, had a
beginning <and> did not exist before.
For it is impossible that the heavens are
always in the same state, whereas the
generable and destructible things
inside do not have their being in being
generated and destroyed.”

without the occurrence of generation
in infinite bodies preceding the
generation of fire from the air. It is
(however) impossible that
(generation) should not have stopped
until its ultimate (end) was reached;
for it has no ultimate end. If this is so
it is impossible that it be correct that
fire is generated from air. And this
discourse (also applies) to the
generation of every one of the
elements from the element which is
close to it. It is however correct and
established (as true) that the
elements are generated from one
another. The elements are therefore
finite.

After this we shall go back to what we
have  previously  set  forth
(concerning) these three principles.
We shall accordingly say:

If the world is eternal a parte ante
(and) has never ceased (from
existing), (then) the individuals of
living beings (must) have never
ceased from being procreated in it
from one another, a man from a man,
a horse from a horse, and a bull from
a bull. (As regards) these individuals
the existence of the father essentially
precedes the existence of the son. If
this is so, the existence of Socrates
must be indubitably preceded by the
existence of his father; the existence
of his father being preceded by that
of the father who was before him. One
can speak in this manner about

70

The reference is to SimpLiCl in Aristotelis de caelo commentaria, ed. IoHANNES LuDOVICUS HEIBERG,
Typis et impensis Georgii Reimeri, Berolini 1894 (Commentaria in Aristotelem Graeca, 7), p.
28.12-30.26, as indicated by Wildberg (PHiLoPONUS, Against Aristotle, trans. WILDBERG, p. 145, n.
236).
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fathers before sons ad infinitum. If
this is so, Socrates’s having come into
existence (must have) been preceded
by the coming into existence of an
infinite number of ancestors who
were procreated by one another; all
of them (must) have come into
existence before Socrates and have
been a cause for his having come into
existence. It would therefore be
[requisite] for Socrates in order to
exist to be preceded by an infinite
number of people. We have
(however) said in the first of the three
principles which we have mentioned
above that it is impossible that any
thing that requires in order to exist
the existence of (some) other thing,
should exist, unless its existence is
preceded by that of the thing
required for its existence.

In the second principle we have said
that it is impossible that there should
be a thing in actuality whose number
is infinite. If then Socrates’s ancestors
are infinite in number, and if it is
impossible for Socrates to exist
unless his (existence) is preceded by
that of his ancestors, which is
requisite for him in order to exist, it
is then altogether impossible that
Socrates’s ancestors should be
infinite in number.

In the third principle we have said
that it is impossible for any thing
which in order to exist requires the
existence of an infinite number of
things which (must) precede it, ever
to (come into) existence. Socrates
(however) did come into existence. It
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is therefore impossible that the
people who existed prior to Socrates
and were the cause of his coming into
existence should have been infinite in
number. Therefore, they (must) have
been finite (in number). And what is
finite has a beginning. If this is so,
then the world is not without
beginning. To put it even more
strongly: whatever state (of things)
we might imagine, it would be found
that before Socrates was (in
existence) in the world, there (must)
necessarily (always) have been in
existence in it some ancestor of
Socrates. And if one of the ancestors
of Socrates did exist, then the world
has a beginning. And it is necessary
that the existence of the commencing
ancestor among the ancestors of
Socrates (has proceeded) from a man.
(The same applies) to the other
individuals (which are) animals or
plants. This statement is true; it is
similar to physical statements. For
the perfect things are those which
exist in actuality, and the imperfect
things are those which exist in

potentiality. If this is so, the perfect

hings m r he imperf

nd the thin hich (exi in
lity m m fore th

hin hich (exist) in ntiality,

for (the former) are the causes of (the
latter), inasmuch as the things which
(exist) in potentiality cease (to exist)
with the cessation (of the existence)
of the things which (exist) in
actuality; (whereas) the things which
(exist) in actuality do not cease (to
exist) with the cessation (of the
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existence) of the things which (exist)
in potentiality. For if the things
which (exist) in actuality had not
existed, the man who (exists) in
potentiality would not come to exist.
If (however) the world had no
beginning the man who (exists) in
actuality would not precede the man
who (exists) in potentiality. For it
must not (be the case) that every man
from among the ancestors of Socrates
has been among the ancestors who
have existed in potentiality prior to
him in such a way that none of his
ancestors would have existed in
actuality in a perfect way without
having existed in potentiality. This
(however) is (contrary) to what is in
nature. For the thing that is in nature
is  perfect humanity, (which)
precedes in actuality the imperfect
things, that is, those that (exist)
potentially. (This is) because (the
former) are the causes which moves
(the latter) making them go over
from potentiality to actuality. If the
world has been created in time, it had
a beginning; and the individuals
which are the ancestors of the other
animal and plant individuals born of
them sprung simultaneously with its
beginning. These ancestors are those
which became manifest in actuality
complete and perfect. Accordingly
from their roots those individuals are
born that exist in potentiality in
individuals that are similar to them
and afterwards appear in actuality.
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The two sources appear to refer to one and the same text. However, if this is so,
neither Simplicius nor the Arabic epitome can be taken as entirely faithful
testimonies of their source. On the one hand, Simplicius can be proven to have
paraphrased to some extent. After quoting fr. 132 Wildberg of Against Aristotle, he
goes on to refute Philoponus. In so doing, he occasionally quotes some sentences
anew. On two occasions, the second quotation rephrases Philoponus’s words in a
way that has an even closer correspondence in the Arabic. Thus, in the second
quotation,

1) Simplicius specifies that the passage of Aristotle’s On Generation and Corruption
put forward by Philoponus is found in the second book of that work,” as also
reported in the Arabic epitome;

2) Simplicius adds a mention of the fourth element, earth, in the sequence of
the reciprocal transformation of the four elements;” this element is also
mentioned by the Arabic epitome.

This proves that the Arabic version is not necessarily responsible for the
discrepancies between the parallel texts. On the contrary, the Arabic preserves a
feature that is likely to go back to Philoponus’s original formulation: the correct
reference to Aristotle’s Physics (I 7, 207b1-12) as a counterproof of the second
initial axiom.

