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1. Consuming Everything, Reimbursing Nothing:
Maltese Dogs in the Court of Mistras

.1 The Text

Plethon,! among his pieces of advice to the despot (1407-1443) of the Peloponnese,
Theodore 11 Palaeologus (c. 1395-1448) in the SvuPovAsvtikds mpds tov Seomdrnv
Beddwpov mepl thi¢ Medomovvrioov (written between 1407 and 1415 or between 1416
and 1418),” issued an exhortation to the young despot. This advice, sound in
principle, was particularly pertinent and urgent given the specific circumstances
under which Theodore II was required to govern: to abstain from luxury and to
prioritize readiness for defensive warfare.® Following this admonition, Plethon

‘Plethon’ is the name he coined in order to allude to his pagan intellectual identity (see GEorGE
SCHOLARIOS — GENNADIOS 11, Katar T@v ITAOwvog anopudv én’ Apiototéder 11, in MARTIN JUGIE, LoUts PETIT,
XENOPHON A. SIDERIDES (eds.), Euvres complétes de Georges (Gennadios) Scholarios. T'evvadiov to0
Zxodapiov dmavra to evpiokbueva, t. IV: Polémique contre Pléthon - GEuvres pastorales, ascétiques,
liturgiques, poétiques - Correspondance - Chronographie, Maison de la Bonne Presse, Paris 1935,
p. 114,17-115,30). For the implications of this name see, inter alia, JoHN A. DEMETRACOPOULOS,
« Georgios Gennadios II - Scholarios’ Florilegium Thomisticum II (De fato) and its anti-Plethonic
Tenor », Recherches de Théologie et Philosophie médiévales, 74/2 (2007), p. 301-376, at p. 369, n. 307.

See FRANGOIS MAsAL Pléthon et le platonisme de Mistras, Les Belles Lettres, Paris 1956, p. 387; BRIGITTE
TAMBRUN, Pléthon: le retour de Platon, Vrin, Paris 2006, p. 40. On the date issue, see the bibliography
collected in CHRrEestos P. BaLoGLOU, Tepytog MAHOwv - Tewiotds. Eni [sic] t@v Melomovvnaiak@v
TPayUETWY. Bu{avTivo kefuevo - uetdppaois - oydhia, EAe00epn Zkéig, Athens 2002, p. 99. The issue
remains unsettled; the text requires an annotated critical edition that would, among other
matters, clarify its date. Nevertheless, the question of chronology does not impact my discussion.
PLETHON, ZvufovAevtikog mpog tov Seondtnv Oeddwpov mepl tii¢ MeAomovvrioov 25: « EEgAeiv te
HGAoTa Kal oautol kal TV EAAWV TpLETV Kal TOAVTEAELAY, €Ml 8 TAG TPOC TOAEUOV TOPATKEVAG
10 drav tpéat [...] » (MadaoAdyewx kad MeAomovvnoiad, ed. SPYRIDON P. LaMPRoS, vol. IV, Athens
1930, p. 133,4-134,2; JACQUES-PAUL MIGNE (ed.), Patrologiae cursus completus - Series Graeca, Paris
1857-1866 [=PG], vol. 160, col. 861D14-862A5). I reproduce the paragraph separation as it appears
in the PG, even though it does not accurately represent the structure of the work.
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sharply criticized members of Theodore’s court who drained the state’s resources
while lacking either the will or the ability to defend it when called upon. Plethon
urged the despot to rid himself of such individuals. To emphasize his point, Plethon
employed the following metaphor:

Ei 8¢ kai mowuéveg fite, motépwg &v T¢) ydAakti éxéxpnode; Mdtepa 00 pév avrol
petpiwg dmoAavovteg, @ * 8¢ kvvag [1] av tpépovreg [2] &Akipoug te kol
« TIpoPatevTikolC », T@ mouviw {3} émi & émPovAevovra {4} t@v Onpiwv [5]
duvvodvrag [6], tva 81 Ouiv 10 mofuviov {3} cwlSuevov napeiyeto mouéot e eivat kai
€Ml TOAV dmoAavelV TV Kapn®V, 1| AUEAoaVTEC TOD UEV APETPWS EVEPOPETTD’ &v
Kol Katd T@V idatiov katexeiode, T¢° & &vti kuvav [1] dAkiuwy {7} Mehiraid [8a] te
kuvidix [8b] kol dAdTeKaC érpépete [2] A EpkToug, Popwtata wev Bnpiwv, friota 8¢
uAaktikd [9], O’ GV OUIV kal TV AWV &v, T@V EEwbev émPovAsvdvrwy {4}, Taxd
av EueAde 0 nofuviov {3} SiwomacOév oixroecfon {10}; Mapaninoiovs {11} ydp pot
dokeite tpéperv [2] toltwv évioug TOV TPOG Kolakelav kal SOAov Ouiv
npoo@epouévwv i VAPV dnavta katamissOal keynvdtwy {12} « 00dauod » te
« TG émbBupiag oTiival SUVaEVWY ».

Let us suppose you were shepherds; how would you use the milk? Option one: You
would sufficiently feed yourselves with a portion of it, and with the remaining of it
you would feed strong « pastoral » dogs which would defend the flock against the
wild animals that plot against it, so that the flock, preserved whole-safe, would keep
you being shepherds and allow you enjoy the profits from that. Option two: in a
careless way, you would fill in your belly with a portion of milk without measure
(even slopping it on your clothes), and then, instead of feeding with the remaining
of it strong and brave dogs, you would feed small Maltese dogs, foxes, or bears,
which are the most voracious animals and at the same time the least defensive of
all, because of which animals, in combination with those that lurk outside and plot,
you would be doomed very soon to have your flock torn asunder and extinguished.
[ am bringing forward this dilemma, because I think you actually feed some of those
such-like men, who are evidently prone to flatter you and plot against you,’ or, if

4 Ex editionum necnon codicum omnium to0 correxi; error ex imitatione tod pév emersus esse
videtur.

> Ex editionum necnon codicum omnium tod correxi; error ex imitatione tol uév emersus esse
videtur.

¢ Cf. the explicatio of « 86Aw » from AEscHYLUS’s Prometheus vinctus 213 as « kohakela »: « [...] apd,
‘GANG &v 36Aw™ mapd, ‘GAN& koAakela’ » (Aeschyli tragoediae superstites et deperditarum fragmenta,
t. I1I: Scholia Graeca ex codicibus aucta et emendata, ed. WiLHeELM DINDORF, E typographeo Academico,
Oxford 1851 [repr. Olms, Hildesheim 1962], p. 198).
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not plotting against you,” stand with their mouths wide open to swallow everything
at a gulp, « unable to restrain their greed at any point ».*

The three types of animals mentioned by Plethon appear to correspond one-to-
one with the three kinds of vices he identified as afflicting the court. The MeAitain
kuvidix correspond to kodakeiw (cf. infra, p. 403: « [...] émi tépPet, wg Ta Mehitaia »),
the dAdmekeg to §6Mog,” and the &pkror to dnavra katanicobur kexnvéval. However,
while voracity is particularly associated with the dpkroy, it is a characteristic
shared by all three.

1.2 The Sources of Plethon’s Reference to the Maltese Dogs

Plethon, in composing the above passage (p. 400-401), drew upon the Hesiodic
didactic tradition, particularly its commentary on Opera et Dies 604-605" as follows:

[...] 700 8€ (sc. Tob kuvds [1]) T6 duvvrikdv [6], tva un 8t dobéveiav {7} udnv rpépnran
[2]. 00 Onpatikov oV 0udé Mehitadov [8a] Opéyer [2] kvva {8b} [1] yewpydc, GAAX TOV
mpo¢ T0 Sdkvew Etoiuov {6} kal TOV « fiuepdkottov &vBpwmov » PoPelv, 6¢ d1d VUKTOG

10

AbMog occurs three times in Plethon’s Ex t@v Awodwpov kai MAovtdpxov Tiepl TOV HETH TNV €V
Mavtwvely udynv év kepadaios SidAnyig (X, 6; XLIV, 2 and 3; Georgii Gemisti Plethonis opuscula de
historia Graeca, ed. ENRIco V. MALTESE, Teubner, Leipzig 1989, p. 6,28; 24,32; 25,8). In all instances, it
refers to successful assassination plots.

PLETHON, ZupfovAevtikds mpds tov Seondnv Oeddwpov nepi thg MeAomovvrioov 26 (ed. Lampros, vol. 1V,
p. 134,3-16; PG 160, col. 864B7-C7). My translation is partially based on the close summary of the
passage by CHRISTOPHER M. WoODHOUSE (George Gemistos Plethon. The Last of the Hellenes, Clarendon
Press, Oxford 1986, p. 97). The Latin translation of the passage by GuLieLMmus CaNTERUS (ITABwvog
pdg Tov Pacidéa Euuavoviilov mept T@v €v Iledomovvriow mpayudtwy. Tod avtod ZupPovAevtinog mpog
tov deonétny Oeédwpov mepi th¢ MeAomovvrigov. Ex bibliotheca C. V. loannis Sambuci. Georgii Gemisti
Plethonis de rebus Peloponnesiacis orationes duae, ex officina Christophori Plantini, Antwerpiae 1575,
p. 228-229; PG 160, col. 853B5-C2; in the reproduction of this edition in the PG, the lacuna at the
last few lines of the translation, which was due to the lacuna in the Greek manuscript used for the
edition, was emended), its German translation by Aporr ELLisseN (Analekten der mittel- und
neugriechischen Literatur, pt. IV: Byzantinische Paralipomena: Timarion - Mazaris - Plethon. Zweite
Abtheilung: Plethon’s Denkschriften iiber den Peloponnes, Otto Wigand, Leipzig 1860, p. 128-129) and
its German translation by WiLseLM BLum (Georgios Gemistos Plethon. Politik, Philosophie und Rhetorik
im spdtbyzantinischen Reich, Anton Hiersemann, Stuttgart 1988, p. 168) are fine, BALocLou’s Modern
Greek translation of the passage (Fepyiog TA0wv - Tepiotds, p. 181) is not reliable.

Cf. inter alia, CLAUDIUS AELIANUS, De natura animalium XIII, 11, ed. MANUELA GARCIA VALDES, LUIS ALFONSO
LLERA FUEYO, LuciA RODRIGUEZ, NORIEGA GUILLEN, De Gruyter, Berolini - Novi Eboraci 2009, p. 314,15-
16: « Zo@dV yap dratdv dAdnné, kai §6Aovs oidev ».

« [...] kOva kapxapddovta koueiv, un @eideo oitov, / uf moté o fuepdrortog dvip &md xpAuald’
Enran [...] »; «[...] get a jagged-toothed dog / do not be sparing with its food, lest some day-
sleeping man steal your things from you » (Hesiop, Theogony. Works and Days. Testimonia, ed. GLENN
W. MosT, Harvard University Press, Cambridge, MA - London 2018, p. 137).
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dmofAénet {4a} 0Ok gic TO dmapdvely T S@ua, GAN gis {3b} o o T@v dAAwv {3} cuAdv
{1011

The glossa is also preserved in a slightly different version attributed to Proclus
Diadochus:

[...] ToD 8¢ (sc. Tob kuvdg [1]) T6 duvvrikdv [6], Tva | 8t dobéveiav {7} udtnv tpépnrar
[2]. 00 Onpatikdv o0V 008¢ Mehitaiov [8a] Opéper [2] kvva {8b} [1] yewpyds, dAAX ToV
mpo¢ 70 Sdkvery Erotuov {6} kal TOV « fiuepdrottov &vBpwmov » Pofeiv, 8¢ Sramavtog
dmofAéne {4a} 0Ok gic TO dvamadely T o@ua, GAN gls {3b} 6 o T@v dAAwv {3} cuAdv
{10}

[...] The advantage of the dog should be its defence ability, so that the farmer would
not feed it in vain, because of its infirmity. Therefore, the farmer should feed neither
a hunting dog nor a Maltese dog, but a dog which is eager to beat and cause fear to
the « day-sleeping man », who during the night does not care about protecting his
own home / giving rest to his body, but intends to steal things from the homes of
the others.

Although Hesiod refers to farmers, whereas Plethon speaks of herdsmen, these
professions share many similarities. As Xenophon notes in a passage where the
rare term mpoPatevtikdg, also used by Plethon, appears, the two professions are
closely interconnected.”

11

12

13

Scholia vetera in « Opera et dies » 600-605 (AcosTiNo PerTUsI (ed.), Scholia vetera in Hesiodi Opera et dies,
Vita e pensiero, Milan 1955, p. 194,21-195,1). Numbers in brackets indicate verbal coincidences,
while numbers in braces denote similarities quoad sensum (synonyms and paraphrases).

ProcLUS DIADOCHUS, Zydhix eig td « "Epya kot fjuépag » ob ‘Hoddov CCXIX (ad 1. 600b-605), 11. 5-9;
PatriziA MARziLLO (ed.), Der Kommentar des Proklos zu Hesiods ‘Werken und Tagen’. Edition, Ubersetzung
und Erlduterung der Fragmente, Gunter Narr, Tiibingen 2010, p. 222. Cf. Scholia in « Opera et dies »
vetera partim Procli et recentiora partim Moschopuli, Tzetzae et Joannis Galeni 598 (THoMas GaisForp (ed.),
Poetae minores Graeci, vol. 11: Scholia ad Hesiodum e codd. mss. Editio nova, F.V. Reizi annotationibus in
Hesiodum, plurium poetarum fragmentis aliisque accessionibus aucta, Kuehn, Leipzig 1823, p. 350,12
16). This is not the only instance where Plethon exploits Proclus. See the significant borrowings
identified by VojrecH HrapkY, The Philosophy of Gemistos Plethon: Platonism in Late Byzantium, between
Hellenism and Orthodoxy, Ashgate, Burlington, VT 2014, p. 114-122; 124-125; 134; 168-180; 263-266;
275-276 (with a critical Forschungsbericht); see also TamBRUN, Pléthon, p. 146-177; 187-188; 232
(who, however, reveals Plethon’s discrepancies from Proclus’s metaphysics); Joun A.
DEMETRACOPOULOS, « Christian Scepticism: The Reception of Xenophanes’s B34 in Heathen and
Christian Antiquity and its Sequel in Byzantine Thought », in ALison K. FRAZIER, PATRICK NoLD (eds.),
Essays in Renaissance Thought and Letters in Honor of John Monfasani, Brill, Leiden 2015, p. 243-445, at
p. 415, n. 575.

XENOPHON, OEconomicus V, 3: « [...] 1 mpoPatevtirs) téxvn ouvAntat tf yewpylq [...] »; « [...] the art of
breeding stock is closely linked with farming [...] » (Xenophontis opera omnia, t. II: Commentarii,
Oeconomicus, Convivium, Apologia Socratis. Editio altera, ed. EDGAR CARDEW MARCHANT, e typographeo
Clarendoniano, Oxonii 1901, p. 187,1; XENoPHON, Economique, ed and transl. PIERRE CHANTRAINE, Les
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Plethon and the Maltese Dogs

The Maltese dogs are depicted and categorized in a strikingly similar manner in
the Suda (likely composed in the 10" century AD):

MeAitaiov [8a] kuvibiov [8b] {1}. TGV yap kvvav [1] ol v ixvevtai, ol 8¢ dudoe roig

Onpiois [5] xwpoTov, ol 8¢ &ml pulaxf] [9] T@v kTnudrwv {3} oikovpoi, ol 8¢ €nl tépiet,

¢ T0 Mehitaidw [8a] kuvidix [8b] {1}."

‘Maltese small dog’. Some of the dogs are scouts; some others run after the quarries,
some others look after the house as guardians, whereas certain other ones are used
for the sake of pleasure, such as the Maltese dogs.

Plethon’s [1], [2] and [6] (as well as {3}, {4}, {7} and {10}) coincide exclusively with
the wording of Proclus’s comment on Hesiod, whereas [5], [8], and [9] coincide
exclusively with the entry from the Suda. This indicates that Plethon drew upon
both passages.

The final element in Plethon’s depiction of the Maltese dogs is their voracity. I
have identified only two relevant texts predating Plethon that address this
characteristic. The first is a dictum attributed to Diogenes the Cynic, as recorded
by Diogenes Laertius: « Epwtnfeig modandg €in kdwv, €pn: ‘metvdv MeAitaiog,
xoptaobeig 8¢ Molottikd [...] » (« [Diogenes], being asked what kind of hound he
was, he replied; ‘When hungry, a Maltese; when full, a Molossian’ [....] ». Diogenes
goes on by deciphering his allusive reply: «[...] two breeds which most people

Belles Lettres, Paris 1949, p. 51; XENoPHON, Memorabilia. OEconomicus. Symposium. Apology, transl.
EDGAR CARDEW MARCHANT, OTIS JOHNSON TODD, rev. JEFFREY HENDERSON, Harvard University Press,
Cambridge, MA - London 2013, p. 427). Plethon concludes his ZvufovAevtikog mpds tov Seondrnv
Bebdwpov mept TH¢ Melomovvrioov with a passage from Hesiod’s Opera et Dies: « OUte yap £yxwpel
UM ey £t [...] 00T dAAWG ‘GvaPdiecOar’ té ye towabta kaAdv, ovd’ 8 ye ‘Holodog @avAwg
Aéyovti £otkev, ‘alel & duPoriepydg dvrp dtnot madaier’ » (ed. Lamsros, vol. IV, p. 135,19-22); see
Hesiop, Opera et Dies 410-413: « Mn&’ dvafdAAecdar £¢ T alpiov £ te Evnor / ol yap Etwotogpyodg
&vryp tipmAnet koA / 008’ dvafarlduevog pedétn 8é tor Epyov dpéMer / aiel § duPoiiepydg
dvnp dtnot tadaier » (ed. Most, p. 121). Plethon most likely derived the passage via SmpLicius’s
reproduction of it: « Kai tofito mposfikov v dxofoal TOV TuXGVTa TEWS TOV TApaIvEGEWY, TO un
uéderv Aoumov unde dvafdileador. Alel yap dupoliepydg dvip dtnot maaiel’ » (Commentarius in
Epicteti ‘Enchiridion’ LXIX, 3-5, in SiMpLicius, Commentaire sur le Manuel d’Epictéte. Introduction et
édition critique du texte grec, ed. ILseTRaUT HaDOT, Brill, Leiden - New York - Kéln 1996, p. 446-447).
Cf. Plethon’s « oGt [...] éyxwpel uéAherw €t [...] o0t [...] dvaPdAiecbon [...] » (ibid.).

4 Suda M 519, in Apa ApLer (ed.), Suidae Lexicon, pt. I11: Lexicographi Graeci, 1.3, Teubner, Leipzig 1933,
p. 355,24-27. For using Maltese dogs « for amusement », see also Fabulae Aesopicae - Recensio prima
sive Augustana 73,1-2: « "E6o¢ ¢oti t0i¢ TAfovotv éndyeoBot kbvag Mehitaiovs kal mbkoug Tpog
napavBioy To0 ThoD » (BEN EDWIN PARRY (ed.), Aesopica. A Series of Texts Relating to Aesop or Ascribed
to Him or Closely Connected with the Literary Tradition that Bears his Name, Collected and Critically Edited,
in Part Translated from Oriental Languages, with a Commentary and Historical Essay, vol. I: Greek and Latin
Texts, University of Illinois Press, Urbana 1952, p. 349 = Fabula 75,1-2 in AucusT HAUSRATH, HERBERT
Huncer (eds.), Corpus fabularum Aesopicarum. Volumen prius: fabulae Aesopicae soluta oratione
conscriptae. Fasciculus prior. Editio altera, Teubner, Leipzig 1970, p. 99). Cf. infra, n. 15.
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praise, though for fear of fatigue they do not venture to hunt with them. So neither
can you live with me, because you are afraid of the discomforts ».”* Apart from the
fact that the verbal similarity of this text to Plethon’s is limited to the terms kvwv
and Mehitaiog - the minimal shared vocabulary necessary to link any passage to
the Plethonic passage - these terms also appear in Proclus and the Suda ([8a/b];
see above, p. 380-381). Furthermore, Diogenes’s point is irrelevant to Plethon’s
argument, as Plethon focuses exclusively on voracity as a defining characteristic
of Maltese dogs.