On the other hand, however, the Arabic text cannot be said to preserve the
original text without any changes either. The most likely trace of change in the
Arabic is the simplification of the argument set forth in the third axiom with
reference to Aristotle’s On Generation and Corruption. The Arabic argues that fire can
only be generated through a finite succession of elemental changes, whereas the
Greek argues that the movement of fire can only be generated in this way. The latter
version of the argument is more likely to be adherent to Philoponus’s original
formulation, both because it corresponds to Simplicius’s preliminary statement,
as seen above, that Philoponus is about to prove on his own « that movement is
ungenerated » (8t1 &80vatov dyévntov eivan v kivnotv) and because it preserves
the link with the Aristotelian argument on the incorruptibility of movement that
it aims to refute; as seen above, it is the Aristotelian lemma containing that
argument that prompts Simplicius to refute the corresponding Philoponian
criticism. Therefore, it is plausible that, in this instance, it is the Arabic
formulation that has simplified the argument.

After the text quoted in the table above, the Greek fr. 132 Wildberg, Simplicius
goes on to add a fourth point and a fifth point, aimed at further proving the
impossibility of ungenerated movement. The fourth argues from the impossibility

7 Simpl. in Phys., ed. DIELs, p. 1181.4-5.
72 Simpl. in Phys., p. 1181.12-16.
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of an increase in the infinite, which would take place through the addition of
future movements to past ones; the fifth argues from the impossibility of the
multiplication of the infinite, an idea illustrated through the different velocities of
the revolutions of the stars.”

After quoting Philoponus, Simplicius goes on to refute him. Finally, Simplicius
explicitly concludes his discussion of Against Aristotle, book VI (fr. 133 Wildberg).
Among his concluding remarks on the subject, Simplicius incidentally says of
Philoponus: « Having proceeded as far as the aforementioned remarks, however,
he considered that he had completed his counter-argument against the
everlastingness of motion » (uéxpt 8¢ t@V eipnuévwv TpoeAOwv télog Exelv
€vOULoeV aLT® TV dvTtidoyiav TV Tpdg Thv ddidtnta Thg Kivrcewc).”

To sum up, the relevant section of Simplicius’s commentary contains, in the
following order: a discussion of fragments 127-131 Wildberg of Against Aristotle VI;
a mention of the fact that they were followed by an eschatological discussion
(further developed in the following books); an allusion to the transition from
Aristotle’s refutation to Philoponus’s own arguments showing that movement
cannot be ungenerated; a Philoponian proof closely corresponding to the third and
last proof of the Arabic De contingentia mundi; Simplicius’s criticism of it; and his
final comments, including the fact that he is now concluding his discussion of
Against Aristotle, book VI.

How should the Greek-Arabic correspondence be explained? One possible
explanation for the close similarity between the Greek text in Simplicius and the
third proof of De contingentia mundi is that the latter stems from Against Aristotle V1.
This would explain why the Greek parallel to the Arabic epitome occurs within
Simplicius’s broader discussion of book VI of Against Aristotle. In this hypothesis,
the Arabic epitome would not be the remnant of a third anti-eternalist work, but
of Against Aristotle VI. Such a hypothesis is not contradicted by Philoponus’s
aforementioned references, which have been used by scholars to infer the
existence of a third anti-eternalist work, because such references, as pointed out
above, are actually vague and simply state that proofs against the eternity of the
world will be provided « elsewhere » (v £tépw or év £tépoig). Indeed, if those
references are to be used at all, they may even corroborate the hypothesis put
forth here because some of them also recall Against Aristotle; moreover, they are
formulated in a way that is close to Simplicius’s testimony, seen above, according
to which Philoponus, after refuting Aristotle, goes on to demonstrate the opposite
view « even [...] on his own » (kal a0t0¢ ka®’ abTOV) in Against Aristotle. One can
compare this to the analogous expressions avtoi [...] €’ ¢avtdv and idig found in
the relevant Philoponian cross-references put forward by previous scholars. If one

73 Simpl. in Phys., p. 1179.12-26.
7 Simpl. in Phys., p. 1182.32-33.
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accepts this hypothesis, the first two proofs of the Arabic epitome do not appear
in Simplicius simply because he left them out. Indeed, it may even be argued that
Simplicius’s reference to a « fourth » point and a « fifth » point, immediately
following the Greek-Arabic correspondence, adds plausibility to the provenance of
the Arabic from Against Aristotle, book VI. In fact, these two points, showing the
impossibility of an increase in or a multiplication of the infinite, are independent
from the previous reasoning, which is based on the three axioms and rests on the
intraversability of the infinite. Therefore, the numeration « fourth » and « fifth »
may, more naturally, refer to the fact that these points were preceded by three
arguments, the same making up the three proofs of De contingentia mundi.

On the other hand, the main difficulty in supposing that De contingentia mundi
stems from Against Aristotle is the prologue of the Arabic epitome. There are no
reasons to doubt that it is genuine; indeed, as seen above, it can be argued that it
is consistent with Philoponus’s original works. If the prologue is genuine, as I
believe, it is difficult to reconcile its explicit definition of De contingentia mundi as
a separate « book » (kitab), following the « books » (kutub) against Proclus and
Aristotle with the possibility that it is drawn from Against Aristotle, book VI.

Of course, an alternative explanation for the Greek-Arabic correspondence
would be that Philoponus repeats relevant portions of the same argument word by
word both in Against Aristotle, book VI, and a separate work, subsequently
epitomised as De contingentia mundi. It is true that Philoponus repeats several of his
arguments in different works.” This can be verified in De contingentia mundi itself,
which contains several parallels matching Against Proclus, as indicated by Pines;
overall, even a certain doctrinal and terminological consistency can be conceded
to Philoponus’s repeated treatments of similar topics.”* However, neither these
nor, to the best of my knowledge, other parallels in Philoponus’s works are
phrased as similarly as the one seen above. Therefore, this explanation, while not
impossible, is not as natural as it may appear at first sight.

One may attempt to reconcile the conflicting evidence by making De
contingentia mundi neither a properly separate work nor an ordinary part of Against
Aristotle, book VI, but, rather, something halfway, an « appendix » of Against
Aristotle V1, as tentatively suggested by Davidson. One could exploit, to this end,
Simplicius’s transitional passage introducing fr. 132 Wildberg (the transition from
a pars destruens to a pars construens, i.e., from Philoponus’s refutation of Aristotle
concerning the eternity of movement to Philoponus’s own arguments against it).

75 See the remarks in JoHANNES PHILOPONOS, De aeternitate mundi / Uber die Ewigkeit der Welt,
ed. SCHOLTEN, vol. I, p. 218-219.

76 Cf.,, for example, the above references (n. 40 and 41) to PHiLoroNus, De opificio mundi 1V, 7,
ed. REICHARDT, p. 176.29-177.6 (= ed. ScHOLTEN, vol. II, p. 400); PHILOPONUS, Against Proclus 1, 3,
ed. RABE, p. 10.22-11.2 (= ed. ScHOLTEN, vol. II, p. 340); and Philoponus’s De anima commentary,
ed. HAYDUCK, p. 217.4-7.
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Still, the compromise would be unsatisfactory because, once again, it would mean
downplaying the statement in the prologue of the Arabic epitome to the effect that
its contents form a separate work, a « book » (kitab), indeed perhaps even a
« special book » (kitab hdss), according to Pines’s reading of the Oxford
manuscript.”

The only way to avoid these difficulties would be to suppose that De contingentia
mundi is a collage of texts of different provenances, namely, both Against Aristotle
and the third anti-eternalist work; however, this solution is doomed to remain
entirely speculative and is not particularly economic. As a result, it appears
preferable to leave the entire issue open. While avowing that I am not able to
account for the claim, in the prologue of the Arabic work, that it contains materials
from a separate book, I am inclined to believe that the epitome has Against Aristotle
as at least one of its sources.

Finally, one may wonder where the Arabic title Book on the Fact That Every Body
is Finite, Hence its Power is Finite, in one « discourse » (maqgala), fits into this picture.
If such a work existed at all in Philoponus’s intentions and was not simply
extrapolated from his works in the Arabic tradition, the above analysis suggests
that we should be careful in identifying it with De contingentia mundi. As mentioned
above, according to Davidson, the work That Every Body is Finite may be identical
with a section of Simplicius’s Physics commentary (ed. Diels, p. 1326.38-1336.34).
The proximity indicated by Pines between the Philoponian quotations in
Simplicius’s relevant section and the topic of the first proof of De contingentia mundi
does not necessarily mean that they should be traced back to one and the same
work. First, as avowed by Pines himself, De contingentia mundi has three « sections »
(magqalat) whereas That Every Body is Finite has one section. Additionally, as
mentioned above, Philoponus does repeat his arguments throughout his works.
This can also be proven for the argument from the finitude of bodily power, which
is repeated with different nuances not only in De contingentia mundi and
Simplicius’s relevant section but also in Against Proclus and Against Aristotle.”® In
conclusion, it is uncertain whether De contingentia mundi was originally identical to
That Every Body is Finite.

77 See the text of the prologue quoted above and n. 17.

78 See, respectively, PHILOPONUS, Against Proclus V1, 29, ed. RABE, p. 235.2-19 (= ed. ScHOLTEN, vol. III,
p. 796); Simpl. in Cael., ed. HEBERG, p. 142.22-25 (forming a part of Against Aristotle, book 1V, fr.
80 Wildberg). Philoponus’s conclusion in De contingentia mundi (TROUPEAU, « Un Epitomé arabe »,
p- 79.23-80.5) that the world, though preserved by divine power, is perishable by nature is
echoed, in addition to Simplicius’s relevant section (in Phys., ed. DiELs, p. 1331.7-10), as well in
the aforementioned passage of Against Proclus V1, 29 (ed. RABE, p. 235.2-237.15 = ed. SCHOLTEN,
vol. 11, p. 796-800; this is one of the parallels already pointed out by PINEs, « An Arabic Summary
», p. 341 and n. 276).
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V. A hypothesis on the milieu that produced the Arabic De contingentia mundi

Thus far, I have discussed the source of the Arabic epitome. Now, I wish to turn to
the question of who translated the Greek materials into Arabic, how they did so,
and when they did so.

As seen above, Pines hypothesised that only the first proof of the Greek original
of De contingentia mundi was translated into Arabic in full and circulated with the
title Book on the Fact That Every Body is Finite, Hence its Power is Finite, whereas the
remainder of the work was never translated in full. Therefore, in order to explain
the existence of the epitomised Arabic De contingentia mundi, Pines had to appeal
to a Greek epitome that was subsequently translated into Arabic. However, Pines’s
initial assumption that De contingentia mundi stems from the same Greek text as
That Every Body is Finite is hypothetical, and it has no special plausibility, as I have
attempted to show above. Consequently, the ensuing reasoning is not compelling
either (as mentioned, Pines himself admitted that it was purely hypothetical).

Another hypothesis was set forth by Marwan Rashed in a 2013 article.” Rashed
hypothesised that the Greek original of De contingentia mundi was part of the now
missing pages at the beginning of the MS Venezia, Biblioteca Nazionale Marciana,
gr. Z. 236 (coll. 754), dating back to the ninth century and containing Philoponus’s
Against Proclus. The manuscript also contains some annotations in Arabic alphabet,
a fact that according to Rashed suggests a circulation in an Arabic-speaking milieu.
However, as Rashed himself affirms elsewhere, the annotations in Arabic alphabet,
almost illegible today, are probably in Turkish language.”

Given the unverifiable nature of the previous hypotheses, I shall attempt to
investigate the origin of the translation on other grounds. This will lead me to an
alternative hypothesis: I would like to suggest the possibility that the Arabic De
contingentia mundi, based on its style and vocabulary, originated in ninth-century
Baghdad, within the circle of translators gathered around the Muslim philosopher
al-Kindi (d. before 252 H./ 866 CE).* 1 will argue for this through a comparison of

7 MARWAN RASHED, « Nouveaux fragments antiprocliens de Philopon en version arabe et le

probléme de I'origine de la théorie de I’ ‘instauration’ (hudiith) », Les études philosophiques, 105/2