The second and last - indeed, the only - possible source for the gluttony of the
Maltese dogs is this brief sentence from Michael Psellos’s Oratoria minora:

[...] domep {11} T& MeMhirain [8a] kuvidia [8b] {1} SAaug Pdosot kai SAaig doppriceot
nepl TV Aomdda Ayyvevn {12} [...].*°

15 DIoGENES LAERTIUS, Vitae philosophorum VI, 55 (DIoGENES LAERTIUS, Lives of Eminent Philosophers, ed.

Tiziano DoranDi, Cambridge University Press, Cambridge - New York 2013, p. 439; Diogenis Laertii
Vitae philosophorum, ed. MirosLav MarcovicH, De Gruyter, Berlin - New York 2008, p. 410,4-5;
DIOGENES LAERTIUS, Lives of Eminent Philosophers, transl. RoBerT DRew Hicks, Harvard University Press,
Cambridge, MA - London 1925, p. 57). See also Fabulae Aesopi - Recensio prima sive Augustana 91, 2:
« "Exwv T1¢ kUva Mehizadov [...] Sietédet [...] @ kuvi mpoomailwv [...]. [..] ©0 8¢ xdwv, éobiwv kai
kaBe0dwv SAnv TV Nuépav kol undev épyalduevog [...] » (ed. PARRY, p. 357 = 93bis; ed. HAUSRATH,
HUNGER, p. 119).

MICHAEL PseLLos, Oratoria minora 18 (Eig tov Aoyyifapdov Twdvvny katavaykd{ovta avtov glg T0
gpunveboo tdylov T uadriuata) (To John the Lombard, Who Was Urging Him with Importunity to Faster
Deliver the Lessons), 11. 7-8 (Michaelis Pselli Oratoria minora, ed. ANTONY RoBERT LITTLEWOOD, Teubner,
Leipzig 1985, p. 65). By employing the phrase « SAaig fdoeot », Psellos likely draws a contrast
between the Maltese dogs and the reference to Laconian dogs found in SopHocLEs’s Ajax 5-8: « [...]
uetpotuevoy / Tyxvn [..] / [..] ED 8¢ o ékqéper / wovdg Aakaivng 6 tig ebpvog Pdoic » (see
LITTLEWOOD, ibid., app. font., ad loc.). In fact, Psellos explicitly mentions the Laconian dogs in this
context (see the complete passage below, p. 417). Cf. THemisTIUS, Bagaviotris fj piAdoogog 248C1-3:
«[...] TV te ®Ova [...], el Adkoava Svtwg yevvaia kai ur movnpdv kuvidiov, dAwnekic mobev A
MeMtaia » (Themistii Orationes quae supersunt, ed. GLANVILLE DOWNEY, ALBERT FRANCIS NORMAN,
HEINRICH SCHENKL, vol. II, Teubner, Leipzig 1971, p. 25,10-12); (Ps.-) PLUTARCH OF CHAERONEA, De liberis
educandis 4, 3B4-7: « [...] rposayaymv tovg 0o okOAakag Sragprike, katabeig eig péoov Aomdda kai
Aaywodv katevdd T@V okuAdKwy Kol O pév éml OV Aaywdv REev, 6 § éml thv Aomdda dpunce »
(Plutarchi Moralia, vol. 1, ed. WiLLIAM ROGER PATON, JOHANNES WEGEHAUPT, praef. Max PoHLENZ, Teubner,
Stutgardiae - Lipsiae 1993, p. 4,26-28); (Ps.-?) PLUTARCH OF CHAERONEA, Apophthegmata Laconica
225F3-9: « [...] 800 okVAakag dvéBpee TadToD TaTpdG Kol UNTPOG YEVOUEVOUG Kal TOV UV gibioe
nepl Aixvelag ofkor €doag, tov & drmayduevog foknoe mepl kuvnyéoa. "Emeita [...] €0nke [...]
Aveloag Tivdg, defike 8¢ kal Aaydr ekatépov § €mi T& cuvhon dpuricavtog kai Batépov ToV Aayw
Xelpwoapévou [...] » (PLUTARQUE, Guvres morales, t. 11I: Traités 15 et 16: Apophtegmes de rois et de
généraux - Apophtegmes laconiens, ed. and transl. FrRangors FUHRMANN, Les Belles Lettres, Paris 1988,
p. 200). Ps.-Plutarch does not refer to a Laconian and a Maltese dog but rather to two dogs born
of the same mother and/or father yet raised under different conditions. (These passages are
included in the apparatus fontium). - Xdokw means to gape in eager expectation for food (see LS,
s.v. 1 and 2); Aiyvedw means to gormandize (to eat greedily) and to desire greedily (see LSJ, s.v. II).
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[...] like the small Maltese dogs, you gormandize to the dish by approaching it from
all sides and with all of your smelling power [...].

Unless another source overlooked by me emerges as a plausible candidate for
having captured Plethon’s attention and accounting for his remarks on the Maltese
dogs, Psellos’s amusing description of their gluttony - like Plethon’s simile, a
critique of a human moral failing - stands as the most likely source.'” Moreover,
Psellos’s lines are part of a text that is significantly richer in content and more
complex. As will be shown below (p. 417-420), this text was also utilized by Plethon
in crafting his second and final moral application of the Maltese dogs simile, which
targeted Scholarios.

1.3 The Covertly but Recognisably anti-Christian Tenor
of Plethon’s Denouncement of Greed

The final task in Part I is to elucidate the concluding clause of the passage from
Plethon’s ZvuBovAevtikdg cited above (p. 400), namely, « 008apob T émbuuing
otfvar Suvapévwv ». This phrase is a direct borrowing from its sole occurrence in
the Thesaurus Linguae Graecae (hereafter; TLG), which appears in the following
passage from John Chrysostom’s (c. 350-407 AD) Homilies on John’s Gospel:

Ei y&p ékeivor [sc. the pagans] 81 86€av kevrv tocadtnyv Enedeiéavto @ihocopiav,
TOAAD pdAAov fudg [sc. the Christians] 810 T6 T® @£® Sokolv Xpr| macav dGpeTnVv
gmévar vov 8¢ o0dE XpnudtwV KatappovoDuev. AAN’ gkelvol pev kal Th¢ £auT@V
TOAAGKIG Umepeidov Puxfig, kal maidag enédwkav €v moAéuolg tf T@V datuévwy
paviq, kol tfig @Uoews katepdvnoav did Toug daipovag, UG O 00dE « dpyvpiov »

7 Undoubtedly, Plethon had opportunities to observe and interact with Maltese dogs in
Constantinople, Mistras, and other locations, gaining knowledge of their behaviour through
direct acquaintance. Nevertheless, as books are predominantly written based on other books, and
considering the insightful observation that for Plethon, « books » were akin to « events » (AUBREY
DILLER, « Pletho and Plutarch », Scriptorium, 8 (1954), p. 123-127, at p. 127), the texts cited in this
paragraph were undoubtedly the primary sources for his remarks about Maltese lapdogs. A
similar notion is articulated in the following Epictetean dictum from JoHn SToBAEUS’s Anthologium
1V, 5, 83: « “Qonep i Aéovrtag BovAov Tpépetv, oVk dv oot Thg toAvteeiag tdhv {wypelwv Eueley,
GAAG tig Tpdews TV {Dwv, 0Utwg £l ToAMT@V Ttelpd poiotacdat, pr) tocobtov Thg toAvteAeing
OV Gvaotnudtwy epdvtile, omdoov tfig avdpeiag Tdv éviiatpipéviwy Empelol » (loannis Stobaei
Anthologii libri duo posteriores, ed. Otto HensE, vol. II, apud Weidmannos, Berlin, 1909, p. 225,13-17
= Stobaei Gnomologion Epicteteum 62; Epicteti Dissertationes ab Arriano digestae. Accedunt fragmenta,
Enchiridion ex recensione Schweighaeuseri, gnomologiorum Epicteteorum reliquiae, indices. Editio maior.
Adiecta est tabula, ed. HEINRICH SCHENKL, Teubner, Leipzig 1916, p. 491). Still, there is no verbal
similarity between it and Plethon.
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d1a tov Xp1otov'® 00dE « opyfic » dd Td Sokolv T¢ Be®,” GAAG pAeypaivouev kai
TUPETTOVTWY 008V duetvov drakeiueda. Kai kabdmep keIvol TG KAKQ KatexOuevol
dakaeig glowv, oUtw Kal fueig, Gomep AnO MLPSG TIVOG AyXOuEVoL, ovdauold Trj¢
émbupiag otijvon Suvdueba, kal dpynyv kai @rhoxpnuatiov abovteg. Ak talta
aloxUvoual kol ékmAfTTopal, Tapd uev “EAAnot PAénwv xpnudtwv dnepop@dvTag,
Tapd d¢ NIV pavouévoug &navtag.

For if they, because of a vain precept, have shown so lofty a morality in their lives,
much more ought we to practice all virtue, because it is God’s precept to do so; but,
in fact, at our time [sc. in the Christian era], we do not even despise wealth; while
they have even been careless of their life, and in wars have given up their children
to the madness of the devils, and have thereby despised even nature for the sake of
their devils,” we, for our part, do not even despise money for the sake of Christ, nor
do we leave anger aside on account of God’s will, but are inflamed, and in no better
state than the fevered. And just as they, when possessed by their malady, are all
burning, so we, suffocated as by some fire, can stop at no point of desire, increasing
both anger and avarice. On this account I am ashamed and astonished, when 1
behold among the Greeks men despising riches, but all mad for riches among us
[sc. Christians].!

18

19

Mt. 10:9; Act. 8:20; 20:33; I Tim. 3:3; II Tim. 3:2; Hebr. 13:5.
Rom. 12:19; Eph. 4:31; Col. 3:8.

% John Chrysostom appears to reference Agamemnon, the king of Argos and general of the Greeks

during the Trojan War, who sacrificed his daughter Iphigenia at Aulis at the behest of the goddess
Artemis. Notably, many Christian authors before and after John Chrysostom regarded Artemis,
like all the ancient gods, as a demon (cf. Ps. 95:5: « Tdvteg ol Ocol TV €OvAOV dapdvia »).
Additionally, Chrysostom seems to allude to the proverbial renunciation of wealth associated with
certain Cynic philosophers. - Close to the Chrysostomian passage utilized by Plethon is the
following excerpt from Plethon’s disciple and staunch defender of Plato, Bessarion, where the
ideal figure of the giAdoogor (cf. Chrysostom’s « cpl?\ooocpw(v ») is portrayed explicitly and closely
adhermg to PLATO’S Republlc V, 485E3-486B7): « O1¢ #meton ow@povag adTodc eivat kol Kocplouq,
xpnudrwv katappovntds [cf. Chrysostom’s « xpnudtwv KaTa@povoDuey »; « Kars(ppovr]cav »;
« Xpnudtwv imspopd)qu »] @uloxonuatiov  [cf. Chrysostom’s « @ihoxpnuatiav »] ydp
GvehevBepov kal pmpo)xoyov givan, Tadta 82 UJUXY] (pl)tOO’O(pOU (cf. Chrysostom’s « (pl?\ooocpw(v »)
ueAovon tob GAov kal notvrog el énopé€ecbat évavtidtata eivat. —Adegig Bavdtov, 0v Seihoig
[cf. Chrysostom’s « Tfi¢ éavT@V TOAANGKIG Unepeidov Yuxfg »] [...] » (BEssarioN, In Calumniatorem
Platonis 1V, 3, 7; LUDWIG MOHLER, Kardinal Bessarion als Theologe, Humanist und Staatsmann. Funde und
Forschungen, Bd. 11 Bessarionis In Calumniatorem Platonis libri IV, F. Schéningh, Paderborn 1927
[reprint: Scientia, Aalen 1967], p. 502,34-37). This is not the only instance where Bessarion drew
upon Plethon; see, e.g., JOHN A, DEMETRACOPOULOS, « Cydones Redivivus: Bessarion’s Self-placement
between Greeks and Latins, the Scholastic Quaestio, and the Hard Quest for Truth », in SErGEI
Mariev (ed.), Bessarion’s Treasure: Editing, Translating and Interpreting Bessarion’s Literary Heritage, De
Gruyter, Berlin - New York 2020, p. 23-87, at p. 59-63.

2L JoHN CHRYSOSTOM, In « Johannem » homiliae LXXXIV, 3 (PG 59, col. 458-459); transl. CHARLES MARRIOTT,

in PuiLipp ScHAFF (ed.), A Select Library of the Nicene and Post-Nicene Fathers of the Christian Church,
vol. XIV: Saint Chrysostom: Homilies on the Gospel of John and the Epistle to Hebrews, Charles Scribner’s
Sons, New York 1889, p. 316, substantially emended. THomas AQuiNas GoGGIN's translation (SAINT
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Plethon, through his exclusive and unmistakable allusion to the passage from John
Chrysostom, implicitly conveys to his audience that a prominent Christian moralist
like Chrysostom had, as early as the 4"/5% century, condemned the Christians’
greed. He also highlighted the vices that often replace it when absent, such as fuudg
(anger) and Paokavia (envy). According to Chrysostom, several pagans
- remarkably, and to the Christians’ shame - demonstrated moral superiority by
embodying virtues like frugality, self-negation, and self-sacrifice. Plethon applies
Chrysostom’s critique of the average Christian to the members of the court,
thereby imbuing his statement with a significance that surpasses the conventional
notion that courtiers are typically motivated by personal gain at the expense of the
very principles they are meant to uphold: Plethon goes further, attributing this
moral failing specifically to the courtiers’ Christian identity.

This implicit reference to Chrysostom provides additional independent
evidence for Plethon’s argument. The phrase ovy/ur) iotac6u tii¢ émbuuiag appears
frequently in Chrysostom’s writings;** however, it is only in the aforementioned

JoHN CHRYSosTOM, Commentary on Saint John the Apostle and Evangelist. Homilies 48-88, The Catholic
University of America Press, Washington, DC 1960, p. 425-426), which is employed by PascHaLs
GkorTsiLAs in his brief discussion of the passage («John Chrysostom and the Greeks: Hellenism
and Greek Philosophy in the Rhetoric of John Chrysostom », Ph.D. Diss., University of Exeter 2017,
p. 138), offers only marginal improvement.

See, e.g., JoHN CHRYsosTOM, De Lazaro homiliae 11, 1: « ‘O ydp thv €xvtod otfjoat ur duvduevog
gmbopiav, kv @ mdvtwv [ex editionis Tdvtwg correxi; see, inter alia, JOHN CHRYSOSTOM, In
« Epistulam ad Romanos », prol. 4, PG 60, col. 400: « [...] 6 movnpd cuveldawg avt®d, kv T& ndvrwv
neptBGAANTOL Xpritata, TdvTwy gotiv aBALOTEPOG »; cf. the passage in the Chrysostomian in origin
Eclogae i-xlviii ex diversis homiliis, PG 63, col. 643-644: «[...] 6 movnpd cuveldwg £avtd, K&V T&
ndvtwv TepIPEPAnTar xpruata, tavtwy £otiv dBATepog »; cf. Ip., In illud: « Salutate Priscillam et
Aquilam » 1, 4, PG 51, col. 193: « [...] k&v ta& ndvra g mepipefAnuévos mpdypata [...] »] mepipépAnta,
TG 0tog £otan &v ebmopiq moté; » (PG 48, col. 982)]; Ib., In « Genesim » homiliae XXXII, 7: « [...] Tfi
TUpavVidL Tig TV Xprnudtwy émbupiag favtovg ékdedwkdteg obdémote Totavtat tig émbupiag,
AN’ Sow av mhelova mepifdAAwvTtar, TocoUTy pdAAov aipetar 1) @AOE kal o@odpotépa 1 KAUIVOG
&vdmreton » (PG 53, col. 292); In., In « Epistulam I ad Corinthios » homiliae XIV, 5: « ‘0 ¢1Adpyvpog
ovdémnote othoetan TAG Embupiag tavtng [...] » (PG 61, col. 120). This is not the only instance that
Plethon drew upon John Chrysostom (see JoHN A. DEMETRACOPOULOS, ATt TV ioTopia ToD fudavivod
Owpiopot: MAfBwv ki Owuds Akvivdrng (Plethon and Thomas Aquinas; with four Appendices,
including a critical edition of Plethon’s Extracta Thomistica), Mapovcia, Athens 2004, p. 103-104;
Ip., « Georgios Gemistos-Plethon’s Dependence on Thomas Aquinas’ Summa contra Gentiles and
Summa Theologiae », Archiv fiir mittelalterliche Philosophie und Kultur, 12 (2006), p. 276-341, at p. 318~
319). Plethon was very likely introduced to Chrysostom’s ceuvre by Demetrios Cydones, who is
plausibly believed to have been his teacher (see DemETRACOPOULOS, TAOwWV Kol Owuds Akvivdrng,
p- 29, n. 22, with bibliography). Cydones composed an epigram for John Chrysostom (see Giovanni
MERCATI, Notizie di Procoro e Demetrio Cidone, Manuele Caleca e Teodoro Meliteniota ed altri appunti per la
storia della teologia e della letteratura bizantina del secolo XIV, Biblioteca Apostolica Vaticana, Vatican
City 1931, p. 157-158), which is notably the only epigram he is known to have written (for an
overview of Cydones’s literary production, see FRANz TINNEFELD, Demetrios Kydones. Briefe. Ubersetzt
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passage from the Homilies on John’s Gospel that the full expression used by Plethon
occurs; moreover, this particular passage is unique in that it employs this phrase
within a moral comparison, where pagans - despite their ‘sacrilegious’ beliefs - are
depicted as paragons of virtue, in contrast to the Christians, who are criticized for
their moral shortcomings. Plethon, by invoking this passage, implicitly suggests
that the moral accusation leveled against Christians by Chrysostom remains valid
a millennium later, thus signaling that it is an ingrained vice within Christian
society and governance. To address this moral failing, Plethon implies, a ruler must
dismantle Christianity and replace it with a court inspired by the high moral ideals
of the pagan figures whom even Chrysostom, despite his vehement anti-pagan
rhetoric,” still praised.? In this framework, Plethon categorises the corrupt court
members according to the specific vices each exhibits. He explicitly names these
vices and also symbolically represents them through the use of three different
animals. Among these, the Maltese dogs stand as a metaphor for the most egregious
- and most vehemently condemned by Chrysostom - vice: greed.”

1. On the Margins of the Mid-15™ Century Plato-Aristotle Controversy:
Scholarios as a Maltese Dog

II. 1 The Text

Plethon was to use a Maltese dogs simile once more, shortly before the end of his
literary career and his life. He employed this metaphor in addressing Scholarios in
the conclusion of his Ipd¢ tag Zxodapiov vrép Apiototédovs avtilipeis (Against
Scholarios’s Defence of Aristotle regarding Certain Particular Points), a counter-reply

und erliutert. Erster Teil, Erster Halbband (Einleitung und 47 Briefe), Hiersemann, Stuttgart 1981, p. 63—

72).

Most of the relevant passages are compiled and analyzed in Gkortsiras’s John Chrysostom, p. 71~

151.

The ZvufovAevtikog mpds Tov Seondrnv Oedbwpov mepl Thg MeAonmovvrjoov has been convincingly

argued by several scholars to embody a distinctly pagan spirit. See, e.g., TamBrUN, Pléthon, p. 40-

41; 182-183; DEMETRACOPOULOS, [IAHOwV koi Owuds Akvivdrng, p. 47-48; NIKITAS SINIOSSOGLOU, Radical

Platonism in Byzantium: Ilumination and Utopia in Gemistos Plethon, Cambridge University Press,

Cambridge 2011, p. 331-346 (though this should be read with caution; see, inter alia, CHRISTIAAN W,

KappEs, « Idolizing Paganism - Demonizing Christianity: a Propos: N. Siniossoglou, Radical

Platonism in Byzanntium: Illumination and Utopia in Gemistos Plethon », Archiv fur mittelalterliche

Philosophie und Kultur, 19 (2013), p. 210-243).