(2013), p. 261-292 (on p. 268-271).
80 MARWAN RASHED, « Nicolas d’Otrante, Guillaume de Moerbeke et la ‘collection philosophique’ »,
Studi medievali, 43 (2002), p. 693-717, on p. 707 and n. 38 (= Ip., L’héritage aristotélicien. Textes
inédits de 'Antiquité, Les Belles Lettres, Paris 2007 [Anag6gé], p. 513-541, on p. 527 and n. 38).
On al-KindT’s circle and its philosophical project, see GERHARD ENDRESS, « The Defense of Reason:
the Plea for Philosophy in the Religious Community », Zeitschrift fiir Geschichte der arabisch-
islamischen Wissenschaften, 6 (1990), p. 1-49; Ip., « The Circle of al-Kindi. Early Arabic
Translations from the Greek and the Rise of Islamic Philosophy », in GERHARD ENDRESS, REMKE
Kruk (eds.), The Ancient Tradition in Christian and Islamic Hellenism: Studies on the Transmission of

81
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the Arabic epitome with Endress’s reference study of the translation technique of
the circle of al-Kindi.* In so doing, I will be following in the footsteps of an
analogous previous study by Ahmad Hasnawi, who linked two Arabic paraphrastic
translations of Philoponus transmitted under the name of Alexander of
Aphrodisias to the Kindian circle.” At the same time, 1 will occasionally
supplement the comparison with references to further lexicographic resources
and to other Arabic texts translated within this circle.® Of course, in this case, the
Greek-Arabic lexical correspondences that can be deduced from the texts
compared in the table above are very few; however, they are supplemented by the
correspondences between the phraseology of the epitome and that of the
translations stemming from the circle of al-Kindr.

A) Vocabulary

1) Individual terms. Two renderings indicated by Endress as typical can be verified
by comparing the Arabic epitome and Simplicius:

- tamm = téA€10G. ENDRESS, Proclus Arabus, § 1.05, p. 115-117. Cf. ed. TROUPEAU,
p. 83.14: al-aSya@al-tamma = Simpl. in Phys., ed. DIELs, p. 1179.3: t& [...] téAeia.

Greek Philosophy and Sciences, Research School CNWS, Leiden 1997 (CNWS Publications, 50), p.
43-76.

82 GERHARD ENDRESS, Proclus Arabus. Zwanzig Abschnitte aus der Institutio Theologica in arabischer
Ubersetzung, Steiner Verlag in Kommission, Wiesbaden - Beirut 1973 (Beiruter Texte und
Studien, 10).

8 AHMAD HasNawi, « Alexandre d’Aphrodise vs Jean Philopon: notes sur quelques traités
d’Alexandre ‘perdus’ en grec, conservés en arabe », Arabic Sciences and Philosophy, 4 (1994), p.
53-109.

#  In addition to MANFRED ULLMANN, Wérterbuch zu den griechisch-arabischen Ubersetzungen des 9.
Jahrhunderts, Harrassowitz Verlag, Wiesbaden, vol. I, 2006; vol. 11, 2007, and the entries available
thus far in GERHARD ENDRESS, DIMITRI GUTAS (eds.), A Greek and Arabic Lexicon, Brill, Leiden 1992-
ongoing (GALex), the online resources Glossarium Graeco-Arabicum (https://glossga.bbaw.de/)
and G2A Web App (https://g2a.ilc.cnr.it/Teologia_Wapp/Home.xhtml) were consulted (last
accessed October 2023), as well as GErHARD ENDREss, Die Entwicklung der Fachsprache, in
WoLrDIETRICH FiscHER (ed.), Grundriss der Arabischen Philologie, vol. TII (Supplement), Reichert,
Wiesbaden 1992, p. 3-23, and the glossaries and indexes included in the following volumes:
Aristoteles’ De anima. Eine verlorene spétantike Paraphrase in arabischer und persischer Uberlieferung,
ed. Riidiger Arnzen, Brill, Leiden - New York - K6ln 1998 (Aristoteles Semitico-Latinus, 9);
PLOTINO, La discesa dell’anima nei corpi (Enn. IV 8 [6]). Plotiniana arabica (pseudo-Teologia di Aristotele,
capitoli 1 e 7; “Detti del sapiente greco”), ed. CrisTINA D’ANcona et al., 11 Poligrafo, Padova 2003
(Subsidia Mediaevalia Patavina, 4); PLoTiNo, L'immortalitd dell’anima IV 7[2]. Plotiniana Arabica
(pseudo-Teologia di Aristotele, capitoli I, I1I, IX), ed. CRISTINA D’ANCONA, Pisa U.P., Pisa 2017 (Greco,
Arabo, Latino. Le vie del sapere, 5).
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- istihala = yetaPoAn. ENDRESS, Proclus Arabus, § 1.07, p. 122-124. Cf. ed. TROUPEAU,
p. 82.14: bi-stihala = Simpl. in Phys., ed. DIELS, p. 1178.22-24: uetaPaAAovtog or
petaBePAnkorog.

2) Use of hendiadys. Another typical feature of the Kindian translations is the Arabic
use of a hendiadys for the rendering of one single Greek term (ENDRESS, Proclus
Arabus, § 2.11, point b, p. 158-162). Several of them are found in the Arabic
epitome; although their Greek counterparts cannot be verified, two of them are
identical to expressions listed by Endress as idiosyncratic:®

- tamm kamil = té\elog. ENDRESS, Proclus Arabus, § 1.05, p. 115-117. Cf. ed.
TROUPEAU, p. 80.9; 80.10; 83.23.

- gayru mumkin [...] al-batta = simple negation in Greek. ENDRESS, Proclus Arabus,
§ 2.11, p. 159. Cf. ed. TROUPEAU, p. 83.6.

3) Further compatible terms. Several terms in the Arabic epitome, though lacking a
Greek counterpart, are consistent with the typical translation vocabulary of the
Kindian circle:

- dahr or da’im = aicyv, aiwviog. ENDRESS, Proclus Arabus, § 1.08, p. 124-126. Cf. ed.
TROUPEAU, p. 79.12-13 (tahfazu datahu hifzan da@’iman sarmadiyyan); 79.15
(tafaluhu fillan da’iman); 79.24 (tahfazuhu fi l-mustanaf hifzan da’iman
sarmadiyyan); 79.3; 79.9; 80.4; 80.5; 80.12 (ahl al-dahr).

- ‘illa = aitia, aiTiov. ENDRESS, Proclus Arabus, § 1.16, p. 141-143. Cf. ed. TROUPEAU,
p. 83.1; 83.9; 83.16; 83.21.

- nayl or istifida = pe®é&ig. ENDRESS, Proclus Arabus, § 1.18, p. 144-148. Cf. ed.
TROUPEAU, p. 79.26; 79.27; 80.1 (forms of nala); p. 80.1 (yastafidu).