% This is not the place to speculate on why Plethon attributes such a deplorable privilege to
Christians. One might conjecture that he believed an ill-organized state inevitably fosters greed
among its citizens and that adhering to irrational beliefs - such as those upheld by Christians -
undermines the rational part of the soul. This, in turn, necessarily allows the irrational parts of
the soul, the irascibilis and the concupiscibilis, to be excessively agitated.
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(1448/49)* to George Scholarios’s extensive response (Kata t@v ITA0wvos dmopi@v
én’ Apiototéder [/ Against Plethon’s Impasses regarding Aristotle) (1444/45)% to
Plethon’s short ITepi v Aprotorédng mpog MAdtwva Stxpépetar (On the Issues on Which
Aristotle Contentiously Disagrees with Plato®) (early 1439), which reignited the Plato -
Aristotle debate in the mid-15' century:

Ei 8¢ [1a] oe [2a] 8 te tOpog {3} ém [2b] katéyer {2¢} xai, fror Apiororédovg [4]
kndouévw A kal Umo Packaviog [5] thic mpdg [6] uds [7] Sokel oot {2a} &1 [2b] kol Ttpog
Tautl T fuétepa aviypdeery [i1] {i2}, kol 1 dvriypage [i1] {i2} udAa Oappdv, wg
AUdc ovkéTt 0vd” {8a e contrario} 0100V PG ye TG o0& Ekelva dvTiypdPovtag. "Topey
Yap ¢, Sow &v mAslw ypdyng {i2}, tocovtw kal udAlov doxnuovrioeic. Ei 8¢ Tiol kal
86&eic {9} T1 Aéyerv {i2}, 8t 0Ok dANO1G §} duabéor Te Guod kaid puwpois {10} §6éeig {9} €0
O udAa Topev: ofwv AEiv &vipdv g §6én¢ {9} 00 moAD T1 péer.”® OOk dAiyn &£ cot
gvmopia {iil} €otan Adywv [ii2]. Ei uév ydp « fixpifoug » T « Aeydueva », nayxdAenov
{ii2 e contrario} &v oot éylyveto 0 dvniléyew [i1] {i2} fuiv- énel & « dxpifolv » v
000’ 016¢ T €l ot Towg cot mdvy Tt pélel, dyamdg ¢ kai T& émruxdvra eikfi®
« U@V », TOV Ye Tow0UTWV 00depia ool dmopix {iil e contrario}. Kai pév On kai
1dBare 8 T PovAet kal @V PAaconuicv {11} €upopol, Gomep kal AmeiAnoag ov
@elosoBar TV TowoUTwWY, Kaimep 00dE VOV ye megeiopévoc. 0 T {11a} yap &v
BAaonurions {11b}, Au@v uev [12] odx dPn -o0 ydp o0d fuiv mpoodvta £peig,”
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For the date, see WoopHOUSE, George Gemistos Plethon, p. 270.

For the date (as established by M. Jugie), see Franz TINNEFELD, « Georgios Gennadios II. Scholarios »,
in CARMELLO G. CONTICELLO, VAssA ConTiceLLO (eds.), La théologie byzantine et sa tradition, vol. IT: XIII*-
XIX’ s., Brepols, Turnhout 2002, p. 477-549, at p. 515.

The title is traditionally rendered in an awkward manner as « De differentiis Platonis et
Aristotelis » or « On the Differences between Plato and Aristotle ». For a discussion of its proper
translation, see DEMETRACOPOULOS, [TAHOwV kol Owuds Akvvdtng, p. 76, n. 177, TamerUN, Pléthon,
p. 58.

The phrase appears exclusively in PLaTo’s Crito 44C6-7: « ZQ. AAAX tf riuiv, & pakdpie Kpitwv,
oUtw t¢ TV TOAAGV 86éng uéder; ». Before Plethon, the passage is cited only once (JuLian, Ei¢ tovg
dnoadevTovg kUvag 9; GABRIEL RocHEFORT (ed.), L'empereur Julien. Euvres complétes, t. 11, pt. I: Discours
de Julien Empereur, Les Belles Lettres, Paris 1963, p. 155).

Plethon, in his Laws 1, 1 and 3, employs similar phrasing to chastise the uncritical endorsement of
various opinions: « [...] n@ca &vdyxn [...] u ek &v T mpootuxdvra [cf. « Td émrvxdvra eikii »]
aipeioBat, GAAG mpoeéntandrag [cf. « Axpifoug » and « dxpifodv »] &v mpdtepov ikaviyg [...], obtw
™V aipeotv moieicOat »; « Kad unv [...] &v dromov ein [...] r& mpootvydvra eik &v [cf. « T& émituxdvra
eikf] »] kol dPacavictwe mapadéyecdat » (CHARLES ALEXANDRE (ed.), TAOwvos Nduwv cuyypagfic T
ow{dueva. PLETHON, Traité des Lois, ou recueil des fragments, en partie inédits, de cet ouvrage. Texte revu
sur les manuscrits; précédé d’une notice historique et critique, transl. AUGUSTIN PELLISSIER, Firmin Didot,
Paris 1858, p. 20,23-22,4; 40,14-18). For the origins of Plethon’s use of dxpiBodv, see infra, p. 429~
431.

The rare expression Aéyew mpooeivad ti Tivi, meaning ‘to accuse somebody of something’, appears
in ORIGEN’s Contra Celsum VII, 40, 20-22: « [...] olduevog fuiv mpooeivar T& €keivorg mposaydueva
gyrAjpata Tadta Aéyet Tpdg NUdg ov mpoodvra Huiv [...] » (ORIGENE, Contre Celse, t. IV: Livres VII et
VIII, ed. MARceL Borrer, Cerf, Paris 1969, p. 106; ORIGENES, Contra Celsum libri VIII, ed. MirosLAV
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pAvaproeis {13} 8& tnVEdAA WG Kol cavTdV udvov aloyuveig, Thv cautod okatdthTa £t
ol paAov emdeifag-, nuiv 8¢ [14] cov t& Towadra iow {iv} {15} kai kuviSiov [v1] [16a]
MeAitaidov [v2] [16b] Tivdg vAakaic [vi] [17] AeAdyrotal te 0N kal avBig Aoyiobrioeran
[18].

If, however, pomp still [i.e. even after reading Plethon’s refutation of his own Kara
TV MMOwvos dropi@v én’ Apiototédel] occupies your soul and you, either out of a
wish to protect Aristotle or out of envy for me, set out to write against this work of
mine, too, no problem at all for my part! Go for writing against it quite with much
self-confidence, because I shall not write a single word against whatever you would
write, For, I know that, the longer the text you would write be, the more you will
disgrace yourself. And if it turns out that some think that your writing is of some
value, I very well know for sure that this will be the judgment of nobody else than
those who are both ignorant and foolish, namely of persons whose opinion I, for
myself, do not actually pay any attention to. Besides, you will show high facility in
producing texts. In fact, if you put your claims under proper scrutiny in order to
verify them, refuting me would become for you an extremely difficult task; since,
though, you are not capable of scrutinizing and verifying them and perhaps you
don’t even care of doing so but you are content just with vomiting a flood of words
in any manner whatsoever, you quite naturally have no problem at all with doing
so. So, launch against me any slander you want and inflict on me whatever insult,
just as you have already threatened me that you will not refrain from doing so
- which, in fact, you have already let yourself do. Whatever insults you will launch,
you will not affect me, because you will not be launching against me any charge that
holds true, but simply prattling in a way irrelevant to the point and put shame only
on yourself by exhibiting your uncouthness in a higher degree. For my part, I have
so far considered, and will consider again, the base things written or to-be-written
by you as if they were howls of a small Maltese dog.*

32

MarcovicH, Brill, Leiden - Boston - Kdln 2001, p. 493,18-19). Plethon likely read Origen’s Contra
Celsum (see HLADKY, The Philosophy of Gemistos Plethon, p. 116).

PLETHON, TTpdg T Zyolapiov vnép Apiototélovs dvrilfpeis XXXI, 14 (Georgii Gemisti Plethonis Contra
Scholarii pro Aristotele obiectiones, ed. ENrico V. MALTESE, Teubner, Lipsiae 1988, p. 46,4-23 = XXXI, 10
in BERNADETTE LAGARDE (ed.), « Georges Gémiste Pléthon: Contre les objections de Scholarios en faveur
d’Aristote (Réplique) », Byzantion, 59 (1989), p. 354-507, at p. 500,6-24). My translation is partially
based on the close summary of a part of the passage by WoopHousk (George Gemistos Plethon, p. 307),
which 1 have corrected and improved where necessary. The passage is a partly repetitive
expansion of an earlier section of the same work: « ’Enei 8¢ o0 f&lwoag avtihaPécdat, ueig kal
#r1 quuvoduey MAdTwvi te kal fuiv avtois, 008&v ppovticavteg v o fudc Seditty, ol peioecbot
TGV &G NUAG Ao1dopidv dretA®v, 8¢ ye 008¢ VOV népeioat. [...] Epobuev & & £pobuev, o0 pdg dmav
00V pfikoc TGV Adywv - pwpla ydp &v fv mpdc kevov ufikog Adywv £tepov ufikog kai adtodg
dvtimapateivery -, AN fuiv uév, 8mov kaiplov ein ti einelv, eiprioetan, § Tot v oic §6&ac &v évioig
00 VL TO1 60(oi¢ Aéyetv Tt ] kad év oi¢ TdumoAv Tod Uyl dronemAdvnoat, édviep EAeyXOUEVOG
V@G Tt ToD thPov. Ta &’ dAAa dAANo1g Taprioopey KatayeAdv, ol €V aUTOIG Kal TV Te KEVOV UIEP
0£aUTOD AUXNUATWY TAOV T€ £¢ NUEG 00V U@V 0V artopévwy PAacendv katayeAdooval » (V,
6-7; ed. LAGARDE, p. 380,20-382,13; ed. MALTESE, p. 5,28-6,7). Latin numbers in parentheses and
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The text is clear, except for the final sentence, whose bitter simile warrants
further discussion. I will first examine its direct literary context and then revisit
the entire passage to draw additional conclusions about Scholarios’s relationship
to Plethon.

11.2 Suggestions Hitherto Made

W. Blum® has drawn a parallel between Plethon’s reference to the Maltese lapdogs
and Aristotle’s Historia animalium, where « MeAitaiov kvvidiov » is mentioned (IX,
6; 612b10-11). While it is not unlikely that Plethon may have read this Aristotelian
text,* there is no reason to believe, as B. Lagarde, too, seems to suggest,* that this
passing reference to the Maltese dogs served as a direct source for Plethon’s use
of the simile. In this passage, Aristotle does not discuss the Maltese dogs
themselves but instead refers to the « {kti¢ » (yellow-breasted marten), stating
that this animal is as small as a Maltese lapdog.*® Furthermore, Blum’s reference to
Theophrastus’s Characteres XXI, 9 does not illuminate Plethon’s use of the Maltese
dog simile either;*” Theophrastus notes that individuals who overly focus on trivial
matters might, among other absurdities, erect a tomb for a deceased Maltese dog
and even inscribe the breed of the dog on the tombstone.

B. Lagarde® has compared Plethon’s simile to a passage from Plato’s Laws (XII,
967C5-D1), which reads:

braces refer to verbal and content similarities between the texts and their sources (which are
cited below in the same paragraph). Arabic numbers in parentheses and braces refer to verbal and
content similarities between the text and the reception of it by Andronicus Callistus and Michael
Apostolius in the passages quoted below in Appendix III (p. 440-442).

BLUM, Georgios Gemistos Plethon, p. 27, n. 42.

See one of the concluding remarks in PLETHON’s De Differentiis: « ‘T{ obv; -&v @ain Tig- ‘00K &&1a T&
‘Apiototédoug PifAia yetiévar;. Kal mévu, TV ye €v adtoig xpnoipwv éveka [...] » (BERNADETTE
LaGARDE (ed.), « Georges Gémiste Pléthon: Des differences entre Platon et Aristote », Byzantion, 43
(1973), p. 312-343, at p. 343,9-12; « ‘What then? - someone might say - Are not Aristotle’s books
worth reading?’ Certainly, for the useful content contained within them »). Plethon repeats this
in his reply to Scholarios (5,1 and 30,14; ed. LAGARDE, p. 376,16-20 and 488,29-31; ed. MALTESE, p. 4
and 42). Plethon is clear: Aristotle’s writings are a must for uti, but not - at least non
unconditionally - for frui.

3% LaGARDE (ed.), « Georges Gémiste Pléthon: Contre les objections », p. 501, n. 311,

% See, e.g., ARISTOTELES, Werke in deutscher Ubersetzung, Band 16: Zoologische Schriften, 1: Historia
animalium, Teil V: Buch VIII und IX, ed. STEFAN SCHNIEDERS, De Gruyter, Berlin - Boston 2019, p. 742
ad loc.

«Kal kvvapiov 8¢ Mehitaiov tedevtoavtog abt®, uvipa motfoat kal otnAidiov, motfong
gmypdpar ‘KAGdog MeMitaiog’” » (THEOPHRAST, Charaktere. Herausgegeben und erklirt, Band I:
Textgeschichte und Text, ed. PETER STEINMETZ, Max Hueber, Munich 1960, p. 241).

3% LAGARDE (ed.), « Georges Gémiste Pléthon: Contre les objections », p. 501, n. 311,
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Tadt fv t& téte €€e1pyacuéva moANdg dOedtntag kai Suoxepeiag TGV TolobTWV
dnteoBat, kai O kai Aowdopricelg ye EnfiABov monTaic, Tovg PrAoco@oivTag Kuol
pataiong dneikalovtag Xxpwuévaioty DAaKIG, AAa Te av Gvont’ einelv.

These were the views which, at that time, caused these thinkers to incur many
charges of atheism and much odium, and which also incited the poets to abuse them
- by likening philosophers to ‘dogs howling at the moon’, with other such senseless
slanders.*

It was perhaps the words « dneikdlovtag » and « VAakaic » that led her to believe
this was Plethon’s source. However, although Plethon had certainly read Plato’s
Laws, ® the point in the quoted Platonic passage is irrelevant to Plethon’s
argument. The Platonic passage does not mention Maltese dogs but refers to dogs
in general. Moreover, as is clear from the context of these lines, Plato is illustrating
how certain unnamed poets mocked materialist philosophers who, in their
overconfidence, mistakenly equated the nature of the heavenly bodies with that
of the terrestrial ones, failing to recognize the divine souls that govern the former.
This serves as a depiction of philosophers whose biases led them to fall short of
the grandeur of their subject matter. Could it be that Plethon, in a similar manner,
compared the writings and ideas of a bad philosopher, namely Scholarios, to those
of his own? I believe this would involve stretching Plato’s passage to fit Plethon’s
argument while overlooking the important differences between them.

B. Lagarde™ also directs readers of Plethon’s passage to a humorous episode
from Lucian’s Symposium seu Lapithae 19, apparently considering it Plethon’s actual
source:

"Enel 8¢ kai £i¢ tov AAkidduavta Spoidv i anéppre ‘Melitaiov kvvidiov’ TPOCEITWY
0TV, GYXVAKTHONG €KETVOC — Kal TtdAat 8¢ dfiAog v ¢Bov@V avT® €0doKIHOTVTL
Kal Katéxovit to ovundotov - amoppipac tov Tpifwva TpoUKaAeitd ol

% PraTo, Laws, vol. II: Books 7-12, transl. RoBERT GREGG BURY, Harvard University Press, Cambridge,

MA - London 1926, p. 563. Cf. PLaTO, Republic X, 607B7-8: « [...] i ‘Aaxépula mpdg deonbrav kdwv
gketvn kpavydlovoa [..]" » / « [...] the ‘yelping hound barking at her master [...]’ » (PLaTo, The
Republic, vol. I1: Books VI-X, transl. PAuL SHOREY, Harvard University Press, Cambridge, MA - London
19372, p. 465).

A strict demonstration of this can be found in Plethon’s careful reproduction of certain specific
phrases that appear only in Plato’s Laws (see DEMETRACOPOULOS, « Christian Scepticism », p. 416~
417; 420; 424. Cf. Ip., « T& mpoPAipata tiig uebédov (modus sciendi) kal tfg yvwoudtnrag t@v
Svtwv ot Nuwv ovyypagriv tod Tewpyiov Tepiotod A MARBwvog: iotopikf kal KPITIKA
npocéyyion » (« The Problems of Method (modus sciendi) and Degree of Knowledge in Plethon’s
Laws: An Historical and Critical Approach »), Néx Kowwviodoyix, 15/3 (« Apiépwua otov Fecdpylo
Tepioté-MAABwva ») (2001), p. 41-55, at p. 50, n. 4. See also RutH WeBB, « The Nomoi of Gemistos
Plethon in the Light of Plato’s Laws », Journal of the Warburg and Courtauld Institutes, 52 (1989),
p. 214-219, at p. 217-219.

LacArDE (ed.), « Georges Gémiste Pléthon: Contre les objections », p. 501, n. 311,
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naykpatidlery, €1 6¢ un, katoioery avtol €pn tv Paktnpiav. OUtw 87| 0 kakodaipwy
0 Zatupiwv - tolTo yap 0 yeAwtonmoldg ékadeito - ovotdg enaykpatiale. Kol to
npdypa UmepSiotov v, PIASG0Qog dvip YeAwTomold &vtalpduevos kai maiwv kai
noduevog &v @ uépel. Ol mapdvteg O0¢ ol uév ndodvto, ol d¢ £yéAwv, dxpt
annydépevoe maduevog 6 AAkdGuag UmO  ouykekpotnuévou  avOpwmiokov
kataywvicBelc. TéAwg o0V ToAUG €€ex 0N ér’ adToic.

But when he [sc. Satyrion the joker] took a fling at Alcidamas in the same way, calling
him a Maltese lapdog, Alcidamas got angry: indeed, for a long time it had been plain
that he was jealous because the other fellow was making a hit and holding the
attention of the room. So, throwing off his philosopher’s cloak, he challenged him
to fight, or else, he said, he would lay his staff on him. Then the poor Satyrion, for
that was the clown’s name, stood up to him and fought. It was delicious to see a
philosopher squaring off at a clown, and giving and receiving blows in turn. Though
some of onlookers were disgusted, others kept laughing, until finally Alcidamas had
enough of his punishment, well beaten by a tough little dwarf. So they got roundly
laughed at.*

One may surmise that Satyrion’s description of the persona of the Cynic
philosopher Alcidamas as « a Maltese lapdog » was related to a recurring critique
of philosophers in Lucian’s works, specifically their tendency to speak profusely
without adhering to their own teachings, or even act in direct contradiction to
their precepts.” This flaw was presumably emphasized by the etymology of
Alcidamas’s name and was evidently substantiated by the fact that Alcidamas was
eventually defeated by the joker. The situation is further complicated by
Alcidamas’s association with Cynicism, as Cynics were expected either to remain
unaffected by insults ** or to robustly defend themselves when necessary. *

42
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Luciani opera, t. I: Libelli 10-25, ed. MATTHEW DONALD MAcLeoD, Clarendon Press, Oxford 1972,
p. 151,23-152,4; transl. AustiN Morris HarmoN (LuciaN, Phalaris. Hippias or The Bath. Dionysus.
Heracles. Amber or The Swans. The Fly. Nigrinus. Demonax. The Hall. My Native Land. Octogenarians. A
True Story. Slander. The Consonants at Law. The Carousal (Symposium) or The Lapiths, Harvard
University Press, Cambridge, MA - London 1913, p. 431-433).

See, e.g., LUCIAN, Reviviscentes sive piscator 44-45 (Luciani opera, t. 1L: Libelli 26-43, ed. MATTHEW DONALD
Macteop, Clarendon Press, Oxford 1974, p. 78,10-79,5). For Lucian’s attitude to Cynics, see, inter
alia, the critical Forschungsbericht by PHiLip R, BosMaN, « Lucian among the Cynics: the Zeus Refuted
and Cynic Tradition », Classical Quarterly, 62/2 (2012), p. 785-795.

See, e.g., DIOGENEs LAErtiUS, Vitae philosophorum VI, 54: «TIpdg tov eimdvta, ‘moAdoi cov
katayeA®dotv,” ‘GAN’ €yw,” En, ‘00 katayeAdparl » (« When he was told that many people laugh
at him, he made answer, ‘But I am not laughed down’ »; ed. Doranbr, p. 439, 1. 400-402; ed.
MARCOVICH, p. 409,10-11, transl. Hicks, p- 57).

There is no evidence to suggest that the Alcidamas portrayed as a dramatis persona in LUCIAN’s
Symposium, the Alcidamas mentioned in (Ps.-) LuciaN’s Demosthenis encomium and Alcidamas of Elea
are the same individual (see, e.g., RicHARD GoULET, « Alcidamas », in RicHARD Goutet (ed.),
Dictionnaire des philosophes antiques, vol. I, Centre National de Recherche Scientifique, Paris 1994,
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However, except for the insult of calling someone ‘a small Maltese dog’, there is
nothing in Lucian’s text that parallels Plethon’s use of this metaphor. In Lucian,
both the joker and the philosopher are portrayed as light, somewhat comedic
figures. The philosopher, by feeling offended and reacting awkwardly to the joke,
becomes more ridiculous than the joker, who is absurd by nature. Clearly, neither
of the figures in Lucian’s narrative corresponds to Scholarios or Plethon; in fact,
Plethon does not make himself part of the simile he applies so bitterly to his
adversary.

I1L. The Actual Sources and Their Import
III.1 First Source

So, what was the actual source of Plethon’s use of the Maltese dog simile, and what
did it signify? From the occurrences of MeAiraiov kvvidiov in Greek literature prior
to Plethon, two references - both from the corpus Psellianum - are particularly close
to Plethon’s usage. The first is found in Ps.-Michael Psellos’s Introductio in
« Psalmos ». The fact that this text is preserved in two 13*-century manuscripts
and one from the 14" century* indicates that it predates Plethon and could have
served as a source for him. The relevant passage, verses 122-137 of the poem, read:

Eyw &’ 0 tadta yeypagwg £pd oot Kai Tt TAfov.
Eidév mote kuvidiov [v1] &mod Téhv Mehraiwy [v2],
napfiv d¢ kai Tig abANTNG &md TdOV dyopaiwv,
KaAGuw pédog evnx@v peta kibapwdiag.

“Otav & avTog EVENVELGE TO HEAOG TG KAAGUW,
¢keivo 10 kuvidiov [v1], &v #ruyev éobiov,
EVEKOTITE TX TAG TPOPTiG, Anépprnte TO Ppdpa,

p. 101, n° 87; MicHEL NARCY, « Alcidamas d’Elée », in Gouter (ed.), op. cit., p. 101-110, at p. 101-102).
However, if one were to entertain the possibility of such a connection, another layer of irony
emerges. Alcidamas of Elea is reported to have said: « "EAcvBépouvg dofike ndvtag Bedc ovdéva
doAov 1| @Uo1g memoinkev » (fr. 3; ALCIDAMANTE, Orazioni e frammenti, ed. and transl. Guibo Avezzo,
‘L’Erma’ di Bretschneider, Rome 1982, p. 36). This egalitarian proclamation stands in stark
contrast to Alcidamas’s disparagement of the trickster Satyrion. Furthermore, the fact that
Alcidamas was eventually defeated by a dwarf served as a harsh lesson: such seemingly
degenerate or defective individuals can, in fact, prove superior to so-called ‘normal” humans, even
those who are considered superior, such as philosophers.

16 See Michaelis Pselli poemata, ed. LEENDERT G. WESTERINK, Teubner, Leipzig, 1992, p. X. Cf. ELpipIo MIONI,
Bibliothecae divi Marci Venetiarum codices graeci manuscripti, vol. 1I: Thesaurus antiquus: codices 300~
625, Istituto Poligrafico e Zecca dello Stato, Rome 1985, p. 490-491; PAuL MOORE, Iter Psellianum. A
Detailed List of Manuscript Sources for All Works Attributed to Michael Psellos, Including a Comprehensive
Bibliography, Pontifical Institute of Mediaeval Studies, Toronto 2005, p. 505 (N° 1105).
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Npéua te Tpooéfatve Tod Hovoikol TAnsiov,

kal to0tov PAEnov dtevig dua kal teploaivov

€k AemtotdTng vAakdc [vi] domep {iv} dvreued@der [i1] {i2}.
‘Hvika 8¢ katénavev 6 tpaywdog to uéhog {vi},

¢€mi 10 Aelnov tfi¢ Tpo@fic Unéotpepev 6 KOwV-

Stav 8¢ dAV TOV aDAOV UTENVEVOEV EKETVOG,

kol TdAv 10 kuvidiov [v1] thv Ppdotv Siwbeito

Kol YoANv&¢ pocvAaktody [vi] avrdderv [i1] {i2} nwg ke {4}.
ATAGG &, 00GK1G TioBeTo TOV A0ANTNV avA0DVTA,

OV AWV TdvTwv duelodv €€Rptnto tol pélovg.”

I, who wrote this poem, will tell you yet one thing more.
Once I saw a small dog, of the Maltese breed,

and there was an itinerant piper somewhere nearby,

who was playing a song with guitar accompaniment.

As soon as he began to play the flute,

that little dog, if it happened to eat,

stopped eating, gave up food,

walked slowly to the musician,

and, staring at him and wagging his tail,

it made a thin voice as if it was singing to him too.

When the musician stopped playing,

the dog returned to the food he had left.

But as soon as he began to play again,

the little dog gave up the food again

and uttering a calm voice it looked like singing to him too.
And generally, whenever it heard the piper play,

it would drop whatever he was doing and hang on to the music he was
listening to.

In Ps.-Psellos’s text, the terms éo06ic1v, tpogr, fodua and Ppcoi¢ coincide or are
synonyms with [2] (tpépeiv) in the Plethonic passage from De rebus Peloponnesiacis
oratio I quoted above (p. 400-401). However, these terms do not present - at least
explicitly - the Maltese lapdogs as voracious but merely depict them as eating food,
a simple activity that is interrupted whenever they listen to music. In such cases,
Ps.-Psellos reports, eating is replaced by vAaxr (howling) or dvriuedwdeiv (counter-
melody singing) or avrddeiv (responding with song), which he finds remarkable.
Ps.-Psellos’s aim in this section of his poem*® is to emphasize the power of music,
illustrating its effects even on beings that are not naturally inclined to or
susceptible to it, such as non-human animals, including horses, other tame
animals, and Maltese dogs. Aside from the very name of the dog in the simile, i.e.,

47 Ps.-MICHAEL PSELLOS, Poema 53, 11. 122-137 (ed. WESTERINK, p. 307). On the manuscript tradition of the
writing, see Ibid., p. viir; X; XXVII.
8  Ps,-MICHAEL PseLLOS, Poema 53, 11. 113-137 (ed. WESTERINK, p. 306-307).
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kUwv Mehitaiog or kuvidiov Mehitaiov, and the broadly shared reference to eating as
an activity of these dogs, the sources of Plethon’s simile in the De rebus
Peloponnesiacis oratio I (see above, p. 401-405) do not explain either the phrasing or
the content of the simile used by Plethon in his reply to Scholarios.

I11.2 Second Source

Let us now consider the context of the couple of lines from Michael Psellos quoted
above (p. 404-405). These lines come from a text addressed by Psellos (1018-1078)
to his disciple, John Italos (c. 1025-7), during the latter’s apprenticeship under him.
In this text, the teacher reprimands the disciple for rashly urging him to deliver
lessons more quickly. Psellos responds authoritatively, explaining that such
promptness is not to be praised, as it stems from overconfidence and a failure to
appreciate the complexity and depth of the scientific subjects the student is meant
to master:

[...] OGnw &yvwkag omoiov TV padnudtwv to péyebog kai Aikov to Uog kal 8t
o0 S padiag 1 mpog éxeiva dvodog [...]. Zu 8¢ dpa, Gomep Ta¢ émi TOV alylaA&dV
Pnoeidag dvarpricesot uéAAwv, oUtwg £ml TV YewleTpiav Gnepiuepipvws Xwpeic,
Kal o0dev mpayua €l kai GAA0OT mor Padilei BeAfioon yap b€l pdvov mpog thv
Kat@Anyuv, kol kateiAnmrat 1] andder€ig!®

You have not yet become aware of the grandeur and the height of the disciplines;
you ignore that the way which leads to their height is not an easy one. [...] You,
however, move to understand geometry carelessly, as if you were going to pick up
pebbles from the beaches, and you do not care if it happens that you go the wrong
way; you think that, to understand a proof, all you have to do is want it, and once
you want it, bang! You get it!

In the opening paragraph of his letter to Italos, Psellos employs the Maltese dog
metaphor:

‘H mepi td¢ émothuag mpoduuia cov moAod av &&ia fv, &i, kabdnep émi {uyod
otabuwpévn, Tpayudtwy evavtiwv 6Aw Pdpet kai GAaig pomaic, Tpog TO KpeitTov
anévevev. Enel 8¢ ueilov tig aAndeiag to Umovooluevdv oot TEQOPATAL, Kai ovY,
omep al Adkarvat kOveg, Aay® kal Aomtddog tpotebeipévwy £nt to {Hov Opudc, GAN
« -V N p o o sol Al A s

domep {iv} T& Mehraia [v2] kovidia [v1] SAaig Paoeor® kai SAaig do@prioeot Tepl TV

#  MICHAEL PstLLos, Oratoria minora 18 (Eig tov AoyyifapSov Twdvvny kataveykd{ovra adtov el¢ 6
Epunvedoo tdytov T uadriuata) (To John the Lombard, Who Was Urging Him with Importunity to Faster
Deliver the Lessons), Il. 37-44 (ed. LirtLEwoOD, p. 66-67).

%0 Cf. above, p. 404, n. 16.
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Aomada Atyveln, o0 mdvu cov 10 év Adyoig « mpdBupov »*' « &yaual ». Edkolog {iil}
Yop 1 yAdrra {iil} To kpeittw eineiv [ii2] kol pdotn mpdg duew T uépn TV Adywv
petaneosiv, GAN ol kaipoi EAéyxovot Ta¢ doLPPdTovs PWVAG TPOg Ta Tpdyuata.™

[.]

Your zeal for laying hold of the various disciplines would be quite praiseworthy, if,
tested by means of a beam of balance against all the casting, counter-balancing
weights, eventually bent towards the good and noble things. Since, however, the
point of your words has been caught to exceed the truth, and, unlike what the
female Laconian dogs do when standing between hare and a dish of food, you don’t
run after the animal, but, like the small Maltese dogs, you gormandize to the dish
with all your steps and with all of your smelling power, I do not approve at all of
your eagerness to study. Indeed, it is easy for one to speak in lofty terms and, at the
same time, it is absolutely and equally easy for one’s tongue to be eventually verified
or falsified; it is the crucial, the test moment, so to speak, that disproves the
statements that are not in conformity with things.

Psellos contrasts « female Laconian dogs » with « Maltese dogs » to illustrate his
point. Elsewhere, he describes the former as exceptionally skilled in scouting,
owing to both their superior sense of smell and their intelligence.” He portrays
them similarly to the so-called Chrysippus-dog,** which, as if being rational, when
chasing a quarry, reaches a point where three roads converge; after sniffing the air
of two of the paths and finding no trace of the quarry, the dog skips smelling the
air of the third path, intuitively choosing it as the correct one and immediately
running down it. Furthermore, to carry out their task as scouts, these dogs set aside
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54

The phrase v Adyois mpoBuucioba is extremely rare; for an occurrence of it, see EUSTATHIUS OF
THESSALONICA, Epitaphius in imperatorem Manuelem I Comnenum 3 (EMMANUEL BourBouHakis (ed.), Not
Composed in a Chance Manner: the Epitaphios for Manuel I Komnenos by Eustathios of Thessalonike,
Uppsala University Press, Uppsala 2017, p. 4). Psellos’s mpo@upia derives from the Proclean passage
to be cited right away.

MICHAEL PsELLOS, Oratoria minora 18, 1. 1-11 (ed. LirtLEwoob, p. 65-66). For the identification of
Twdvvng AoyyiBapdog to John Italos, see Ibid. p. 65; cf. MOORE, Iter Psellianum, p. 347 (n° 912); 582
S.V.

Cf. ARisTOTLE’s mention that the females are by nature smarter than the males (Historia animalium
IX, 1, 608a27-28: « [...] ai Adxarvan kUveg ai OfAs1an ed@uéotepat TOV dppévwy elolv »).

MICHAEL PSELLOS, Epistle 54,1, 11: « [...] tég Aaxaivag [...] kOvag prvnAatodong to knepeuyd »; Epistle
142, 1. 60-61: « "IxvnAatoin 8¢ oot kaA®dG kal 1] Adkatva KOwV »; Epistle 391, 11, 30-34: « "Epol 8¢
tefadpaoctar udAAov 1 ixvnAdrig Adkaiva, 8tt @rhoco@el wg kal cuAAoyiletal év dopprioeotv:
duéder xai év tpiolv dmoAeipBsioa 680ic, kal ToV dépa TGV Suelv dvamveloaoa, ita O ToD
@uyddog un doppavieica Onpog tov tpitov o0 G&rol dvamvelv » (MicHAEL PseLLus, Epistulae, ed.
STRATIS PAPAIOANNOU, De Gruyter, Berlin-Boston 2019, p. 120-121; 385-386; 812). On the so-called
Chrysippus-dog, see the primary and secondary literature collected in JoHn A. DEMETRACOPOULOS,
« Thomas Aquinas’ Impact on Late Byzantine Philosophy: The Issues of Method or Modus Sciendi
and Dignitas Hominis », in ANDREAS SPEER, PHILIPP STEINKRUGER (eds.), Knotenpunkt Byzanz.
Wissensformen und kulturelle Wechselbeziehungen, De Gruyter, Berlin 2012, p. 333-410, at p. 392,
n. 324.
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the food provided to them in a dish and pursue a hare instead. In contrast, Psellos
presents the Maltese dogs as using their sense of smell not for a noble purpose but
simply to satisfy their desire to consume the food that is readily available to them
in a dish provided by others.

Thus, it seems that Psellos likens John Italos’s studiousness to the behaviour of
the Maltese dogs, suggesting that his approach to knowledge was more about
consuming it quickly and superficially, rather than engaging with it actively and
deeply. Psellos implies that Italos’s desire for knowledge lacked the intellectual
vigor and serious involvement necessary to truly grasp the subject matter and
achieve a profound understanding.

The background to Psellos’s text seems to be Proclus’s explanatio of Zeno’s
reserved metaphorical praise of Socrates as a female Laconian dog in Plato’s
Parmenides 128B7-C2 (« Z0 & obv v dAi@eiav oD ypduuatog o0 mavtaxod
fioOnoat. Kaitor domep ye of Adkoavor oxvdakes €0 uetadeic te kai ixvevelg T
AexOévtar GAAA [...] »):

« ®1AGoogov » tobto TO Onplov kal &v Mokitely (11, 376A-C) Twkpdtng 6voudlely
Aélwoe, TOV KOVa Aéyw. TTpdokertat O Evtadba [sc. in Parmenides] kol T0 « Adkaivar »
70 ONpatikOV adT® TapeXSUEVOV, O 81 cUUPOASV ot « Tfig ToD dvtog Bripag » (PLATO,
Phaedo 66C2)- Tolo0tov 8¢ kol TO « ixveldelv », TO 4md TGV ypauudtwy, olov ixvev
Svtwv tiig To0 Aéyovtog évvoiag, avTnV petadidkev kai Onpav trv tol Aéyovtog
GAnBeotdtnv vonowv: kal tO « uetabelv » 3¢ oikeldv €ott mpodg TV O&VTNTA TOD
vooUvTog Kal Thv mpobuuiay Tpog thv uébodov tfi¢ ebpésewd. "Ex 8¢ Andvtwy TovTwy
e0ONASG €oTiv O ZAVWV dyduevog UEV TV dyxivolav Kal Trv ev@uiav To0 ZwKpdToug
Kal KIV@V a0V, Soov 8¢ avtol Tapac@dAAetal to GANBoTc drnevdivwv.

In the Republic, too, Socrates, mentioning the dog, says this animal deserves to be
called « philosophic ». Here Zeno adds « Laconian », which gives Socrates the
character of a hunter, clearly a symbol of « the hunt for being ». Symbolical also is
« following the track », i.e. following Zeno’s writings. These writings being, so to
speak, the traces of the writer’s thought, Socrates pursues and hunts down the
precise meaning of what the writer says. And « picking up the scent » appropriately
expresses the acuteness of the thinker in discovering the path of the argument.
From all this it is clear that Zeno admires Socrates’s keenness and ability, is stirring
it to activity, but correcting it as far as it misses the truth, which is what is all about.”

Psellos, in subtly adapting this Plato-based Proclean passage and applying it to
Italos, replaces the Laconic dogs with Maltese ones. In doing so, he criticizes Italos

55 ProcLUs DiADocHUS, In Platonis « Parmenidem » 1 (Procli in Platonis Parmenidem Commentaria. Tomus I,

libros I-11I continens, ed. CARLOS G. STEEL, CAROLINE MACE, PIERRE D’HOINE, Clarendon Press, Oxford, 2007,
p. 111,10-21); Proclus’ Commentary on Plato’s Parmenides, transl. GLENN R. Morrow, intr. and notes
JoHN M. DiLLON, Princeton University Press, Princeton, NJ 19922, p. 85-86), slightly adapted.
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far more harshly than Zeno criticized Socrates. Psellos’s point is that Italos is
heading in the wrong direction (cf. his remark cited above, p. 416: « [....] you do not
care if it happens that you go the wrong way »).

In light of the above, it should be added that Plethon’s Psellian and Proclean-
derived mpoBuuin partially overlaps with ém6fuuia, the term used by both Plethon
in De Rebus Peloponnesiacis Oratio I and Psellos in his letter to Italos. Plethon uses
émbuuin in reference to the irrational desire of the Maltese-dog-like courtiers to
devour everything (p. 400-401), whereas Psellos refers to Italos’s irrational,
reckless desire to consume as much « knowledge » as possible, which is limited to
« wanting » (6eAfoou [...] udvov), a mere desire devoid of any thoughtful approach
or method for its realization.

This interpretation is supported by the fact that Psellos’s phrase « pdotn mpog
Juew Ta uépn TV Adywv petaneoeiv » closely mirrors the following moral maxim,
which, as far as I can determine, is preserved only in Dionysius of Halicarnassus’s
Antiquitates Romanae XI, 61, 2: « [...] ko0@4v T1 Tpayud €otiv émbuuia dixa Adyou
ywvouévn Kai taxv petarnintov €ni 0dtepa pépn [...] » (« [...] such a fickle thing, it
seems, is desire apart from reason and so quickly does it veer the other way [...] »).*®
This maxim highlights the instability of irrational desire: it is fleeting, dissipating
as quickly as it arises. Strictly speaking, Psellos applies this to the « ebkoAog
yYAGOtta » (easy tongue), not directly to « desire », however, what « eGkolog
yYA&tTa » represents here is a particular mpofuuic, i.e. Italos’s excessive, superficial,
and therefore irrational eagerness to absorb the various disciplines as rapidly as
possible. If Psellos were to comply with his disciple’s request, the educational
process would bypass the necessary method of learning, which requires time and
mental effort, proceeding through demonstration. In essence, Psellos refers to
Italos’s « eUkoAog yYA@tta » as an expression of Italos’s desire and his belief that he
could manage faster, more intensive courses. Ultimately, the core issue remains
the same.