- gadim = &id10G. ENDRESS, Proclus Arabus, § 1.20, p. 148-149. Cf. ed. TROUPEAU,
p. 82.19 (gadiman lam yazal).

% Some hendiadys do not have an exact correspondence among the translation texts from the

circle of al-Kind1. However, similar expressions can be found for the following:

- al-baga’ wa-l-dawam (ed. TrouPEAu, p. 80.11). Cf. Aristotle’s pseudo-Theology (without
counterpart in the original Greek): al-da’ima al-bagiyya and tabqa wa-tadiamu (PLoTiNO, La
discesa dell’anima nei corpi, ed. D’ANcoNa et al., p. 235.7 and p. 252.5); bagiyya da’ima and baqin
da’im (PLoTINO, L'immortalita dell'anima, ed. D’ANCONA, p. 405.3 and p. 451.9); Arabic translation
of De caelo 11 3, 286a9 (versio B by Ibn al-Bitriq): dawam wa-baqa’, rendering &Bavacia (source:
Glossarium Graeco-Arabicum).

- al-tanasul wa-l-tawalud (ed. TRouPEAU, p. 80.10). Cf. Aristotle’s pseudo-Theology: bi-lI-kawn wa-l-
tanasul, without Greek counterpart (PLoTINO, La discesa dell’anima nei corpi, ed. D’ANCONA et al.,
p. 252.5).
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Two further terminological correspondences between De contingentia mundi and
translations traceable to the Kindian circle should be mentioned, even if they
concern terms not listed in Endress’s Proclus Arabus. They are as follows:

- dutdr, i.e., « extinction » (ed. TROUPEAU, p. 80.3): this term and other forms of
the same root are also found, e.g., in the Arabic Liber de causis and the Arabic
Plotinus.*

- the title Sama’ al-kiyan for the Physics (ed. TROUPEAU, p. 82.6), as opposed to the
alternative Arabic title al-Sama“ al-tabii: the form Sama’ al-kiyan is also
employed by one of the Arabic adaptations of Philoponus analysed by
Hasnawi.”

B) Syntax

Hypothetical construction with elliptical protasis. ENDRESS, Proclus Arabus, § 2.22,
point b, p. 171. Cf. ed. TROUPEAU, p. 80.10: wa-lawla dalika, la-[...] (« were it not [so],
then [...] »).

C) Phraseology

The relevant section for comparison is ENDRESS, Proclus Arabus, § 2.3, p. 171-185.

1) Introductory formulas (ENDRESS, Proclus Arabus, § 2.31, p. 171-174)

- gad tagaddamtu fa-wada'tu (kutuban) (ed. TROUPEAU, p. 79.2).
- fa-amma al-ana uridu an uqima al-burhan (ed. TROUPEAU, p. 79.3).
- fa-aqilu (ed. TROUPEAU, p. 79.11).

86

87

Die pseudo-aristotelische Schrift ueber das reine Gute bekannt unter dem Namen Liber de causis, ed.
OTTO BARDENHEWER, Herder’sche Verlagshandlung, Freiburg im Breisgau 1882, prop. 4, p. 67.5,
69.3; prop. 5, p. 71.4, 71.5; prop. 10, p. 81.7; prop. 26, p. 107.2, 107.5, 107.7; prop. 27, p. 109.3;
prop. 31, p. 116.6 (corresponding to Al-Aflataniyya al-muhdata ‘inda al-‘arab, ed. ‘ABDURRAHMAN
BapAwT, Dar al-qalam, Bayrat 19772 [al-Qahira 1955], prop. 4, p. 8.6, 7.10; prop. 5, p. 9.10, 9.11;
prop. 10, p. 13.15; prop. 26, p. 27.2, 27.5, 27.6; prop. 27, p. 28.3; prop. 31, p. 32.4). For the Arabic
Plotinus see, for example, the instances listed by the « Indice dei termini arabi » in PLoTINO, La
discesa dell’anima nei corpi, ed. D’ANCONA et al., p. 487; and PLoTiNo, L'immortalita dell’anima, ed.
D’ANCONA, p. 665.

HasNawi, « Alexandre d’Aphrodise vs Jean Philopon », p. 78. The text (D9, Treatise by Alexander
Concerning the Fact That Actuality is More General Than Movement According to Aristotle’s View) is
published in: Aristi ‘inda al-‘arab, ed. ‘ABDURRAHMAN BaDAWT, Maktaba al-nahda al-misriyya, al-
Qahira 1947, p. 293-294; the relevant reference is found on p. 293.9 (corresponding to
PHILOPONUS, Against Proclus, IV, 4, ed. RABE, p. 65.7 = ed. SCHOLTEN, vol. II, p. 468). The Arabic text
also refers to the alternative title al-Sama‘ al-tabi7 (ed. BApAwT, p. 293.4); however, this is an
introductory section without a counterpart in the Greek and is, thus, not necessarily indicative
of the translation technique of the circle of al-Kind1.
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- yanbagi an nugaddima (ed. TROUPEAU, p. 81.25: for nugaddima cf. the Greek
npoAappPdvet in Simpl. in Phys., ed. DIELS, p. 1178.9).

2) Hypothetical clauses as formulas adding demonstrative cogency (ENDRESS, Proclus
Arabus, § 2.32, p. 174-178)

- wa-ida kana hada hakada (ed. TROUPEAU, p. 79.17; 80.14-15; 82.17; 82.22; 83.10,
83.15); wa-in kana hada hakada (ed. TROUPEAU, p. 82.23).

- inna hada ida kana ‘ala ma wasafta (ed. TROUPEAU, p. 80.18); wa-ida kana hada ‘ala
md wasafna (ed. TROUPEAU, p. 81.14).

- la mahalata in apodosis (ed. TROUPEAU, p. 80.15; 82.22).

3) Return to the main topic after a digression (ENDRESS, Proclus Arabus, § 2.33, p. 178-
180)

- fa-nargi‘u ba'd hada ila alladt gaddamnahu [...] fa-nagtlu (ed. TROUPEAU, p. 82.19).