IV. Plethon’s Two Implicit Points

The striking and exclusive similarity of the diction of Plethon’s depiction of
Scholarios as a Maltese lapdog to the two passages from the corpus Psellianum
quoted and discussed above (p. 414-419) shows that these passages were the actual
sources Plethon had resort to. What are the intellectual and moral defects that
Plethon intends to impute to Scholarios through this simile?

5 DIONYsIUS OF HALICARNASSUS, Antiquitates Romanae X1, 61, 2 (The Roman Antiquities of Dionysius of
Halicarnassus. With an English Translation on the Basis of the Version of E. Spelman, ed. EARNEST CARY,
vol. VII, Harvard University Press, London - Cambridge, MA, 1950, p. 188-189).
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IV.1 Scholarios as a Heteronomous Author

By applying the Ps.-Psellian Maltese dog simile to Scholarios, Plethon implies that
his Christian adversary, despite his self-image, was incapable of initiating or
completing any intellectual project of his own - particularly not something as
ambitious as resolving the long-standing and complex Plato-Aristotle controversy,
an issue of immense significance to both Plethon and Scholarios. Unlike Plethon,
whose De Differentiis was not a response to another’s work but stemmed from his
own decision to reignite the Plato vs. Aristotle debate in Florence, where he sided
with Plato against the centuries-long Aristotelian preference in the West,
Scholarios only began addressing this issue in response to Plethon’s work. Even
worse, in his reply, Scholarios slavishly followed Plethon’s lead: in order to argue
for Aristotle’s superiority to Plato, he simply addressed Plethon’s points one by
one,” crafting a text that mirrored the structure of Plethon’s own. Scholarios, like
the Maltese dog in Ps.-Psellos’s metaphor, produced inferior ‘music’ (i.e.,
philosophical literature); subject to the limitations of his own nature, he could
only generate a ridiculous ‘accompaniment’ to Plethon’s true ‘music’, namely
philosophy. Moreover, whenever Plethon remained silent, Scholarios produced
nothing; only when Plethon wrote would Scholarios awkwardly react,
transforming himself into an author by responding to Plethon’s ‘music’.

In addition, Scholarios, in his refutation of De Differentiis, had accused Plethon
of a lack of originality and of recklessly stirring up anti-Aristotelian arguments
from other sources.*® Plethon’s application of the (Ps.-Psellian in origins) Maltese
dog simile was, in essence, a counter-accusation.

Further, one can reasonably apply Plethon’s words to Scholarios’s entire
literary output on philosophical and theological issues up until 1448/49, when
Plethon called him a « small Maltese dog ». Scholarios’s works on Aristotle
amounted to a series of derivative pieces - translations, adaptations, and excerpts
from commentaries by some Latin and Greek authors.* Plethon’s phrase

57 See JoHN A. DEMETRACOPOULOS, « Philosophy and Christianity in George Scholarios - Gennadios II: an
Overview of the Main Issues », Philosophia, 47 (2017), p. 243-268, at p. 246-258.

%8 SCHOLARIOS, Katd TV MAHBwvos amopidv én’ Apiototéder II: « [...] TIAAOwV [...], T& moANoig GAAoig
g€eupnuéva kal mpd abtol KaAd( eig uéoov fveyke ocuvabpoicag te Kal EmTepdV, To0TO Kai Vv
SHAGV €otiv »; « [...] TOAAG Te kaT Apiototédoug év TOAAG cuvriBpoice Xpdvw, kai &te Tp&ToV
016¢ te £yéveto tadta év évi cupgopfioat PiPAiw, cuvédnké te kai dmepiuepiuvag éxdédwrev »
(Euvres complétes de Georges (Gennadios) Scholarios, ed. MARTIN JUGIE et al., t. IV, p. 113,40-114,3;
116,22-25).

% A comprehensive list of Scholarios’s Aristotle-based writings can be found in Joun A.
DEMETRACOPOULOS, « The Sources of George - Gennadios II Scholarios’ Paraphrasis of the Parva
Naturalia and its Place in his Thought », in B6rJE BYDEN, Fivip Rapovic (eds.), Supplementing the Science
of Soul: The ‘Parva Naturalia’ in Greek, Arabic and Latin Aristotelianism. 2014 Conference, Gothenburg, 6-8
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« @Avapricelg tnvaAAwg » likely incorporates Scholarios’s uncritical admiration
for Aquinas, from whom, as Plethon observes, Scholarios draws irrelevant and
futile material in his refutation of De Differentiis (« tTnVGAAwC pakpoAoy®dv »).?
Plethon’s remark about this reinforces the idea that Scholarios, in defending
Aristotle, would continue to rely on derivative (mainly Thomistic) material,
demonstrating again his inability to produce truly original philosophical work.

Similarly, most of Scholarios’s numerous theological writings concerned minor
issues like the Filioque, focusing on ecclesiastical debates between the Church of
Constantinople and the Church of Rome during the 1430s and 40s. Even the
sermons Scholarios delivered in the churches of the palace ® were mainly
adaptations of works by Aquinas and others.*

Plethon’s allusion to Scholarios’s inability to establish his own intellectual
agenda extends to Scholarios’s reaction to Plethon’s Laws. In 1450, Scholarios, in

June, Springer, Dordrecht - Heidelberg - London - New York 2018, p. 233-315, at p. 240-256.
Scholarios’s Aquinas-based writings are also discussed in JoHN A. DEMETRACOPOULOS, « Scholarios’
On Almsgiving, or How to Convert a Scholastic Quaestio into a Sermon », in Denis M. SEARBY (ed.),
‘Never the Twain Shall Meet’? Latins and Greeks Learning from Each Other in Byzantium. A Conference at
Stockholm, June 24-26, 2015, De Gruyter, Berlin 2017, p. 131-178, at p. 163-167. Additional Scholastic-
related findings are noted in Irint BaLcoviannopouLou, « ‘H uetdppaon (1433/35) tod fjuiteAods
“Yrouvriuarog 100 Owud Akvivdtn oté dpiototeiké Iepi épunveiag (1271) kad wdg &vékdotng
TXOAAOTIKAG continuatio ToD Yrouviuaros &rd tév Cecdpyto ZxoAdpio (ca. 1400 - paulo post 1472) »
(with an English Summary: « George Scholarios’ (ca. 1400-paulo post 1472) Translation (1433/35)
of Thomas Aquinas’ Unfinished Commentary on Aristotle’s De Interpretatione (1271) and of an
Unedited Continuatio to the Commentary »), in JouN A. DEMETRACOPOULOS, CHARALAMBOS DENDRINOS
(eds.), Thomas Latinus - Thomas Graecus: Thomas Aquinas and his Reception in Byzantium. Proceedings of
an International Conference Held at the Stavros Niarchos Culture Centre, Athens, 15-16 December 2017,
Artos Zois Foundation, Athens 2022, p. 435-469, at p. 449-455.

8 PLETHON, ITpds Tag Zxohapiov Umép Apiotoréhovs dvridipers XX, 2: « [...] #ott § & kal TGOV OwUd
£velpwv o0k év kap®, GAAX TNVEA WG pakpoAoy@V [...] » (ed. LAGARDE, p. 418,9-10; ed. MALTESE,
p. 17,21-22). Cf, DEMETRACOPOULOS, TAHOwWV Kol Owuds Akvvdtng, p. 71-72.

1 Euvres complétes de Georges (Gennadios) Scholarios. Tevvadiov Tob Zxolapiov drnavra té evplokdueva,
t. I Guvres oratoires - Traités théologiques sur la Providence et sur 'dme, ed. MARTIN JUGIE, Louts PETIT,
XENOPHON A, SIDERIDES, Maison de la Bonne Presse, Paris 1928, p. 1-122; cf. TINNEFELD, « Georgios
Gennadios II. Scholarios », 507-508.

62 See DEMETRACOPOULOS, « Scholarios’ On Almsgiving », p. 129-162. Plethon was able to recognize
Scholarios’s profound dependence on Aquinas due to his careful examination of Demetrios
Cydones’s translation of Thomas Aquinas’s Summa Theologiae (1%, 1* TI*¢ and 11 11*). It was through
this thorough engagement that he identified Scholarios’s incorporation of certain material from
the I* into the Katd t@v MAjbwvos dropiv én’ Apiototéder. For a detailed discussion of this (still
not fully traced) material, see DEMETRACOPOULOS, « Philosophy and Christianity », p. 246; 247; 249;
251-253; 254; 257; I., « Georgios Gennadios II. Scholarios », in ALEXANDER BRUNGS, GEORGI KAPRIEV,
ViLEM MubrocH (eds.), Grundriss der Geschichte der Philosophie. Begriindet von F. UBERWEG. Die Philosophie
des Mittelalters, Band I: Jiidische und byzantinische Philosophie, Bandteil: Byzanz, Schwabe, Basel 2019,
p. 224-239, at p. 231-237. Regarding Plethon’s (still not fully explored but undoubtedly extensive)
familiarity with Thomas Graecus, see DEMETRACOPOULOS, A0 THV ioTopia ToD fulavtivod Bwuiouod, in
toto; Ip., « Georgios Gemistos-Plethon’s Dependence », in toto.
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his Emotoln tfj faciAioon nepi tod ifAiov tob T'epuiotod (An Epistle to the Queen on the
Book of Gemistos [i.e. the Laws]), stated his intention to refute it,** though after
Plethon’s death, he ultimately chose to burn the work. Once again, Scholarios was
poised to produce ‘music’ only in reaction to another’s ‘music’.

In light of all this, Plethon’s use of « UAakaig » does not refer to barking, but to
howling. Plethon’s conclusion in ITpog ta¢ ZxoAapiov vnep Apiototédovs avtiAnyeig
is not that Scholarios’s writings are like the harmless barking of a small dog,
ridiculing itself by attempting to threaten or harm others. Instead, Plethon is
saying that Scholarios’s contribution to the major philosophical debate - the
Plato-Aristotle controversy - was heteronomous, lacking any true originality or
independent intellectual spark. Plethon’s writings, by contrast, are the true
‘music’. In other words, Plethon’s metaphor equates Scholarios’s writings to
human-like animal sounds, implying that Scholarios’s approach to the Plato-
Aristotle debate was as inferior to Plethon’s as a dog’s howling is to human singing.

Even more, Plethon implies that Scholarios’s Kata t@v MAj0wvog dropiov én’
‘Aprototédet, as it was produced only occasionally - that is, as a reaction to someone
else’s philosophical discourse - was doomed to become silent, meaning it would
not be read in the future.** This sharply contrasts with how Plethon, adapting a
celebrated passage from Thucydides, depicted his magnum opus - the
fundamentally and expressly Plato-based Laws:

"Ayete 81}, @ Beol Abyton [...], [...] Oueiq Auiv tdvde 6V Adywv fyrfoacdé te kai §éte
TAVOE TNV oLYYPaPNV WG EmiTuxeoTdtny YevéoOal, KTAua del TookelTouévny TQOV
GvBpdmwv toig £0édovovy av [..] Tov avtdv Plov ¢ kdAAiotd e kal dpiota
kabiotapévoig (v,

So, come on, o gods of literature [...]. [...] Do you be my leader in this work of mine,
and grant that this book may have all success, to be set as a possession for ever for

8 «[...] dvriypdperv adtd [sc. against Plethon] mapeokevaldueba pdtepov [...] » (Euvres complétes
de Georges (Gennadios) Scholarios, ed. Jucte et al., t. IV, p. 154,31-32). Regarding his preparation for
this endeavour and the subsequent use of the material he produced in this context, see Joun A.
DEMETRACOPOULOS, « Georgios Gennadios II - Scholarios’ Florilegium Thomisticum. His Early
Abridgment of Various Chapters and Quaestiones of Thomas Aquinas’ Summae and His anti-
Plethonism », Recherches de Théologie et Philosophie médiévales, 69/1 (2002), p. 117-171; Ib,,
« Georgios Gennadios I - Scholarios’ Florilegium Thomisticum II » in toto; loaNNIs Kassipis, « Tewpyiov
Tevvadiov B” tov Zxolapiov Mepi Oeing mpovoing Kol mPoopiouol: E16OYWYY] Kal KPITIKY €kdoon »
(with an English Summary: « George Gennadios II - Scholarios’ On the Divine Providence and
Predestination: an Annotated Critical Edition »), Ph.D. Diss., Ionian University, Corfu 2023
(<https://www.ekt.gr/el/library/didaktorika>; accessed December 2024), p. 28*-29%; 40*-42%,

¢ Interestingly, Plethon’s suggestion proved to be accurate: Scholarios’s work survives in only a
few manuscripts and was first published as late as 1858 (Euvres complétes de Georges (Gennadios)
Scholarios, ed. Jucik et al., t. IV, p. 1-1v; 1).
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those of mankind who wish to pass their lives [...] established in the best and noblest
fashion.®

Plethon, inspired by eternal truth, could hope for lasting influence through his
writing; Scholarios, however, was rooted in the recent past - the Christian past of
human history - which was destined to be eclipsed by that truth.®

IV.2 Scholarios: « Voracious » but Failed and Ungrateful Disciple of Plethon?

The fact that Plethon criticised Scholarios by referencing a text addressed by a
prominent Byzantine Platonist teacher® to a disciple of his may carry significant
implications.

The elements [iia-b] and {iia-b} (Plethon: ovk SAiyn evmopia Adywv, té Aeydueva
and ovdeuin dmopia; Psellos: ebkoAog [...] yA@tra and eineiv) do not coincide in full;
Psellos emphasizes his disciple’s ease in articulating an ardent desire for
accelerated learning, whereas Plethon critiques an author’s rash and careless
production of texts. However, this difference is not absolute. A competent disciple
is expected to be trained in becoming an author, and the conditio sine qua non for a
serious author is mastery of various disciplines, including the art of writing. Since
Plethon was addressing an adult, he also drew inspiration from a letter by another

6 PLETHON, Laws 1, 4, ed. ALEXANDRE, p. 44,1-11; transl. WoopHOUSE, p. 328-329, slightly improved. This
is a bold imitatio of THUCYDIDES’s History 1, 22, 4: « [...] 6ot 8¢ PovAricovrar T®V Te yevouévwv Td
OaQEC OKOTETV Kol TV PEAAGVTWY TOTE abBIC KaTd TO dvOpWILVOV To100TwWY Kal TapamAnciwy
£oeoBat, weépa kpivelv avta dprobviwg £€el. Krfjud te & adel udAAov § dydviopa €¢ to
napaxpfua dkovey Evykeltal » (see DEMETRACOPOULOS, « Td mpoPAfuata tfig pedddov », p. 50,
n. 11). Of course, Plethon’s conception of history differs significantly from that of Thucydides,
whose central idea is that history repeats itself, making knowledge of past major events valuable
for shaping the present and future. In contrast, Plethon’s work, written for the benefit of
humanity, is not a historical account but a philosophical and political treatise, deeply influenced
by Platonic and Pythagorean principles regarding the philosophy of history. Plethon’s imitation
of Thucydides can be viewed as one of many paradiorthoseis in Greek literature.

6 Cf,, inter alia, George of Trebizond’s report that, while in Florence, Plethon predicted that a few

years after his death, Christianity and Islam would fade away and be replaced by a form of

‘gentilitas’ (GEORGE OF TREBIZOND, Comparatio philosophorum Platonis et Aristotelis et de Aristotelis

prestantia I11, 20, 6 and 59; Jonn Monrasani (ed.), Vindicatio Aristotelis. Two Works of George of Trebizond

in the Plato-Aristotle Controversy of the Fifteenth Century: Protectio Problematum Aristotelis - Comparatio
philosophorum Platonis et Aristotelis et de Aristotelis prestantia, Arizona Centre for Medieval and

Renaissance Studies, Tempe, Arizona 2021, p. 958,21-25; 970,13-15).

MIcHAEL PseLLos, Opuscula theologica 53, 11, 26-29: « ‘0 daudviog AplototéAng, mpdg trv TpeoPutépay

Axadnuiav dvritattdpevog kal aUT@ Stapayxduevog IMAGTwwL [...]. ‘0 pév ydp MA&Twv, adthg TAg

&AnOeiog ddpevog [...] » (ed. PAUL GAUTIER, Michaelis Pselli theologica, vol. 1, Teubner, Leipzig 1989,

p. 204); Ip., Opuscula logica, physica, allegorica, alia 55, 1l. 1279-1280: «[...] 6 0log A&tV [...] »

(MicHaEeis PseLu philosophica minora, vol. I: Opuscula logica, physica, allegorica, alia, ed. Joun M. DUFFy,

Teubner, Leipzig 1992, p. 278).
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Byzantine Platonist, Nicephorus Gregoras (c. 1295-1361), who critiqued certain
individuals who were once his « compatriots », « disciples », and « admirers », but
later disparaged one of his major works, the Commentary on Synesius’s « De
Insomniis ».°® Could Plethon have been suggesting that Scholarios was a failed
disciple who later displayed ingratitude toward his former teacher? Let us
examine Gregoras’s text, emphasizing the wording which Plethon (PL.) drew upon
it:

[...] 00 pévov ExBp&v mpoavdv ¢€ dGAAodamfi¢ te katd mAfBoC 16vTwy kol duabiy
ouvteBpappévwy  dANodamfi kdv t® Aowdopeiv {Pl: « TV PAaconudv »;
« PAacopnuiong »; « StdPaAde »} &védnv obc obk €xpAv @Aotipovuévwy udAAov
aUTQOV A KaTa TOV ‘Ounpikov €keivov Oepoitny £mi tfj akpaoiq tfic yAdtng {Plethon:
« 00K OALyn evmopia Adywv »}, GAA kai T®V €k TOAAOD yertdvmy kal uadnt@v kai
@IAwV Téppw ToL Srwoauévwy eByvwpov drav dptt Kai Tag EUAS 1100UEVWY dKoVELY
totavtag &dikoug Upeig {PL: « TV PAacen®dV »; « PAacenuriong »; « SidBaile »}
[...]. O0k Zotiv évruyxeiv 00devi T t@v Plwv un mAsiovg tovg duabeic [Pl
« quabéor »] xal Packdvoug [Pl: « Packaviac »] mpogaivovti te kal yA@trav
omAilovtag dkpath {cf. PL’s « edmopia Adywv »; « T@V tolo0twv obdepia dropia »}
te kai Aoidopov {PL: « T@V PAacenuiddy »; « PAacenurong »; « SidPaAle »}, oig
ebdokipelv é€eyéveto [...]. Mdptupeg tdV Aeyouévwv cageic oi¢ te émi Adyorg
nepiforitoug dvdpag mdAat yevéoBar tetixnke kal ol katd TV Packdvwy [PL:
« Paokaviag »] oUtor [..] éEAveykav Adyoug [..], tovg @Bovouuévoug {Pl:
« Packaviag »} kaptepikwtépoug te eivar S1ddokovteg [...]. Twkpdtelg kai IMAdTwveg
ovtot, Anuocdévelg 0’ dua kol Kiképwveg, Aptoteidal te kal Zuvésiot kai 6 uvpiog
OV opoiwv Oiaoog [...], o1 [...] BiAoug Toig dYtydvorg katéAmov, udAa tot év Kaipd
TG T@V €XOpdV dyvwpooUvng to Pdokavov [PL: « Packaviag»] otnAitedewv
gxovoag. [...] Kpitdc y&p £avutoig ol undiv Oyiég eidévat Suvduevor xepotovoivre,
ouko@avtolol {PL: « SidParle »} piv mpog Tov dfipov tdud [PL.: « T Nuétepa »], T
d¢ t@v @avAwv kai undaufi mot’ evdokiuelv elwdétwv abéovor kakorbwe, v’
€0UTOIC UEV oULTwol Tw¢ OoPe yoOv mepmojowvtar 66&av, Nuiv & d&dokiav,
napanAfola dp&OVvTeg Toig Mapacitolg, ot dramavtog « dkanva Bvovteg »* ofkot Tovg
ETEPWV TEPLoKOTIODVTEG EWBeV KaTVOUG, EKETBEV TOV Muepriolov Tf] yaotpi mopilovat
daopov del. Kal yap kal avtoi, undev eig énider€iv « €xovreg oikobev » dyaddv [PL.:
« TV cautod okadtnta Emdeiac »], Ta¢ TV e0dokipwy drdmoug Bpeig {PL: « TGV
BAaconuidv »; « PAacenuriong »f T yootpl Thg £avt@v Paockaviag [Plethon:
« Paokaviag »] fuepAotov éxmopilovot Tpdnelav [...]. [...] TH €avt@v atoxdvn [PL:
« oaUTOV ... aloxuveic »] AavBdvovowy del mepimetels yyvOpevol Kol TEpLPavi
kakiag dvdpdmoda opag drmodeikvivteg [PL.: « émdei€ag »] vrag adtolg, ooy dnag

88 Nicephori Gregorae Explicatio in librum Synesii « De insomniis »: scholia cum glossis, ed. PAOLO PIETROSANTI,

Levante, Bari 1999.

A Callimachean verse quoted by AtHENAEUs (Deipnosophistae 1, 14; Athenaei Naucratitae
Deipnosophistarum libri XV, vol. I: Libri I-V, ed. GEorcius KatBeL, Teubner, Leipzig 1887, p. 18,4) and
certain Byzantine authors before Gregoras (Michael Psellos, Eustathius of Thessalonica,
Constantine Manasses, Nicephorus Basilaces, and Nicetas Choniates).
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008’ éviote kal dAydxig, GAAG moAAGkic {Plethon: « &T1 kal udAAov »}, pdvar kal
dinvek®e unde yap Suvdueva pnd émi Ppaxv o thg Packdvov [Pl: « Omd
Baokaviag »] Yuxfc Euppua mpdg TV deavi tapievscbor xwpav, Th¢ dTdémov
yootpdg dupAwpidid tiva priyvovrar [...]. Eivan § adtoig [...], of 81 thv mpdg Eud
Baokaviav [PL: « Ond Packaviag Tig mpdg AUES »] [...]: OV uéya uév to Tupwvikdy {cf.
perhaps PL’s « to@og »} &obua, udAa & &dpavég to to0 vod kai tfig YAWTTING
duvapevov, suneLoTc Ttwg olong Gel Tfi¢ 0ifioewd Tf KovEdTNTL Kal pdota tetdovorg
& un xabiker. [.]. Qv yap N Sdvoixr &' dupAdtnta Packaviag [PL: « Omd
Baokaviag »] dna yévnrar uftnp, ob péya €pyov viv pev Pnudtwv xaAkevstv
&ykoug {PL.: « o0k OAiyn eomopia Adywv »} Ungp mdvrag uev Popeiovg Kavkdooug,
Unep ndvrag d¢ Ostradikolg Mapvacoovg, vOov & tépag pdntev mPouvAdg €@’
etépoug {PL: « £ru[...] dvriypdoev »} [...]. Tolobtol pot TeAyiveg {PL: « Paokaviag »}
dinvekdg émgvovtar [...], "Avutol tiveg kal MéAntotl kal KaAAkAeic kal TI®OAo,
yadpot veaviokot, ynp®dvtt @dvat Swkpdret [...].7°

[...]Not only do we encounter open enemies from foreign lands, countless in number
and reared in ignorance abroad, who seek to vaunt themselves in abusive speech
- much like that Homeric Thersites, notorious for the intemperance of his tongue -
rather than behave as they ought; but we also face those long since our neighbours,
our pupils, and our friends, who have strayed far from sound judgment and now
take delight in hearing such unjust insults against me. [...] For no human life is
exempt from the emergence of a majority of such ignorant and spiteful individuals,
who appear and arm their tongue with unbridled vilification, by which means they
manage to thrive. Clear witnesses to these assertions are those men who, in times
past, became famous on account of their words, as well as the speeches they
delivered against malicious slanderers - thus proving that those who are envied
show themselves to be more steadfast. [...] These include Socrates and Plato,
together with Demosthenes and Cicero, Aristides and Synesius, and the
innumerable company of their peers [..] men who [..] have left behind, for
posterity, writings well fitted to denounce, at the opportune moment, the malice of
the ingratitude of one’s enemies. [...] For indeed, those who can perceive nothing
sound appoint themselves as judges of my writings, slandering me before the public,
while maliciously exalting the writings of the worthless men - people who have
never once enjoyed good repute- in order that they themselves may, in this manner,
belatedly secure a reputation of their own, and at the same time bring disrepute
upon me. In so doing, they act much like parasites who, offering « smokeless
sacrifice » in their own homes, watch from early morning for the smoke rising from
others’ houses, and from that obtain the daily tribute for their belly. Indeed, lacking
anything good to show from their own store, they procure their daily meal for the
belly of their spitefulness by spewing outlandish insults against reputable men. [...]
And all the while, they remain unaware that they ever bring shame upon
themselves, continually proving themselves - quite visibly - to be the enslaved

NICEPHORUS GREGORAS, Epistle 148, 1l. 95-202 (Nicephori Gregorae epistulae. Accedunt epistulae ad
Gregoram missae. Volumen II epistulas continens, ed. PETRUS ALoisius M. LEoNE, Tipografia di Matino,
Matino 1982, p. 359-363).
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instruments of vice, not just once, nor sometimes, nor seldom, but time and again,
in an unbroken series of transgressions. For, as they are incapable even briefly of
hiding away the malformed offspring of their malicious soul in some unseen place,
some broodings, like monstrous abortions from an unnatural womb, burst forth. [...]
They are the ones [...] who, on account of their envy of me [...]. Great indeed is their
Typhonic roar, yet feeble is the potency of their mind and tongue, since conceit is
somehow innately connected to frivolity and very easily persuades people to do
what is unbecoming. [..] For, once the mind of those people - dulled by
maliciousness - becomes pregnant, it is no great labour for them to forge bombastic
utterances of a size surpassing every northern Caucasus or every Thessalian
Parnassus, or else to stitch together fresh conspiracies upon fresh ones. [...] It is in
this way that such Telchines perpetually afflict me - some Anytus or Meletus or
Callicles or Polus, proud young men who once assaulted the elderly Socrates.

The frequent use of identical or closely similar words in Gregoras’s and Plethon’s
condemnation of the same immoral attitude - namely, the unfair denigration of
an author’s literary works - strongly suggests that Gregoras’s text likely served as
a source for Plethon’s.” Let us examine Plethon’s phrase, « 010 packaviag Tfig TpoOg
Nuag », alongside Gregoras’s « 81 tv mpog éue Paokaviav ». The phrase faokavia
mpog + personal pronoun appears several dozen times in the TLG, but only three
instances pertain to the denigration of literary works; in addition to Gregoras and
Plethon, the phrase was used by Gregoras’s teacher, Theodore Metochites (1270-
1330), in reference to Nicephorus Choumnus’s (c. 1250-1327) critique of
Metochites’s Platonism and Plato himself. Like Gregoras and Plethon, Metochites
had already observed that such immoral behaviour ultimately tarnishes not the
target of the attack, but the one who perpetrates it. Let us quote Metochites’s text,
highlighting the wording that Gregoras (Gr.) drew upon:

Kaitor tf tadta Aéyeig, & BéAtiote o0; Ti 8¢ ik v mpds Nuds oov Paokaviay kai
dvovorav kal €mPouvAnv kal paxnv &yvosic netyduevog katd oeavtod; [...] Z0 [...]
Katd oavtol udAAov thv yAdooav omAileis [Gr.: « yA@ttav omAilovtag »] kol KIvelg,
&xBpovg [Gr.: « £x0p&v »; « T®OV £x0p&dV »] oukopavteiv [Gr.: « cukoPavVTODGL »]
aipodpevog. Tiyap [...] émAéAnoa tdv oavtod [Gr.: « AavBdvovety [...] 6@dg »]; ‘Ondte
yap ndoa mpog tov Bavpactov MAdTwva eDAGPeia kal aidwg dpeiAetat, kol paivort’

7t This is not the only instance of Plethon’s borrowing from Gregoras; see, e.g., JoHN A.

DEMETRACOPOULOS, « ‘O d&vtimAnfwvioude tod Tewpylov Tevvadiov-EZxoAapiov w¢ pila tod
@AoBwpiopod tov kal 6 dvtixprotiaviopuds to0 Tewpylov MAROwvoc-Tepiotol wg pila Tod
avtiapiototeAiopod tov » (« George Scholarios’ Aristotelianism as the Root of his Thomism and
George Gemistos Plethon’s anti-Christianism as the Root of his Anti-Aristotelianism »), in Livos
G. Benaks (ed.), Aiebvri¢ Emotnuovikr Eraapeio TAnOwvik@v kol Bulavtivav Meder@v. Mpaktikd A’
Emotnuovikis Zuvdvinong: « Bu{dvrio: 6 kéouog tov kai 1} Ebpdnn » / International Society of Plethonic
and Byzantine Studies. Proceedings of the 1st Conference: « Byzantium: Its World and Europe » (Mistras, 26-
28 May 2000), Awebvric 'Emiotnuovikf ‘Etaipeic MAnBwvik@v kai Bulavtivdv MeAetdv,
Athens - Mistras 2002, p. 109-127, at p. 124-126.
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av 8ot mpog TV €kelvou cogiav avTiPAénely SAwc ailpoit’ av Kol AvTIQPIA0GOPETV
Kol dvTipOéyyeobat, T kpiveig [Gr.: « kpiTdg »] mepl oeavtol; Tiva thv dikny Endyeig;
Mo oot t& Bavpaocta PipAia xwproer, & katd MAdtwvos [Gr.: « MAdTwVES »]
dvtigihoco@eic [...]; [...] AéAnbag [Gr.: « AavBdvouvoiy [...] opdc »] énnpedlwv, @
YEVVATE, 0oUT@ Kal T0I¢ 60i¢ katd To0 Mdtwvos [Gr.: « TIAdTwveg »] cuvtdyuact

[.]”

Why do you say these things, my most excellent friend? Why, driven by your envy,
ill will, scheming, and hostility toward me, do you fail to recognize that you are
acting to your own detriment? [...] You [...] are arming and wielding your tongue
against yourself, choosing to slander enemies. Have you [...] forgotten your own
standing? For when every reverence and respect is due to the admirable Plato, and
one would have to be utterly mad to oppose his wisdom, to engage in counter-
philosophy, or to speak against him in any way, what do you think of yourself? What
judgment do you render upon yourself? Where will your esteemed writings find
their place, those through which you argue against Plato [...]7 [...] You fail to see,
noble friend, that in attacking Plato, you harm both yourself and your own writings.

While it is not impossible that Plethon had also read Metochites’s text - which,
after all, critiques a reckless adversary of Plato - there is no evidence to suggest
that Plethon used it directly as a source for the conclusion of his ITpog ta¢ ZxoAapiov
vnep Apiototélovs avtidpeig. Instead, his engagement with the text appears to
have been indirect, mediated through Gregoras’s incorporation of certain
elements from Metochites’s wording into his Epistle 148. In this epistle, Gregoras
portrays some of his former disciples and current adversaries as pseudo-authors
who produce writings « in their homes » by merely observing what true authors
produce and disseminate beyond their own spaces. This critique aligns with
Plethon’s application of the Maltese dog simile to Scholarios, as previously
discussed (p. 419-423). Additionally, Gregoras characterizes those who attack his
writings as youthful, boastful, malign, and envious individuals («yaGpot
veaviokol »; « Pdokavot »), who channel the erudition they gained from him into
their own moral deficiencies, producing voluminous writings in an attempt to
undermine their teacher’s work. This characterization aptly describes the
Scholarios vs. Plethon tension: Scholarios, around the age of forty, attacked
Plethon’s De Differentiis, while Plethon, approximately ninety years old, responded
to Scholarios’s refutation.

It is unnecessary to enumerate the remaining evident similarities. However, it
is worth considering Plethon’s contrast between éueiv and daxpifodv. As observed,
Plethon was familiar with Gregoras’s metaphorical parallelism - rooted in Plato’s
Theaetetus 149A-151D) - that compares inferior authors (such as former disciples

72 THEODORE METOCHITES, Oratio XIV, 18, 1-13 and 32-34 (THEODORUS METOCHITES, Orationes, ed. ELENI
KALTSOGIANNI, JoHN PoLEmIs, De Gruyter, Berlin - Boston 2019, p. 603-604).
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who criticize their teacher’s work) to wombs incapable of nurturing an embryo to
life, resulting in abortion. Gregoras’s source, overlooked until now, is Synesius of
Cyrene’s (c. 370-c. 413 AD) Dio XII, 9 - XIII, 2, wherein Synesius blesses himself for
not being a mere teacher of grammar, which would involve memorizing

handbooks and stifling critical thinking, but a true philosopher:

"Hrotdunv yap moAv tfi¢ éAevbepiag Unotepolpevog, el Tp@OTOV UV Gvayknv £€w
BipAiov é€ovuyiletv, g’ o0 yivetar TO katd uvAunv évepyeiv, v 8¢ émpPoAnv
dyVuvaotov eivat kai &yovov, fv el kpurnv eivan Pipriwy- émel 81 katd todto 6
@1A8c0@og udAAOV, Ekeivo 8¢ dmodeddo0w ypauuatikoic. Eiev & av kai giAocdewv
BipA wv ypauuatikof Tiveg dmodederyuévot, Tag cAAAPAC €0 udAa cuykpivovTég Te
Kal drakpivovteg, oikeiov d¢ 00dEV o0LdENOTE Matevaduevor & T1 8¢ Kal Tékoiev, LILO
Bpdooug TuEAOV Kal dvepiaiov: ol yap EkOdATer Tov efow Adyov, Etw kabd’ Nuépav
éueiv avaykn 6 te omouvdf] « oxeddlewv »,” v un déovt Tf] omovdfi XpWHEVOY,
g&itnhov avthVv anogaivel. dVovtatl Y&v yap €mi « Adyoig » Wdives PuxdV Gomep €mi
T0KoI¢ oWUATWV SoTic O¢ dwpoig avtaic ouvebiletar, kal t& Aotk mémovoe
napamAfola Toi¢ €l TV ocwudtwv ocuuPaivovory: dAicBoloa d¢ £&ic €ig o
aupriokev 003V &v Wivrioeiev apTIEAEG Kol Pridotpov.

I knew that I should cut off a great part of my freedom if I had to make a minute
study of a book beforehand, a practice by which it comes to pass that the faculty of
memory is energetic, but the critical faculty untrained and sterile, that faculty
which must needs be the judge of books. It is through this above all that the
philosopher exists; let the other be considered as the grammarians’ task. And indeed
some authors of philosophical books might be presented as grammarians who
combine and separate syllables very well, but never succeed in bringing to birth
anything of their own. Whatsoever they have actually brought forth is blinded by
rashness and is empty; for a man cannot cherish the word that is within him [i.e.,
thought], who must perforce vomit words out [i.e. produce written or oral texts]
every day; and writing intensely on the spur of the moment where intense is
uncalled for, eventually proves the latter futile. In producing texts, birth pangs of
the souls take place just as birth pangs take place in births of bodies; and to
whomsoever accustoms himself to the untimely pangs for begetting texts the same
things happen as those happening to whom suffers in the body: he who has been
accustomed to a premature delivery can bring to birth nothing sound of limb or
likely to live.”

73

74

(Ps.-) Prato, Sisyphus 387E3: «[..] oxefiddovra Aéyav & T &v toxn [...]»; 390B2-4: «[...]

avtooyedidovres kai Stapavrevduevor [...], mepi Gv 0Ok Ariotacde [...] ».

Synésios de Cyréne, t. IV: Opuscules. I, ed. JACQUES LAMOUREUX, transl. and comm. NoEL AUJOULAT, Les
Belles Lettres, Paris 2004, p. 174-175 (I correct « éneidn » to « £nel &N »); The Essays and Hymns of
Synesius of Cyrene: Including the Address to the Emperor Arcadius and the Political Speeches,
transl. AUGUSTINE FITZGERALD, vol. I, Oxford Unversity Press, London 1930, p. 174, substantially
revised; DioNYsIUs PETAVIUS’s Latin translation (PG 66, col. 1151B) and AujouLaT’s French translation
(ibid.) are much more accurate. Synesius’s Dio begins with an explicit mention of Philostratus’s

Vitae Sophistarum.
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As is well known, Synesius’s critique of « vomiting speeches » (or « writings ») - an
activity pertaining not to « philosophers » but to « philologists » - can be traced
to a maxim attributed to the (anti-Christian)” Aelius Aristides, as preserved in
Philostratus’s (c. 170-c. 240 AD) Vitae Sophistarum 2 as well as in Eunapius of Sardis’s
(c. 349-c. 420 AD) Vitae Philosophorum et Sophistarum X, 41: « O0 ydp £o0lev TOV
Euovvtwv, GANG TGOV dkpifovviwv » (« For I am one of those who do not vomit
speeches but try to carefully investigate in their speeches the issue at stake »);
« [...] mpoeveykdvtwy [...] ¢ ‘00K €lol T@OV &uotvtwy GANX TV akpifovvwy’ [...] »
(«[...] saying that their custom was ‘not to vomit speeches but to carefully
investigate in their speeches the issue at stake’ [...] »).” Plethon appears to have
been aware of both Gregoras’s appropriation of Synesius’s passage and Synesius’s
use of Aristides’s dictum as reported by Philostratus and/or Eunapius. Plethon
substituted Synesius’s and Gregoras’s metaphor with that found in Aristides’s
statement, contrasting éueiv (« throwing up a flood of words ») - a characteristic
he attributed to Scholarios - with dkpiodv (« carefully investigating an issue »),
which is the mark of serious thinkers and authors. Viewed through Aristides’s
dictum, Plethon’s application of this metaphor implied that Scholarios tended to
hastily produce voluminous texts whose content was necessarily shallow. From
the perspective of Synesius’s reception of Aristides’s saying, this critique suggests
that Scholarios’s facility in producing writings (such as those attacking Plethon)
stemmed from his reliance on philosophical handbooks, which he reproduced
uncritically, forfeiting the opportunity for independent philosophical inquiry.

In Plethon’s texts the phrase « [...] t& émtuxévta €ixij [...] » stands in contrast
to dkpifoiv. It is highly probable that « ta émtuxdvta » is Plethon’s adaptation of
« & T v ToXN » from (Ps.-) Plato’s Sisyphus 387E3: « [...] oxedidlovta Aéyewv & T v
toxn [...] » (cf. above, p. 428, n. 73). The use of « oxedidlovta » indicates that both
the diction and content of this (Ps.-) Platonic passage influenced Synesius’s term
oxedidlewv. Furthermore, (Ps.-) Plato’s « Aéyewv » was adapted by Synesius as
«Aéyov » and « Adyoig» and by Plethon as « Aéyewv », « Adywv », and « t&
AeySueva » (see above, p. 409; 429). This intertextuality suggests Plethon was
keenly aware of Synesius’s dependence on (Ps.-) Plato and crafted his critique of
Scholarios as a summation of the reception history of (Ps.-) Plato,
Philostratus/Eunapius, Synesius, and Nicephorus Gregoras.