4) Formulas concluding demonstrations (ENDRESS, Proclus Arabus, § 2.34, p. 180-183)

- wa-hada muhal ‘ala ma bayyannahu (ed. TROUPEAU, p. 81.2).
- wa-qad sahha wa-tabata (ed. TROUPEAU, p. 82.18).

5) Formulas expressing objection and answer (ENDRESS, Proclus Arabus, § 2.35, p. 183-
184)

- fa-in qala q@’il [...] qulna (ed. TROUPEAU, objection p. 79.23, answer p. 79.26; ed.
TROUPEAU, objection p. 80.16, answer p. 80.18). Cf. also the following formulas:
wa-dalika musabbih li-q@’il yaqilu (ed. TROUPEAU, p. 81.4); gad yustankaru gawl man
gala (ed. TROUPEAU, p. 81.10; 81.10-11); gawl al-qa’il (ed. TROUPEAU, p. 81.11).

6) Explanatory formulas (ENDRESS, Proclus Arabus, § 2.36, p. 184-185)

- al-asya’ al-nagisa a'ni allati bi-l-quwwa (ed. TROUPEAU, p. 83.21). A'ni bi- occurs in
two more instances (ed. TROUPEAU, p. 79.14; 79.16); however, in those instances,
it does not have an epexegetic value (« namely », « that is »), but it is found at
the beginning of a sentence as an introduction for a definition (« by x I mean

[...] »).

These elements, especially Section C (phraseology), indicate that De contingentia
mundi is compatible with the features of the translations produced in the circle of
al-Kind1. By contrast, such features are not found at all in the extant Arabic
fragments of Against Aristotle, that are preserved by other Arabic sources, namely
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al-Farabi (d. 339 H./ 950-951 CE),* the Selection of the Repository of Wisdom (Muntahab
siwan al-hikma, 586-639 H./ 1191-1241 CE)* and the Book of Benefit (Kitab al-manfa‘a)
by ‘Abdallah ibn al-Fadl al-Antaki (d. after 1052 CE).” Therefore, if De contingentia
mundi does indeed preserve materials stemming from the lost Against Aristotle, its
origin is independent from the translation or translations quoted by these sources.
Circumstantial arguments can also be made in favour of the provenance of De
contingentia mundi from the circle of al-Kindi. Several works and proofs by
Philoponus were known within this circle. As mentioned above, Hasnawi has
shown that two short Arabic treatises attributed to Alexander of Aphrodisias by
the manuscript tradition are actually adaptations of Philoponus’s Against Proclus
stemming from this circle.” More recently, Elvira Wakelnig has published an
Arabic version of the first eight arguments of Proclus’s so-called De aeternitate
mundi (that is, the work quoted in full and refuted in Against Proclus), which is likely
to go back to the circle of al-Kindi.”” Again, one of the two Arabic versions of
Alexander of Aphrodisias’s On Providence, which was produced within the Kindian
circle, introduces, in its paraphrasis of Alexander’s text, the Philoponian argument
for creation that argues from the finitude of bodily power.” Moreover, as far as al-
KindT's original works are concerned, it has long been observed that several of

88 Published by MuHsIN MaHDI, « The Arabic Text of Alfarabi’s Against John the Grammarian », in Sam1
A.HANNA (ed.), Medieval and Middle Eastern Studies in Honor of Aziz Suryal Atiya, Brill, Leiden 1972,
p. 268-284; translation in MuHsIN MaHDI, « Alfarabi Against Philoponus », Journal of Near Eastern
Studies, 26/4 (1967), p. 233-260.

8 JoeL L. KRAEMER, « A Lost Passage from Philoponus’ Contra Aristotelem in Arabic Translation »,
Journal of the American Oriental Society, 85/3 (1965), p. 318-327.

% MARWAN RasHED, « The Problem of the Composition of the Heavens (529-1610): a New Fragment
of Philoponus and Its Readers », Bulletin of the Institute of Classical Studies. Supplement, 83 (2004),
p. 35-58.

8 Hasnawi, « Alexandre d’Aphrodise vs Jean Philopon ».

92 ELVIRA WAKELNIG, « The Other Arabic Version of Proclus’ De Aeternitate mundi. The Surviving First
Eight Arguments », Oriens, 40 (2012), p. 51-95.

% Following the list of Alexander’s works in ALBERT DIETRICH, Die arabische Version einer unbekannten
Schrift des Alexander von Aphrodisias iiber die Differentia specifica, Vandenhoeck & Ruprecht,
Géttingen 1964 (Nachrichten der Akademie der Wissenschaften in Géttingen I. Philologisch-
historische Klasse, 2), p. 92-100, this text is usually indicated as D15. Edition in HANs-JOCHEN
RULAND, « Die arabischen Fassungen von zwei Schriften des Alexander von Aphrodisias. Uber
die Vorsehung und Uber das liberum arbitrium », Ph.D. Diss., Saarlandes University,
Saarbriicken 1976. The argument, occurring on p. 89.7-91.4 (version D15), can be compared to
De contingentia mundi: cf. TRouPEAU, « Un Epitomé arabe », p. 79.20-22 and to Against Proclus VI,
29, ed. RABE, p. 235.2-237.15 (= ed. SCHOLTEN, vol. III, p. 796-800). Remarkably, the former two
texts include the reference to the first book of De caelo on the finitude of the body of the world,
whereas such a reference is not provided in the parallel version of the argument found in
Against Proclus.
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them contain proofs for creation and against eternity, which are clearly
reminiscent of Philoponus’s own.”

In addition to the known echoes of Philoponian arguments, I could only find a
very small hint that al-Kindi may have known De contingentia mundi specifically. In
two of his works, al-KindT provides a proof for the finiteness of the body of the
world, with a view to proving that the world cannot be eternal, thus, in a context
which is reminiscent of Philoponus’s anti-eternalism. Al-Kindi phrases the proof
in a similar way in both instances. In both the Kindian works, the proof is
introduced in a way reminiscent of the way in which the third proof of De
contingentia mundi is introduced, by announcing and setting out a list of several
preliminary self-evident principles. Thus, al-Kindi in chapter 2 of his major
metaphysical work, On First Philosophy, writes as follows: « Among the first, true
premises which are conceived without any intermediary is the fact that [...] » (inna
min al-mugaddimat al-uwal al-haqqiyya al-ma‘qila bi-la tawassut anna [...]).”
Analogously, in his work On the Oneness of God and the Finiteness of the Body of the
World, he writes as follows: « The first, clear premises which are conceived without
any intermediary are that [...] » (inna l-muqaddimat al-ala I-wadiha [-ma‘qila bi-gayri
tawassut anna...).” These statements can be compared to the incipit of the third
proof in De contingentia mundi: « It is necessary that we set forth in the first place,
before [we expound] our argument, these three principles [which are generally]
known and recognized, [which cannot] be refuted, and [cannot] be doubted, nor
can their soundness » (yanbagi an nugaddima amama huggatina hadihi talata usil
muta‘alima muta arifa gayr madfu‘a wa-1a maskak fiha wa-1a fi sihhatiha, paraphrasing
the Greek d&icbpata).”