5 See, e.g., F. GERALD DOWNING, Cynics and Christian Origins, T & T. Clark, Edinburgh 1993, p. 19-20.

76 EUNAPE DE SARDES, Vies de philosophes et de sophistes, ed. RICHARD GOULET, t. I1, Les Belles Lettres, Paris
2014, p. 73,20-21 (see also op. cit., p. 253, n. 7); PHILOSTRATUS AND EUNAPIUS, The Lives of the Sophists,
transl. WiLMmER C. F. WriGHT, William Heinemann - G. P. Putnam’s Sons, London - New York 1921,
p. 217; 493 (adapted). For the relation of the Synesian to the Philostratean passage, see transl.
WRIGHT, p. 216, n. 5. For dkpiBodv, see also AELIUS ARISTIDES’s I1epi duovoiag Tais mohearv: « [...] Towg
av Gomep Ao T1 TIPAYUa THG TPOoNKOUONS UEAETNG TUYX VOV Kol ToDO’ UiV drpifwlein [...] » (Jess
536; Aristides, ed. WiLHELM DINDORF, vol. I, Reimer, Leipzig 1829, p. 793).
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What was the intended outcome of this layered engagement with the reception
history of these texts? The key lies in Synesius’s phrase « kpitijv ivat PipAiwv »
and Gregoras’s adaptation, «kpitac [..] €avtovg [..] xepotovolvreg». For
Synesius, only philosophers - not philologists or philosophy teachers bound by
handbooks - are capable of assessing the value of books. To Plethon, Scholarios did
not belong to the former category.

Was Scholarios’s profession as a teacher of philosophy necessarily an
impediment to his philosophical aptitude? Not inherently; it depended on his
disposition as a disciple. Drawing directly on Gregoras’s rebuke of certain former
disciples who had erroneously - and immorally - judged his writings (see above,
p. 424-426), Plethon hints that Scholarios had been a deficient disciple. This is
further evidenced in Plethon’s phrase « tv cavtod okadtnta [...] émdeifac »,
which seems to echo Gregoras’s « undev €ig énidei&iv €xovreg oikobev dyadov ».
However, Plethon replaces « undev aya®dév » with « tv okaidtnra ». Why this
substitution? One common meaning of okaidg, as documented in Byzantine
lexicons, is « stupid » or « unable to learn ». For example: « ‘Tka16¢”: [...] OUtwg
EKAAOLV TOUC Auadelg kal SuomapakoAoLBNTOVG Kal TOUG UwpPoUg »;”” « ‘TKA1¢’
[...]: Mwpdg, dmaidevtog, duadric»; ”® « ‘Tkatof: [..] duabeic kai dmaidevtor.
‘Tkatdg”: O auadrg, mapd to ‘okdalerv’ Tfj padroetl Tpog tov diddokadov ».”° Thus,
Plethon’s charge of okai6tng may suggest that Scholarios had been his disciple -
perhaps decades earlier - but failed to grasp essential lessons or even abandoned
them prematurely.® This failure could explain why Scholarios, in his later years,

77" SuDA, Lexicon X 548, in Apa ApLer (ed.), Suidae Lexicon, pt. IV: II-¥, Lexicographi Graeci, 1.4, Teubner,
Leipzig 1935, p. 373,3-4.

78 HesycHwus, Lexicon ¥ 800 (‘Hzyxioz. HESYCHI ALEXANDRINI Lexicon, vol. IV: X-Q. Editio

altera, ed. MaurIclus ScumiDT, sumptibus Hermanni Dufftii (Libraria Maukiana), Jena 1867, p.

1358,10-13).

Etymologicum Graecae linguae Gudianum et alia grammaticorum scripta e codicibus manuscriptis nunc

primum edita, ed. FRIEDRICH WILHELM STURZ, apud 1. A. G. Weigel, Leipzig 1818 (repr. Hildesheim

1973), p. 502,27. Cf. PLATO’s Republic 411E1-2: « [...] év duobia kol okardtnt [...] »; ARISTOPHANES,

Vespae 1183: « Q okaig kdmaidevte [...] »); Lysias, In Theomnestum 15: « [...] toOtov 8¢ oltw okaidv

givat, Gote o0 SUvaoBar uabeiv T Aeydueva » (Lysiae orationes cum fragmentis, ed. CHRISTOPHER

Carey, Oxford University Press, Oxford 2007, p. 92,24-25).

% The following passage from Scholarios’s Iepi to0 fiAiov ToD T'suiotod, kod kata ths EAAnviKFAG
noAvOeiog reveals that, prior to his journey to Ferrara, Scholarios had spent some undetermined
time in the Peloponnese and had some level of contact with Plethon: « "Exeivog [sc. Plethon]
Tofvuv, dmoiog fv, ¢k ToANoD Sfidog Huiv Eysydvel, kai 8t tolodto PiPAiov év mAeloot xpbvoric
E1XE TLYYEYPAPWC, TOAAGV Te éEnyoupévwy dElwv TioTedesBon kol AUEY TOANAIS Kol pavepaic
dmodei&eotv év Mehomovvriow UtV mpGTov, it év Trahiq kateiAn@dtwy » (Euvres complétes de
Georges (Gennadios) Scholarios, ed. JuciE et al., t. IV, p. 155,29-156,1; « His [i.e., Plethon’s] intellectual
identity had long been evident to me, and I knew that he had written such a book [i.e., the
sacrilegious Laws] over the course of several years; many trustworthy individuals reported these
matters to me [while I was still in Constantinople], and I myself became aware of these things

79
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was unable to adequately assess Plethon’s De Differentiis, a concise 8,609-word text,
and responded with an unwieldy 48,428-word refutation. His failure, both as a
disciple and later as an author, was not due to inherent dullness but, as Michael
Psellos had noted about his disciple John Italos, due to an immature eagerness to
accumulate information without grasping its essence (see above, p. 416-419).
Scholarios’s moral failure as an author lay in the ignominy he brought upon his
mentor, paralleling Gregoras’s criticism of certain disciples who turned against
their teacher.®

81

through numerous clear and irrefutable pieces of evidence, first in the Peloponnese and later in
Italy »). Scholarios’s reference to Plethon’s pagan teaching in Florence not only aligns with his
interpretation of the anti-Aristotelianism of Plethon’s De Differentiis as having a distinctly anti-
Christian intent (ScHoLARIOS, ITepi ToG PifAiov 00 Teuiotod, kol kard Ths FAANVikAs moAvOeiag, ed.
Jucte et al,, t. 1V, p. 156,1-7; cf. Ip., Kata t@v IAHOwvog dropiav én’ Apiototéder I1; ed. Jucte et al.,
t. 1V, p. 114,12-115,30), but also intersects with George of Trebizond’s account of Plethon’s views
in Italy regarding the fate of Christianity (p. 423, n. 66). CHRISTOPHER J. G. TURNER (« The Career of
George-Gennadius Scholarius », Byzantion, 39 (1969), p. 420-455, at p. 428) suggests that
Scholarios’s stay in the Peloponnese was « a brief visit ». This interpretation is plausible,
especially since later, in a letter to Bessarion, Scholarios refers to Plethon as « your teacher »
(«[...] TOV ooV [sc. Bessarion’s] §18dokalov [...] »; ScHoLarios, Epistle 18; ed. Jucik et al., t. IV,
p. 437,34). The dating of the epistle is provided in MARIE-HELENE BLANCHET’S Georges-Gennadios
Scholarios (vers 1400 - vers 1472): un intellectuel orthodoxe face & la disparition de I'Empire byzantine,
Institut Francais d’Ftudes Byzantines, Paris 2008, p. 293-294 and 482. However, it is not
implausible to assume that Scholarios might have been reluctant to publicly associate himself
with a thinker whose pagan intellectual identity was well known to him and others. Thus, it is
reasonable to conclude that Scholarios’s brief engagement with Plethon, if it occurred, was short-
lived. Plethon may have excluded him from his inner circle, as he did with many of his disciples
(e.g., Hermonymos Christonymos Charitonymos), or Scholarios himself may have distanced
himself. From that point on, Scholarios would likely have avoided being regarded as a disciple of
Plethon, just as Plethon would have refrained from acknowledging Scholarios as one of his
disciples, due to the latter’s perceived « bluntness » as a follower. Therefore, Scholarios’s
awareness of Plethon’s paganism likely stemmed from this initial, brief encounter, and this
awareness may have influenced his decision to refrain from insisting on further involvement in
Plethon’s inner circle. Unlike Charitonymos, Scholarios never needed to clear his reputation as
a Christian, despite any potential admiration for Plethon. Charitonymos, on the other hand, faced
such a need after Plethon’s death and Scholarios’s official condemnation of Plethon’s paganism
(see Joun A. DEMETRACOPOULOS, « Hermonymos Christonymos Charitonymos’ Capita decem pro
divinitate Christi: a Posthumous Reaction to Plethon’s Anti-Christianism », in PAUL R. BLUM, JOSEF
Matuta (eds.), Georgios Gemistos Plethon: The Byzantine and the Latin Renaissance, Univerzita
Palackého v Olomouci, Olomouc 2014, p. 143-259, at p. 224-233). Scholarios was born c. 1400, and
Plethon had settled in Mistras by the end of the first decade of the 15th century (see, e.g.,
TAMBRUN, Pléthon, p. 39). Therefore, their brief association would have likely occurred sometime
in the early 1420s.

Cf. THEODORE GAZA, Epistle 3 (written in March 1450), 11. 131-135: « [...] 8pa, &vOpwre, &l, TodTwV
oUtwg EXOVTWY, 00 T& TV HoXONPGOV Kal oK@V Kol dyapiotwy oL O Tpdtepdv pot oikelwe Exwv
£nofelg, YatvOUeVog €1 €ue Kal KaTopXoUpevog Tod of kal @iAfjoavtog kai didd€avtog kal ta
duvatd ndvta edepyeticavtog » (Theodori Gazae epistolae, ed. PETRUS ALoisius M. LEONE, M, D’Auria,
Napoli 1990, p. 44).
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Psellos, in a letter addressed to John Italos, praised his disciple for producing
literary works that, although imperfect, were not devoid of qualities and
demonstrated that Italos was finally on the correct path.® Italos’s eventual success
might have been due to the fact that, after initially appearing to share in the
Maltese dogs’ insatiable appetite for indiscriminately absorbing various
disciplines, he ultimately adopted the proper modus discendi as prescribed by his
teacher. Scholarios, however, in stark contrast to Italos, never received such
commendation from Plethon, assuming he was indeed taught, either directly or
indirectly, by him. To Plethon, Scholarios remained forever a « Maltese dog », a
characterization that aligned with Gregoras’s description of certain former
disciples who severely criticized his literary work. These individuals, as Gregoras
remarked in his epistle exploited by Plethon, were merely ‘parasites’, analogous to
the courtiers at Mistras whom Plethon had earlier denounced using the same
Maltese dog simile (see above, Section I). Scholarios’s status as such a parasite
encapsulated not only his relationship with his teacher but also the character of
his philosophical and literary endeavours.

V. The Maltese Dog’s Reply: Purus grammaticus purus asinus!

Scholarios did not produce a counter-reply to Plethon’s rebuttal of his refutation
of Plethon’s De Differentiis. Some members of the intellectual circle surrounding
Plethon and Bessarion, far less skilled in philosophy than Plethon, Scholarios, or
Bessarion, were to take up the thread of the Plato-Aristotle controversy, thereby
contributing to this body of literature. Nevertheless, Scholarios presumably
recognized, at least in part, the literary context underlying the concluding
paragraph of Plethon’s counter-reply. Around 1456, or shortly thereafter, he
authored the overtly anti-pagan and vehemently anti-Plethonic treatise Ilepi To0
€vog €v Tpuadt B0l NU@V Kol TAvTwv TOV Gvtwv Shutovpyol, Kai katd abéwv fjtol
QUTOUKTIOTAV Kol Kot ToAvBEwv (On the One in the Trinity of Our God and Creator of All
Beings, Against Atheists or Automatists, and Against Polytheists). Reflecting on Plethon’s
regrettable relapse into paganism, he remarks:

Mabnudtwy [1] pév yap tii¢ vntidtntog uévng petéoxev, GANo § o0dev &&lov adt@v
Te dnwvato kal TA¢ émkoouovong {2a} talbta copiug [2b]. Edppadeing {3a} 8¢
éneueMion {4} pév kaAdq g dpxaiag {3b}, AN’ év doePeotdtw Kol dgpoveoTdtw
ovyypduuatt [4] [sc. the Nuwv ovyypaer], fiv 1| Aativwv mapowuia dix todto
TPOONKOVTWG TIUA €V ToT¢ « EIAKPIVRC » kal uévng avtiic émueAndeiow {5}. Ev
T00TOIG UEV 00V, KAV elxé TI adTOV matveiv, obtw & amhodc tdvu kai 6V xudaiwy
008¢v oxedoV Srapépwv v Tepl T SUvacbon kpivew dAnbeing [6a] Tépt kad Yevdovg

82 MicHAEL PseLLOS, Oratoria minora 19 ("Erovog tod TradoD) (ed. LiTTLEWOOD, p. 69-72).
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[6b], dote wai maig [7] abTov rideyxev {7} &v, kai moudi [7] &vridéyewv oDk Gv 016¢ T
AV TEPAcTIKGS Yevdoudv [6b] 810 kal thv TAdvny Uréotn tadTny [...].7

He studied the various subjects in education only superficially, and so from these
disciplines he gained nothing further, nor, of course, the wisdom that comes at the
end and adorns them. He successfully cultivated the ability to write very fine

83

SCHOLARIOS, TTepi T00 £vog €V Tpiddt O€od MUV kad TAVTwY T@V GvTwv Snuiovpyod, Kal Katd aBéwv Aol
aVTOUATIOTOV Kad Ktk moAvBéwv (ed. Juce et al,, t. IV, p. 180,21-30). Cf. two similar Scholarian
passages: « [...] évi td ¢ ‘EAAnVikfiq marbeioe OmeAel@Bn kadd mpeoPitn, kai 00TOC dmcdvero THC
nepl tadta omovdfic epevav aloxpav &kataotv [...]. 'HAyoluev émi toig tdvoig To0 yépovTog, olg
&nAeoe, TV mepi TV AéEw T kad auvOriKknY pidotiuiay Vobéseat pavAotdrals suvavaADdoag [...].
[...] Méxpt tocoUTou TV mepi Tév EAAnviouov éxteivag omovdiv [...], 8ti un uévov v Aé&w, dAA
kol Puxnv TV oikelav oUtw d1evoriOn kooueiv » (ScHoLARIOS, Mepi ToD PifAov Tod T'euioTod, kad Katd
tii¢c EAMvikiic moAvBetag; ed. JUGIE et al., t. IV, p. 160,17-30); « IIGvTwv 00V ékefvwv d@povéoTepog
00T0¢ Yéyove co@lotric, (domep o0 TPeofuTikoD @poviHATOC GV fi ouVESTGTOC SAwC, AAX
roadapLddovs A TapateTpappévor Kal tO ¢dduevov mepi ‘tAg €v Adyoig duvdpewd’, wg dpa ‘€v
Puxfi dvoritov altn @¢ udxatpd ¢oTiv €v Xeipt patvouévou’, Toito kal to0tw cuvEPN. AUvapLy
Y&p AaPwv tob cuvrifévar Adyous, kai Towg oU[k] pavAotéog auvlrky, katexpricato Tf duvduel
TPOG KATAGTPOPNV £avTOD [...], &1" #EAAerdnv [...] Aoyiopod Euppovog kal copiog GANOWVAG Kol
SaAekTikAG EmoTAUNG v TAdvny nabdv, kKovedtnTt 8¢ Kal Tf] elpnuévn duvduet Kai pavepdoat
oBtwg adTh Vv TpoayBeic. TorodTog yap AV kai To100To¢ EyvwpileTo Toi¢ Suvauévorg kpivew. Ei ydp
Tt kol TAG TEpl cogiag ServdétnTog Tpooeyéveto avT [...], Expnotov adTtd mpdg TV Th¢ dAnbeing
eUpeotv yéyovev [...] » (ScHoLarIos, EmiotoM) tfj faciMioon mepi o PipAiov Tob Teuiorod; ed. JUGIE et
al., t. IV, p. 152,11-23). Regarding Cicero’s dictum referenced by Scholarios, which supports his
characterization of Plethon as a gifted yet deranged author, see the following note in Scholarios’s
Mpoleydueva i Thv Aoyikny kai eig thv Hoppupiov « Eloaywynv », €k Siapdpwv ouldeyévra fifAiwv,
ueta i§iwv émotaoi@v IV: « [...] ¢ ydp pnotv 6 TovAAiog €v Th Asutépg frropikf, 8Tt ‘1) sopia xwpig
Tfi¢ AeKTIKTAG 0Tl UaxaLpa €V Xelpl TapaAvuTikoD, Kai 1] ebyAdwttia Xwplg cogiag £oTi pudyatpa £v
Xetpl porvouévov’ (cf. Cicero, De oratore 111, 14, 55; « Est enim eloquentia una quaedam de summis
virtutibus; [...] quarum virtutum expertibus si dicendi copiam tradiderimus, non eos quidem
oratores effecerimus, sed furentibus quaedam arma dederimus »; cf., inter perplura alia, GlovANNI
DI BONANDREA, Commentary on Brevis introductio ad dictamen 313-315: « Sapientia est talis sine
eloquentia qualis est paraliticus cum ense in manu, et talis eloquentia sine sapientia qualis est
furiosus cum gladio acuto. Et ratio est quia sicut paraliticus non potest operari ensem, ita sapiens
non potest sapientiam sine eloquentia et sicut furiosus huius gladium acutum percutit omnes
abstantes, ita eloquentia percutit omnes suis viribus dicendo malum vel bonum de quo licet ut
sibi accidit », in CHIARA ZENNARO, « Il Commento alla Brevis introductio ad dictamen di Giovanni di
Bonandrea del ms. Perugia, Biblioteca Augusta, lat. B 56: Edizione critica », Tesi di laurea,
Universita Ca’ Foscari, Venezia 2019, p. 59), kal d1& to0to o0 el udvov émiotApag &xetv
TPAYUATIKAG TIPOG TV cogiav tetaypévag, GAAG kal ¢moTuag AOyIKAG, eIToUV ASKTIKAG TpOg
v ebtaktov optAiav. “Ac 81 Aoyikag émotrpag kai Stakpivouot katd thv didkpiotv Tod Adyov,
Sapdpwg Aappdvesdar duvauévou. Ev yap @ Adyw tpia ioiv, 1] ovoia ol Adyov, 1| dArBeix kal
1] &ya®dtng eftovy 1 ebmpémeia. TG pev 0BV TPWTW TPOTW TEPL TOD AGyoL E6TIV 1] YPaUUATIKY,
@ deutépw N Aoyikh, T® 8¢ tpitw 1 pntopikn » (ed. Jucik et al., t. VII: Commentaires et résumés des
ouvrages d’Aristote, Maison de la Bonne Presse, Paris, 1936, p. 29,16-25). The note is clearly a
translation of some Scholastic text; for Scholarios’s direct Latin source, see IRINI
BALCOYIANNOPOULOU, « George Scholarios’ Praenotationes Philosophicae (cum Axiomatibus Aristotelicis):
an Annotated Editio Princeps », forthcoming,
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ancient Greek, but he did this by writing a text that was sacrilegious and insane; for
this reason, this skill of his is finely described by the relevant Latin proverb, that is,
the proverb that refers to people who are « exclusively » occupied with writing in a
fine style. In this work, then, even if one accepts that he may be justifiably praised,
nevertheless, as to the question of the distinction between truth and error he was
so naive, and not superior at all in this respect even to the illiterate men, that even
a teenager could refute him, and he would be unable to contradict him, should the
teenager assert something false just to test him, That was the reason why he fell
into this error.

As will be demonstrated, Scholarios drew extensively on Themistius’s Baoaviotr¢
fi piAdoogog (The Examiner or the Philosopher), employing Themistius’s criteria for
distinguishing between a genuine philosopher and a pseudo-philosopher to argue
that Plethon falls into the latter category. As previously noted (p. 404, n. 16), in
this work, Themistius contrasts the Adkava kvwv (Spartan dog) with a movnpov
kuvidiov (malicious little dog) such as the Mehitaia kbwv (Maltese dog). However,
this is not the aspect on which Scholarios focuses. In this speech, Themistius aims
to delineate the distinctive traits of a genuine philosopher, as identified by Plato;
the fourth of these traits is particularly relevant:

Tétaptov 8¢ tomov eivad @not « T dyevdiav {6a} [6b e contrario] kai T Ekdvrag eivat
undev undauf mpoodéxeobor to Yeddog [6b], GAAG picelv, v 8¢ dAfbeiav [6a]
otépyetv » [PLATO, Republic VI, 485C3-4]. "Ayauor odv £y koai tadtn tdv
« vopoBétnyv » [sc. Plato] ofw « Opryk@ » [PLATO, Republic VI, 534E1-4] mepifdAMer {2a}
mv cogiav [2b] eig mdvta dAndi [6a]. [...] "Eott mov tdAnbes [6a] kai to Yeddog [6b]
TOAD uév év roi¢ uadruact [1], moAb 8¢ év suuPolaiorg kai cuvaAAdypaocty. ‘O odv
undevi undauf td Pevder [6b] mdpodov d@reig [...].

Plato says that the fourth mark of the true philosopher is « the absence of falsehood,
the determination to hate what is false and never under any circumstances to
embrace it, and love of the truth ». Here too, then, I marvel at the wall our legislator
builds around a wisdom that is faithful to the truth in every respect. [...] One finds,
no doubt, much truth and also much falsity in the various fields of learning, just as
one does in business dealings and transactions. Now surely [...] a person who does
not let falsehood in under any circumstances [...].**

Scholarios appears to have been aware that Themistius relied heavily on Plato’s
Republic, Books VI and VII. Like Plato, Scholarios emphasizes that what safeguards
philosophy and must continually oversee its practices, as though from above, is

8 Themistii orationes. II, ed. DOWNEY et al., p. 39,13-20; transl. RoBErT J. PENELLA, The Private Orations of
Themistius, Berkeley - Los Angeles - London 2000, p. 78-79.

434



Plethon and the Maltese Dogs

logic - particularly the method of distinction. To Scholarios, this was Plethon’s
greatest weakness and one of the primary sources of his philosophical errors.*

The Latin proverb to which Scholarios alludes is « purus grammaticus purus
asinus » (« Pure philologist, absolute ass »). Indeed, this saying appears in the
margins of three out of the four autographed copies of the relevant text, seemingly
written in Scholarios’s own hand: « Iapowuia Aativwv: TTIHPoOUG YpAUUETIKOUG,
TWpovg dotvoug. EIMKpVAG ypauuatikog eilikpivig vog [9] »; ¥ « Mapoipia
Aativwv: To0PovG YPAUUATIKOUG, TOUPOUG Ao1voug. EIAIKPIVAG YPOUUATIKOG
giAikpivr|g dvog [9]. Purus grammaticus purus asinus ».*” His insult functions as an
implicit response to Plethon’s claim that Scholarios could only « vomit » texts,
rather than genuinely « beget » them - essentially accusing him of being incapable
of truly grasping the essence of philosophical issues or articulating serious
thoughts about them. Scholarios uses the above insult as part of his
characterization of Plethon as a learned man who, captivated by the elevated style
of Greek literature, embraced its content uncritically. In light of Synesius’s
depiction of the ypauuatikds (see above, p. 428-429) - a term also employed by
Scholarios - this stance resembles that of a teacher so fixated on the texts he reads
and teaches that he becomes incapable of distancing himself from them to form
independent judgments. Furthermore, Scholarios accuses Plethon of being
incapable of discerning (« kpivetv ») the truth, including the truth contained in
the books he studied, attributing Plethon’s fundamental error of abandoning
Christianity to this inability. In so doing, Scholarios simply reverses the accusation
which Plethon had launched against him by implicitly referring to Synesius’s
«xkpreny [...] PpAiwv » a quality explicitly attributed to the gildoogo¢ rather than
to the ypauuatikoi. Synesius cautions against mistaking individuals who are, in
reality, « philologists » for genuine philosophers, even if such individuals produce
« philosophical books » that engage with philosophical themes but lack
substantive philosophical content.®

8 ScHoLARIOS, Katd T@v MABwvos dmopidv én’ Apiototéder 11 « AMAG TIAROwv, Sid to Aoyikiig
ueBédov navtdnactv otephiobat (§fjAog ydp éotiv oV TV Evieplwvny TV ApiototéAoug Adywv
- kod morvtdg 8¢ ofpa Adyou -, GANX T& EEw ubvov 6p@v) [...] »; « [...] (¢ un &v mote mAdvng aitiov
yevéoBar Twvi, €l un vod te duoiwg kai Aoyik®dv pebddwv duorpog €in » (ed. Jucie et al.,, t. 1V,
p- 74,30-32; 108,36-37). He presumably combines this with Plethon’s denigration of Aristotle, the
champion of logic.

8 MS. Par. gr. 1292 (Diktyon 50901), fol. 136".

87 MS. Par. gr. 1289 (Diktyon 50898), fol. 254%; MS. Pantocr. 127 (= Hagiou Orous 1161) (Diktyon 29146),
fol. 157, Cf. the app. crit. in M. Jucie’s edition of the writing.

8 To the best of my knowledge, there is no other evidence that Scholarios had read Synesius’s Dio.
However, this is not improbable, given the points mentioned above, as well as the fact that he
was drawn to the Hymns of Synesius, the « blessed and wise » convert to Christianity, one of
which he took care to rephrase in more accessible language (ScHoLARI0S, ToD pakapiov Kal 60@oD
Svveoiov Evyn 8" énv uév éuuétpwy vn’ avtol ouvredeion, uetappaobeion 8¢ v’ NU@V g 10
capéotepov Toig ToAMoi; ed. Jucte et al., t. IV, p. 369-371).
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A brief remark on Scholarios’s use of the Latin proverb as an insult toward
Plethon is warranted. Scholarios was likely inspired in this regard by Themistius’s
reference to an Aesopian fable:

Nepeo® yap kal t@ v [9] Alodmov dkobwv 8ti dvog [9] Ov Suwe Aumicxeto
Aeovtiiv. Tavty ot kai EuveAO6vta rauddpia [7] Eaiver {8} te adTOV TOiC pondAoig
Kal daipeitat tfi¢ dopdg te kol To0 YPOVARATOG.

I am also indignant at Aesop’s ass when I hear that, although an ass, the animal
dressed up in a lion’s skin. So a group of children beat the ass with clubs and deprive
him both of his lion’s skin and his presumption.”

In addition to referencing the « ass » (i.e., the philologist) who pretends to be a
lion (i.e., the philosopher), Themistius’s passage can also shed light on Scholarios’s
somewhat peculiar assertion that even the average brat could refute the
arguments presented by Plethon in his Laws.

Furthermore, it appears that Scholarios, in his effort to dismantle Plethon’s
claims in the passage cited above (p. 433-434), drew upon yet another work by
Themistius. In the preface to his Emtdeios éni t@ natpi (Funeral Oration for His
Father), Themistius contrasts the philosopher’s endeavors with the purely literary
activity of crafting meticulously polished texts in an Atticizing style and delighting
in their aesthetic refinement:

‘0 Adyog fuiv o0 @rhotipiag kal émdei€ewg [...] otoxdletar [...]. TR Aééer {3a} de el mu
EMelnewv el nmadmdnra {3b} eOplokoite, o0 Boavpaoctdv. Xademdv ydp
£@1kéabat TAG &V ovyypagr] [4] drpifeiag ur todto cuvex®g ékuedet@vrag {5} [...], kai
dua o0y oUtw gpovtioTéov {5} T® @1Aocdew kalieneing {3a-b}, GAN’ ékeivo udAiota
QLAaKTEOV DTV, €l TO Tpémov amavrayfi diecwoato kal [...] prhoco@elv émtyelpodvT

[..].

This oration of mine does not have as its goal the winning of honour or the display
of oratorical talent [...]. If you should find that, in its style, this oration does not fully
measure up to the ancient models, there would be nothing astonishing about that.
It is difficult to achieve this level of precision in one’s writing if one does not work
at it constantly [...]. Also, a philosopher should not be that concerned with beauty
of language; you should mainly pay heed to whether or not he has, on all occasions,
be true to his sense of what befits [...] one who is himself trying to be a philosopher.”

To summarize, Scholarios relied on a Plato-inspired discourse by Themistius to
refute Plethon’s assertion that he was a genuine philosopher while casting
Scholarios as someone who merely produced ineffectual writings on philosophical

% Themistii orationes. II, ed. DOwNEY et al., p. 20,14-19; transl. PENELLA, p. 63.
% Themistii orationes. II, ed. DOWNEY et al., p. 2,2-19; transl. PENELLA, p. 51-52,
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subjects. In Scholarios’s view, it was he who embodied the true philosophical
author, not Plethon. This distinction, in turn, mirrors the philosophical allegiances
of the two Georges: Scholarios championed Aristotle, whom he regarded as a
philosopher stricto sensu, in contrast to Plato, whom he dismissed as a lover of
myths more concerned with stylistic elegance in his writings than with the pursuit
of truth.”

N «[...] to 8¢ MAGTwvog émkexpwopévov momnthi udAiota, wg &v un Aéyw xeipovt émtndeduart,

npénov £oTiv einelv » (ScHoLARIOS, Katd T@v MAHBwvog dropidv én’ Apiototéer I; ed. Jucte et al.,
t. 1V, p. 8,27-29; cf. op. cit., p. 4,8: « [...] Thig MAdtwvoc éadwkdteg Movon [...] »; p. 14,5-7: « Xdptv
o0V IMAdTwvt Sikadav duoloyév (sc. Aristotle) Tfig mpdc Thv dArBeiay 6dnyiag, Suwg T adTod e
MAGTwvog Kal ThV GAAwV oUk dvev TAG Ttpocnkovong Emotaciag €d¢€ato, GAN €v Tf] kpioel TGOV
T0100TWV TNV GARO10v TTPOEGTHOATO [...] »; p. 108,21-26: « [...] MAdTwva pév evpiokw kaBéAov e
Kl 6LYKEXUUEVWG PeTIOVTA ToUG Adyoug, eite d1d TO pntopiki] @rAocogiav émiyxpwvviely obtw
Sokobvta, eite kol 86&av adT® PEATIOV evan THE PrAocopeiv- AptoToTéAn 8¢ Siwpiopévag Te kol
cap®C Kal oikeiwg TdvL Toi¢ Adyolg xpnoduevov, Tpaypa @rhocdew te Kal @rAoco@ing Ecouévyw
kaBnyeudvt Tpénov memonkdta »). For Scholarios’s view of Plato, cf. DemeTRACOPOULOS, « The
Sources of George - Gennadios 11 Scholarios’ Paraphrasis of the Parva Naturalia », p. 234-236.
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Appendix I

This is a schematic representation of the textual dependences established in
Section I concerning Plethon’s De Rebus Peloponnesiacis Oratio I 26.

XENOPHON
Oeconomicus V, 3
Q

JOHN CHRYSOSTOM

In « Johannem » homiliae LXXXIV, 3
®

PROCLUS DIADOCHUS
Scholia in Hesiodi
« Opera et Dies » CCXIX
(ad 11. 600b-605), 11. 5-9
L
] Suda
M 519

MICHAEL PSELLUS
@ Oratoria minora 18,

ooy ST e IL.7-8
« VP

De Rebus Peloponnesiacis Oratio I 26
(ed. LAMPROS, p. 134,3-16 = PG 160, col. 864B7-C7)
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Appendix 11

This is a stemmatic representation of the cases of dependency established in
Section 1I regarding Plethon’s IMpdg tag Zxolapiov vnep Apiototédovs avtiAypeig
XXXI, 14, including the interconnections between the ancient Greek and
Byzantine texts utilized by Plethon in the composition of his own text.

PLATO
Theaetetus 149A-151D
e. PLATO
Parrnenide.s 128B7-C2

(Ps.-) PLATO
Sisyphus 38zE3; 390B2-4

. AELIU s ARISTIDES
apud PHILOSTRA.TUS s Vitae Sophistarum 2

AELis ARISTIDESAapud EUNAPIUS OF SARDIS’S
Vitge Phtlggophoru{n et Sophistarum )g 4,7

SYNESIUS OF CYRENE

Dio XII, 94XIII, 2

PROCLUS DIADOCHU 5 »

: In "Parmenidem" 1.
(ed STEEL et aL 2007, p. 111,10-2

< Iy
MICHAEL PSELLUS
Oratoria Minora 18,11. 1-11
e (Ps.-) MICHAEL PSELLUS
‘ Poema 53, 11. 122-137
-. ¥ )
v
THEODORE METOCHITES

Oratio XIV,.IS, 1-13;32-34.-

< ‘
NICEPHORUS GREGORAS
Epistle 148, 11 95-202 . i
........................................................... >< vy ' A
PLETHON

Ipog tag ZxoAapiov vmep Apiototédovs avtiMjeis XXXI, 14
(ed. MALTESE 1988, p. 46,4-23 = XXXI, 10, ed. LAGARDE 1989, p. 500,6-24)
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Appendix I1I
The short Byzantine aftermath of the Maltese dog simile

Plethon’s second use of the Maltese dog simile had a brief afterlife in 15*-century
Greek literature on the Plato-Aristotle controversy. This is evident in Andronicus
Callistus’s (c. 1400-1478) oblique reproduction of the simile in his Defensio Theodori
Gazae adversus Michaelem Apostolium (Ipd¢ téc MixariAdov AmootdAov ket O=odwpov
avtiMjyeig), written in 1462 (before May 19):

OUtw &' frrwv 0 pdeAvpog [sc. Michael Apostolius] tii¢ mpog [6] Apiototédn [4] Te kol
0ebdwpov fackaviag {5} €otiv, Hot’ dnddeiév [19] uév o0 {ntovuévou xdprv [...] 00’
fvtivaobv Aéyel, kabdmep {15} 8¢ Mehiraiov [16b] kuviSiov [16a] vAaxt@v [17] ov
noveron {2a-c}, OAfar uev kol Saomapdfar PouAduevog, ob Suvduevog €
« §oéouaveis » kad « dvoritoug » {11} kal T& Towabta avTOLG dvoudlwy, adtog GV 6
tdévtt doopavig kal dvaicOnrog {10} [...].”

This abominable man is so much subjected to the passion of malignity against
Aristotle and Theodore that he does not construct any demonstration that could
contribute to resolving the issue at stake at all, but instead ceaselessly barks like a
small Maltese lapdog, wishing to beat them and tear them into pieces, and, because
he is unable to do so, calls them « avid for glory », « fools » etc., whereas it is in fact
he who is avid for glory and dummy [....

It is not unreasonable at all to interpret some of the Maltese dogs’ barking as a
threat. Still, as the detailed diction comparison above - using numbers in brackets
and braces (see above, p. 402, n. 11) - demonstrates, Callistus’s Maltese dogs simile
is derived from Plethon’s. This implies that Callistus’s application of Plethon’s
depiction of Scholarios as a Maltese dog to Michael Apostolius represents a
misinterpretation of what Plethon had actually meant regarding Scholarios (see
above, Section I, § 4).

In fact, this error was derivative. Callistus’s opponent, Michael Apostolius, had
already appropriated the Plethonic simile. This is evident in the conclusion of his
refutation (Ipdg tag vep Aptatotédovg mepi ovoiag kKatd ITAHOwvos Osodwpov Tob T'alfj
avtiMjyeig) of Theodore Gaza’s Adversus Plethonem de substantia (Ioog MAHOwva UTtép
Apiototédovg), which dates from 1461:

°2 ANDRONICUS CALLISTUS, Defensio Theodori Gazae adversus Michaelem Apostolium XXVII, 2, in LuiGl
ORLANDI, Andronikos Kallistos: a Byzantine Scholar and His Manuscripts in Italian Humanism, De Gruyter,
Berlin - Boston 2023, p. 452,13-19 (previous edition: Lubwic MoHLER, Kardinal Bessarion als Theologe,
Humanist und Staatsman. Funde und Forschungen, Band 111: Aus Bessarions Gelehrtenkreis. Abhandlungen,
Reden, Briefe von Bessarion, Theodoros Gazes, Michael Apostolios, Andronikos Kallistos, Georgios Trape-
zuntios, Niccold Perotti, Niccold Capranica, F. Schéningh, Paderborn 1941 [reprint: Scientia, Aalen
1967], p. 202,10-16). The translation is mine. For the date of the writing, see OrLANDI, Andronikos
Kallistos, p. 32-33; 365.
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‘Huiv uév [12] & 8oa Suvatd fv mepi oboiag eineiv Omepamoloyovuévolg tod
MA0wvog {7} elpntan ikava kol Sk Bpayéwv {13 e contrario} [...] “Ooa & oou [1; 2a]
dnepavroloyoovrt {13} elpnron €@eliic, 00dév T1 dvaykaiov o008 &lov Adyou
dmodeikviovri [19], [...] tabta 008€ Adyou Tuxeiv néuboauey, Mehitaiov [16b] kuvisiov
[16a] w¢ {15} vAaxnv [17] Aoyioduevor [18], tva ur| kal adtol T& adTd Tepl TOV a0TOV
Gel Aéyovreg avdnror {10} pav@uey {9}, w¢ 00, kal drepavroddyor {13} Toic cwppoaiv
{10 e contrario}. Tkavd pévtot cov kal Tadta nepitpéPal T0 ppdvnua {3}. [...] Ei 8¢ [1]
Kol petd talta £ [2b] ueveis {3a/c} oj 18iq cuvnyop®v dgpoatvy {10}, rueis [8a; 14]
[...] Sikadwe &v arwnrjoouev {8b/c} [...].”

This is what I was able to say about the ‘substance’ issue as a defence of Plethon, in
a way both sufficient and succinct [...]. As for the remaining things you have said
without any measure and without showing anything in a logically cogent way and
without saying anything of some import at all [...]. I did not pay any attention to
them whatsoever, considering them as barking by some Maltese lapdog, as I wanted
to abstain from saying the same things about the same issues and thereby giving the
wise men the impression that I am, just like you, foolish and a never-ending babbler.
Besides, what T have said suffices to overturn your confidence. [...] However, if it
happens that you, even after reading what 1 have written, keep defending your
senselessness, 1, for my part, shall quite reasonably remain silent [...].

As is evident, what Apostolius imputes to Gaza by depicting him as a « Maltese
dog » is not that he did nothing more than join a discussion on an intellectual
agenda set by somebody else (which, of course, is quite true, and even truer than
Plethon’s depreciation of Scholarios on the same account), but that, unaware of
his own intellectual limitations, he dared to attack a giant such as Plethon and, of
course, the only thing he managed was to ridicule himself.

That Apostolius’s reproduction of Plethon’s application of the Maltese dog
simile should be seen as an interpretation of the relevant passage from Plethon’s
writing is corroborated by the fact that, in both Apostolius’s and Plethon’s
writings, the simile occurs in the epilogue. Furthermore, Apostolius’s epilogue is,
in its entirety and down to certain fine details in diction, an imitation of Plethon’s
epilogue. Additionally, [5] is common only between Plethon and Callistus, which
suggests that the latter had definitely read and adapted the former.

% MICHAEL APosToLIUS, Ad Theodori Gazae pro Aristotele de substantia adversus Plethonem obiectiones 7

(ed. MoHLER, Bd. 111, p. 169,25-36). That all the items of the set of writings produced by Bessarion
(Moo To MAMiBwvog mpog Apiototén mepi ovoiag; ed. MOHLER, Bd. III, p. 149-150), Theodore Gaza,
Michael Apostolius, and Andronicus Callistus as a continuation of the Scholarios vs. Plethon
quarrel are directly based on the writings of Plethon and Scholarios is evidenced by the fact that
the very titles of these polemical works are strikingly close adaptations of the titles of the relevant
writings by Plethon and Scholarios.
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From the above, the conclusion is clear: neither Apostolius nor Callistus were
aware of the sources of Plethon’s use of the Maltese lapdog simile, and this is why,
in reproducing it, they missed its point. Therefore, knowing that Plethon’s
« UAakaig » does not mean barking but howling (see above, p. 422) is important for
the additional reason that the earliest interpretations of Plethon’s passage
misconstrued « UAakaig» as barking, thereby obscuring its intended moral
significance.
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