*  RICHARD WALZER, « New Studies on al-Kindi », Oriens, 10/2 (1957), p. 203-232: p. 218-224 = Ip.,
Greek into Arabic. Essays on Islamic Philosophy, Harvard U.P., Cambridge (MA) 1962 (Oriental
Studies, 1), p. 175-205: p. 190-196; DAvIDSON, « John Philoponus as a Source », p. 370-373; Ip.,
Proofs for Eternity, Creation, and the Existence of God, p. 106-116.

9 Rasd@’il al-Kindi al-falsafiyya, ed. MuHAMMAD ‘A. ABG Ripa, Dar al-fikr al-‘arabi, al-Qahira 1950,
p. 114.12 = Oeuvres philosophiques et scientifiques d’al-Kindi. Volume II. Métaphysique et cosmologie,
ed. RosHDI RASHED, JEAN JoLIVET, Brill, Leiden - Boston - Kéln 1998 (Islamic Philosophy, Theology
and Science. Texts and Studies, 29/2), p. 29.8-9. Ivry’s commentary on al-Kindi's On First
Philosophy usefully analyses the Kindian proofs for creation by providing parallels with
individual Philoponian passages that are extant in Greek: Al-Kindi’s Metaphysics. A Translation of
Ya'qub ibn Ishdq al-Kindi’s Treatise “On First Philosophy” (fi al-Falsafah al-Ula), ed. ALFReD L. IvrY,
State University of New York Press, Albany 1974 (Studies in Islamic Philosophy and Science), p.
147-164; on al-KindT's proofs for creation, see also KeviN StALeY, « Al-Kindi on Creation:
Aristotle’s Challenge to Islam », Journal of the History of Ideas, 50/3 (1989), p. 355-370.

% Rasd’il al-Kindi al-falsafiyya, ed. ABG Ripa, p. 202.4-5.

97 TROUPEAU, « Un Epitomé arabe », p. 81.25; modified translation taken from PINES, « An Arabic
Summary », p. 330. Cf. the preliminary propositions in the first proof, which are also said to be
true in a primary way that does not require any demonstration: TRouPEAU, « Un Epitomé arabe
», p. 79.14-19.
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Once again, at first glance, the main difficulty in attributing De contingentia
mundi to the circle of al-KindT is the content of the prologue. As shown by Endress,”
the circle of al-Kindi endorsed creation ex nihilo and philosophical arguments in its
favour, within a harmonising view of the history of philosophy. According to such
a view, which was aimed at easing the introduction of philosophy into the Islamic
world, the Greek philosophers, especially the foremost philosophers, Plato and
Aristotle, did not contradict one another, but, rather, substantially agreed in
upholding a monotheistic and creationistic worldview, which was consistent with
the revealed religion of Islam. It is in this vein that the Philoponian arguments
reworked within this circle were either adapted by eliminating some polemical
references and re-attributed to Alexander or presented as genuinely Aristotelian
in spirit.” The prologue of De contingentia mundi may appear not to fit into this
picture, both because it is correctly attributed to Philoponus and not to some
proxy identity and because it openly presents this work as opposing the views of
some eternalists, who explicitly included Proclus and Aristotle. However, it seems
to me that the objection is not decisive. As a matter of fact, not every text
stemming from the circle of al-Kindi must fit in the program outlined by Endress.
For example, Endress himself attributes to the same circle a paraphrastic Arabic
translation of Alexander of Aphrodisias’s Treatise on the Principles of the Universe,
which not only openly endorses the eternity of the world but even includes an
explicit final addition, one without counterpart in the other extant Arabic version,
to the effect that God, being wise, cannot will the ungenerated world to perish.'™
Given this and in light of the above linguistic and stylistic correspondences, it

98 ENDRESS, « The Defense of Reason »; Ip., « The Circle of al-Kind1 ».

99 See, respectively, Hasnawi, « Alexandre d’Aphrodise vs Jean Philopon », p. 86-92; and SiLvia
FAzzo, HILLARY WIESNER, « Alexander of Aphrodisias in the Kindi-Circle and in al-Kindi's
Cosmology », Arabic Sciences and Philosophy, 3 (1993), p. 119-153: p. 134 and n. 38.

1o GerHARD ENDRESS, « Alexander Arabus on the First Cause. Aristotle’s First Mover in an Arabic
Treatise attributed to Alexander of Aphrodisias », in CRISTINA D’ANCONA, GIUSEPPE SERRA (eds.),
Aristotele e Alessandro di Afrodisia nella tradizione araba. Atti del colloquio La ricezione araba ed ebraica
della filosofia e della scienza greche Padova, 14-15 maggio 1999, 1l Poligrafo, Padova 2002 (Subsidia
Mediaevalia Patavina, 3), p. 19-74 (the addition is found at p. 74.6-8). For the other Arabic
translation see ALEXANDER OF APHRODISIAS on the cosmos, ed. CHARLES GENEQUAND, Brill,
Leiden - Boston - K8In 2001 (Islamic Philosophy, Theology and Science. Texts and Studies, 44);
ALEXANDRE D’APHRODISE, Les principes du tout selon la doctrine d’Aristote, ed. CHARLES GENEQUAND, Vrin,
Paris 2017 (Sic et Non). An earlier Syriac adaptation by Sergius of Re§‘ayna (d. 536 CE) is also
extant: EmiLIaNO FIoRI, « L’épitomé syriaque du Traité sur les causes du tout d’Alexandre
d’Aphrodise attribué a Serge de Re3‘ayna. Edition et traduction », Le Muséon, 123/1-2 (2010), p.
127-158 (previous Italian translation by Gruseppe FUrLANI, « Il trattato di Sergio di Résh‘ayni
sull’'universo », Rivista trimestrale di studi filosofici e religiosi, 4/1 [1923], p. 1-22); an analysis of
the doctrinal adaptations, including creationistic ones, is found in DANIEL KING, « Alexander of
Aphrodisias’ On the Principles of the Universe in a Syriac Adaptation », Le Muséon, 123/1-2 (2010),
p. 159-191.
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seems to me that the making of De contingentia mundi in the circle of al-Kind1 is
tenable and that the text, despite the polemical thorns of the prologue, could have
served as a sort of working material for assimilating the creationist arguments
necessary to al-Kindt’s philosophical project.

V1. Final Remarks: From falsafa to Christian Speculative Theology

Subsequent potential traces of the Arabic circulation of De contingentia mundi are
no longer found in the Islamic philosophical tradition but, rather, in Christian
sources. The first examples of the Christian circulation of De contingentia mundi are
most likely to be found within a circle of Christian Arabic philosophers and
theologians, also referred to as the « Baghdad school », which flourished in the
tenth century and in the first half of the eleventh century.” The main piece of
evidence from within the Baghdad circle is a short treatise by the Christian Ibn
Suwar (d. 1017 CE), entitled That the Proof of John the Grammarian for the Creation of
the World is Preferable to the Proof of the Theologians (with « theologians » being the
mutakallimiin, i.e., the Islamic dialectical theologians).'” The treatise provides the
Philoponian proof from the finitude of bodily power cast in a syllogistic form,
adding that « John deduced the creation of the world from many proofs » (wa-gad
istadalla Yahya bi-‘idda adilla ‘ala hadat al-‘alam),’” a formulation that may be
reminiscent of the Arabic title of De contingentia mundi. The same proof from the
finitude of bodily power was known to Ibn Suwar’s master, Yahya ibn ‘Adi (d. 974
CE), based on his answer to one of the questions asked of him by a Jew from Mosul
named Ibn Abi Sa‘d, dating from 952 CE. However, Yahya ibn ‘AdT only mentions
the proof briefly and states that it is found in an unspecified « treatise » (magala)."*

Finally, as seen at the beginning of this article, it is the later Christian Arabic
tradition that transmitted this text to us. If the hypothesis that De contingentia

01 On the Baghdad circle, see GERHARD ENDRESS, CLEOPHEA FERRARI, « Die Bagdader Aristoteliker », in
UrricH RupoLpH, RENATE WURscH (eds.), Die Philosophie in der Islamischen Welt. Band 1: 8.-10.
Jahrhundert, Schwabe, Basel 2012 (Grundriss der Geschichte der Philosophie), p. 290-362;
English trans.: « The Baghdad Aristotelians », in ULRicH RUDOLPH, ROTRAUD HANSBERGER, PETER
ADAMSON (eds.), Philosophy in the Islamic World. Volume 1: 8th-10th Centuries, Brill, Leiden - Boston
2017 (Handbook of Oriental Studies, 115, 1), p. 421-525.

102 Edition in Al-Aflatiniyya al-muhdata ‘inda al-‘arab, ed. BADAWT, p. 243-247. Translation in BERNHARD
LEWIN, « La notion de muhdat dans le kalam et dans la philosophie. Un petit traité inédit du
philosophe chrétien Ibn Suwar », Orientalia Suecana, 3 (1954), p. 84-93.

105 Al-Aflataniyya al-muhdata ‘inda al-‘arab, ed. BADAWI, p. 246.17.

104 Magalat Yahya ibn ‘Adi al-falsafiyya / YAHYA 1BN ‘ADi, The Philosophical Treatises, ed. SAHBAN HALTFAT,
al-Gami‘a al-Urdiiniyya, ‘Amman 1988, p. 319.9-320.5 (Ibn Abi Sa‘ld’s question) and p. 332.7-9
(Yahya ibn ‘AdT’s answer). On the epistolary exchange, see SHLOMO PINES, « A Tenth Century
Philosophical Correspondence », Proceedings of the American Academy for Jewish Research, 24
(1955), p. 103-136.

202



On the Origin of John Philoponus’s De Contingentia Mundi

mundi stems from the circle of al-Kindi is correct, one should wonder why
Philoponus’s Arabic epitome, though it originated in an Islamic intellectual
environment, appears to have left later echoes especially in the Christian
tradition, as well as why it has been transmitted exclusively by Christian sources.
I believe the answer lies in the fact that after the initial project on the part of al-
KindT and his collaborators, the mainstream Arabic Islamic falsafa abandoned the
notion of creation as entailing a temporal beginning of time and came to embrace
either the Aristotelian view of the eternity of the world or the Neoplatonic view
upholding its perpetual duration, dependent on an eternal cause for its existence.
Therefore, Philoponus’s arguments either did not generate much interest in
Islamic philosophy or mostly a polemical interest,'® as attested to by Avicenna’s
work against « those who affirm that the past has a temporal beginning ». On the
other hand, such arguments were well-received in both Muslim dialectic theology
(kalam)' and the Eastern Christian tradition, which saw the divine creation of the
world out of non-being as a non-negotiable, time-honoured theological tenet. The
historical oblivion of Philoponus’s theological misdeeds as a tritheist and a
proponent of his own theory of resurrection, an oblivion attested to by the
mistakes and hesitations concerning Philoponus in al-Mu’taman ibn al-‘Assal’s
Compendium, removed the only potential obstacle in this regard and helped a
severed fragment of Philoponus’s imponent anti-eternalist enterprise to survive
in Arabic until today.

105 In addition to DAVIDSON, Proofs for Eternity, Creation, and the Existence of God, see the more recent
article by MIcHAEL CHASE, « Philoponus’ Cosmology in the Arabic Tradition », Recherches de
Théologie et Philosophie médiévales, 79/2 (2012), p. 271-306.

106 As observed by ENDpress, The circle of al-Kindi, p. 75. On Philoponian arguments in Islamic
theology, see HARRY A. WoLFsoN, The Philosophy of the Kalam, Harvard U.P., Cambridge, MA-
London 1976 (Structure and Growth of Philosophic Systems from Plato to Spinoza, 4), p. 374-
382 and p. 410-434.
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